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| श्रीमद्भाण्डारकरप्राच्यविद्यासंशोधन मन्दिरिरा जतो त्सव- 
समारम्भमङ्गलःक्लोकाः || (Exe x 





Noe 
सफलमनोरथभक्ता 
करुणाद्रपाज्नलोलदग्युक्ता | 
सृष्टिस्थितिळयशक्ता 
पालितरिक्ता विभाति विधिसक्ता ॥ १ 
विख्यातस्य रसोदयेहितधियः सूर्याहितस्वोनतेः 
सत्यायुक्तवशोदयाबततनोगों पालसूनोः प्रभोः | 
भारत्युज्ज्वलरामकृष्णसुधियः संशोधसन्मन्दिरे 
कौमाराम्युदये पदे वितनुते मोदस्य नः सांप्रतम्‌ ॥ २ 
यत्रोदञ्चदमन्दवाब्मयसदो वैपश्चितं भ्राजते 
सत्सूक्तकरसादरेक्षणबरीवृंहन्महाभारतम्‌ | 
तद्रोचिष्ण्ववनावमेयगुण भद्रा जत्खुधीमानितं 
बामातु प्रथमाननेजयरासान्दे पञ्चबिंरोऽधुना ॥ ३ 
gà पूञ्यपदं दधातु सुचिरं सूच्यग्रधी भूषणैर्‌ 
विद्दद्धिश्व॒ तथा महीपनिवहैरद्यापि संसेव्यताम्‌ | 
संसक्तं दुरवापपृस्तकचयैराशोभतां प्राक्तनेर्‌ 
ध॒त्तां भूवलये झुभानि सततं नन्दवविदं मन्दिरम्‌ || ४ 
आविरभूतशुणे ततो रघुरुचिक्छिष्ट गृहे वैबुधे 
धमीचन्वितवासुदेवभरिते श्रीपाद्‌लामोज्ञ्वले । , 
सवित्र प्रथितेऽथ विष्णुळसिते लेखादिदीप्ते पुना 
रामाळङ्कतमेदुरप्रमदगे सूयाच्छुभं नः सदा ॥ ५ 
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विचित्ररचनाकलाकृतमुखो भवानप्यमी 
बुधाश्च कृतंळक्षणा नृपतयोउत्र भव्यैषिणः | 
कलागृहमिदं बसुप्रचयपूरणैिंश्रतां 
चकास्तु कुशलोदितं चिरतरं समैर्नेतृभिः ॥ ६ 
य एष चतुराननोऽप्याबिरतं सिषेवे गिरं 
सुपुण्यजनतोत्सुकोऽरसदवाप्तळक्ष्मीरपि | 
द्विजेशवरशेखरोऽप्यपाचिचाय दक्षं निजं 
चिरादिह रराज स प्रथितरामङृष्णोऽद्रुतः || ७ 
JANTE: | 
मूयात्‌ शं सझवर्ये सततमिह वहत्ल्यातिपूरप्रचित्रे 
विद्यावित्सन्महीक्षिछसदसमसभे भूतिसत्तां प्रयाति | 
अब्देऽस्मिन्‌ चित्रभानो विलसति सदनप्रेक्षिणां वर्ण्यभूम्नां 
_ तत्त्वप्रख्यारते5व्दे मह इह भविता भाग्यमंप्रे न gara, ॥ ८ 
॥ पद्मबन्धः ॥ 
राधराकापराभाइु झुभाराष्या शिवाजरा | 
राजवाक्‌ पुष्करारोहा हारोरा मधुराधरा ॥ ९ 
पुण्ये प्राच्यकळाशोधाविष्ण्ये रूप्यमहे मुदा | 
सु«्ोकान्स्वयमाचष्टेऽनन्तनारायणः कृती ॥ १० 


क, वे, अनन्तनारायणशास्री 
प्राच्यविद्यासंशोधनसन्दिरम्र्‌ , पुणें ४ 
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Raja Shrimant Raghunathrao Shankarrao alias Babasaheb 
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Rajasaheb of Bhor 


BHANDARKAR ORIENTAL RESEARCH INSTITUTE, POONA 
SILVER JUBILEE CELEBRATIONS 
4th and 5th of January I943 


The Bhandarkar Oriental Research Institute completed the 
twenty-fifth year of its services to Oriental learning on the 6th 
of July 942, The authorities of the Institute had already decided 
to celebrate its Silver Jubilee, some time during the year 942, 
ina manner befitting ihe honoured name of Sir Ramkrishna 
Bhandarkar and the great reputation achieved by the Institute, 
for its work, during a quarter of a century. Accordingly they 
issued their first appeal in this regard as early as 25th November 
॥94 (see appendix I) Appeal was also issued to Oriental 
scholars in India and outside for contributions for the two 
Volumes, which it was proposed to publish, to commemorate the 
Silver Jubilee. The Silver Jubilee of the Institute should have 
been celebrated, properly speaking, on its 25th anniversary-day, 
namely, 6th July 942, Owing to the disturbed national and 
international situation, Lowever, it was considered advisable to 
postpone the celebrations to a later date. After due deliberations, 
the Executive Board of the Institute finally fixed the 4th and 5th 
of January L943 as the dates for the celebrations. 


But in a sense the Silver Jubilee celebrations may be said to 
have commenced on the 6th July 942 and continued up to the 
26th of February 943. On the 6th of July, a formal function was 
arranged at the Institute to celebrate the twenty-fifth foundation 
day, when Sir Chimanlal Setalvad, K.C.LE., LL.D., the ex-Vice- 
Chancellor of the University of Bombay, presided and Reverend 
Father H. Heras, S.J. delivered, before a large audience, a 
lecture, illustrated with lantern slides, ou “The Divine Triad of 
the Proto-Indians and its Evolution in the Mediterranean 
Nations’’. On the morning of the 7th July 942, Dr. S. K. Belvalkar 
inaugurated his Silver Jubilee Lecture Series on Bhagavadgita. 
Three times every week thereafter he delivered lectures at the 
Institute, dealing in detail with the text of the Bhagavadgita and 
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the general problems connected with it. The last lecture in the 
Series, on " The Historical Setting of the Bhagavadgita”, was 
delivered by him on the 26th February 943 Mr. J. S. Karandikar 
presiding. 


The 4th of January 943 will be regarded a red-letter day in 
the annals of the B.O. R. I. Since early morning, members of the 
Institute and delegates specially deputed for the Silver Jubilee 
celebrations by several academic institutions in India were gather- 
ing in large numbers on the grounds of the Institute. Sweet and 
auspicious notes of Sanai mingled with the stately ‘sound of the 
Chaughada. Punctually at 8-30 A.M., to the accompaniment of the 
sacred hymns of the Veda chanted by learned Brahmanas, Prin- 
cipal V. K. Rajvade, who was one of the Vice-presidents of the 
first Working Committee of the Institute, garlanded the bust of 
Sir R. G. Bhandarkar and then proceeded to the open grounds 
behind the main building of the Institute. There, in the refresh- 
ing sunshine of the early January morning, he planted, in the 
presence of an interested gathering, a Vata tree in commemora- 
tion of the completion of the twenty-fifth year inthe career of 
the Institute, Altogether it was an ennobling experience! After 
the distribution of Prasdda, the morning programme terminated 
in an atmosphere of great enthusiasm and expectation. 


In the afternoon, the delegates paid a visit to the Deccan 
College Postgraduate and Research Institute, where they were 
entertained to tea by the Director, Dr. 8. M. Katre, and his col- 
leagues. On behalf of the delegates, Dr. C. Kunhan Raja thanked 
the Director for the reception. 


Since 4-30 in the evening, streams of men and women, young 
and old, were seen hurrying in the direction of the Institute to 
attend the main function of the Silver Jubilee programme. A 
spacious and very tastefully decorated Mandapa was erected on 
the grounds of the Institute behind the main building. 
Delegates from several academic bodies, members of the Institute, 
invited guests—all numbering over 2000—were received at the 
gate by the Secretary and the members of the Institute’s staff. 
Never, in recent years, had such a huge gathering of the elite 
assembled in Poona. At6 P.M., Shrimant Rajasaheb of Bhor, 
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the President-elect, and Sir 8, Radhakrishnan, the Chief Guest, 
of the Jubilee, arrived at the Mandapa and were received by 
Shrimant Rajasaheb of Aundh and his colleagues on the 
Regulating Council of the Institute. 

In proposing Shrimant Rajasaheb of Bhor to the chair, Mr. 
N. C. Kelkar dwelt at length on the happy combination, seen on 
that occasion, of three great cultural iactors., viz. those represent- 
ed by tha Institute, the Chief Guest, and the President-elect 
(see appendix II). Principal R. D. Karmarkar seconded the 
_ proposal. 


After the President and the Chief Guest had taken their seats 
on the dias, Shrimant Raja of Aundh read his welcome-speech, 
wherein he gave a general review of the manifold activities of 
the Institute, during the last quarter of a century, which have 
evoked unanimous approbation on the part of scholars all over 
the world. He thanked the patrons of the Institute for their con- 
tinued financial help and briefly outlined the future programme 
of work undertaken by the Institute (see appendix III), In his 
Presidential speech, Shrimant Rajasaheb of Bhor referred to the 
universal appreciation which the work of the Institute-- 
particularly the Critical Edition of the Mahābhārata--has receiv- 
ed and appealed to his brother-princes and other rich patrons to 
promote the activities of the Institute by means of generous 
grants ( see appendix IV ). 

Messages of greetings and good wishes on the occasion of the 
Silver Jubilee of the Institute were then read by the following 
gentlemen on behalf of the learned bodies which they represented : 

Dr. 0, Kunhan Raja Madras University; Adyar Library; 
Anup Sanskrit Library, Bikaner. 
Dr, Ludwik Sternbach Polish Academy of Learning. 


“Dr, Manilal Patel Bharatiya Vidya Bhavan ; 
Gujarathi Sahitya Parishad. 


Prof, P, V. Ramanuja- Shri Venkateshvara Oriental 


“swami Research Institute, Tirupati. 
Rao Bahadur P. C. Gujarat Research Society. 
Divanji 


Prof, V. B, Naik Kannada Sahitya Parishad. 


~ 
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K. A, Padhye, Esq. 
Prin, R. D. Karmarkar 
Prof. H. L. Auluck 


B. R, Kulkarni, Esq. 


The Buddha Society. 
University of Bombay. 


Vishveshvarananda Vedic Research 
Institute, Lahore. 


Rajavade Samshodhan Mandir, Dhulia 


Among other delegates present on the occasion were:— 


Diwan Bahadur K. M. 
Jhaveri 


S. N. Moos, Esq. 
Dr. D. K. Karve 
Q. M. Moneer, Esq. 


Dr. S. M. Katre 


Rev. Father Heras ] 
Prof. 8, R. Sharma | 
A. P, Karmarkar, Esq. + 
L. B. Keny, Esq. | 
Mr. Coelho J 
Prof, R, V. Pathak 

C. G. Karve, Esq. 


Prof. V. M. Joshi 

J. 8, Karandikar, Esq. 
G. K. Deshmukh, Esq. 
C. G. Kashikar, Esq. 


P. E. N.; Prince of Wales Museum; 
B. B. R. A. 8., K. R. Kama Oriental 
Institute, Bombay: 


Government of Bombay. 
Indian Women's University. 


Archaeological Department of the 
Government of India. 


Deccan College Postgraduate and 
Research Institute. 


Indian Historical Research Institute, 
Bombay. 


Gujarat Vernacular Society. 
Bharat Itihasa Samashodhak Mandal, 
Poona, 


Maharashtra Sahitya Parishad. 
Vedashastrottejaka Sabha, Poona, 
Phaltan State. 

Vaidika Samshodhan Mandal, Poona, 


Numerous other messages were received from scholars and 
patrons of the Institute, who could not attend the function, 
and from learned bodies, who could not depute any delegates. 
The Honorary Secretary, Dr. R. N. Dandekar, read in full the 
following message received from H. E. Sir Roger Lumley, the 
Governor of Bombay and the President of the Institute, and it 
was received with enthusiastic cheers by the audience. 


» 
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Government House, Bombay 


Since its foundation more than a quarter of a century ago, 
the Bhandarkar Oriental Research Institute has rendered 
great service to the cause of Oriental learning and deeply 
enriched the tradition of Indian scholarship. As President 
of the Institute, I am proud of the noteworthy contributions 
which have been made to the study of India's literary heri- 
tage under its auspices, and I am glad of the occasion of its 
Silver Jubilee to congratulate it upon the brilliant &chieve- 
ments in Indian classical scholarship which it has fostered 
during the past 29 years, Igive my best wishes to the 
Institute for the future and I shall look forward in particular 
to the day when its great work for the Mahabharata has 
been successfully completed. 


Roger Lumley 
lst January 943 Governor of Bombay 


The Secretary then also announced the names of other persons 
and institutions who had sent messages of greetings. Prominent 
among them were the following: 


Sir Leslie Wilson; Sir Maurice Gwyer; Vice Chancellors of 
Annamalai, Punjab, Nagpur, Andhra, Patna, Aligarh, Allahabad, 
Travancore, Benaras, Delhi Universities; U. P. Historical 
Society ; Sind Historical Society, P. E. N., Dr. V. S, Agrawalla, 
Kannada Research Institute ; Dacca Museum; Dr. M. H. Krishna; 
Dr. 8. K. Chatterji: Iran League; Scindia Oriental Institute ; 


Mm. Dr. G. H. Ojha ; Cheena Bhavan; Nagari Pracharini Sabha "a 


Varendra Research Society; Vishva Bharati; Greater India 
Society; Bombay Natural History Society;  Archzelogical 
Departments of Jodhpur and Baroda; Bihar and Orissa Research 
Society; International Academy of Indian Culture ESR: 
Cama Orienal Institute; Mr. John Sargent; Sarasvati Mahal 
Library, Tanjore; Dr. R. Shamsastry. * 





* Messages of congratulations and good wishes were recently received 
by the Secretary from the American Oriental Society ( dated 5th Feb. 943), 
Yale University ( dated 6th Feb, 943 ) and University of London ( dated 8th 
March 948), 


riti 
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After the formal communication of the messages of greetings 
and good wishes, the Honorary Secretary read the following re- 
solution passed by the Institute : 

* Resolved that the Honorary Membership of the Bhandarkar 
Oriental Research Institute be conferred on the following eminent 
scholars on the occasion of the forthcoming Silver Jubilee :— 


l. 


Sir S. Radhakrishnan, Kt, M.A., D.Litt., LL.D, F.B.A,, 
who, by his profound and many-sided studies in Indian 
Philosophy and Culture and by his gift of eloquence, has 
given a new status to Indian civilization and carried its 
mystic message to the peoples of the civilized world. 
Mahamahopadhyaya Dr, Gaurishankar H. Ojha, who has 
combined in all his life-long historical research the pro- 
fundity of ancient Indian scholarship and the critical 
acumen of modern Orientalists, thus endearing himself to 
the scholar and layman alike. 


Mahamahopadhyaya Prof. S. Kuppuswamy Shastri, who, 
by his critical editions of abstruse Sanskrit texts and the 
monumental catalogue of South Indian Manuscripts, has 
facilitated the study of these manuscripts and given a new 
stimulus to Sanskrit learning. 


Prof. Dr. D. R. Bhandarkar, M.A., Ph.D., F.R.A.S.B, who, 
by his valuable researches in Indian history and archwo- 
logy, has maintained the scholarly traditions of his revered 
"father Sir Ramkrishna Gopal Bhandarkar. 


Mahamahopadhyaya Prof. P. V. Kane, M.A., LL.M., who, 
by hislife-long and profound study of Hindu Dharma- 
558079 and other branches of Sanskrit learning, has proved 
a veritable beacon light to the younger generation of 
scholars. 

Prof, M. Hiriyanna, M.A., who, by his deep study of Indian 
philosophical texts and fascinating presentation of their 
tenete, has attracted even laymen tothe treasure-house of 
Indian philosophy. 

Dr. B. C. Law, M.A., B.L., Ph.D., who has rendered lasting 
service to the cause of Indian culture and Buddhistic 





»* 





Sir S. Radhakrishnan, Kt., LL. D., F. 8. A. 
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studies by his own scholarly publications and who has pro: 
moted allied scholarly efforts by his generous patronage; 
Prof. Dr, Suniti Kumar Chatterjee, who has enhanced the 
prestige of Indian scholarship by his numerous and ori: 
ginal scientific contributions to the study of Indian 
linguistics 


Amidst cheers, the Raja of Bhor announced the formal election of 
these gentlemen to the Honorary Membership of the Institute. . 
Again amidst cheers the Honorary Seeretary announced thé 
following donations received on the occasion of the Silver 
Jubilee pod: = Sod i 
Raja of Bhor ogen x Rs. 2500/- for the foundation of a 
Silver Jubilee Research Fellowship 
dung at the Institute 
H. H. Maharaja of Dhar — Rs. 5000/- ( Mahabharata Fund) 
Shrimant Kanayalal - Rs. 2000/-( ^, i Riera 
Bhandari, Indore 
H. H. Rajasaheb of Sangli Rs. {000/- ( 
H. H. Maharani Indira- Rs. 500/- ( 
baisaheb Holkar, Indore 
Kesari-Maratlia Trust Rs. 500/- ( - c 
M. R. Joshi ^. Rs. 500/- ( A कप! 
H. E. H. The Nizam's Rs. 500/- ( Silver Jubilee Fund ) 
Government vw 
Nirnayasagar Press, Bombay Rs. 50 
H. H. Maharaja of 
Baroda j r : 
H. H. Maharaja of Rs E: | 
Dewas ( Junior ) = 
Shrimant Rajasaheb Rs. I00/- ( 
‘of Phaltan 


s 


He further announced that fifteen new Life-members were 
enrolled on the occasion and that coutributions towards the 


Silver Jubilee fund frem individual members amounted to about 
Rs. 2000 


Then followed the formal publication of the two Volumés 
2 4 ; 
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which were prepared to commemorate the Silver Jubilee of the 
Institute. Dr. R. N. Dandekar, the Editor of the Volumes, while 
requesting Sir S. Radhakrishnan to formally announce the publi- 
cation, read the following statement : 


" About the end of the year l94!, the authorities of the 
Bhandarkar Oriental Research Institute decided to issue the 
twenty-third Volume of the “ Annals" ( for I942 ) as a Special 
Jubilee Number on the occasion of the Silver Jubilee celebrations 
of the Institute and entrusted the work of editing it to me. 
Accordingly, in November 94l, I issued an appeal to several 
Indologists, in India and outside, inviting their contributions for 
the Silver Jubilee Volume, The willing response which I then 
received from all quarters was an excellent indication of the high 
regard in which the memory of Sir Ramkrishna Gopal Bhandar- 
kar and the work of the Bhandarkar Oriental Research Institute 
are held in the world of Oriental scholars. I take this opportunity 
of expressing on behalf of the Institute my heart-felt gratitude 
to all those friends whose kind collaboration has made it possible 
for us to bring out the present Volume, which, as will be seen 
from the contents, is characterised by variety of subjects and 
originality of treatment. 

The Silver Jubilee Volume of the “ Annals” which covers 
nearly 700 pages includes seventy research papers contributed 
by Oriental scholars in India and outside. A broad classification 
of the contents of the Volume is as follows: 


Subject Serial numbors of articles 
Veda and Avesta : 5, 7, 34, 50, 52, 62, 68. 
Epics and Puranas : 2, 4, 9, 32, 46, 59, 60, 65. 
Classical and Modern 
Literature : 3, 20, 4l, 47, 57, 69. 


Religion & Philosophy: 7, l, 4, 22, 29, 39, 40, 42, 44, 48, 5, 66. 
Buddhism and Jainism: 6, 0, 6, 64. 


History, Archaeology, | 
Epigraphy etc. : 8, ।2, 23, 24, 26, 30, 3i, 33, 35, 36, 43, 
49, 53, 54, 55, 56, 63, 70.. 


Linguistics : 9, 5, 28, 45, 64, 67. 
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Sociology : 3, 8, 25, 37, 38, 58. 
Technical Sciences : 3, 27. 
Study of Manuscripts: 2, 


The second Volume called '" Progress of Indic’ Studies” is of 
peculiar interest. The last twenty-five years may adequately be 
regarded as the period of renaissance in the history of Indologi- 
cal Studies, A general resurgence of the spirit ‘of nationalism 
became evident in India in the first decade of this century. It 
was not merely a political movement; indeed it proved tobe a 
veritable source of inspiration for the revival of the whole cultural 
life of this country on national basis. Indians began to take 
special interest in the ancient history and culture of their mother- 
land. Work of first rate importance was- and is being produced 
since then- in this branch of learning. 


The usefulness of a retrospect of that work, to a student of the 
subject, is quite patent. Apart from being a source of inspiration 


„it would show where we actually stand today and what we have 


still to achieve. 


. I considered the Silver Jubilee of the Bhandarkar Oriental 
Research Institute as the most suitable occasion to undertake a 
survey of the progress made in Indic Studies, in India and out- 
side, during the last twenty-five years. Accordingly I requested 
several scholars to co-operate with me and I take this opportunity 
of expressing my sincere thanks to all of them for their willing 
response. Without their kind collaboration this work would 
have been impossible. 


The “Progress of Indic Studies” contains the following articles. 


Twenty-five Years of Vedic R, N. Dandekar, M.A., Ph.D. 
Studies 

A Survey of Work done, in J. M. Unvala, Ph.D. 

India and outside during the 

last twenty-five years, in the 

field of Iranian Studies 


Twenty-five Years of Epic and A.D, Pusalker, M.A., LL.B., 
Puranic Studies . ‘ Ph.D. 


A brief Sketch of Prakrit Studies A, M. Ghatage, M.A., Ph.D, 


`~ 
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A brief Survey of the Work 
done in the field of Classical 
Sanskrit Literature during the 
last twenty-five Years 

Pre-Vedic Times to Vijaya- 
nagara : A Survey of 25 Years’ 
Work in Ancient Indian 
History and Archzology 

Progress of South Indian 
Archeology and Epigraphy 

“during the past 25 Years 

Progress of Greater Indian 

“Research during the last 
twenty-five Years (97-942 ) 

Linguistics in India 

(97-942 ) 

A Survey of Research in Indian 
Sociology in relation to Hindu 
Dharma-Šāstras (97-942 ) 


Indian Philosophy: A Survey 
( 947-942 ) 
Study of Manuscripts 


Late Dr. Har Dutt Sharma, 
M.A;, Ph.D. 


H. D. Sankalia, M.A, LL.B. 
Ph.D, 


R, S, Panchamukhi, M.A, 
U..N. Ghoshal, M.A., Ph.D. 


Suniti Kumar Chatterji, M.A 
— D.Litt. 
Pandharinath Valavalkar, 


LL;B;, Ph.D. 


P. T. Raju, M.A., Ph.D. 


Chintaharan Chakravarti, M.A. 


| I am only sorry that owing to unavoidable circumstances the 


article on “ Twenty-five Years of Islamic Studies" undertaken . 


by Dr. S. M. H. Nainar remained uncompleted and could not be 


included in the Volume, 


In my capaiaty as the Editor of these two Volumes, J now 
present them to the world of scholars. 


While announcing the formal publication of the Volumes, Sir 


S, Radhakrishnan, to whom advance copies were already present- 
-ed, spoke of them in highly appreciative terms and characterised 
them as the most fitting memorial of the Institute's Silver 
Jubilee j 


The Honorary Secretary then read the. following resolution 
passed by the Institute. ४ 


6 “Resolved that on the occasion of the Silver Jubilee, Silver 
Jubilee Medals be awarded to the following gentlemen for their 








Principal J. R. Gharpure 


e 





Mr. P. K. Gode 


Dr. V. S. Sukthankar 
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devoted services to the Bhandarkar Oriental Research Institute 
during the last twenty-five years :— ; 


"n 


Shrimant Balasaheb Pant Pratinidhi, B.A., the enlightened 
Rajasaheb of Aundh, who, by his selfless zeal and generous 
patronage, has promoted the welfare of the Institute in 
diverse ways since its very foundation, and who, by his 
initiation of and princely help towards the work of the 
Critical and Illustrated Edition of the Mahabharata, has 


. heralded a new era in the history of modern critical 


scholarship in this country. 
Prin. J. R. Gharpure, B.A., LL.B, who has been closely 
associated with the working of this Institute since its 


foundation and who, by his energetic leadership, has instill- 
: ed in all his co-workers a spirit of hope and confidence at 


n eritical junctures of the Institute's affairs. 


Rao Bahadur Jr, S. K. Belvalkar, M.A., Ph.D., who has 
played a prominent role not only in establishing the Insti- 
tute but in guiding its footsteps from infancy to maturity 
with paternal solicitude, indefatigable industry and a 
raré spirit of optimism all his own. 

Dr, V. S. Sukthankar, M.A., Ph.D., who, as the helmsman 
of the Institute’s work of the Critical Edition of the Maha- 
bharata, has steered clear of the Scylla and Charybdis of 
the problem of Mahābhārata text-criticism by the high 
standard of his scholarship, thus initiating a new epoch 
in Oriental studies and bringing international recogni- 
tion and honour to the work of the Institute. 


5 Mr. P. K. Gode, M.A,, who, as Curator of the Institute, by 


exercising vigilant supervision and maintaining stern dis- 
cipline, has done the Institute invaluable service in preser- 
ving intact the priceless collections of manuscripts entrust- 
éd to his care, and who, at the same time, through a rich 
harvest of learned papers on the most diverse subjects has 
established firm landmarks in the shifting sands of Indian 
chronology and thus helped to consolidate the reputation 
of this Institute for rigorous methodology, and precise 


v scholarship in the domain of the literary and cultural 


„+ historiography: of India,’ 


* 
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While awarding the Siver Jubilee medals to these gentlemen, 
Sir S. Radhakrishnan said that, while so usefully serving the 
Institute, the recipients of the medals were, in a larger Sense, 
promoting the cause of Indian learning and culture in general 

All these formal items over,a volley of enthusiastic cheers 
greeted Sir S. Radhakrishnan when he proceeded to address the 
huge gathering who were eagerly awaiting this main part of 
the function, In his usual eloquent style, the Chief Guest deli- 
vered his inspiring address, which was listened to by the audi- 
ence with rapt attention (see " Annals” Vol. XXIV pp. I-8). All 
people were so fully absorbed in his forceful and convincing 
words that no one even noticed that there was once a slight dis- 
location in the electric current, while the address was being 
delivered ~ 

The meeting terminated with a vote of thanks, proposed by 
Mr. B. S. Kamat, the senior Vice-President of the Institute, to 
the President of the Jubilee function, the Chief Guest, the dele- 
gates, the delegating bodies, the scholars and patrons, who had 
sent good wishes on the occation, and the Public. 

At night Shrimant Rajasaheb of Aundh gave a private exhi- 
bition of a film of his own“ Himalayan Tour” for Sir 8, 
Radhakrishnan anda few other friends, 

Programme for the next day, 5th January 943, was gone 
through by the delegates and members with unabated zeal. At 
8-30 in the morning a group photograph of the delegates was 
taken together with Sir S. Radhakrishnan, the Rajasaheb of Bhor 
and the members of the Regulating Council of the Institute. 

This was followed by a lecture by Prof. Dr. C. Kunhan Raja of 
the University of Madras. Dr. S. M. Katre proposed Sir S 
Radhakrishnan to the chair and Dr. P.L Vaidya seconded the 
proposal The Chairman then introduced Dr. Raja to the audi- 
ence and congratulated him on the very proper choice of the 
subject for the lecture. For over an hour, the lecturer spoke 
brilliantly to the very appreciative audience on “ The Message of 
Naimisāraņya ” ( see appendix V ), 

The subject of the lecture and its unique treatment by Dr. 
Raja elicited from Sir S. Radhakrishnan a few presidential 
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remarks, which again werea veritable treat from the point of view 
of contents as well as of style, On behalf of the Institute, Dr. V. S. 
Sukthankar proposed a vote of thanks to the lecturer and the 
president. 4 

After the lecture, on the invitation of Principal J. R. 
Gharpure, Sir S. Radhakrishnan and the other delegates paid a 
visit to the Law College, where S. Radhakrishnan addressed a 
few words to the students of the College. 

At noon Shrimant Rajasaheb of Aundh gave a dinner to Sir 
8. Radhakrishnan, the delegates, the members and the guests. 


The next item on the programme-card was “Informal Dis- 
cussion of Indological Topics ", which commenced at 3-30 in the 
afternoon and continued for over two hours. Rev. Father H. 
Heras of the Indian Historical Research Institute of Bombay 
presided. Several topics were mooted and ably discussed by 
scholars (see appendix VI). The discussions were highly 
interesting and instructive and it was regretted by many that, 
fer want of time, more topics could not be taken up for discus- 
sion. In & brief but very suggestive speech, Father Haras 
wound up the deliberations. Dr. Manilal Patel proposed a vote of 
thanks to the president and, all those who participated in the 
discussion. 

In the evening, in the presence of 8 distinguished gathering, 
the Rajasaheb and Yuvarajasaheb of Bhor among them, the 
Āraņyaka-Parvan of the Critical Edition of the Mahābhārata was 
formally presented to the Rajasaheb of Aundh, the first patron of 
the project. On arrival, the Rajasaheb was received by the 
Honorary Secretary and other members of the Executive Board. 
The proceedings of the evening commenced with the recital of 
Mangala-$lokas in Sanskrit. The Secretary of the Mahābhārata 
Editorial Board, Dr. V. 8, Sukthankar, made a brief statement 
about the progress made in the Critical Edition of the Epic 
undertaken by the Institute ( see appendix VII ). He then present- 
ed the Aranyaka-Parvan edited by himself to the Rajasaheb and 
announced the publication of a fascicule of the Sabhā-Parvan 
edited by Professor Edgerton of the Yale University. The Raja- 
saheb of Aundh, in his speech, made a fervent appeal to the 
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Princes and People of India to grant financial aid to the Institute 
and thus help the Editorial Board of the Mahabharata to bring the 
national enterprise to successful completion at an early date. 


In conclusion, Dr. R. N. Dandekar thanked all those who help- 
ed him to make the Silver Jubilee Celebration the grand succ- 
ess that it certainly was. He made a special reference to the 
ungrudging cooperation given to him by the Staff of the Institute 
as also to the wise and helpful counsel of his colleagues on the 
Silver Jubilee Committee, Drs. Belvalkar and Sukthankar. 


The young grand-daughter of Sir R, P. Paranjpye, one of 
the Vice-Presidents of the Institute, then gave a delightful 
programme of dance-numbers, which was greatly adrnired by the 
large gathering that was present on the occasion. This was 
followed by the exhibition of a film relating to the Himalayan 
Tour of the Rajasaheb of Aundh and party. Before exhibiting 
the film, the Rajasaheb spoke a few words about “ The Wealth 
of the Himalayas.” 


In an atmosphere of great enthusiasm and gratification, the 
Silver Jubilee Celebration of the Bhandarkar Oriental Research 
Institute thus came toa close—an occasion which will, for a 
long time to come, remain as a pleasant memory for all those 
who participated in it. 





APPENDIX I 
FIRST APPEAL 
BHANDARKAR ORIENTAL RESEARCH INSTITUTE, 
POONA 4 (INDIA) 
SILVER JUBILEE ( I9I7-942 ) 


25 November 9९47 
Daar Sir, 

The Bhandarkar Oriental Research Institute will be complet- 
ing the 25th.year of its services to Oriental learning on the 6th 
of July I949. It is proposed to celebrate its Silver Jubilee in the 
course of the year 942, in a manner befitting the honoured name 
of Sir Ramkrishna Gopal Bhandarkar, in whose name the Insti- 
tute was founded on 6th July, i9l7. 

The signal services rendered by the Institute in manifold ways 
to the cause of Oriental learning during the last twenty-five 
years are now too well-known to the world of Oriental Scholars 
to need mention. We may, however, recount here a few of them 
for your information in view of your interest in the resuscite- 
tion of our ancient heritage and culture. 

The work of the Institute on the epoch-making Critical 
Edition of the Mahabharata, carried on with unabated zeal and 
energy, for the last 22 years, stands in the front rank and acade- 
mic enterprises of the century, executed as it is by Indian 
Scholars with the help of national and international sympathy, 
recognition, and support. When completed it will go down to 
posterity as a unique achievement of the Institute in the field of 
organised Oriental research. The credit of completing this 
gigantic literary project under the Editorship of Dr. V. S. 
Sukthankar must go as much to the Institute as to the several 
patrons of the scheme, including among others, the Imperial 
Government, the Provincial Governments, distinguished Rulers 
of Indian States and foreign institutions like the British 
Academy, etc. In this connection we must make a special men- 
tion of the princely donation of a lac of rupees made by the 
Rajasaheb of Aundh, but for whose magnanimous donation the 
Institute would never have commenced such onerous undertaking 
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costing no less than ten lacs of rupees. The Rajasaheb with his 
indomitable love of learning has in fact all along stood by this 
sacred project, inaugurated at tha hands of Sir R. G. Bhandarkar 
on ist April, 9]9. 
The second memorable activity of the Institute des gned to 
give new impetus to Oriental Studies was the first Oriental 
Conference organised by the Institute in 99. The wisdom and 
foresight of the organisers of this scheme are borne ou;by the 
permanent form taken by this activity in the shape of ten 
‘successive sessions of this Conference, of which the eleventh will 
"be held shortly at Hyderabad ( Leccan ). The generation of new 
- scholars of Indology, now working in different Provinces of India 
owes not a little to this activity inaugurated by the Lastitute. 
„The personal contact of scholars in the field of research brought 
about by the successive sessions of the Oriental Conference has 
been extremely serviceable in promoting exchange of iceas and 
particularly in preventing duplication of effort on the part of in- 
dividual scholars. | ; 
The third activity of the Institate isthe publication of the 
volumes in the “Government Criental Series” inclucing its 
research Journal, namely, the Anuals, which is now running its 
- twenty-second volume, In this Series no less than eighzeen in- 
dependent works have been published by the Institute. Among 
these works, Prof. P. V. Kane's monumental History of Dharma- 
šāstra in two volumes, and Prcf. H. D. Velankar’s Catalogus 
Catalogorum of Jain Manuscripts ( Jinaratnakosa ), now in the 
press, deserve special mention. Fesides these works the Insti- 
tute has published about twenty volumes by way of revision and 
reprint in the “ Bombay Sanskrit and Prakrit Series” since its 
transfer to the Institute in i9i3, In addition to those two 
series the Institute has recently started its own series called the 
“Bhandarkar Oriental Series”, in which two .worke have 
already been published. 
. The fourth activity of the Institute is the successful 
administration of the Government Manuscript Library contain- 
. ing about twenty-thousand manuscripts and the publica: ion of 
the Descriptive Catalogue of these manuscripts, which is estimated 
to cost more than a lac of rupees. The total number of volumes 


"in this catalogue is estimated to comprise about forty volumes, 
A 
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out of which ten volumes have so far been published by the 
Institute, while press-copies of about twenty more volumes are 
ready for printing. Theimportance of such a descriptive cata- 
logue of one of the finest collections of manuscripts in India, 
like the Government Manuscripts Library, will be easily recog- 
nised by all Oriental research workers. 

_ Besides the Government Manuscripts Library the Institute 
has started the collection of manuscripts on its own account and 
this collection now comprises about 2000 manuscripts acquired 
by purchase and presentation. In addition to this manuscript 
collection, the Institute has built up steadily a library of rare 
printed books and journals on Indology numbering about L0,000, 
of which the collection of Sir R. G. Bhandarkar bequeathed to 
the Institute forms the nucleus. 

Apart from these achievements in the field of research and 
publication, the Institute has been running its own Press in 
which the major portion of its printing work is being done for 
the last sixteen years. 

Among amenities provided by the Institute to scholars visit- 
ing the Institute from different parts of India and outside, we 
should not fail to record in this brief survey of the Institute’s 
activities the construction of a Guest House for scholars made 
possible by the munificent donation from the Government of 
His Exalted Highness the Nizam of Hyderabad. 

The foregoirg brief sketch of some of the outstanding achieve- 
ments of the Institute will acquaint you with the nature of the 
activities in which the Institute has been engaged for the last 
quarter of a century. The history of Oriental Learning reveals 
the fact that in ancient times all learning was patronized not 
only by kings and potentates, bankers and commercial magnates, 
but also by well-to-do persons in general. In modern times also 
this relation seems to have remained unaltered as all the 
activities of this Institute have been mainly supported by 
Governments and the well-to-do classes of society. It is with 
their help and sympathy that the Institute has made all its 
progress so far and it is only on the extension of this sympathy 
and support in future that the Institute can hope to continue its 
disinterested work for the promotion of Oriental Learning. 
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We take this opportunity, therefore, of approaching rou with 
a request that you will be pleased to contribute your best 
towards the successful celebration of the Silver Jubilse of the 
Institute. The cost of celebrating this function is expected to be 
about Rs, 0,000/-, which would be utilized in the following 
manner :— 


(i) The celebration of the Jubilee by inviting all members of 
the Institute and other scholars to attend the function 
with a view to taking part in the proceedings of the 
Jubilee and by giving free accommodation to all the 
guests. 

(ii) Inviting delegates from learned bodies and representa- 
tives of Governments of Provinces and Rulers of Indian 
States to take part in the proceedings and giving free 
accommodation to the invited delegates. 

(iii) Arranging for a Special Conference of Orientalists 

' present, in which symposia on some definite problems 
will be organised 

(iv) Publication of a special volume of Oriental Stadies by 
different scholars to commemorate the Silver Jubilee 
of the Institute, 

(v) Meeting all incidental expenses in connection with the 
foregoing items. 

It is hoped that His Excellency Sir Roger Lumley, G.C.LE, 
D.L., the Governor of Bombay, who is also the honoured President 
‘of the Institute, will be able to inaugurate the Silver Jubilee 
celebrations, which will be continued for about three days. A 
detailed programme of these celebrations will be sent to you 
later. In the meanwhile, we strongly hope that you will 
associate yourself with this memorable function in the history 
of this Institute by contributing liberally and also by g.ving us 
the pleasure of your company on this most auspicious occasion 
when many eminent scholars are likely to assemble at the 
Institute. 

N, C. Kelkar J. R. Gharpure R, N. Dendekar 

Chairman Chairman Hon. Sezretary 

Regulating Council Executive Board 
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APPENDIX II 
EXTRACTS FROM THE SPEECH BY N.C, KELKAR, ESQ. 
4th JANUARY 943 


* We meet here today to celebrate the Jubilee of the “ Bhandar- 
kar Institute", And the occasion presents, in my opinion, & 
happy coincidence of three great cultural factors viz. the Insti- 
tute, the Addressor ofthis evening, and the Cbairman-elect. 
About the culturel value of the Institute itself I need not say 
much.. For the Orientalists, the world over, now recognise that 
it is a unique Institute of its kind in India, being devoted to 
research work, specially in the Mahabharata, carried on, on the 
most modern and scientific lines. And its organisers have a right 
to congratulate themselves, upon the steady continuous work they 
have put in, under somewhat arduous financial conditions, to 
vindicate and justify the great name of Dr, Bhandarkar, with 


- which the Institute has been associated, That is cultural factor, 


number one. 


“ Then as regards the great Pandit and scholar, who is going 
to give us the principal address in the Jubilee programme, I 
would say that he may be regarded as the most effective. present 
day exponent of Indian Philosophy and Culture, not only in 
India, but even more 80, abroad. The well-wishers of the 
Benares Hindu University, myself among them, were sincerely 
gratified when they came to know, that Sir Radhakrishnan had 
consented to take into his hands the leading strings, of that 
great cultural idealistic University, founded and still inspired 
by my revered friend Pandit Malaviya, whom I always like to 
describe as the most typical Hindu in India. That is cultural 
factor number two. 


“ And now Lturn to the cultural setting of the Rajasaheb of Bhor 


7 whom we are going to request, to take the Presidential Chair, on 


the present occasion. The Rajasaheb is the prerent representa- 
tive of an old noble family, which has earned for itself an 
honourable place in the Maratha history. The founder of the 
family was a valiant soldier, a wise statesman and a trusted 
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councillor of the great Shivaji-Maharaj. He was ore of the 
first eight Ministers, who formed the famous Council, called the 
अष्टप्रधानमंडळ, the formation of which, makes out the constructive 
genius of Shivaji, as a constitutional ruler. The अष्टबधानसंडळ 
were really the eight pillars, cn whose strength the new and 
revived Hindvi Swarajya of Shivaji was established. Cf course 
when I: mention Hindvi Swarajya, I advert here orly to its 
cultural aspect, as relevant to my present purpose. Aad I will 
ask you to imagine, what woulc have been the Cnltursl fate of 
Maharashtra, if that Hindvi Swarajya had not been successfully 
established ?” l i 


` APPENDIX III 
EXTRACTS FROM THE WELCOME ADDRESS BY 
SHRIMANT BALASAHEB PANT PRATINIDHI, 3.A., 
RAJA OF AUNDH, CHAIRMAN OF THE 
RECEPTION COMMITTEE 
Ath JANUARY 943 


“ The idea of starting an Oriental Regearch Institute in she name 
of Sir Ramkrishna Gopal Bhandarkar took a tangible shape 
at meeting held at the Anandashram, Poona, on Tuesdar the 6th 
of July ॥95, Dr. Bhandarkars 78th birthday. The working 
` committee elected at this meeting, lost no time in formulating 
a scheme for the proposed Institute and working out its details 
with the co-operation of al! its collaborators and gympathisers. 
Asa result of this co-operation the committee was able to 
organize the preparation of a commemoration volume to ba 
presented to Sir Ramkrishna on tre 6th of July 9I7 at the hands 
of His Excellency Lord Willimgdon, the then Governor of 
Bombay. The ceremony of the inauguration of the institute 
was also combined with the above function, The funct.on was 
an unqualified success. His Excellency Lord Willingdon 
graciously consented to be the First President of the Institute, 
as His Excellency was convinced about the nobilitr of the 
objects and ideals underlying this unique enterprise. In the 
words of His Excellency “ the objects and ideals were stch as to 
command the most sympathetic attention and appreciation of 


* 


Silver Jubilee l xxiii 


any Government and indeed, of any person, whether his position 
be public or private, to whom the highest interests of India, 
its venerable past and its brilliant future, are objects of deep and 
warm solicitude”. These words have proved prophetic in the 
history of the Institute in view of the continued sympathy and 
support of both the Government, and the public which the 
Institute has all along enjoyed during the last twenty-five 
years and which have furthered the objects and ideals with 
which the Institute started on its academic career. The General 
Body of the Institute has evinced its grateful appreciation of 
the continued'Government sympathy and support to the Institute 
by the unanimous election of the Governors of this Presidency 
as its successive Presidents, during the last twenty-five years, 
His Excellency Sir Roger Lumley, being its present President. 
It would have been in the fitness of things that the Silver Jubilee 
of an institute inaugurated by a Governor of this Province in 
I9I7 should have been inaugurated by the present Governor. 
In fact it was the ardent desire of myself and my committee 
that His Excellency Sir Roger Lumley would be pleased to 
accept our invitation to preside on this ‘auspicious function. 
We regret however, that owing to some unavoidable reasons 
His Excellency is unable to.attend this function in person, We 
have however all his blessings and good wishes for the success- 
ful conduct of the Jubilee celebrations. 


“With the auspicious and enthusiastic start given to it by the 
Government and the public, the Institute was emboldened to 
initiate certain activities within a couple of years from its in- 
ception for furthering ifs aims and objects. These activities 
included— s 

(l) The preparation of a Critical Edition of the Mahā- 

bhārata, a work of epoch-making international impor- 
tance which has proved beyond challenge the capacity 
of Indian scholars to undertake gigantic literary pro- 
jects and execute them with the thoroughness of scien- 
tific method to the entire satisfaction of the world of 
scholars, I 

(2 The First Oriental Conference organized by tho Institute 

in i9I9 was then hailed with delight by all lovers of 
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(3) 


(4) 


(5) 


(6) 
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oriental learning. This activity initiated by the 
Institute has- now become a permanent feature of 
scholarly life in India as will be ssen from the sueces- 
sive ten conferences held at different placcs in India 
during the lart twenty-three years. 


The Research Journal of the Institute called the 
“ Annals " was started by the Institute in 920, The 
services of this journal to the cause of oriental research 
will be apparent by a mere glance at the learned čon-, 
tents of varied research matter enshrined within its 
twenty-three volumes including the special Jubilee 
Volume of 700 pages which is being published today. 


The Publication Department of the Institute has brought 
out with the help of Government Publication grant 
during the last twenty~five years no less than twenty 


volumes, out of which the encyclopaedic History of 


 Dharmaáástra by Mm. Prof, P. V, Kane and the Catalo- 

gus Catalogorum of Jain Manuscripts by Prof H. D. 
Velankar now nearing completion in the, press are of 
outstanding significance. The Institute also manages 
the Bombay Sanskrit and Prakrit Series and has recently 
started the B. 0, Series. 


The Government Manuscripts Library of about 20,000 
rare and valuable manuscripts deposited at the Insti- 
tute by the Government of Bombay in i9i8 and so effi- 
ciently managed by the Institute without the loss of a 
single manuscript has proved a veritable source of 
attraction to research scholars all over the world. A 
Descriptive Catalogue of these manuscripts comprising 
about forty-five volumes is being prepared by the 
Institute and so far ten volumes of this catalogue have 
been published. Besides the Government Manuscripts 
Library the Institute possesses about 2,500 manuscripts 
of its own. 
The collection of rare printed books and journals 


bequeathed to the Institute by Sir R. G. Bhandarkar 
formed a valuable nucleus for the Institute's library 


- 
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of printed books which now comprises no less than 
ten-thousand rare books and journals on Indology. 


(7) The press of the Institute started  925, has rendered 
valuable service to the publication department of the 
Institute during the last seventeen years, as it has been 
able to print off the major portion of Institute's print- 
ing work during this period, 

(8) The Research Department of the Institute trains students 
in the methods of scientific research as well as for 
M.A. and Ph. D. degrees. The Institute organises 
Extension Lectures on Indological subjects every 
term. 

(9) To add to this equipment so necessary for the progres- 
sive realization of the objects and ideals of the Insti- 
tute, the Institute now owns & Guest House for 
scholars called the Nizam’s Guest-House through the 
munificence of the Government of His Exalted High- 
ness the Nizam of Hyderabad. 


* Ladies and Gentlemen, my purpose in acuainting you with 
some of the salient features of the Institute's progressive aoti- 
vities during the last quarter of a century, is not merely that of 
a chronicler but that of an ardent and active well-wisher of the 
Institute who is as much interested in its brilliant past. as in its 
future, Many of the sympathisers of the Institute to whose 
selfless zeal, devotion and labour the Institute owes so much, 
are now no more; but their memory is still ever green in our 
minds reminding us of the duties that lie ahead of us for the 
furtherance of the objects and ideals of the Institute with a view 
to adding to its present glory and academic achievements in the 
years to come. I look forward to the younger generation of 
intellectuals in this country to take more interest in the activi- 
ties of the Institute and shape its future destiny in a manner 
worthy of the name ot the Greatest Orientalist in whose honour 
it is founded. I need hardly add that the future of the Institute 
depends as much on scholarly effort as on its financial stability 
which is necessary for the successful completion of the present 
projects of the Institute and an increased expansion of its scope 
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and activities during the next twenty-five years. I feel confi- 
dent, however, that with public enthusiasm, patriotic effort and 
the sympathies and good-will of the sister institutions, representa- 
tives of some of which I now see before me, it may not he difficult 
for the future authorities of this Institute to lead it to new paths 
of glory-and make it win fresh laurels in the fields of research 
still untrodden. ” 


पली य. (2. Tani 


APPENDIX IV 
EXTRACTS FROM THE SPEECH DELIVERED BY 
SHRIMANT RAJA SAHEB OF BHOR 
4th JANUARY 943 

* Rajasaheb, Sir Radhakrishnan, Ladies and Gentlemen, 

His Excellency Sir Roger Lumley, the popular Governor of 
Bombay, was to preside over this function but on account of 
unavoidable circumstances, His Excellency could not come today. 
We all feel and feel so keenly the absence of His Excellency 
particularly on an occasion like this 

“T now turn tothe good and enduring work done by the 
Bhandarkar Oriental Research Institute which has completed its 
twenty-five years of useful existence. Let me tell you that 
already I had twice the good fortune of being associated with 
the ceremonial occasions relating to this Institution. It vividly 
recalls to my mind the day of July in I9I9 when I unveiled the 
inspiring bust of the late revered Dr. Bhandarkar. Lord 
Willingdon who in later part of his life came to be regarded as 
an Ambassador of Empire, inaugurated as you know this cosmo- 
politan character Institute which aims at understanding and 
learning the real history of past. Then again in November 99, 
I had the proud privilege to offer a hearty vote of thanks to the 
then Governor of Bombay His Excellency Sir George Lloyd who 
presided over the First Oriental Conference held under the 
auspices of this Institute. That Conference was the first of its 
kind in the educational history of India. And this is the third 
time that I am privileged to show my regard for this worthy 
Institute. 


fe — M 
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“The British Academy-London- has appreciated the beneficent 
activities of this Body in the following tērms:— " The Academy 
has been impressed by the unenimity of many eminent scholars 
warmly approving the work of the Bhandarkar Oriental Research 
Institute, as apparent in the published portions of its’ edition, 
snd trusts that all needful support may be accorded to the 
prosecution of so national a task.” The stupendous work of editing 
the Critical edition of the Mahabharata is receiving the warm 
attention of the President of the Institute and latest report states 
that but for the personal solicitude of our worthy President, His 
Excellency Sir Roger Lumley, for the well-being and Progress 
of the Mahābhārata work, it would have been well nigh impossis 
ble for the authorities of the Institute to improve the finances of 
the Mahabharata Department especially during the War period. 
This amply bears testimony-if at all that be needed- to the keen 
interest taken by His Excellency in the good work of this temple 
of learning which has enabled good many devoted students to 
bear and carry the torch of Oriental Learning to the distant parts. 
of this world 

* Y am aware that you are all so eager to listen to the stimulat- 
ing and instructive address of the world famous Seer and Philo: 
sopher - I mean - Sir Radhakrishnan who is a distinguished son 
of India, His contributions to the philosophic field are too well 
known to need repetition 

** T once more thank the Institute for the honour done to me 
today and warmly hope.and trust that the Institute will thrive 
from year to year and will get the public and Government 
support in an ever increasing measure to carry out its precious 
and useful activities 








eo : se » R | 
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APPENDIX V 
THE MESSAGE OF THE NAIMISARANYA 
| By > 
| RS i C. KUNHAN RAJA 


-{ Dr. C. Kunhan Raja of the University of Madras delivered a lecture on 

Tuesday 5th January ]943, the second day of the Silver Jubilee Celebration 
of the Bhandarkar Oriental Research Institute, at 9 A.M, Sir S, Radha- 
krishnan presided on the ocoasion. The following is a summary af the 
lecture. —R. N. D. } 
_ India has already passed through two epochs in the long 
history of her unbroken civilization, which must be counted in 
milleniums ; we are now on the threshold of the third epoch. 
The first epoch is what is called the Vedic age. The beginning 
of this age is computed to be about fifteen hundred B. C. by 
some and fifteen thousand B. C. by others. All that we can say 
is that it was a long period, When during this age the civili- 
zation was a burning force, India was politically free. A few 
centuries prior to the Christian Era, there began to appear signs 
of a breakdown in this civilization, The people and even the 
leaders of public opinion began to lose confidence in the efficacy 
of the old order and were harbouring hopes of starting a civili- 
zation afresh completely breaking away from the past. Simul- : 
taneous with this decline in Indian civlization India’s poli- 
tical independence also suffered a set-back, The Greek invasion 
of India at this period is very well known. 

The movement for substituting the Vedic civilization by a 
new Civilization was arrested by a stronger movement for the 
regeneration of the Vedic civilization and its adaptation to the 
needs of the altered times, This revived civilization may be 
called the Purāņic civilization. I prefer to call it the Mahā- 
bhārata civlization, in so far as all the Purāņas and the entire 
literature representing this civilization have drawn their inspira- 
tion from the Mahābhārata. If I am asked to suggest one name 
to comprehensively designate this civilization, Ican give only 
one name and that is Veda Vyasa, He preached the greatness 
of the Vedic age; he narrated the exploits of the great kings of 
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the Vedic age; he taught the nation that the essentials of the 
Vedic civilization were enough to nourish the nation in their 
cilvilized life. The essence of the Vedic civilizatian was the 
harmony between gods and men, between heaven and earth and 
betweeū matter and spirit. The fundamental doctrine of the 
new civilization that was started to replace the Vedic zivilizas 
tion was the antethesis between the material cravings of man the 
needs of his spiritual aspirations. The consequent other-wordly 
and even anti-worldly outlook on life produced a degenartion in 
the people and this decline resulted in the possibility of foreign 
invasions. Veda Vyāsa's call to the nation for the revival of the 
Vedie civilization commanded & universal ressponse and the 
nation could prolong their civilized life through another very 
long epoch. Sri Krsna the dominating personality of the Mahā- 
bharata of Veda Vyasa represented the true spirit of this revived 
civilization. He helped and guided the Pandavas in their fight 
to regain their hereditary throne, The Pandavas were described 
as coming of a long line of noble kings who had discharged 
their duty to the world as kings. The material propseriiy of the 
country is not the only concern of kings. Ifit were 80; Suyo- 
dhana was as good a king as, perhaps even a better king than, 
Yudhisthira, But respect for Dharma and tradition is even a 
more importent virtue in 8 king and Suyodhana did rot have 
this virtue, while Yudhisthira stood for Dharma and tradition, 
“Live and fight for your rights; follow tradition.” This is the 
motto of Mahābhārata. Draupadi, the consort of the Fāņdavas 
was the visible representation of India’s nationhood, The use of 
arms to protect her honour was the Dharma of the Pandava king. 

Bhāravi, the poet, in his great epic, namely the Kirátarjunlya, 
extolled war in the defence of the freedom and the honour of the 
country, through the words of Draupadi and Bhima; he conde. 
mned the policy of forbearance with country’s enemy advocated 
by Yudhisthira, by bringing Vyāsa on the scene at that stage to 
give the counsel of gaining power and using it in defending the 
nation’s rights and honour. Di 

Similarly Kalidasa sang about the great kings of old. In the 
Raghuvarhsa there is no mention of the luxury of the palace or of 
military pomp in the whole description of Dilīpa ; nor in such 
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royal pomp held out as the prospective advantage in the union 
with any of the kings who had assembled for the Svayamvara 
of Indumati. Immediately after the description of Dilipa, he is 
taken out ofthe palace to the forest to see the world; there he 
has to learn from the ordinary peasants the names of the common 
trees. What'Kālidāsa wanted to emphasise is that the greatness of 
a king does not depend upon the paraphernalia usually associ- 
ated with royalty. Itis his relation with the world and the 
people in the world and his ability to discharge his responsibili- 
ties to the world that determine his greatness. A king has first 
to be great as a man if he is to be counted a great king. Kālidāsa 
sings of the beauty of the world. He describes the kings of the 
.world as superior to the king of heaven. This world is a happier 
place according to Kālidāsa than heaven. The lord of the heaven 
depends on the kings of the earth in his wars with his foes, The 
damsels of heaven fall in love with the kings of earth. Al) these 
things have a great significance in inspiring a declining nation 
with their sense of duty to life and to the world where they 
have to live | 

All the poets drew their inspiration from the Mahabharata 
of Veda Vyasa. He is the acknolwdged leader in this second 
epoch, marked out by the movement of Vedic revival and the 
Mahabharata is the greatest gift to posterity of that nation wide 
movement, As a result of that movement, the nation was restored 
to her ancient glory that reigned during the Vedic age. During 
this second epoch, there were occasional conquests of parts of 
India by foreigners like the Cythians and the Huns. But all 
these hords of foreign adventurers were like fire-flies approa- 
ching a burning fire to eat the flames; they were consumed by 
the fire, All the foreigners got merged in the Indian nation. So 
long as the civilization was burning, no foreign matter could 
defile the life of the nation. 

The civilization of this second epoch is also on the point of 
decline at the present time. If we missed the chance to live and 
work for India during the days of Veda Vyisa’s personal leader- 
ship, the next best opportunity to live in India is the present age 
when we are again starting anew epoch. Just as the call of 
Veda Vyasa was to keep the torch of Vedic civilization burning, 
the call to modern India should beto keep the civilization of 
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the Mahabharata glowing. The glory of the past as recorded in 
the Mahabharata should be an inspiration to usin our ight to 
restore the greatness and honour of our ancient courtry. If 
we can keep the torch burning, the path to our future glory 
remains well illuminated. When the fire bagins to burn every 
foreign matter will get consumed into this fire. All the problems 
of modern India in her present day period of decadence will have 
a natural solution. India will have another epoch of great 
glory and will play her noble part in man's affairs in tae world 


asa worthy partner. 
It cannot be a mere accident that the Bhandarkar Oriental 


Rasearch Institute has taken up the gigantic task of bringing 
out a critical edition of the Mahābhārata at this time; nor can 
it be an accident that the task has been entrusted to this Institute 
instead of to a European one, providence hasa plan. This stu- 
pendous task should not be a mere intellectual curiositz for the 
editora or to the orientalists. Its appeal must be to the whole 
nation, who must be thrilled into a new state of activisy under 
its influence. This Institute must be the Naimisárapxa of the 
present age for the inauguration of the third epoch in tie history 
of India with the Message of the Mahabharata. 
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INFORMAL DISCUSSION OF INDOLOGICAL TCPIOS* 
Sth JANUARY, 943 
I 
A SUGGESTION TO THE EDITORIAL BOARD CF THE 
BHANDARKAR ORIENTAL RESEARCH INSTITUTE 
EDITION OF THE MAHABHARATA 
BY 
V. M. APTE 

It is well-known that the Mahabharata is an itihasa, kāvya, 


and ( dharma-, artha-, kāma-, and moksa~) šāstra, rolled. into one, 
The dašasāhasrī samhita, indeed, is hardly one poetic >roduction 





* Only brief synopses of the lectures of theso Scholars who nitiated the 
diseussion of the topios are giveu here. These were followec by remarks 
made by several other scholars present on the occasion, =. N, D, 
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but rather a whole literature! Strangely enough, in a sense, this 
is just as it should be! If an Epic is to continue to bea vital 
force in the life of any progressive people, it must be a slow- 
changing book 

Tt is a perfectly legitimate expectation then, that we should 
find a vast amount of pre-epical literature, absorbed in the 
Mahabharata, by way of actual citations, allusions, summaries, 
amplifications, adaptations, imitations or paradies of relevant pessages 
or chapters in that literature. Invaluable work in the matter of 
tracing these allusions etc. to their sources has been done by 
Holtzmann,' Hopkins? and others. Much remains to be done, 
however, especially with regard to Vedic literature. The problem, 
besides, assumes a new significance in view of the work of 
preparing a critical edition of the Mahābhārata that is going 
on at the Bhandarkar Oriental Research Institute, the 
material collected and the manuscripts collated there. What 
formerly, with only one edition before us, looked like a remote 
resemblance, a faint echo, a mere summary or at best an 
adaptation, may turn out now, in the light of the entire manus- 
cript evidence, to be either an attempt at citation not materializ- 
ing through failure of memory or lack of care, or a deliberate 
modification ~ an tha of a Vedic passage. A thorough-going 
attempt to trace all possible citations, adaptations etc., of passages in 
earlier Vedic and post-Vedic literature in a parvan may be of great 
help to the critical editor of that parvan, if not in selecting the best 
reading of a Mahabharata passage, for which manuseript evidence 
must be his principal guide, at least in “making his notes on the 
nature of his manuscript material 

In judging ‘of the tendencies at work responsible for the 
differentiae in the various manuscripts in their particular 
space-time context, the Critical Editor may, as well, take note of 
the levelling influence which tends to obliterate these differentiae, 
represented by the fact that some manuscripts give or try to give 
a version identical with the source-passage in its original form. ® 

It is my suggestion fo the Mahabharata Editorial Board of 








! Das Mahabharata and seine Teile, in four volumes, Kiel I892-95, 

. The Great Epic of India 

3 For specific instances of this type, seo my paper ‘ Rgveda Citations in 
the Mahābhārata, * in the Festschrift Kane, Volume, ( L94] ), 26-38. 
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the Bhandarkar Oriental Research Institute, that they skould 
Institute a special department to make the 'thorough-going 
attempt’ described above. The problem may be tackled in two 
ways:--( l ) Each important text in pre-epical ( chiefly Vedic) 
literature beginning with the Rgveda' may be taken up, one by 
one, and citations etc. therefrom may be traced in all the parvans 
of the Epic, with the aid of the critical material in the published 
ones and of the manusoript collations in the unpublished ones; 
( 2) secondly all possible citations, etc. from all important pre- 
epical texts may be traced in one particular parvan of the epic. 
The results of such an investigation may then be placed before 
the Critical Editors of the different pzrvans and I have no doubt 
that such a procedure will enhance the value of the Critical 
Edition of the Mahābhārata, to an appreciable extent. 





II 
BUDDHIST STUDIES 
By 
P. V. BAFAT 


Next, Prof. P. V. Bapat. M.A., Ph.D, of Fergusson College, 
Poona, initiated the discussion on Buddhist studies. He stressed 
the need of making available, to Indian readers, Devanagari! 
editions of Pali works— an activity which, by the bye, has been 
already undertaken by the Bhandarkar Oriental Research Insti- 
tute, by publishing critical editions of three Pali books in the 
newly-started Bhandarkar Oriental Series— which would go a 
long way in popularising the study of Pali, Pali books, he 
pointed out, are with an increasing concensus of opinion, being 
accepted as the earliest available record on Buddhism and as 
such, no student of Buddhism can afford to neglect that branch 
of studies. He also made it clear that for the thoroughness 
of studies in that line, it is being more and more recognised 
that the study of Pali and Sanskrit books needs to be supple- 
mented by a comparative study of Tibetan and Chinese sources. 








! For an illustration of this method of approach, as limited to the 
Rgveda, see my paper described in the preceding foot-note. 
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Thanks to the University of Bombay and tothe munificence of 
the Government of Chiang Kai Shek in China that complete sets 
of Chinese Tripitaka published respectively in Japan and China 
are now available to Buddhist scholars in Bombay Presidency. 
The Chinese set has been a free gift to the Bhandarkar Oriental 
Research Institute, Poona. All the same, scholars find themselves 
still handi-capped, on account of the absence of & complete edi- 
tion of Tibetan Tripitaka, popularly known as Kanjur and Tanjur. 
He informed the audience that an attempt in that direction by 
the Library authorities of the University of Bombay has not yet 
been crowned with success and so the scholars have still to seek 
the help of Tibetan libraries at Adyar( Madras ), Shantiniketan, 
Caloutta, or even, Washington ( U. S. A.). 

Mr. K. A. Padhye, Secretary, Buddhist Society, Bombay, 
followed. He also emphasised the importance of Chinese studies, 
reminding the audience that the Buddhist learning was ori- 
ginally Indian that it was taken from India by the scholar-travel- 
lers like Fa-hien, Yuan-chwang and I-tsing and that it, there- 
fore, behoves Indian scholars to bring it back to India. 





TII 
ORIGINAL INHABITANTS OF INDIA: THE 
BLACK AND THE WHITE RACES 
BY 
A. P. KARMARKAR 

Various theories have been postulated in regard to the 
immigration of the different races in India. It is said that the 
Negritoes, the Austro-Asiatic or the southern race, the Dravidians 
and the Aryans must have in succession entered into India. All 
these theories assume for the time being that India was uninhabi- 
table since the beginning of the world. 

The recent discoveries made at Mohenjo Daro, Harappa and 
other sites have really changed the outlook of scholarship. 
Uptill-now it was generally supposed that all the pre~Aryan 
inhabitants of India were black and of ugly features, But the 
beautiful and attractive representations and figurines of gods, 
goddesses and others-obtaining on the above sites show exactly 
the-opposite of these notions. 
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The Dravidians, who are also designated as Vratyas in later 
literature, mainly consisted of the following tribes eg. the 
Māhīsikas, the Balhikas, the Gandhāras, the Yaksas, the Minas 
or Matsyas, the Kikatas, the Colas, the Keralas, the Pandyas 
and others. 


In our opinion, all the above-mentioned theories in regard to 
the immigration of the various races, shall have to be revised. 
All ‘that is said about the Mohenjo Daro civilization and about 
the megalithic tombs discovered in Southern India, should 
reveal to us one fact, namely, that, at one time,.the Dravidians 
must have spread themselves in the whole of India. At the same 
time, there is very little evidence to postulate that any other 
race could have subsisted and pervaded in India on such a large 
scale. The question of a provisional immigration of some of the 
negroid races at a later date, is evidently possible. 


In view of the new discoveres in India, all the attempts 
towards showing a separate home ( other than Indian) for these 
Dravidians must prove rather unconvincing. The most eminent 
Savant Father Heras has successfully shown the various stages 
in which the culture of the proto-Dravidians could have migrat- 
ed from India into the Western world 


The whole of the existing data proves beyond doubt that the 
home of the Dravidians must have been India itself. And on 
account of the two climatic zones into which India can naturally 
be divided, it is just possible that the same race could have been 
both black and white. Even the northerners were called as 
black by the Aryans because they must have been comparatively 
less fair than the Aryans themselves. 

In the light of the above suggestions, it is worth while study- 
ing these two problems 

(l) ‘When did India actually become habitable ? ” 

(2) ‘ What was the colour of the first race, whethor white or 

black $? 
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. : IV . 
ANTIQUITY OF KARKACARYA 
BY 
B. R. KULKARNI 


That the astronomical element embodied in the Vedic litera- 
ture demands a elose and comparative study is evident from the 
` controversy of the Vedic Antiquity as it is being subjected to 
conclusions as poles asunder. The problem of ascertaining the 
date of Karkācārya a commentator on the Sulbasütra of 
Kātyāyana, is a typical illustration of such an astounding 
difference, | 

A passage from him about the occurrence of an equinoctial 
day' is interpreted in three different ways arriving at dates rang- 
ing from 23000 B. C, to 00 A. D. 

In the first version the sun is taken to rise heliacally on the 
vernal equinox day between Citra ( Spica ) and Svāti ( Arcturus ) 
and his date is said to be somewhere about 48000 B. 0.8 Being 
doubtful about the accuracy of the passage or that of the argu 
ment, guidance was requested from Dr, K. L. Daptari of Nagpur. 
He kindly pointed out his own interpretation as well as another 
by Mr. Apte. 

He opines that some error has crept into the passage, however 
it indicates that the point inthe middle of the line joining the 
two constellations was rising. in the due east, This brings 
Karkācārya some where about 4200 B. C. The third version 
accepts the heliacal rising of the sun between Citra and Svati 
but the meaning of Udagayana is supposed to be ‘in the same 
ayana as against its usual technical sense and thusthe day of 
equinox is taken to be cf Autumn. This brings the commentator 
nearer by a thousand years i. e, about 200 A. D." 





! दक्षिणायने तु Rat यावदादित्य उपसपोति। उद्गयने स्वातिमिति । विषुवातिये- 
aaa 'चित्रास्वात्योमेध्येवोद्य: | : 

2 (4) Chulet’s Veda Kala Nirnaya (in Hindi) p. 32, 

(2) Chapekar Lokashikshana ( Marathi monthly) Vol, 8 Nos. 5, 6 

: p. 427. 

3 Maharashtra (A Marathi biweekly of Nagpur) date 3 July 932. ! 

4 Ibid (the review of Chulet’s Veda Kala Nirnaya by the late Mr. G. S. 
Apte ). 
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I am giving here one more interpretation based on an astrono- 
mical tradition that has remained unnoticed upto. now. It was 
the evening and not morning that was used to express the equino- 
ctial time.' Therefore the point between Citra and Svāti should 
be taken to signify the acronyclial rising of the same on the day - 
of the vernal equinox. And in this way the antiquity of 
Karkācārya does not go beyond the first century A, D. 





V 
GUJARAT PREHISTCRIC EXP EDITION 
BY 


H. D. SANKALIA s 


* At the outset Dr. Sankalia told how the Gujarat Prehistoric 
Expedition was organised by Rao Bahadur K. N. Dikshit, 
Director General of Archaeology in India. The &im of the 
Expedition was firstly to search systemalically for the remains 
of palaeolithic and microlithic cultures in Gujarat,a few clues 
of which were given by Robert Bruce Foote in the last contury ; 
secondly to inquire about the supposed hiatus between these two 
cultures as postulated by Foote. The Expedition worked for over 
two months in the valleys of the Sabarmati and other rivers and 
collected much material for unravelling Gujarat’s prehistory. 
The material is being studied now in the Decean College Post- 
graduate and Research Institute, Poona, and a report on it will 
be published in a year or two. ' 





ग पन्नरस मुहुत्तदिणो दिवसणे समा यजा gag UE | 
सो होइ विसुवकालो दिणराइणं तु संघिम्मि ॥ 280 ॥ 
(2) मंडलमइञ्षत्थंमि अचक्खुविसयं गयंमि quia 
NC 


जो ag मत्ताकालो सो कालो होई विसुवस्स ॥ 250 ॥ 
l -ज्योतिषकरण्ड, ( 54.A-D.) 
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VI 
ON THE « PHONEME (A PROBLEM IN 
DRAVIDIAN PHONETICS ) 
By. 
C, R. SANKARAN 

l. Introduction- Phonetics and Phonematios. 

2. The conception of .Phonemes and their Variants, 

3. The behaviour of the phoneme Aytam in old Tamil. 

4, The study of its property leads to the formulation of the 
' cut’ conception through the application of Dedekind’s 
postulate and its designation as the «-phoneme. 

5. The «phoneme in other languages (both related and un- 
related, ) 

6. The advantages of this definition are numerous, 

7, Conclusion. This definition leads to the examination of the 
ultimate nature of the vowels and consonents in human 
speech 

8. References 

I. Introduction-Phoneties and Phonematics 

Phonetics, as you all know, is a science which deals with 

speech sounds, It deals with the biophysical aspect of human 

speech. Its specialised branch is Experimental or Laboratory l 
phonetics. In this study, linguistics and acoustics ( a branch of 

physics) have the common meeting ground. Naturally the 

formulation of phonetic laws in the true sense of the term, are 

bonnd to be mathematical 

Now Phonematics (i. 49) is the abstract science which deals 

with the abstractions called the phonemes, the fundamental 
units of speech. These abstractions are nothing but the logical 
classes of what we in ordinary parlance call Speech-sounds. 


2. The conception of Phonemes and their Variants. 


Any phoneme is a class of a particular speech-sound (2). A 
class is the aggregate of all the entities which possess a certain 
property. Although the speech of 8 robust young man differs 
from that of a feeble old woman, we recognise for instance the 
same word pin when uttered by both the individuals. It is 
beoayse in the spoken word pin, we recognise three classes p, è 
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and n. An uiterance-event is said to occur in space and time, 
each time when the word pin is consciously uttered by any 
member of the speech community, in our particular instance the 
English. Each such ufferance-event consists of one member of 
the class p, one of the class i and one of the class x. 


The utterance-event pin can be contrasted with the utterance- 
events lin, kin, sin; pan, pun; pill, till, kill, will and thus we can 
abstract the classes of p, ¿ andn. Thus we can easily get the 
classes of all the speech-sounds in any particular language, 
Each such class is a phoneme. Thus a phoneme is different from 
a speech-sound. The speech-sounds are shots aimed at the norm 
which is the phoneme- the bull’s eye of the target. I am talking 
of the actual articulation here of say p, i or x in the stream of 
speech by the speakers of the language, when I talx of the 
speech-sourds, They, distributed about the norm of the phoneme, 
give significance to it, while the norm of the phoneme gives 
meaning to the speech-sounds which approximate it. 

A phoneme is the smallest unit of distinctive significance. It is 
an atom-analogue in speech just as the morpheme (the smallest 
meaningful unit in speech) is the molecule-analogue. Every 
morpheme consists of one or more minimum distinctive vocal 
features called the phonemes. The classes of speech-sounds are 
certainly finite. 


The range of every speech-sound is within a particular field 
in which there are infinite variations; if a speech-sound tends to 
the mit of the field which is legitimately its domain, it tends to 
jump into another field ( phoneme ) the domain of yet another 
infinite variations. Now within each field, thare are sub-fields. 
Each such sub-field is called a variant of the particular phoneme. 
Some-time, the variant character of a phoneme is determined by 
the neighbouring phonemes, In such cases, we speak of the 
combinatory or positional variants. ( 4. 392; 5.54 ). 


3. The behaviour of the phoneme Ayfam in old Tamil. 


The phoneme Āyfzm occurs in certain speech forms in old 
Tamil (3. 348-9), The necessary and sufficient conditions for 
the occurrence of this phoneme are the preceding vowel and the 
following consonant in each of the instances ( 3. 348). By logical 
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deductions and other assumptions to which we are led on by 
the investigations on the occurrence of the phoneme ( 3. 348.) 
( for instance, the Ayiam in ac "otu is assumed to be identical with 
the Aytam in ४००१०६), we arrive at the conclusion that this 
phoneme had only six variants as.determined by k, c, है, है, p, and 
r respectively 

4. The study of the property of the Aytam leads to the formu- 
lation of the ‘cut’ conception through the application of Dede- 
kind’s postulate and the, consequent designation of the Aytam 
as the «phoneme 

Now the vowel-class can be designated as the L class, and 
the.consonant class as the R class. Any member of the vowel 
class is less than any member of the consonant class on Rousselt’s 
theory of accent which assigns the cause to the organs of 
breath (6 ) 

~ Therefore the Aytum is clearly seen to ‘cut’ the two classes 
in all the speech-forms under discussion, in the familiar manner 
of Dedekind’s postulate (3, 345), Hence the designation of 
the Aytam as the < -phoneme and its variants as the xl, «2, «3, «4 
'«5 and «6 si 

5. The-x-phoneme in other languages (both related: and 
unrelated ) 

We meet with the Ayfam correspondent not only in certain 
uncultivated Dravidian dialects like Gēndī (3. 349) but also in 
an ‘Indo-European dialect — the Icelandic (4. 393) and probably 
also in some Kashmiri dialects (6 ) 

6. The advantages of the definition of thew -phoneme are 
numerous. i E l 

The formulation of the conception of the x -phoneme as a 
segment between two successive change-points (5. 54) make us 
feel that Verner’s law and the allied problems ought to be 
reaxamined (4, 394), It has other advantages too. It will make 
us understand the problems’ of the allophones of the visarga and 
the Kannada 7 (5.56). It thus presents many a problem to the: 
experimental phonetician 

..f, Conclusion - The definition of the x -phoneme leads to the 
examination of the ultimate nature of the vowels and the con- 
soriants in human speéch,.. ~ 
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The formulation of the ‘cut’ conception brings tothe fore- . 
front the. important conception that speech does not consist of 
blocks of constant sounds but of a continuous sound that changes 
more or less gradually from beginning to end and to the need of 
the specification of the structure of the speech-sounds in greater . 
quantitative detail (5. 55-6, 6 ), 
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VII 
COLONIZATION OF MAHARASTRA 
a BY 
l S. R. SHENDE 


Mahārāstra is the name of a part of Bharatavarsa which it 
received after the Aryan-settlers joined together to form one 
society, creating a common civilization and culture and using 
one language and the same mode of living to build up brother- 
hood amongst themselves. My object of the talk of this day is 
to place before the Pandits assembled here, my thoughts as I am 
able to form about the commencement of the colonization which 
is called Maharastra with the help of प्राकृत grammars. l 

The oldest of the प्राकृत grammars is that of घररांचि. It treats 
of four Sa languages. The noticeable feature of the name of 
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these languages is that they are derived from the names 
given to such colonies of Aryans which they created after they 
crossed सिंधु नदी and entered भारतवर्ष, The प्राऊत languages 
described by वरचि are पेशाची, शौरसेनी, मागधी and महाराष्ट्री. पेशाची 
was prevalent in पेशाचदेश i.e. the Punjab, शोरसेनी in जूरसेनदेश ie. 
country round about मथुरा, मागधी in मगध ie. Bihar and महाराष्ट्री in 
महाराष्ट्र, It can be surmised from the above that these were the 
four colonies which shaped into separate entities of societies 
with different cultures, modes and manners of living, with their 
new names for themselves and for the regions they lived in and 
lastly having their own distinotive styles of languages names of 
which are referred to by वररुचि. 

We have now to find out where from the colonization of 
महाराष्ट्र ook place. We can imagine that these colonizations. 
expanded firstly by the sides of the rivers of the Punjab, 
subsequently by the banks of गंगा and waar in U. P. and therefore 
eastward by sides of गंगा in Bihar. We need not trouble over the 
details of these colonies, But we have to enter into details of 
ihe colonization of महाराष्ट्र 0078 the subject matter of this talk. 


Following the theory of river-side-colonization we find that 
the Aryans after having settled by the sides of agar to create 
शूरसेनदेश colony, must have proceeded. eastward ‘by the same 
river. And after they crossed Agra they came across a new 
river चर्मण्वती the present day चंबळा which merged into agar. It 
was but natural that some of the Aryans might have proceeded 
eastward by the side of THAT and the rest might have taken 
route by चर्मण्वत्ती which has sprung up in the southern Malva 
travelled eastern Rajaputana and joined agar. These Aryans 
who made choice of taking the course of aHvadt had to wade 
through the deserts of Rajaputana till they reached the fertile 
land of of माळवा following the क्षिप्रा & tributory of चर्मण्वती and 
settled down the country round about उज्जयिनी or अवती. Here, it 
seems, they must have settled for a long time to form a new society 
creating every feature of it for themselves, & new name महाराष्ट्र, 
for the land and a new name for the language they brought into 
being for their use i.e. महाराष्ट्रा 

In support of the above statement I quote here a line from 
WEA RATT, a grammar compiled by माकण्डेय which runs as:-- 
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आवंती स्थान्महाराष्ट्री शोरसेन्योस्त Feta It seems from this line- that 
there was a dialect current in अवंती by the name sīrādī being a 
mixture of महाराष्ट्री ४० शौरसेनी. We therefore can safely take the 
colonization of AEITE to have commenced near about अर्वती, 





: VIII 
* INDOLOGY IN POLAND 
BY l 
LUDWIK STERNBACH 


Sanskrit and Ancient Indian Civilisation were taught in 
Poland in three most important Universities. The fact that the 
study of Sanseritology was represented in Poland in three 
Universities means that there were only a few students at each 
centre. The study of Indology involved a course of five years. 
The study was limited to philology, exact sciences and Ancient 
Indian Literature. Unfortunately very little classical Sanskrit 
literature has been translated into Polish. A few Polish manuals 
on Indology also exist in Poland. 

In Lwow the very proper method of consultations between 
students and professors was introduced. The new students came 
to the professors who asked them why they wanted to study 
Indology. The replies varied, From these replies a plan of 
lectures was laid down for each student 

The Universities in which Indology was taught were Lwow, 
Cracow and Warsaw. Prof. St. Stasiak of the Lwow University 
is a great scholar in Logic, Prof. H. Willman Grabowska of 
thé: Cracow University is interested in Sanskrit Philology. 
Prof, 50. Schayer of the Warsaw University has devoted himself 
to the study of the Ancient Indian Philosophy. 

Afew years before the outbreak of the war the Sanskrit 
grammar in Polish by the late Prof. A. Gawronski, a great 
"Polish scholar in Indology, appeared. The editors of this 
grammar were Prof. H. Willman Grabowska and Asst, Prof. 
E. Sluszkiewiez, pupil of Prof. A, Gawronski, Although this 
grammar has been known only a few years and although it was 
published in Polish it enjoys a well merited reputation among 
the savants so much that before the outbreak of the war there 
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wasa proposal to translate it into several Western European 
languages. 

It is well known that the Polish Universities have been closed 
by the German Authorities. As long as the University of Lwow 
was under Russian occupation Prof, St. Stasiak with whom I 
worked upto March i940 was Director of the Faculty of 
Oriental Languages of the Lwow University. In I94l Lwow 
was occupied by the Germans and many Polish Professors were 
shot, many deported and sent to concentration-camps. The fate 
of Prof. Stasiak and of the Asst. Prof. E. Sluszkiewicz is unknown. 
The University of Cracow was closed by the Germans in 
November 939. A great many professors were sent to concentra- 
tion-camps in Germany. According to unofficial news Prof. 
H. Willman Grabowska, as a woman, was not included in the 
list. Unfortunately in 942 Prof. St. Schayer died in Warsaw. 
He was a great scholar in Indology and Ancient Indian Philo- 
sophy. This loss is for the Polish Science all the more sorrowful 
as there are in Poland only a few scholars in Indology. 


[um 


APPENDIX VII 


CRITICAL EDITION OF THE MAHABHARATA 
[ Below wé publish the statement read, on 5th January 943, by Dr, V. 8. 
Sukthankar, on the ocoasion of the presentation of the Aranyakaparvan of 
the Critical Edition of the Mahabharata to Shrimant Rajasaheb of Aundh 
and the publication of a fascicule of the Sabhaparvan in connestion with the 
Silver Jubilee Celebration ofthe Bhandarkar Oriental Research Institute. 
: --R. N. D. ] 


lt is now more than seventeen years since I took over charge 
of the Mahābhārata work and reorganized, on somewhat different 
lines, this Department of the Institute, having profited by the 
experiences and experiments of my predecessor, the late lamented 
Mr. Utgikar. During this interval the Institute has published 
Critical Editions of four complete Books of the Mahabharata: 
Ādiparvan (i933), Virātaparvan (I936), the Udyogaparvan 
([940 ), and now the Aranyakaparvan (942 ). These four 
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parvans comprise, according to the Parvasarhgrahaparvan, about 
28,400 šlokas, In addition to this a fascicule of the Sabhāparvan 
edited by Prof. Franklin Edgerton of Yale University (U. S. A), 
which has been ready for some time and which could be taken 
up for printing only owing to the very generous special grant of 
Rs, i0,000 recently made by the Government of Bombay, is being 
published today. Furthermore, the press-copy of the Bhisma- 
parvan, which is being edited by Rao Bahadur Dr. S. K. Belval- 
kar, is almost ready and is now undergoing final revision at the 
hands of its editor. If will be ready for being sent to the press 
very shortly. In fact the work is advanced as far that it can be 
got ready for the press within three months. But can we send 
it to the press? Not unless we can find a generous donor pre- 
pared to pay for the cost of the printing of the new volume, in 
these days when the cost of printing has almost doubled. The 
present financial situation of the Department is such that we 
can just manage to get the press-copies ready; but the large 
world of scholars outside the walls of this Institute, eagerly await- 
ing the appearance of our now-famous yellow-covered fascicules, 
must unfortunately be kept waiting until more funds are available. 

Any way, during the past i7 years the Institute has critically . 
dealt with the first 6 parvans of the Great Epic: the Adi, Sabha, 
Aranyaka, Virāta, Udyoga and Bhisma, The six parvans make 
up a total of about 36,800 šlokas, out of an aggregate of 82,50 
80788, a portion which is approximately 45% of the entira Maha- 
bharata, excluding, of course, the Harivarhša, which I have kept 
out of my calculation in order not to frighten you too much. 
Even this is no mean achievement, I think. The part of the epic 
critically dealt with so far is, I imagine, in bulk about four 
times as great as the Greek epics, Iliad and Odyssey put together 
and one and a half times as our Ramayana. 

That à work of this nature and these dimensions is not one 
man's job is very very evident. Many friends, collaborators, 
sympathisers and patrons have contributed to such measure of 
success as has been achieved so far, and they include among 
them princes and potentates, curators aad librarians, printers 
and parvan-editors, not to speak of the General Editor and his 
modest staff of collators jn the background. Surely, the most 
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potent among these multifarious contributory factors have been 
our generous patrons, who, out of regard for this venerable monu- 
ment-of Indian antiquity, this great and lustrous heritage of, 
Bhāratavarsa, have in the past liberally supplied the Institute, 


through all these years, with funds to carry ‘on this costly but. 
vital work. 


Ladies and Gentlemen, I must tell you frankly this is a costly 
work, All good work costs money now-a-days! Good manu 
scripts cost monéy. Good printing costs money. Good editors. 
cost money 
` The British nation once paid out one million pounds for one 
rare Ms. of the Bible, Would India.pay a similar amount for 
any book ? Why not? Are the British people greater lovers of 
books, greater lovers of literature, greatar lovers of religion, 
greter lovers of knowledge than we Indians? Certainly not, Great 
Britain is a small nation, a young nation, compared to India. 
And our love of knowledge, love of literature, love of scriptures, 
is greater. "We are the inheritors of the great book, this "book of 
books” composed at a time when Great Britain was not yet 
entered on the map of civilized nations, And the entire cost of 
making this Critical Edition of the Mahābhārata is only one 
million rupees- and not pounds - which is only 5% of the cost 
of the Bible. “We have collected and spent already 5 lakhs of 
rupees. We want now only 5 lakhs more, And we are not pessi- 
mistic about it. We have no reason to be that. When the war 
clouds have passed away, better days will surely dawn for us;, 
then the thoughts of men will again turn to the preservation 
and growth of éuitural values. We shall then, I am confident, 
enjoy the same generous support from patrons of learning as we 
have hitherto enjoyed and that will help us to carry to comple. 
tion one of the most important of our national projects, i 4 


, Jf you want me to point out to you just one man who is 
responsible for originating and furthering the project, he is sitting 


in front of you, I mean, Shrimant Belasaheb Pant Pratinidhi, thé 
Reja of Aundh 


The question may occur to you. Is it worth all this expendi- 
ture ? Whether we realize it or not, we still stand under the 
spell of the Mahabharata, Amid the deepest strands that are 
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woven in the thread of our civilization, there is more than one 
that is drawn originally from Bhāratavarga and from Sanskrit 
literature. And well in the centre of this vast mass of literature, 
there stands this deathless, traditional book of divine inspiration, 
unapproachable and far removed from possibilities of auman 
competition. 


There is a danger that in our pseudo-scientific mood, we may 
be tempted to discard this great book, thinking that we have out- 
grown it. That would be & capital blunder! That would in fact 
mean nothing but an indication of our will to commit suicide, 
national suicide, the signal of our national extinction. For 
never was truer word spoken than when the late German Indolo- 
gist Hermann Oldenberg said that“ in the Mahābhārata breathe 
the united soul of India, and the individual souls of her people.” 
And.why is that ? Because the Mahabharata is the national saga 
of India. It is, in other words, the content of our collective un- 
conscious. And just for that reason it refuses to be discarded. 
We must therefore grasp this great book with both hands and 
face itsquarely. Then we shall recognize that it is our past 
which has prolonged itself into the present. We are if: I mean 
the real WE! Shall we be guilty of strangling onr own soul? 
NEVER! 
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SILVER JUBILEE ADDRESS 
( Monday, 4th January 79४8 ) 
BY 
Sir S. RADHAKRISHNAN 


I appreciate the great honour which your Couneil aas done 
me by asking rne to give the address on the auspicious occasion 
of the Silver Jubilee of the Bhandarkar Oriental Research 
Institute which is our nation’s tribute to the life and work of a 
master intellect, a noble soul and a moving force in Indian Re- 
naissance and Sanskrit studies. The Institute was founded with 
the object of “ promoting among its members a spirit of 
inquiry into the history of our country -literary, sosial and 
political- and of affording facilities to outsiders engaged in the 
same pursuit.” ' Poona has been for long a home of Sanskrit 
learning and it. has become more so by the establishment of 
this centre of study and research, In the first few years, the 
Institute worked under the direct guidance of S:r R, G. 
Bhandarkar and thereafter his example has been a great 
inspiration to the workers. By his own works on The Early 
History of the Deccan, Vaisņavism, Saivism, and minor Religious 
systems, Wilson Lectures on Philology and study of inscriptions 
and manuscripts, he has left for us an enduring example of 
precise work and exact scholarship. It is interesting to know 








ı Sir R. G. Bhandarkar’s Inaugural Address delivered on tie l5th of 
December, 978, 
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his views about the qualifications of a good research student. 
“One who enters into that field is required to be a man of 
exceptional intelligence, a man with a clear head and with very 
acute and keen reasoning powers. The next requisite and a 
very essential requisite is that there must be curiosity in him; 
and the third requisite is that there must bea freedom from bias 
and thorough impartiality in forming an opinion on any ques- 
tion that comes forward.” He lived up to the standard which 
he laid down and enjoyed the highest reputation among his 
equals, Indian and European. The wish samānānām uttama- 
šloko bhavatu was realised in his case to the fullest extent. 


A period of twenty-five years is not much in the history of 
an institution like this, but when we realise that it was the first 
research institute for Indological studies established by ug and 
it had to ‘pass through the period of the armistice between the 
two wars, when our country was also plunged into widespread 
agitation more than once, it is a matter for thanksgiving that 
the Institute has been privileged to carry on its work unhampered 
by the events of the world. The Institute may well take the 
credit for the establishment of the All-India Oriental Conference 
and we are grateful to it for the collection of Sanskrit and 
Prakrit manuscripts, and for cataloguing them on ‘scie ntific 
lines, for its Annals, for the publication of important works 
through the Government Oriental Series, including that 
monumental and standard production on Dharmašāstra by Maha- 
mahopādhyāya Professor P. V. Kane, and for the publication 
of the Critical Edition of the Mahabharata under the devoted 
and distinguished editorship of Dr. V.S. Sukthankar, and his 
scholarly colleagues like Dr. S. K. Belvalkar who have dedicated 
their lives to the pursuit of Sanskrit learning. All this is work of 
supreme importance to our country and the world. The Institute 
is gratéful to the people, the princes, one of whom presides over 
the meeting today and another, to whose enlightened genero- 
sity the undertaking of the Critical Edition of the Mahābhārata 
owes a great deal, is the Chairman of the Regulating Council, and 
the Government of Bombay. I have just had the pleasure of hand- 
ing the Silver Jubilee medals to five of the chief workers of the 


Institute. 
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* The Institute was established during the last world war and 
is celebrating its Jubilee in the second world war when the 
world is filled with unhappy hates. It only shows that even 
when the world is plunged in flames it is the duty of intellectuals 
to preserve the heritage of reason and speak for the tradition of 
civilisation. When a professor of Oxford was asked in the last 
war as to why he was not in the front when the war for civili- 
sation was being fought, he replied: “I am the Civilisation for 
which they are fighting.” In the present war which is so vast, 
intimate and ultimate that it reaches to the very roots of human 
life, we must speak out and recall men, whose ideas of right and 
wrong have been artificially perverted, to the true values, The 
evil of the world is not the product of a malignant fate but of 
a deadly blindness. Plato says: “ Must we not suppose that the 
souls which have the finest natural endowment are precisely 
those that tend to go sensationally to the bad under the influence 
of a bad education? When one looks into the great crimes and 
‘the examples of unmitigated wickedness, does one find that these 
are the fruits of second rate character? Are they not apt 
rather to. be the fruits of a vitality that has been corrupted by 
& wrong upbringing? Is it not the fact that a weak character 
is never the author of anything great-either for good or for 
evil?” Our ideas of right and wrong, the meaning of life and 
its purpose require to be reconsidered, The belief in the perfecti- 
bility of man, in the omnipotence of reason, in the certainty of 
progress cannot be sustained, if we look at the contemporary 
world where reason is enchained, the pillars of society are 
cracking and man has no desire to become perfect but only 
wishes to have a good time. We have a civilisation of the cinema 
and the radio, cheap press and sex novels, a civilisation which 
exalts mysticism of the senses, which looks upon morality as 

„an outworn sham, art as a sedative and literature as an escape. 
It is not without its glory for even though brutality masquerades 
88 strength, the tough virtues of courage and endurance of 
loyalty and discipline are practised by millions. But these 
minor moralities are not enough. There are certain things 
without which we cannot live and certain other things without 
which we should not care to live, The present times which are 
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rich in knowledge, organisation and discipline show how these 
great means are being harnessed to primitive ends of group loyal- 
ties and collective forms of selfishness. The primordial fires of 
tribe, race and nation are still burning. Whenthe mask is torn 
away in a crisis like the present one, our primitive countenance 
is revealed. We have a civilisation which is rich in means and 
poor inends. We have lost our way and toget back to it, we 
must study the visions and achievements of man at his best and 
return to the true prineiples of life. We require to be educated 
not merely for life but for the good life, We need a knowledge 
of ends also. 


If there is one country in the world which has borne 
persistent witness to the truths of spirit in spite of changes of 
fortune, social convulsions and political upheavals, it is India. 
The sustaining power of the faiths to which she has given 
birth, the warm hospitality with which she welcomed all creeds, 
the temples, mosques, and churches which the dreamers of every 
faith have built to draw near to the heaven of their imagining, 
the sacred places of the human spirit which conquerors from 
abroad sought to profane and enslave to glorify their special 
creeds have made India hallowed ground for us all. The 
marvellous continuity of our civilisation which has been 
preserved in its essentials in spite of repeated attacks from 
within and without shows that her significance is unexhausted, 
Archaeologists have revealed to us not only the great antiquity, 
but also the vast extent of the Hindu civilisation. Hindu 
cities and temples were unearthed at Anuradhapura in Ceylon, 
at Borobudur in Java and at Anghkor in Cambodia. Hindu 
influence on Greece and Palestine through Indian soldiers in 
Persian armies and Ašoka's missions is gradually being un- 
folded. Sir Aurel Stein has traced Indian settlements and 
caravan routes through the desert of Central Asia right up to - 
the great wall of China. Buddhism found its way across the 
Indian borders into Mongolian countries about the second 
century B. C. For 600 years from the reign of Kaniska to that 
of Harga cultural relationships between the Indians and the 
Chinese were uninterrupted. Chinese pilgrims who visited the 
holy places of India have left valuable records of “their journeys 
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‘and many Buddhist works of which the originals are lost 
survive in Chinese, Japanese and Tibetan versions. Eren in 
recent times, the names of Schopenhauer, Hartmann, Nietzsche, 
Déussen, Keyserling, Emerson, Thoreau, Whitman, W. B. Yeats, 
George Russell, Romain Rolland, Aldous Huxley remind us of 
the vitality of Indian civilisation and its value for the modern 
world whose-mind is obsessed by science,. scepticism and the 
anguish of denial. 


If the world with its mixing of cultures and mingling of 
races is to be rebuilt, the process of gradual integration of 
heterogeneous people described in our anclent classics may 
have some lessons for us. India has never been exslusive 
unlike some of the great nations of antiquity. Speaking of 
Greece and Rome, Macaulay observes, “The fact seems to ba 
that the Greeks only admired themselves and that the Romans 
admired only themselves and the Greeks.” ! India, on tke other 
hand, was never obsessed by the cult of self-sufficiency. Even 
in the work of this Institute we have the collaboration of Indian 
and European scholars. Indian society is a complex thing, the 
result of a slow growth, manifold in its source, varied in its 
build. Indian people are made up of the most extracrdinary 
mingling of races and cultures and the spirit of India is more 
intangible, more ample, more contradictory, more inca:culable 
than that of other peoples. It escapes definition anc is the 
despair of the scientific historian. It is definitely imoressive 
as it has dominated Indian memory and imagination from the 
beginning of her history. Frequently she was fascinated by 
other cultures, but never subjugated. 


_ Today when our art and literature, when our so3ial and 
political programmes are filled with the voices of despair, the 
need for voicing India to herself and to the world has arisen, In 
studying the ancient classics we must have intense historical 
imagination which alone can turn learning into wisdom, 
clothe the old strength in a new form. You have for your 
motto tejasvi navadhitamastu. . Knowledge must become power, 
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radiance, illumination. To attain to truth is not to crowd the 
memory but to illumine the mind. May knowledge grow into 
wisdom. We know very little and when we know enough of our 
ignorance we will kneel down and pray. When asked what con- 
stituted wisdom Confucius replied: “ To cultivate earnestly our 
duty towards our neighbour and to reverence spiritual beings 
while always maintaining a due reserve may be called wisdom.” 
A spirit of reverence towards eternal things, goodwill and a 
troubled concern over the waywardness of men and the misfortu- 
nes of people, respect for the freedom and dignity of the human 
spirit are the marks of wisdom. Human beings are not charged 
particles in ceaseless motion, but living spirits, and to enable 
them to realise their spiritual possibilities is the end of all social 
institutions. Any one who looks at the present condition of 
India will tell us that if is no use talking about the vanished 
glory and faded greatness when we are engulfed in a common 
shame. We have lost nerve and heart. We are tired in mind 
and body. In the presence of urgent needs, we reveal a curious 
sense Of apathy. Inthe face of desperate crises we wait for 
something toturnup. Our leaders seem to be as it were in 
Plato’s cave conversant not with mankind but with their 
shadows. 


While the spirit of India can never die, the social institu- 
tions which do not embody it must be scrapped. While the 
foundations which our fathers laid are sure and sound, the super- 
structure requires to be altered. If the fair name of India is to 
be redeemed froin the charges of senility and sterility, our mind 
must be liberated from the thraldom of outworn customs and 
corrupt practices. While we are the heirs to the spiritual 
treasures of our venerable teachers and saints, we are also the 
pioneers of a new order of development. We must create a 
future India with new conceptions of life and duty. The mis- 
fortune of revolutionists is that they are disinherited. The 
good fortune of radical reformers like Sir R. G. Bhandarkar is 
that they know that while the past cannot be blotted out, move- 
ment is the essence of life. While he lived under a continuing 
vision of the unseen he let the ancient light shine on all the 
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questions which are agitating us, the misery and struggle of 
humanity, the vulgar worship of wealth, the sadness and pain of 
the dispossessed. While he was a practising theist, he was also 
an ardent reformer. In his Presidential Address at the Ninth 
Indian Social Conference held in {893, he said: 


" And most of the reforms we advocate involve no break of 
continuity. Some of them will be welcomed by the orthodox 
people themselves, and as regards a great many others, what we 
propose is merely to go back to the more healthy condition in 
which our society once existed. In ancient times girls were 
married after they had attained maturity, now they must be 
married before; widow marriage was in practice, now it has 
entirely gone out ; women were often highly educated and taught 
music and dancing, now they are condemned to ignorance and 
denied any accomplishments. The castes were only four in 
number, now they are innumerable. Inter-dining among those 
castes was not prohibited, now the numberless castes that prevail 
cannot have inter-communication of that nature. Consistently 
with the maintenance of continuity inthis manner, there ought 
to be, I think, as much action as possible. A strong public 
opinion must be created among the whole body of educated 
natives condemning any departure from the programme of reform 
while no mercy should be shownto one who does what even 
the orthodox disapprove, and at sixty, marries a girl often or 
twelve, or another wife immediately after tbe death of tha first, 
The exhibition of any caste partiality must also be severely 
condemned, as no religious rules require it. Unless we act in 
this manner, all our advocacy of reform will sink into merest 
sentimentality more demoralising in its effect than sturdy ortho- 
doxy."! 


An inarticulate idealism which is too noble to be at ease 
with the chaotic eonditions in India and too feeble to improve 
the situation will not do. We must brush aside the passive 
obstruction of ignorance and inertia and the powerful ones of 
dogmatic authority and vested interest. As the guardians of the 
essential wisdom of India, as the trustees of the humane learning 
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and social idealism of this land, it is your great function to pre- 
serve and transmit to future generations the burning faith in the 
spirit and equality of man which will consume selfishness and 
destroy bondage. Those who are directly connected with the 
working of the Institute Gan look back on the twenty-five years, 
note the difficulties encountered and overcome and can indicate 
to us the detailed ways and means by which the work of the 
Institute can be furthered. I hope very much that the important 
work which the Institute has undertaken will not be hampered 
by lack of funds. It will be a libel on our princes and merchants 
to suggest that their generosity will fail in the matter of this 
great cultural enterprise. It only remains for me to express fto 
you, on behalf of the people of this ancient land, Benares Hindu 
University and of myself, our deepest gratitude for your noble 
work and our prayerful wishes that the Institute and its band of 
workers may prosper even more in years to come 


THE INFLUENCE OF POPULAR DIALECTS 
ON SANSKRIT * 
BY 
| S. M. KATRE 


Our ancient scriptures tell us that every man is born Eurdened 
with three debts which he should endeavour toliquidate during 
his term of life to the best of his ability: the three rmas to the 
gods, to the ancestors and to the rsis. Of thesothe first two are 
practically within the means of most of us: we mainíain our 

_ gods with due reverence and pomp. Witness for instance, the 
worship of the Hlephant-faced-God that we have initiated 
yesterday; and the last census returns show a definite in2rease in 
our population. But it is the debt to the rss, both ancient and 
modern, which is the most difficult to discharge, and which is 
generally left unpaid. It is thus a matter of great importance 
that this Institute which commemorates the revered neme of a 
modern rsi who made the study of the language of tha godsa 
fascinating one during the second half of the nineteenth century, 
justly celebrates this occasion in honour of all ysis, 0006 ancient 
and modern. This is an occssion when every man can take stock 
of his own activities, consider the credit and debit side of his 
moral and spiritual life, and settle where possible the last of the 
three debts to the best of his abilities. I am very grateful in- 
deed for the honour the Institute has done me by inviting me to 
deliver the present address to you this evening, and despite the 
short notice I have gladly accepted it in the hope that I shall at 
least partially redeem my 7si-rna by speaking to you om some of 
the thoughts which have come to me in my own research aoti- 
vities as a result of suggestions thrown out in his many-sided 
contributions by Sir Ramkrishna Gopal Bhandarkar. My only 
regret is that the present duty has not fallen on more worthy 





* Substance of the Address delivered on the occasion of the Rsipaficami 
Day at the Institute on 75६08 September ]942. 


2 [Annals B. O. R. I. | 


io Annals of the Bhandarkar Oriental Research Institute 


shoulders, for if you will pardon my saying so, the choice of the 
present lecturer has not been exceptionally wise or happy. I 
see before me far worthier scholars than myself who can rightly 
claim to be the epigoni of that great abhinavarsi and therefore in a 
position to render far more valuable service to the cause which 
he represented in his life and which is crystallized during the 
past twentyfive years in the activities of this great Institue. IfI 
appear at all before you today it is with the full confidence that 
the spirit of that rg is present here among us, casting its 
beneficent influence all around us, and inspiring us to discharge 
honourably and with equity the spiritual debt due from us to 
the entire rsihood. 


My own introduction to the language of the gods happily 
came through the two books of Sanskrit which Dr. Bhandarkar 
made famous during the second half of the nineteenth century ; 
and, but for these two books, I would not have pursued the 
study of Panini and Patafjali in the orthodox manner. Even 
apart from this, in spite of his many-sided contributions to the 
general fund of Indology, Dr. Bhandarkar once more gave a 
new direction to the moribund interest of the educated masses 
of not only this province, but practically of the whole of India, 
in Sanskrit and Sanskritic studies. He combined within 
himself the best of the Hast and the West, and with his peculiar 
synthetic spirit, evolved a new line of approach to our ancient 
cultural heritage of which Sanskrit or the ‘language of the 
gods’ is the chief vehicle of expression. There have been more 
profound scholars in the East and the West, but none so 
versatile and equally at home with the East and the West. 
Naturally when one contemplates on the character and achieve- 
ments of Sir Ramkrishna, Sanskrit occupies the central 
position in any estimate, and this tradition is being continued 
even now by the activities of this Institute in the magnificent 
critical edition of the Great National Epic, the most stupendous 
work ever to be undertaken during the present century, and 
of the highest importance to Indian culture. 


The first scientific demonstration that Sanskrit was a spoken 
idiom is contained within the series of lectures with which 
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Dr. Bhandarkar inaugurated the Wilson Philological Lectures 
in {877 in the University of Bombay. Since then other scholars 
have taken up that subject, and the chief contributions on the 
topic have appeared in the JRAS during the turn of the 
century up to the commencement of the Jast Great World War. 
In fact I am given to understand that Mm. Prof. P. V. Kane, in 
his Wilson Philological Lectures during 9॥38, has extensively 
dealt with this topic. Sixty years after this memorable event, 
in I937, at the Ninth All-India Oriental Conference held at 
Trivandrum, the learned General President, Prof. F. W. Thomas, 
once again raised the subject, not in order to prove that 
Sanskrit was a spoken medium, but in order to show that in 
Sanskrit alone one could find the basis for a common language 
for the whole of India. Nay, he even went further, and 
declared that he did not feel that the idea of Sanskrit resuming 
its place as a common literary medium for India was a hopeless- 
ly lost cause, since the alternative was either that there should 
be no such medium ( other than English) or the dominance of 
some particular vernacular, despite unavoidable reluctances. 
Here we observe a foreign scholar, equally a master of Sanskrit 
as of Tibetan and Chinese, giving his unbiased opinion, that 
Sanskrit which was the language of the gods, may once again 
become the common literary medium of the whole of India and 
thus descend to earth like the sacred Gangā and purify the 
accumulated dirt and sins of millenniums. 

It is not necessary for me to indicate in any detail the uni- 
fying cultural influence of this sacred polished language of 
ancient India. The supremacy of the Aryan rule in general 
superimposed a Sanskrit bias on the linguistic systems current 
in India during the ancient and medieval periods. Not only 
was the South of India converted to & Sanskrit bias: witness, 
for instance, the Kanarese and Telugu Literatures of the 9th- 
i0th centuries A. D. which contain, on an average over 90 per 
cent of pure Sanskritic vocables, so much so that these languages 
. have been classified by their grammarians as prakritie in origin- 
but they also became the centres for the preservation of Sanskrit 
eulture when the North was overrun by foreign invaders profes- 
sing a different culture and a different medium of communi- 
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cation. Even the discident Pali and Ardhamagadhl, the religious 
vehicles of Southern Buddhism and Jainism, had to yield 
reluctantly tothe reaffirmed supremacy of Sanskrit; and so far 
as Northern Buddhism was concerned, as also later Jainism, 
Sanskrit once again became the literary medium. With the 
spread of Sanskrit culture to Greater India, the influence of the 
language was increasingly flt even in the Pacific Islands; 
Tibetan and Chinese and even distant Japanese have been 
modified by their contacts with Sankrit language and culture. 
Thus, for a period of more than four thonsand years, Sanskrit, 
whether in its vedic garb, or in its severely refined classical 
form as witnessed in Patafijalis Great Commentary, whether 
in the language known today as Buddhist or Jain Sanskrit, or 
even in the flowing but not strictly grammatical idiom of the 
Epics, has maintained a firm grip on the cultural evolution of 
our country and in the spread of that synthesised culture abroad 
to China, Japan and the Pacific Islands. Not only that, the so- 
called ‘ discovery ’ of Sanskrit by the Europeans has contributed 
to the foundation of the new science of Comparative Grammar 
which is still in its infancy, but which has given a new orienta- 
tion to the rigorous study of not only the members of the Indo- 
European family of languages but also of other families. It 
has incidentally supplied the technical terms for certain linguistic 
phenomena such as guna and vrddhi. this is but a minor 
phase in the development of Sanskrit from its earliest appearance 
in the vedic hymns to its being employed as medium in technical 
sciences in the late medieval and modern periods. 


When such is the field of Sanskrit and so great the extent 
of its power and influence over every linguistic unit with 
which it has come into contact for a period of more than four 
thousand years, our eyes are generally blinded to the two-fold 
aspect of ‘give and take’ which is inevitable in a such a slow but 
steady process of.fransformation. We are inclined to take 
into account only the influence of Sanskrit on other literary 
mediums and look.askance at any proposition which is contrary 
to the hypothesis of loans from Sanskrit. This bias has led, for 
instance, to the creation of a special medium which the early 
linguists of the last century called the Gatha dialect, particularly 
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in the compositions of the Northern Buddhists, wherein 
‘correct’, Sanskrit is interspersed with ‘incorrect’ Sanskrit. 
Now what is this distinction in the two classes termed 
t correct? and ‘incorrect’ Sanskrit which separates them? 
I have only to refer you to Dr. Bhandarkar's lectures on the 
Sanskrit and Prakrit languages wherein he quotes extensively 
from Patafijali’s Mahaübhasya and arrives at the conclusion that 
‘correct’ Sanskrit represents the medium as ‘current’ among 
the sistas or the refined educated class. Thus we arrive at the 
concept of a ‘ current’ Sanskrit in opposition to a ‘non~current ” 
Sanskrit, both comprising what may be termed the speech 
habits of the refined and educated Aryans of Central India in 
general, with some local variations already indicated by 
Panini and delineated in greater detail by Patafijali. A third 
category is defined by Pataiijali by the term apabhüsita- or 
apabhratuša or apabhrasía, including forms actually ‘current’ 
some time during the history of Indo-Aryan, but not among the 
Sistas. As regards the idea of * currency ’ both the Vārttikakāra 
and the Bhāsyakāra agree on the domain of linguistic usage as 
consisting of the space-time context and this lively discussion 
is introduced in the Mahabhasya by the vārttika ' astyaprayukiah’ 
and ending with the vārttika ‘sarve dešāntare ” and although 
* deša * signifies ‘ space’ in general, the idea of time is also in- 
herent in it. And it is still a wonder to me that this space- 
context with its implied time-context which India discovered as 
vital to a historical study of her linguistic systems, remained 
dormant for nearly two thousand years, and did not take 
its central place in modern linguistics (itself the result of 
tho ‘ discovery ’ of Sanskrit ) until the discovery and decipher- 
ment of Hittite and Tocharian and the consequent restudy of the 
. entire history of Indo-European in the light of their individual 
development. Apart from the significance of this space-time 
context in the historical development of Indo-Aryan languages 
themselves, we have to observe the two types of sista Sanskrit 
in opposition to the speech habits of the non-$istas, and to that 
extent we have what may be designated the ' standard ’ Sanskrit 
88 distinguished from the ' popular Sanskrit or ' popular dia- 
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lects ’ of Sanskrit and to use a more technical term, of Old and 
Middle Indo-Aryan, 


It will be seen from the brief enumeration above that besides 
the standard forms ‘ current’ among the sistas in their spacer 
time evolution, the Aryan languages themselves possessed 
‘current’ non-šista forms which I wish to designate in this 
lecture as the popular dialect forms; in fact Patafijali goes so 
far out as to indicate the proportion of the standard and popular 
forms: ekaikasya hi šabdasya bahavo- -pabhramésah. The question 
which I wish to pose before you is this: How far have these 
popular dialects in their space-time evolution influenced the 
development of the sista speech itself? In other words, what is 
the influence of Popular Dialects on Sanskrit ? 


In order to approach this problem we have to take into consi- 
deration first the nature of Sanskrit itself. This language of the 
gods, technically designated by linguists as Old Indo-Aryan or 
the first stage of the Aryan language brought within India, 
itself consists of several strands of dialects which show their dia- 
lectical characteristics in varying degree. For we have shown 
above that the idea of ' currency ' at any given period has to do 
with regions, and what is ‘current’ in a particular region may 
not be sista for the whole of India. Such peculiarities have been 
noticed, for instance, in the Rgveda. Thus with reference to 
the Infinitive forms in the Rgveda, Brunnhofer has observed 
that the Ātreyas in the 8th mandala have none in -iu-, the 
Kāņva in the Ist and 5th mandalas almost none in —/um and 
-lavai; similarly the Vasisthas in the 7th mandala have no 
absolutive forms in -/và and -ivūya, and just one instance in 
-iv; ( if the khila hymn 7, 04, 8 is not taken into consideration ), 
Scholars are divided in their opinion regarding the interpretation 
of these phenomena; Wackernagel believes that despite these 
peculiarities the language throughout the Rgveda shows 
unity, notwithstanding the diversity of composition. Are we to 

‘consider these as stylistic or artistic peculiarities or as definite 
signs of dialectical tendencies in the stream of language which 
goes to constitute what we know today as Sanskrit? For 
myself, taking account of the entire history of the language 
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from its earliest appearance to its latest phases, it is evident that 
from the space-time context consideration of linguitstic facts, all 
such regional or family peculiarities and the much more certain 
chronological peculiarities together give us, from the ana_ogical 
considerations, tributaries forming the life-giving waters of the 
major stream of language. A consideration of the language of 
the Rgveda itself shows that the I0th mandala exhibits a later 
phase than the rest of the text; similarly that of the Yajarveda 
is younger than that of the Rgveda; and inthis manrer we 
can discover linguistic strata from the Rgveda down to the 
Sütras constituting the first phase of old Indo-Aryan. Never- 
theless the so-called l0th mandala of the Rgveda exhibits 
certain archaisms as well, and these archaisms appear to 98 con- 
sciously attempted. 

Now it is reasonable to assume that what is current in a 
given region at a given period among the sistas may nob have 
currency elsewhere ; and the process by which such forme infilter 
in other regions is one which must occur in point of time-context 
dependent on several considerations such as the political or 
cultural importance of the region concerned- In additicn there 
isthe linguistic process affecting the already current speech 
habit of the region in its time-sequence, and these togetker give 
us what the Germans call the Sprachgut or the linguistic 
material of that particular region at a given point of time, Thus 
the new forms which have been evolved in the I0th mandala of 
the Rgveda represent, for instance, the general linguistic 
evolution of the language in its time sequence. But what of the 
conscious archaisms ? Do they represent a conscious activity 
the bards to appear more ancient and therefore more authorita- 
tive, or do they contain within themselves, at ieastin a few 
cases, the infiltering activities of sista forms current at an 
earlier period in the same region, or of forms current in another 
region at that period? To answer these questions is not easy, 
for we have not sufficient materials with us on which we can 
base our conclusions, And we have not sufficient experience in 
these matters in the entire domain of Sanskrit literature, 
for everywhare we have to face the difficulty of assigning 
correct chronological or regional limits to any givan work 
of such an ancient date. There is only one way open to us; we 
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can assume certain possibilities and see if they are borne out in 
‘the entire evolution of Indo-Aryan from its oldest phase to the 
latest. One of such possibilities is the following: forms which 
were current in popular dialects, - that is, forms current among 
the non-$isia members of a given region at one period, may 
receive recognition at a later period from the Sistas of that region 
and be thus given a place in the current expressions of the edu- 
cated masses. This is a process which is taking place in all 
linguistic groups; witness, for instance, the evolution of Middle 
Indo-Aryan into several well-defined regional Prakrit languages 
like Šaurasenī or Magadhi, with characteristics ultimately 
derived from the speech habits of the non-éistas, developing a 
literature of their own. Similarly Pāli and Ardhamàgadhl which 
may be called popular or vernacular speech forms in opposition 
to the refined Sanskrit became the regular literary mediums of 
religious exposition and reached the status of current speech 
forms. 


Thus we see that in the gradual evolution of Indo-Aryan, 
when one praticular dialect reaches to the status of a literary 
medium as current among the sistas, other dialects current 
among the common people may be considered as popular speech 
forms. Now the question of the interrelationship of these two 
sets is of importance for us in order to evaluate the interaction 
of the one on the other. While some type of Sanskrit remained 
throughout the history of Indo-Aryan as the common literary 
medium, uniting the whole of cultural India, influencing the 
various regional languages in their entirety, what was the 
process by which it gradually assumed its classical shape in 
contradistinction to Vedic, and culminated in the so~called 
popular Sanskrit seen in the epics, Buddhist and Jaina composi- 
tions? And in this process what was the part played by the 
popular dialects ? 
` Now as regards classical Sanskrit in opposition to Vedic, 
the first fact to be noticed is the normalising and simplification 
of morphology; of the different terminations of the various 
‘eases several have dropped out; the number of verbal forms 
undergoes very great reduction, the perfect and aorist types 
being limited to the indicative mood only; verbs which admit 
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of stem shiftings, like the nasal presents, root aorists, etc. hava 
& tendency to disappear; similarly the large number of termi- 
nations for the infinitives and absolutives undergoes reduc- 
tion. Everywhere the normalizing process tends to reduce the 
richness of the Vedic forms. The middle voice extends to 
whole verbs when the present stem admitted it in the Vedic. 
Thus there is a double process of restriction and expansion, of 
conservation and innovation. This double process carnot be 
ordinarily explained by any single line of development other 
than on the basis of being influenced by & group of popular 
dialects which are ultimately derived from the same common 
source. Thus, for instance, the significance of vastra as ‘sky by 
an extension of analogy with its partial synonym ambara, or of 
yuddha- ‘a pair’ on analogy with dvandva- must have some 
space-time context connected with them. The extension could 
not have started in the original region where the partial 
synonyms would be easily recognisable; if we assume, 
however, that in a region where ambara- alone was currant at a 
period when its partial synonym vastra- was being introduced, 
the extension of the synonym to all the remaining significances 
of ambara- could be easily understood and justified in that 
context. Thus we should have regions, for instance, where 
ambara and vastra coincide only in the sense of ‘ garment’, or in 
some other sense of either ambara or of vastra, and if our 
material is sufficiently exhaustive we shall discover the 
gradual process of this extension. What is possible within the 
Sista forms current in different regions is possible to a greater 
extent with popular dialects, for here, in the absence of a 
literature which can fix the usages ina well defined limit, we 
shall have a quick process of absorption and development; 
at the same time, the absence of 8 normalizing tendensy will 
keep those forms in their pristine purity to a greater length 
of time than in the case a literary medium. 


In this manner we see on the one hand -the regularising 
process, caused by the tendency to economy of effort in all 
human activities, reducing the original rich morphological 
nature of Vedic Sanskrit to its classical form, and introducing 
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rapid changes; but in this process the literary medium draws 
its inspiration from some definite region at one time or another 
and the standard refined language derives its chief charac- 
teristics from such contributory dialects and regional 
languages. It is our duty to find out the extent and manner of 
such changes introduced in the standard language through 
constant interaction between it and the popular languages 
which exist beside it in the different regions during the various 
periods of history. 


In my present address it is not possible to work out the main 
theme of this investigation in all its details. Like Bhattoji 
Dikgita I have to declare at this juncture that only leading 
features are indicated: din-mairam tha daršitam, Let us then 
turn our attention to the historical development of Sanskrit 
from: its first appearance downwards. Itis well known that 
. Sanskrit belongs to the Indo-European family of languages, 
and that Primitive I-E. did not possess the cerebral series. 
Yet even in the language of the Rgveda the cerebrals have 
developed completely, while in the Primitive Indo-Iranian 
period they did not exist. How was this series introduced in 
Primitive Indo-Aryan? The dental and cerebral series exist 
also in Dravidian, and the cerebrals also occur in another 
Indian family, the Kol or Munda. One fact should be noted 
here: the cerebrals have not been introduced whole-sale in 
Sanskrit; on the other hand their extension is rather progressive, 
In the first place cerebrals result from dentals and palatals 
under certain conditions depending on changes anterior to 
Sanskrit itself: influence of ¢ or * and the lateral r on the 
dentals; similarly the palatels j, $ and has word-finals change 
to cerebrals ; also the cerebral $ resulting from the other sibilants 
after an i or uory. Of these changes the influence of lateral r 
or the vocalic r has continued to function within the entire 
history of certain MI-A. dialects, the cerebralization being 
‘particularly noticeable on the Eastern side. We do not know 
the exact prehistory of the remaining changes: they are anterior 
to Sanskrit itself; possible influence by Dravidian or Kol in 
prehistoric times may explain some of these changes; for the 
interaction of Prearyan and Predravidian has been postulated 
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for a number of charactertistics found in Indian languages 
today, and I refer you to the work of the same name published by 
the University of Calcutta some years back. But we can go back 
from MI-A. to OI-A on the basis of one tendency at least which 
has remained active in MI-A.: the cerebralization of dentals 
in the presence of r or 7: thus Vedic vikatd- : vikrta- is paralleled 
by Sk. krta~: Pk. kada-, myta- : mada-, srta: sada- etc. Similar- 
ly the dhātupātha root attate, atiayati is connected with Sk, 
ārtta-, and the BSk. anthati is derived from Sk. arthate, and 
parallel to this we have in Pk. rddhi- : iddhi, ardha- : addha- etc. 
‘What is the explanation of this phenomenon? We may believe 
that the process which affected the OI-A. forms sporadically 
became more regular in the MI-A. ; or else we may consider the 
possibility of certain regional characteristics of popular 
dialects affecting the standard literary medium to a certain 
extent only, but affecting the MI-A. idiom developéd within 
those regions in a more regular manner. In fact even the first 
alternative is, in effect, a modification of the second one, And 
we shall not be far wrong in. assuming this influence at the 
basis of such double forms as bhan- and bhan-, an-, an- in OI-A., 
the second being made ‘current’ by the sistas at a later period 
through borrowing from some influential MI-A. dialect or 
language. And so far as any form of OI-A. is concerned every 
MI-A. form is ‘popular’, Hence we can treat this primitive 
aspect of Sanskrit consonantism asa result of the influence of 
popular dialects on Sanskrit, whether these popular dialects 
were Aryan or nob; moreover the very fact thatthe cererbal 
series was not introduced wholesale within Sanskrit at a given 
period argues in favour of this gradual influence, 


Within Sanskrit itself the normalizing process which affected 
the rich morphological aspect of the Vedic language has been 
‘selective’; for instance the absolutive termination of classical Sk. 
is -fvā, whereas the Vedic -tvāna survived only in Pāli and other 
MI-A. languages regularly. This selective process ordinarily 
cannot be haphazard ; for in such a case, it will not be possible 
to have a uniform language; and the uniformity with which 
such selection holds for the whole of classical Sanskrit argues 
for the space-time context to which I referred in the beginning. 
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If a certain form current at'a particular time ina given region 
` becomes the standard form for the whole of Sanskrit because of 
certain political or cultural aspects centering round that region, 
at that period, the process of selection is automatically explain- 
ed, The remaining forms have local currency and survive in 
the lineal descendants of such local or regional languages or 
dialects, while the standardised polished language preserves 
only the particular form on the selective principle. Thus the 
development of Sanskrit in its space-time context, when discern- 
ible, will throw considerable light on this aspect of interaction 
between the local mediums and itself. It is still a matter of 
regret that, not withstanding more than a century of modern 
scientific research in the West and East, we are still far from , 
achieving some measure of success in this enquiry which is so 
vital to, our national development. For Sanskrit contains with- 
in itself the seeds of unifying Indian culture once again, and by 
the process of synthesis which it symbolised within itself by 
fusing the Prearyan and Predravidian cultures into a distinct 
Indian culture which spread North and East and left its mark on 
every aspect of life in those regions during the first thousand 
years after Christ, if is still capable of unifying the divergent 
tendencies visible today in our country and evolving a cultural 
unity which may once again bring a new era of spiritual regene- 
ration in the East and the West. 


When we consider the popular Sanskrit of the Hindus, 
Buddhists and the Jainas we notice a similar extension of 
popular influence exerted by regional or local languages on the 
standard medium and giving it a new orientation. Whereas 
Prakrit literature appears to be & purely artificial production, a 
kind of protestant reaction eschewing completely all forms which 
might be considered as the refined Sanskrit, these popular idioms 
with their learned borrowings of loanwords from Sanskrit and 
partially standardised morphology reflect the actual state of 
affairs so far as linguistic habits are concerned. Itis not with a 
Gatha dialect that we have to do here ; on the other hand, we 
notice here, before our very eyes, the process of interaction 
between a refined standardised speech and the local or current 
popular dialects, and evolving a mixed idiom where both 
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standard and local features inter-mingle without consideration 
of propriety. We are not hedged in here by the steel frame of 
Panini and his two followers, the munitrayam or the triumvirate 
of sages who built upa noble edifice without considering the 
cost involved in their efforts to the lifeblood of the language 
they were hedging in; we are rather in the jungle where all the 
diverse elements mix and commingle to evolve a new but rich 
idiom, like the language of the gods seen in the Veda itself, and 
which has left its lasting impress on all the modern languages 
of India. Itis not my intenion to tire you with citations from 
this idiom to demonstrate the degree of popular influence on 
Sanskrit. Suffice it to say that you will find an accurate des- 
cription of the Buddhist Sanskrit idiom in Edgerton’s papers 
published during the past six or seven years; and so far as Epic 
Sanskrit is concerned work is still being continued in this 
Institute as well asin the Deccan College and the University 
of Dacca. This rich interaction between the standard form of 
Sanskrit with the local varieties of MIA. has given to us a 
pattern followed by the IA, vernaculars as against the prote- 
stant Prakrit languages, For even in the earliest NIA, literature 
now available to us, we notice the occurrence of Sk. loanwords 
ranging between 40 to 80 percent of the total expressions used. 
This close mixture of the two, whether in the MIA, or in the NIA. 
stage, cannot take place without the one affecting the other, How- 
ever conservative the authors may be in their approach to 
Sanskrit, in actual Sanskrit usage they will be influenced by 
their local idioms. Even editors or redactors revising the Mss. 
of their authors, are prone to commit such unconscious localisa- 
tions or provincialisms We have hundreds of such instances 
in the local variants recorded, for instance, in the critical edition 
of the Great Epic published by this Institute. 

The tendency of our ancient commentators in Sanskrit is to 
consider these local variations as unPaninian, but they have not 
dared to oppose them as agista; they may be apüniniya but they 
can never be aśişta, for following the very argument of Patalijali 
we may say: mahdn sabdasya prayogavisayah...etāvantam šabdasya 
prayogavisayam ananunišamja ' santy aprayuktā ” iti vacanam keva- 
lam sühasamütram, ... Such provincial forms which may be 
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found in the works of A$vaghoss or Kālidāsa cannot be brushed 
away as ungrammatical ; in fact, where the readings are beyond 
doubt, they have a unique value for us for studying the later 
development of Sanskrit. And it isa pity that as yet no sustain- 
ed effort has been made to study these divergences from the 
Paninian norm in their space-time evolution. The only recent 
study which I remember in this direction is that of the Paris 
scholar, Prof. Louis Renou who, in his monograph on 
Candragomin’s Grammar, arrives at the conclusion that this 
grammarian has incorporated certain new innovations which 
have already taken place in Sanskrit subsequent to its standardi- 
sation by the famous triumvirate before the Ist century B. C. 
Our grammarians will generally look with askance at such 
forms, and it is to the credit of Candragomin that he fearlessly 
incorporated the features of the language current as it was 
during his own period in his grammar, and did not slavishly 
follow his predecessors by merely changing the technical terms 
and the order of the aphorisms. 


As we have observed above, the slow changes in the morpho- 
logy of Sanskrit have been effected through the selective process 
exerted by the influence of some important local popular dialect 
at a period when it assumed some political or cultural 
importance. Toa greater extent, and naturally, the vocabulary 
of Sanskrit has been modified and extended by such influence. 
I have indicated elsewhere in great detail, so far as the verbal 
bases of Sanskrit are concerned, that a large percentage of them 
have been incorporated into Sanskrit through hypersanskritiza- 
tion of MIA. forms. Moreover a good percentage of the 
substantives have also been derived in this manner, I shall 
refer just to one instance of such incorporation, particularly in 
late Sanskrit, as found recorded in a medieval Sanskrit lexicon: 
angofichah, angofichanam in the lexicon form indicates ‘a towel’ 
and it is derivable either from a Sk. -ufichali ‘ rubs off’, a con- 
tamination of uksdti; uksáte ‘sprinkles’ and ufichats * gleans’, 
proksati * sprinkles’, profichati ‘ wipes out’; or from MIA. 
*anga-pufichana- > *anga-ufichana- through hypersanskritisa- 
tion. This is really a very important process from the point of 
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view of evolving Sanskrit as a national cultural language of 
India, for the power of Sanskrit to increase its already rich 
vocabulary by such hypersanskritisations or even learned bor- 
rowingsor loanwords from the dialectical material aciually 
current in the land isa fact which favours its adoption as a 
medium of interprovincial communication and a common 
"anguage of the country as a whole, For whatever be its present 
position, it is still the chief source from which the modern 
vernaculars draw their life blood, and in this sense, according 
to Prof. S. K. Chatterji, Sanskrit cannot be considered as a ‘dead’ 
language in the sense that Latin is ‘dead’. And even if we 
taise it to the status of a national language today, there can be 
no objection because it is actually the source of Aryan-Dravi- 
dian India. 


It is interesting to note here that in a Chinese-Sanskrit 
lexicon composed by Li Yen in the 8th century A.D, we find 
recorded several Central Asian words like kurta ‘ shirt’ as pure 
Sanskrit words. These lexicons have been edited by Dr. Bagchi 
of the Calcutta University and their linguistic importance has 
been indicated in a paper read by Dr. Chatterji at the Tirupati 
Oriental Conference. I only refer to these works here as indi- 
cating the extensiveness of the field of investigation which we 
have before us in order to understand the influence of popular 
dialects in the evolution of Sanskrit subsequent to the activities 
of the Munitraya and in spite of them. Similarly the Greek 
losnwords in Sanskrit have ben discussed by Weber in his paper 
contributed to the first volume of the Indian Antiguary in I872. 
Recently Paul Thime has indicated a number of Persian words 
which: have entered the lexicon of Sanskrit, and even Arabic has 
contributed a nuniber of important vocables to Sanskrit. Although 
their number is small, their entry in the language of the gods is 
significant, and points out to the fact already established above 
that it has in itself the capacity of still growing and becoming 
even & more important medium for the dissemination of Indian 
culture, and perhaps the most powerful instrument of research in 
the future regeneration of our country. 
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Another important aspect of Sanskrit vocabulary was brought 
out by Dr. Suniti Kumar Chatterji during the Baroda session 
of the Oriental Conference where he discussed the nature, of 
some ' translation compounds.’ Thus in; tundi-cela both words 
indicate the same idea, one being the translation of the other; 
similarly Sk. karenu may also be considered as a compound con- 
sisting of two members the first of which may be taken as the 
exact equivalent of the second, indicating an elephant. We may 
compare the current expression in the local dailies , danga-masti 
88 an even more significant translation compound of a similar 
type. Thus Sanskrit has introduced a new category in its voca* 
bulary on the basis of popular influence where both members 
indicate a common idea, but may or may not belong to the same 
Source, Here is an evidence of popular influence which cannot . 
be doubted, and the number of such vocables is increasing in 
proportion to the advance made in the etymology of Sanskrit 
vocabulary. 

It has been demonstrated with considerable success that - 
many of the new culture words have been borrowed by Sanskrit 
and Sanskritio languages from Dravidian or Austro-Asiatie, 
Thus besides the IE. asva- ' horse’ Sk. has borrowed a new word 
ghota - or ghotaka- as early as the 4th century B. C., and one 
famous ācārya of Kāmašāstra is already known as Ghotakamukha 
to Vatsyayana, Similarly in addition to the Sk, word istakā 
for brick, attested in Iranian also, Przyluski has demonstrated 
that the modern IA word for ‘brick’ in India is ultimately 
derived from Austro~Asiatic. We may hesitate to accept every 
conclusion of such great importance to the concept of IA. culture 
on such slender evidence; but if the evidence accumulates on 
allied cultural topics we cannot neglect the import of such 
evidence. The words for plantain, betel leaf, etc. as also the 
word for ‘ plough’ and ‘ mustard’ seem to have come to Sanskrit 
through the same source. These are fairly early examples of 
incorporation by Sanskrit. If the entire history of Sanskrit can 
be unravelled by research we shall probably find a fairly good 
percentage of such incorporation. 


Thus while Sanskrit has influenced the linguistic, spiritual 
and cultural life of more than two continents, ib has in that 


Li 
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slow but continuous process imbibed within itself traces of such 
contact, and made its own a large part of the vocabulary and 
grammatical features. It has itself developed from its original 
shell and spread its branches all over India and the East, and 
contributed not a little to European culture of the last three 
centuries, In this enlargement of its original scope and 
provenance it has broken from the shackles confining it, by the 
activities of generations of Indians and outsiders. The extent 
to which it has been influenced by the popular dialects is itself 
& measure of the greatness of the language to niake small 
concessions while preserving in-tact all its chief characteristics, 
It is this aspect of the Indian genius which has kept the torch of 
Indian civilisation burning for well nigh four thousand years: 
namely making small concessions which do not affect the 
genius of the language or the culture but keeping solidly the 
major aspects of both and thereby influencing the other streams 
which come into contact with it. l 


We are today faced with deep problems which are bound to 
affect the very basis of our existence in this country. It is 
necessary for us to face them with courage, foresight and 
patience and unflinching idealism. Sanskrit offers for us the 
surest medium not only to interpret the solution of many of 
them, but also to bring together the many divergent elements 
in a cultural unity which is the precursor of all other solu- 
tions; and just as it succeeded in the ancient past to weld 
together both Prearyan and Predravidian and bring into 
existence a unique Indian culture, so also will it develop a new 
cultural unity which will give to the post-war reconstruction 
of the world a new orientation. But much work is necessary 
for the accomplishment of that great purpose; itis a matter for 
congratulation that the activity of this Institute is progressively 
achieving a part of this objective and let me hope that its 
contribution fo the cultural regeneration of our country will 
be in proportion to the magnitude of its critical edition of the 
Great Epic. - 

One such work which is essential for the study of Sanskrit 
in its space-time context is a new dictionary on scientific 
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principles and I have written about it in several papers recently 
contributed to various journals. I am glad to find that there is 
great activity in learned circles to cooperate whole heartedly 
in this work of national importance. May this Iustitute which 
commemorates the name of an abhinava Panini, a veritable rsi, 
succeed in reviving the spirit of the ancient rsis and help in 
unifying the present divergent tendencies in a cultural unity, 
significantly embedded in the central theme of the Great Epic, 
which shall bring the Kingdom of Heaven upon Earth, and the 
Song of the Lord to the heart of every living creature, 


RAGHAVA APA KHANDEKAR OF PUNYASTAMBHA 
-HIS WORKS AND DESCENDANTS 
(From A. D. 750 to I942 ) 


BY 
P. K. GODE, M.A. 


Aufrecht makes no mention of an author of the name Raghava 
who flourished in Maharastra in the latter half of the l8th 
century and the first quarter of the i9th century. Mr. S, B. 
Dikshit, however, records some information about him in his 
‘History of Indian Astronomy! but his account is confined to 
Raghava’s works on jyolis only. I propose, therefore, to record 
in this paper some more information about the family and 
genealogy of this author together with a description of his works 
hitherto unknown to the historians of Sanskrit literature. 


In the library of the Scindia Oriental Institute? two Mss. of 





४५ Pub. at Poona, 7896, pp. 297-298 — I note here some points from 
Mr. Dikshit's account of Raghava and his works :— 


(i) Ràghava( = E) was the resident of Parole in Khāndesh to the 
South of Tapi river. He also resided at Punyastambha ( Puņtāmbe ) in the 
Ahmadnagar District, where he composed some of his works. 

(2) R's surname was Khandekar and his father's name was Apüpant 

(8) He composed the gaņitagrančhas Azp and पश्चांगाक and a jataka- 
.grantha called पद्धतिचन्द्रिका, 

(4) Aag was composed in Saka 27825... D. 7870. 

(5) qaim was composed in Saka 27898, D. 7877, at Puntümbe. He 
also composed a commentary on it. 

(6) पद्धतिचन्द्रिका was completed at Puntümbe in Saka I740=A.D. 7078 
A commentary on it was composed by आपा गोस्त्रामिं, son of राम, of the surname 
खिरे. This commentator resided at रेवडा village ( ळष्णानीरांतर्गत ) | 
3 List of Ujjain Mss, 94, p. 44—These Mss were copied in Samvat 
7894 or S'aka 2769 = A.D. 2667. A Ms of खेटकूति dated Saka, I798 = A. D. 
7876 is available in the B. B. R. A. Society ( Ms No. 227—H. D. Velankar’s 
Catalogue ) 
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Raghava’s खेटति copied in A.D, 7686 have been deposited 
recently. Apaji Raghunath ( = Raghava ) Khandekar, the son 
of Raghawa published a lithograph edition of this work in 889. 
. Šivarām! Apaji Khandekar, the grandson of Raghava, showed me 
a copy of this edition on l0th September 49428 and kept at my 
disposal some Mss. of the works of Ràghava; As these works 
are not known to Sanskrit scholars I have thought it advisable 
to record below some details.regarding these Mss, and the in- 
formation they furnish regarding Raghava’s literary activity 
towards the close of the rule of the Peshwas in Maharastra and 
the advent of the British Raj in India 


Some years ago Vaidya Sivaram Khandekar published a list 
of Raghava’s works so far discovered. He has handed over to me 
a-copy of this printed list which records the following works ४-0 


(4) zeta | : 

(2) data published in 889, * 

(3) पद्धातिचन्द्रिका 

(4) कोशावतंस (पूर्वार्ध) धथमयच्छ only available. This is a. 
.Sanskrit lexicon arranged . according to finals. Raghava 
illustrates in this lexicon the different meanings of words in 
self-composed verses of high poetic value. These verses are 
composed in 8 variety of metres. The उत्तरार्ध of this lexicon has 
not yet been available to Vaidya Sivarampant, who informs me, 
however, that some verses from this उत्तरार्थे or Raass of this 





. | Sivarām Āpāji was born on 2nd January 4884, He maintains the 
tradition of Sanskrit learning established by his grand-father Rāghava. He 
passed his Matriculation in 909, He has studied Sanskrit according to 
shastric methods and has studied Ayurveda also. He has been practising 

as an Ayurvedic physician at Nasik for several years. He has collected as 
many Mss of his grand-father's works as he could discover.in his family 
records and elsewhere. At present he is engaged in publishing Raghava’s 

of कोशावनंस *! a lexicon so far unknown to Sanskritists. His Nasik address 
is :—Khandekar's Wada, Aditwar Peth ( House Nos. 8I7-848 ). 


2 


. * Evidently Mr. 8. B. Dikshit in his History of Indian Astronomy 
published in १996 has made use of these published editions of I889. „Aufrecht 

- (COI, 82 ) mentions पद्धतिचन्द्रिका (jyotiş ).by a son of Vasudeva ( Bikaner 
822 ). 
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lexicon have been quoted in an edition of the Amarakoša 
published by the N, S. Press, Bombay. ! 


(5) अनेकार्थेध्वाने मंजरी (73 ) डातश्लोकी ( Ms) 

(6) छृष्णाविलासबंध (Ms) -> - (l4) माधवमीतसुधा ( Ms ) 

(7) रूष्णार्याशतक ( Ms ) (5 ) श्री विष्णो द्विंतीयशतक ( Ms) 

(8) बारदेवाय शित्तक ( Ms )  (l6) देव्यायापंचाशती ( Ms) 

(9) सुभाषित आर्या ( Ms) (7 ) श्री कविकोरतुभ महाकाव्य 

(0 ) आर्या पंचशातिका ( दूषण कशन ) * 
sais ( Ms ) (I8) श्री महालक्ष्मी स्तोत्र ( Ms) 

(ll) योगराजः (Ms) (29) श्री कष्णनामाष्टक' ( Ms) 

(I2) श्री शिवस्याष्टक . ( 20 ) श्री stares न 


I shall now describe the Mss. of some of these works made 
available to me by Vaidya Khandekar :-- 





i In spite of financial difficulties Vaidya Khandekar has succeeded in 
publishing the प्रथमयुच्छ of कोशावतंस, with the help of Shrimant Babasaheb 


Ghorpade, the Chief Saheb of Ichalkaranji and other patrons of Sanskrit 
learning in Maharastra, 


? This is not a work of Raghava. A Ms of this work belonged to. 
Raghava and is found in his collection. 

It begins t श्रीगणेशायनयः || अथ काव्यप्रबंधानां शल्यरूपात्समासतः। दोषान्वक्ष्ये क्रमेः 
dra makani: प्रदर्शिताच ॥ १ ॥ ” : 

It ends :— रघुताथप्ठुखारविदतो विगलत्पद्यलसन्माणे wet । 

at तद्रचर्यतु dat किलकंठाभगणं बिपश्चितः U १०७ ॥ 

॥ ७॥ इति श्रीकाविकोस्तुभे महाकाव्यकविकलावतैसधनोाहरोपनामक gadang श्री- 
मद्धिकंभदुरूरिसत श्रीमद्रथुनाथपंडितकविकृतो दूषणकथनं नाम द्वितीयं रत्नं ॥ sd g^ —After 
this the Ms has the following endorsement in different ink :—“ ॥ gard? 
खांडेकरोपनामक आपाजीपंतात्मजरछुना'थनाम्नः सत्ये । श्रीमत्पुण्यस्तंभक्षेत्रे लिखापितं ॥ श्रीलक्ष्मी 

*बासुदेबार्पणमस्तु ॥ ” 

3 Dr. R.G. Harshe has desoribed two Mss of the works of Raghava Apa 
Khàndekar in the Gorhe collection of the Decoan College Research Insti- 
tute, Poona ( Vide p. 28 of his Cata. of this collection, Poona 4948 ). These 
Mss are:—(l)[dfsuygw by Rāghava (Ms No. 82) which is based on 
स्मृत्यर्थसार, हेमाद्रि, माघव, निर्णयामृत, निर्णयसिन्धु and स्मातिदेर्षण. as stated by the 
author in verses Í and 2 at the beginning of the work; (2) चन्द्रप्रभापद्धति 
(Ms No. 83) or पद्धतिचन्द्रभभा whioh is an abridgment by Rāghva of his 
jātakapaddhatis as stated by him in verse l at the beginning. In the 
colophon the work is called पद्धतिचान्द्रिका, waqag tho author of तिथिसारोद्धार 
is different from our राघव कावि, Prof. G. V. Devasthali reports a Ms of this 
work which is dated A. D, 7059 (Saka 68l), | 
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( ) श्रीमहालक्ष्मी cata —( 5" x 4३” ) folio 3, verses 7. 
Begins:—“ श्रीगणेशाय नमः U 
अमरीकबरामरतरुपुष्पञ्नग्गंधस्क्तम घुपीभिः | 
मुखरितमजभुखस्रंनुतर्मिदीव(व)रजाने नमामि पद्कंजं ॥”. 
Endsi— 
“ आर्या सणिमयमालां समर्पितां राघवेण यदि देव्याः । 
कठे BAA खीछुतधनशं समाप्नृयाद्धक्तः ॥ १७॥ 
इति श्रीलक्ष्मीस्तोत्रं संपूर्ण ॥ श्रीजगदंबार्पणमस्तु ॥ छ छ 
शके १७४५ सुभानुनामाब्दे ज्ये्ठकुष्णत्रयोदश्यां रवो खांडेकरोपनाम 
वासुदेवात्मज बाळकृष्णस्य पुस्तकं ॥ ” 
(2) अध्यात्मरामायणस्ते!त्रः-' (one folio 22” x 48 and 
another 42” x 63” ) 0 verses. 
Begins:—“ n श्री u अथ श्रीरामायण स्तोत्रं ॥ 
गोमारं व्यपनेतुमादिपुरुषः संप्रार्थितो वेधसा 
पुत्रत्वे जसुतेन भुरितपसा संयान्वितस्तत्त्रियां | 
भूत्वा कौशिकयज्ञरक्षणमथोहल्पो द्धुतिं भूभवो- 
gré भार्गवद्पनाशमकरोत्त रामचंद्र भजे ॥ १॥ ” ॥ अ. कां. ॥ 
Endsi— f नवश्लोकमिद्‌ं रामचारितं पापनाशनं | 
aad हृद॑भोजे कृतवान्‌ राघवः स्वयं ॥ १०॥ 
. श्रीराघवविरत्चितं मध्यात्मरामायणर्तोञ्रं समाप्तं ॥ ea = 
( 3 ) शतम्छोकीः-- ( folios 20, size 73 x 54° ) I08 verses. 
Begins:—“ श्रीगणेशाय नमः ॥ श्रीसरस्वतियनमः श्रीलक्ष्मीवासुदेवायं नमः 
श्रीमीरीतनयं संसिद्धिसखिछेशान्तह्मकृष्णेश्वरान्‌ 
सावित्रीं कमलामुमां स्वापेतरौ सूर्यादिखेटान्‌ Tes | 
वागीशा तुलसी प्रवेशसमयदैपायन यः स्मरेन- l 
मांगल्येष्वखिळेषु यानसामेती तस्यास्ति सिद्धिध्रेवा ॥ १॥ ” 
Ends:— “ नाधीताः स्मृतयो न शास्रमपे नो पौराणि त्राणि नो 
वेदांगं न च कोककाव्यपठुवाक नो बाळभाषागिरः | 
dd सत्यापि राघवेण राचिता त्वत्पादभूषा War 
व्वन्नासाम्॒तंपुष्ठया निजागिरा aed तव औपते ॥ १०२॥ 
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ऊहावालिं शतश्लोकीं श्रीहरेस्तुतिगमितां । 
- विछोकयंतु सरला अघमुक्त्ये सुपंडिताः ॥ १०३ ॥श्री०॥ 
श्रीसद्वासदेवपद्पंकजरसास्वादनपरेकमानस खांडेकरोपनामकआपासुत- 
राघवाविरचितशतश्लोकी संपर्णतामगमत्‌ || तत्र शके १७४३ ॥ कार्तिक कृष्ण ॥ 
१ मंदे वास्तव्य श्रीगोदातठाविळसत्पुण्यस्तंाभिषे क्षेत्रे &d zn भवतु 
"श्रीरस्तु ॥ श्रीवासुदेबापंणमस्तु ॥ ६॥ ' 
(4) agaat शत्तकः-£०।।० 2 ( 8" x 5”) verses I0], 
Begins:— “ श्रीगणेशाय AH: ॥ 
रासायासजछादोक्शितकंचुक्यंगनाभिरामितोजः | 
आश्किष्टश्वृदूनतरुरिबरेजेत्यतुमोकशुजगीमिः ॥ १ ॥ ” 
Ends— 
“ नाधीतशास्त्राविस्तर आपासुत राघवो रमाजानेः | 
स्तोत्रं तत्प्रेरणयाकरोत्प्रसन्नोस्त्वनेनभक्तसखा ॥ १०१ ॥ 
श्रीखांडेकरोपनामकेनापाजीसुतराघवपंतेन विरचितं श्रीवासुदेवार्याशतकं 
«dis संपूर्ण ॥ श्रीवासुद्‌वार्पणमस्तु ॥ शके १७४२ विक्रमाब्दे ज्येष्ठ झु. ॥ ५ 
गुरौ श्रीमद्गोदातटविलसपुण्यस्तंभाधिदे(धे) क्षेत्रे रचितमिदं i" छ छ 
(5) कृष्णायाशतकः-— folios 2 ( 8" x 5” ) verses ]04. 
Begins:-^ श्रीगणेशाय नमः ॥ श्रीसरस्वत्यै नमः ॥ ्रीपल्िनाथायनमः। 
विष्ण्वंशभुगुवरः we विद्यार्थी शिष्यतां गतो यस्य | 
तत्सकळसिद्धिदातुमद्रार्थसुपासको न को नामे ॥ १॥ ?› 
Endsi— “ हृदयस्थ वासुदेवो राधवदासं यथैव प्रेरयाते। 
स तथा बूस्वायाशतमणिमाछां तत्पदे समर्पयाते ॥ १०४॥ 
इति श्रीराघवविरंचितं श्रीकृष्णार्याशतकं समाप्तं ॥ ॥ 
शके १७३९ ईश्वरनामाब्दे मार्गशिर्ष शुद्ध ११ भूगवासरे तद्दिने इदं आर्या 
शतकं समाप्तं siegu श्रीकृष्णापंणमस्तु॥ इदं सखारामेण लिखितं 
शुभमस्तु | ॥॥ ? छछ छ 
(6) श्रीविष्णोः द्वितीयशतकंः-- folio 6, ( 74” i") verses 
04, 
Beginsi- “श्रीगणेशायनमः॥ श्रीसरस्वत्ये नमः ॥ श्रीवासुदेवाय नमः॥ 


यस्य स्मरणमात्रेण विपत्कोटिशतैरापे । 


आवता मच्यते जत॒स्त देव प्रणमाम्यहं ॥ १ d? 
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Endsi— * sra: श्छोकानिसान्पुण्यान्‌ राघवेण विनिर्मितान्‌। 
यः पठेचस्य श्रीविष्णोः प्रसादे भविता ध्रुवं ॥ 
श्रीमदापापेतात्मजखांडेकरोपाहृयराघवकविविरवितं द्वितीयं was 
` समाप्तं ॥ श्रीरस्तु gi अयात्‌ ॥ श्रीकृष्णार्पणं ॥ ” ERN. 
. (7) देव्यायपिचाशतीः-- folio 5, ( 74” x 52”) verses 5l. ` 
Begins:— * ॐ ॥ श्री ॥ श्रीगणेशाय नसः ॥ DES 
अथ देव्यायापश्चाशती ATTA ॥ 
यस्यांधिरजःखपनं वांछंतीशादयोपि तस्य gt: | 
वक्षो मंडनकर्त्री मम कुळधात्रीं sf नमाम्यनिशं ॥ १ uo 
Ends— “ आर्यामाणिमंजीरः समर्पितो राघवेण पदि देव्याः । 
अस्य क्वणितं agi grig जयेपसवो TAT? सरला! ५१ ॥ 
श्रीमदापासतखांडेकरोपनामराघवेण विरचिता देव्यार्यापंचाशती समाप्ता 
॥ श्रीमहाकाळीमहालक्ष्मीमहासरस्वत्यर्पणमस्तु ॥ art भवतु ॥ श्रीरस्तु ॥ ॥ 
शके १७४५ सुभानुनामाब्दे आश्विठ्ठा. ॥ १०॥ विजयाख्यायां समातिमगसत्‌ ॥ ?? 
- (8) चतुर्विशतिनामव्याख्यार्था — folios 4 ( 74” x 43" ) -26 
verses. i = & 
Begins: — “ श्रीगणेशाय नमः ॥ 
श्रीकेशवादिकृष्णांतानां नाम्नां करोमि द्ञाभव्याख्यां | 
आर्यावृत्तां सात्वतप्रीत्ये प्रतिभानुसारतः शुद्धां ॥ १॥ ' 
Ends:— 
“ नासव्याख्यातुळसीसाछां सुक्ताधिकां सुभक्तिरसां | 
हरिचरणस्थां राघवक्टूप्तां के धारयतु सद्विबृधाः ॥ २६॥ 
इाति केशवादि चदुर्विशातिनामव्याख्या समाप्ता ॥ 
श्रीपष्लीनाथार्पणमस्तु । ? 
(9) कुष्णनामाष्ठक or कृष्णाष्रकः-- folios 2, (8' x 42^) 
9 verses. : 
Beginsi— “ ॐ श्री ॥ श्रीकृष्णाष्टकं लिख्यते ॥ 
मृगमद्शोभितभाळं नवघननीलं ब्रजांगनाबालं | 
स्वकथाधर्षितकाछं दनुजकराळं TANG गोपाल ॥ १॥ ” 
Ends— : 
“aida कालियनागे निखिछासगं सुरन्वनीलांगं | 
_ तल्पीकृतीसतभुजगं भकत्यनुरागं TATAHAN ॥ ८॥ 


= 
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कुष्णनासाष्टुकं स्तात्रे पवित्रं राधवकृतं | 
यः पठेत्‌ तस्य सर्वत्र जायते जयसंपद्‌ः ॥ ९ ॥ ” 
(20 ) आर्यापञ्चाशतिका स्तोत्र: folios 7 ( 8” x 44”) verses 
53. 


Begins:— * ॐ off ॥ ॐ श्रीगणेशाय नमः ॥ ॐ श्रीडक्ष्मांबासुदेवाभ्यां 
नमः ॥ 
आवाह्यांतर्छक्ष्ये शंखगदार्यब्जपाणिमङ्घाभं | 

लक्ष्म्यंकं च सहोमयगात्र श्रीवासुदेवमहमीडे uu" 
Ends— 
^ आयाप्तराघवोहावल्यायाराचितरन्तमालांना | 
हरिशेषामिव कंठे कुर्वन्संसारदुर्गमातितराते ॥ ५३॥ 
इति राघवविरचिताऽर्या पंचाशतिका स्तांत्रं समाप्तं ॥ 
श्रीछक्ष्मीवासुदेवार्पणमस्तु ॥ 
(ll) कुष्णविलास ( प्रथम सर्गे ) —folios 8 ( 83" x 5%) 
verses 56. 
Begins:— “ श्रीगणेशाय नमः ॥ श्रीळक्ष्मीवासुदेवाभ्यां नमः ॥ 
श्रीगुरुभ्यो नमः ॥ श्रीसरस्वत्ये नमः ॥ 
एको यस्य रदोहि मातृयुशुळं नेत्रत्रयं बाहव- 
चत्वारो जनकश्च TATA षटूकंधरः सोदरः | 
गंधः सप्तछदेन तुल्यइभकं चाष्ठोरगाछं कृतं 
विन्नध्वांतनिरासातिग्साकिरणं dà तमिंदुप्रभं ॥ १॥ ” 
Endsi— 
E संमुग्धव्॒जकासिनीजनमनस्तोषपदोषस्य a 
शक्कारयेसुकुटेद्रनीकसाणिभिः संस्यशितं श्रीहरेः । 
वर्गगामकरंद्तारितजगत्‌ लक्ष्म्याळसत्ककणं 
हस्ताब्जेन सुशेवितं पद्युगं तन्ञोमि कल्याणदं ॥ ५६॥ 
इाति श्रॉलक्ष्मीवासुदेवपादारविदमकरंदास्वादनपरभानसेन खांडेकरोप- 
नामकेन आपाजीपंतात्मज राघवेण विरचिते कृष्णविलासाख्ये काव्ये प्रथमः 
सर्गः ॥ श्रीकृष्णार्पणसस्तु ll” 
(22 ) कृष्णाबेलास ( तृतीय ait ) folio 6 ( 8" x 42") 


Begins:— “ श्रीगणराज्ञे नमः ॥ श्रीधराधरेंद्रनेदृनीशाय नमः ॥ 
5 { Annals, B. O, R. I} 
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राधामुर्धसुखाराविंदमधुिद्‌ नेत्रश्च वेणुं क्रणन- . 
aiding अवांगरागललितो wap Wee | 
fats wider नंदकगछो वक्ाळकावेष्टित- 
प्रोत्कुछ्लोत्पछ कांति सोषबदनः श्रीकृष्णचंद्रोवतु ॥ १ ^ 
Ends:— . है 
£ imaman पंचमपदे दृत्तावधानाँमनां 
नेत्रैनेब च लक्षिता मधुरिपो राधाप्रफुछानने | 
तिर्यंक्छोलूसमौछिचंचलछलसब्त्नावतंसस्यवै ` 
art कंदालिताः sn qug नः साकूतनेत्रांचलाः॥ ४३ ॥ 
इति श्रीलक्ष्मांवासदेवपादारविंदमकरंदास्वादनपरमानसेन खाँडेकरोंप- 
नामकेन आपाजीपंतात्मजराघवेण विराचिते कृष्णाबेळासाख्ये काव्ये तृतीयः 
सर्गः समाप्तः ॥ ” | 
( 8 ) कुष्णविलास ( चतुर्थं सर्ग ) folios 7 ( 87 x 33”) verses 
dB 
Begins:— ^ श्रीविध्नहर्ज्रे नमः। श्रीमाधवोमाधवेन्यो नमः ॥ श्रीनृहरी 
प्रसन्न ॥ 
भक्तानामनुरजनेन जनयन्तोषं सुफुल्लोत्पळ- 
श्रेणी कोंसलसांसंलेरवयवेरुत्पादयन्नुत्सवं | 
पंचेषो ब्रजकामिनीमिराभितः प्रत्यंगमालिंगितः 
BISA स सूरतिंमानिव रसो राहे रमानायकः ॥ १॥ ” 
Endsi— ; 
£ यत्पक्मीनकतातमस्तकजछा पद्मोद्धव क्षेत्रजा 
वृंदामासुखयोषितः सुरतरोः एष्यैहिं संपाजितुं । 
sala प्रकृतेः परस्य पदक गोप्यो निजस्वांतज- 
शांत्ये तत्स्तनकोरकेशु निदधुः कष्णस्य चित्रं महत्‌ ॥ ४५॥ 
भ्रीलक्ष्मीवासुदेवपादाराविंद्मकरंदास्वादनपरमानसेन खांडेकरोपनासकेन 
आपाजीपंतात्मजराघवेण विरचिते कृष्णविछासाख्ये काव्ये चतुर्थः सगः 
समाप्तः ॥ श्रीउमामहेश्वरापणमस्तु ॥ ” 
( 4 ) माघवगीतसुधा--£०।।०५ 29 ( 9" x 5”) 
(4 ) प्रथम uī—verses 48 
Colophon on folio 6—"sfisrasstragarat सामोद्दामो+ 
दुरो नाम sepe सर्गः ” 
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(2) fata wt—verses 28 
Colophon on folio 8—“ श्रीमाघवरुघायां द्वितीयः सर्गः ” 
(3) तृतीय wi—verses Id 
Colophon on folio 40—" इति sftaraafiagatat gra- 
मधुसूदनो नाम तृतीयः सर्गः ” 
(4) चतुर्थ qmi—verses 27 
Colophon on folio I2—" श्री araagurgi ftasanrūdī» 
ना(म) चतुर्थः सर्गः ” 
(5) पंचम सग--०९7३९8 27 
Colophon on folio /४-- श्रीमाधवंसुधायां साकांक्षपुंडरीको 
नाम पंचमः सर्गः ” 
(6) षष्ठ wi—verses 9 
Colophon on folio 76-- samaga सोत्कंठवेकुंठो 
नाम पष्ठः सर्गः ” 
(7) सप्तम uī—verses 34 
Colophon on fclio 78~—" भ्रीमाधवसधायां नागरनारायणो 
नाम सप्तमः सर्गः ” 
(8) अष्टम सर्गे--४श'528 28 
Colophon on folio 20—" श्रीमाधवर्गीतछ धायां बिलक्षलक्ष्मी- 
पतिनामाष्ठमः सर्गः ” 
(9) नवम usī—verse 8 
Colophon on folio 87--* श्रीमाघवरुधायां छग्धमधुसूदनों 
नाम नवमः सर्गः ” 
(4l0) दशम ust—verses 27 
Colophon on folio 22—' sftaraasdtaguri मानिनी- 
` बर्णन नाम दशमः सर्ग: ” 
(iL) एकादश wi—verses 78 
Colophon on folio 25—' औमाधवडधायां aami 
नामैकादश सर्गः 
(2) «raga at—verses 30 
This poem in i2 cantos contains in all 250 verses. 


The Ms Begins :-- 


“श्रीगणेशाय नमः ॥ श्रीसरस्वत्ये नमः ॥ श्रीगुरुभ्यो नमः ॥ श्रीसहालक्ष्म्प 
Kai ॥ श्रीबासुदेवाय नसः ॥ श्रीपकल्लिनाथाय' नमः ॥ 
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_ मेघेमदुरमंबरं वनभुवः श्यामास्तमालडुमेः 
नक्तं भीरुरयं त्वमेव तदिमं राधे गुहं घ्रापय | 
इत्थं नंदनिदेशतश्चालितयोः प्रत्यध्वकुंजडुमं 

COC +m 


राधामाधवयोर्जयंति यमुनाकूळे रहः केलयः ॥ ” 


This is the first verse of Jayadeva’s Gitagovinda. It is follow- 
ed by three more verses. The poet then states his method and 
purpose in writing this Kavya i— 

“ fagraj वागीशां (2rd च तत्स्वामिनं शिवं व्यासं । 
पितरौ rea कविवरात्‌ क्षेत्राधशान्‌ जयार्थमभिवंदे ॥५॥ 
श्रीरमणचरणनलिनां मृतधारापानपूतहृत्रसनः | - 
सोहे राघवनामाखिलरसमूर्ति रसेन a8 हरिं ॥ ६ ॥ 
गीतानां जयदेवाक्तानामार्यास्तद्थरसलछिताः | 
श्वरतालाङ्ञार्याणां सुखायगीतिः करोमि sacar wo ॥ 


ragana दशावताररूपिणं श्रीकृष्णं राघवस्तोति ॥ ” 
The Ms ends +=- 
५ हरिचरणामृतानामिंतकाठिकल्मपतापखंडने ZĪŠA | 
खांडेकरोपनामकराघववचने कुरुष्व gagi I ३७॥ 
रचयकुचचयोश्चित्रं पत्रं करेण कपोळयो- 
घटय जघने काचीमंचयखजाकबरीभरं | 
रचय aga श्रेणीं पाणौ पदे कुरु नूपुराः 
निति निगदितः प्रीतः पीतांबरोपि तथा करोत्‌ ॥ ३८॥ 
पर्यकी कृत नागनायकफणा श्रेणीमणीनां गणे 
deti ्रतिबिंबसंकननया विभ्रद्पुर्विकियां i 
पादांभोरुह धारिवारिषिसुतामक्ष्ां f ot 
कायव्यूहामिवाचरन्नुपाचिताकूतों See जात E ॥ 38 ॥ 
यहांधर्वकछास कौशळमनुध्यानं due 
थच्छृंगाराववेकतत्वरचना काब्येषु लीलायित i 
aaa जयदेवपॉडितकवेः कृष्णेकतानात्मनः 
स्वछंदं परिशोधयंतु साधियः श्रीगीतगोविन्दतः ॥ ३० N 
ऑलक्ष्मीवासुदेवपादाराविंद्मकरंदास्वादूनपरमानसेंन खांडेकरोपनामकेनं 
आपाजीपेॅतात्मन राघवेण विरचिते माधवसुधायां द्वादशः सर्गः ॥ ६॥ ऊँ 
श्री॥ ६॥ 


EZ 
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( ]5 ) सुभाषित आयॉ-- folios 34, ( 74” x 4$") verses 330 
Ms is incomplete. 
Begins:— 
^ श्रीगणेशाय नमः N 
यद्गंडभित्तिगितप्रमदादनबङकंठकाः मधुपाः | 


~ HOS 


उत्त॑सस्थेंदुकलां पिबति वोस गणाधिपः पातु ॥ १॥ ” 
Ends— z 
| “ केसरिपत्राचंडीशिख्युंदुरुगौसुतावहं gam: | 
भाछाञ्िंगेगाकोहिगळस्तस्माश्मशानवासीस्यां ॥ ३० il 
On folios i0-il our poet possibly refers to Peshwa Bajirao II 
of Poona in the following verse :— 
` ४ को यान प्रवराश्च साधुमिरपि स्वीयार्थसंसाधने 
के पुज्याः प्रभसॉसितो च नितरां के वर्जनीया जनेः | 
के मान्याः परमार्थसाधनपरेहेयाश्च काः केथवा 
गजीराजसभासदो बुधनरो war: खियः कामुकाः ॥ १०१॥ ” 
Our poet was a contemporary of Peshwa Bajirao II. He 
was a highly religious person and consequently entertained 
some contempt for the contemporarv Pandits at Bajirao's court 
as will be seen from the last two lines of the above stanza which 
state that spiritually -inclined persons ( परमाथसाधनपरैः) should 
avoid { 8qT:) the court Pandits of Bajiraj ( बाजीराजसभासदः ) and 


-amorous women ( faa: काछकाः ) 


(6 ) ganda आर्यां (in Marathi) folios 8 ( 73’ x 43°) 
verses (55 + " x 
Beginsi— *: “शशा, नसः ॥ 


sean 


ļ od | i i 
Ende a 
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folio 8--$ || श्री । 
vu "au सुखीं नाम gaf रूप मस्तकी तुळशी | 
नियमे कारिशी तरि हरि पार्षद्मुख्यां समान d तुळसी ॥ १ । 
जेथ सभासद FEZ सुकृतदयेचा असे न ओलावा | 
Ua तेथ न जावें भेला तरि शब्द ही न बोलावा ॥ ५॥ 

In the arya 5 above the poet states that a wise man should 
not visit a royal court where the courtiers are absolutely 
devoid of the moisture of human kindness and incase he visits 
such a court he should not utter a single word. This general 
advice seems to contain a criticism of Bajirao’s courtiers, who 
must have been apathetic to our poet. Raghava, though learned, 
was highly religious and as such was not perhaps well received 
at the court of Bajirao II, who is referred to in the following 
ūryās of this work :— 

folio 2—“ गपी टाकुनि आले Wer खाउनि बाजिशयाला | 
या कर्माने देईल इश्वर तरि काय बाजरा यला ॥ १३॥ 
पापड्यसनी त्यांचा YRS कसा पापपुंज सरबाल | 
बाधक तो साधूला जेवि कुपथ्यांत अग्रसर वाल di 
garaga भुरुजी सदाचरण तरि कशा न SATS | 
आप्तपरा नेणे तीक्ष्ण मलिन कठिन जेवि करवाल ॥ १५॥ ” 

Perpaps these verses contain a criticism of a guru (uēiēī ) 
of Bajirao Peshwa. This guruji was not evidently virtuous as 
his पापपुंज or treasure of sins is referred to by our poet, Perhaps 
the following arya on folio 7 contains a criticism of Bajirao’s 
character :— Ei 4 

“ अंध पाते असतां. मण mm C के यां | 
" "erat go” 
When ķ | a deer* 


avad lados ^ binm is 
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(7 ) gma आर्याः-- folios 40 ( 7” x 43” ) verses 88]. 
Beginsi— “ श्रीगणेशाय नमः ॥ ॐ ॥ श्री ॥ 
यदह्वंडाभात्तिगलितप्रमदादनबद्ध कंठका मधुपाः | 
उत्तेसस्थेंदुकळां पिबंति यो सौ गणाधिपः पातु ॥ १ uc 
Ends— on folio 402 l 


^ आरोहति चरणहता जडापि धृछिः सखे यथा शिरासि। 
कि न भवति मनुजानामतिक्रमादिह परत्र फलमेवं ॥ ८१॥ ” 
This anthology is identical with that described above under 
No. 5 but contains some additional verses. The verse ( No. ]0! ) 
containing a reference to बाजीराज सभासदः appears as No. 97 
in this Ms and reads as follows :— 
folio l — “ को या न प्रवरश्च साधुभिरपि स्वीयार्थ संसाधने | 
के gar: प्रशुसंमितों च नितरां के वर्जनीया जनेः । 
के मान्याः परमार्थसाधनपरेहयाश्च का केथवा d 
बाजीराजसभासदो बुधनराभहाः AT: कामुकाः UO son” 
Occasionally some non-Sanskrit verses are inserted by the 


poet in this anthology. The following specimen I am unable to 
understand :— 


folio l4—“faatagaraizaravirare शिकाढज सुदाइ। 
Oi पोरिसने रगडसचारा छावया लेकालथिन गाइ ॥ २७॥० 
(I8) योगराज — folios 6 ( 8 x 5”) verses 68. 
Begins:— ^ श्रीगणेशाय नमः ॥ श्रीलक्ष्माबासुदेवाभ्यां नसः t 
यद्भासा भात्यदो विश्वं ज्योतिषां ज्योतिरेव सत्‌ | 
केवलं तु स्वयं ज्योति यः पश्याति नमामि ते ॥ १॥” 
Endsi— दानभजनयज्ञतपोपुराणनिगमार्चनाव्मयोगजपाः | 
ईशाप्रीत्ये च कृताः सर्वेस्यसंक्तिसाधकानियसान्‌ | 
agaa परं तत्त्वं राघवकाबिना कृता इमाह्यार्याः। 
भूयात्तत्वानुभवो भक्त्याऽभ्यसतां हि योगराजममु N ६३ u^ 
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It appears from a perusal of this work that our poet had be- 
come thoroughly Vedantic in his spiritual views, when he com» 
posed the work. 

(9) रोगावलिजातक-- folios 4 ( 6३” x 43”) verses are not 
numbered. 
Beginsti— ^ श्रीगणेशाय नमः ॥ श्रीसरस्वत्यै नमः ॥ 
ॐ श्रीळक्ष्मीवासुदेवाभ्यां नमः ॥ 
अथ जातकामिप्रायेण रोगोत्पत्तिः ॥ अथ ज्वरे ॥ 
निचस्थितस्याब्जपतेर्दश्ञा तु 
शिरोरुजं नेत्रगदं प्रकृष्टं । 
कुष्टं ज्वरं बंधनमेव कुर्यात्‌ 
क्षीणस्य situ दशापि तद्वत्‌ ॥ " 
Ends— “ अथ बिषदोषे ॥ 
षष्टाष्टमे यथा चंद्रो बुधयुक्तश्च तिष्ठति | 
विषदोषेण बालस्य तदा सृत्युश्व जायते ॥ १ ॥ 
इति रोगावलि जातकं समाप्तं ॥ श्रीकुष्णार्पणमस्तु ॥ ” 

The name of the author is not found in the Ms of the work 

described above. 


( 20 ) बाखुदेवाष्टक-- 9 verses copied from the original Ms by 
Vaidya S. A. Khandekar. 


wy 


Begins— “ ॐ sfiargaares ॥ श्रीं ॥ 
l ध्वजपावेकमर्लांकुशादि चिन्हेः 
सुलूलितम॒च्चनखं हरेः पदाज्जम्‌ | 
wea" हृदि चिंतितं तु येन 
र न स भवती न gagi प्रगंता ॥ १ ^ 
Ends-- - 
* वासुदेवाष्टकं ved राघवेण विरच्य वे | 
आपितं तत्पदे तेन प्रीयतां कमछापतिः ॥ ९ ॥ » 


_ Besides the above Mss of Ràghava's works made available 
to me by- Vaidya S. A, Khandekar he showed me a sheet of paper 
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(8” X 6”) containing the आधानकुंडली' of राघोपंत खांडेकर who is 
identical with राघवकावे खांडेकर. The details of the date pertain- 
ing to the आघानसमय recorded in this document give us Friday, 
Lith April 7768 as the time of conception ( or आधान), Raghava 
Kavi must have been born iu December 4758 or so if the आधान 
कुंडली referred to above is correct. At any rate his birth date is 
not much removed from A. D. 758. I shall now record below 
the chronology of his works and their copies :-- 





^ 


Particulars R= Rāghava Apa Khāņdekar 











R about 42 years old, 


„A Ms? of नीलकंठी ज्योतिषप्रकश्णघ copied at 


त्रिकणश्राम and belonged to R. 
A Ms? of नीलकंठी फलश्लातिप्रकरण copied by R. 
R composed खेटछाति-- Ujjain Mss of A. D. 
i837; BBRAS Ms of A. D. 7876. 
R composed पंचांगाक; Ms of कछृष्णार्यांशतक by 
R. 
R completed his पद्धतिचंद्रिका at Puņtāmbe, 
Ms of वास्देवायांशतक by R. 
Ms of शतश्लोकी by R. 
Ms of महालक्ष्मी «ila by R belonging to 
बाछकष्ण वासुदेव खांडेकर. 


A. D. Saka 
758 680 Birth of R. 
800 722 
803 725 
804 I726 
80 732 
8I7 739 
488 I740 
820 4749 
I82! 743 
823 745 
823 745 


Ms of देव्यार्थापंत्राशत्ती by R. 





! This कुंडली reads as follows :-—' श्रीगणपतये नमः ॥ 
ases PIE स्वस्ति शीमन्तुपशालिवाहन शाके १६८० बहुधान्यनामसंवत्सरे उदगयने quodi 
dā मासि gave सप्तम्यां तिथौ ७ शुक्रे घटी ५२ प. १४ आद्रा नक्षत्रं घटी ६ प, १३ सुकर्मा 
योगः TST! ५० पलानि १२ तात्कालिकं गरकरण एवै dagg Maiaga घटी १५ पलानि 
३८ तत्समये aoe कन्यांशे वहमाने राजश्रियाविराजंमानराजश्री राघोपत खांडेकर तेषां 


ARRAT: ॥ ete.” 


2 Vide pp. 26-27, Des. Cata. of Gorhe Collection by Dr. R. G. Harshe 
( Deccan College Research Institute, Poona, I942) — Ms No. 78. 


5 Ibid. Ms No. 79, 


6 [ Annals, B.O, R, T. ] 
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If A. D. 2788 is the date of Raghava’s birth he must have 
been about 60 years old when he composed in A.D. 7676 his 
.पद्धतिचद्रिका at Puņtāmbe in the Ahmadnagar District. Presuming, 
therefore, that he lived about 20 years more we get about A. D. 
2888 or 2640 as the later limit to his life-period, 


“Vaidya Šivarāmpant Khandekar tells me that he is the grand- 
son of Rāghava Api Khandekar born in A. D. 758 and that he 
himself was born in. A. D. 884. This statement results in 
greater longevity for both the father and the grand-father of 
Sivarampant than what we generally assign toeach individual. 
We have to accommodate between A. D. i758 and I94? (a span 
of 84 years) three individuals; one of which is now 58 years old. 


APPENDIX 
Genealogy of Rüghava Kavi Khūņdekar 
( Between i758 and 943 A. D.) 





arsi 
iis 
TAIT 
sa E NE ee 
| A E | = ~ ७ 
बाळाजी आपाजी ( of Parhole ) नारोपंत 
(> यमुना ) 
l 
| | ath 
qra (कबि) Born A,D.7758 शिवराम (of Sayle) भास्कर अंताजी 
Or रघुनाथ | | Or अनंत 
(जानकीबाई) _ भिकाजी | | 
Asg निळकंठ . | 
fue उप | 
| | विष्छ गंगाधर 
भास्कर नारायण 
का J a 
विष्छु श्रीधर area अंताजी गणपति आपाजी 
| or आबा ( of Dhulia ) 
(Died in A.D,I896) 


(xaea) (> गंगाबाई) 








l | बाळळष्ण 
तात्याजी नारायण Or छष्णाजों 
(x छृष्णावाइ) केशब शिवराम 
| (of Puņtāmbe) (or शिवप्रसाद 
| च 
eee नारायण E (of Pārhole) (of Nasik 
(of Parhole) | (>राधाबाई) 943) 








| | | 
गोपाळ केशव (ugs | | | | 
| (Indore) (Indore) गंगाधर रघुनाथ भास्कर रृष्णराव 





| 
| | | सीताराम (7943) 


बाळरुष्ण रामभाऊ | o 
(Gwalior) | | | (of Indore) 
लक्ष्मण रामभाऊ | < | 
(Benares) शारञ्चद्र विज्ञय 
| (7943) (943) 
नारायण 





* I am thankful to Vaidya S, A. Khandekar for giving me the above 
Genealogy of Raghava Kavi Khandekar for publication. 
—F. K. Gode. 
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Family Deity--'* श्रीमहाकेलीमहालक्ष्मी मदह्दा सरस्वर्तापालिना थप्रसुखपचायतनकुल- 
देवताभ्यो नमोनमः ” 

Native Place— Originally this Khandekar family belonged to 
Sāyale in the Sangameshwar Taluka of the Ratna- 
giri District of the Bombay Presidency. Then 
some of its members migrated to Pārhole ( Dist. 
Khandesh ) and Puņtāmbe ( Dist. Ahmadnagar ) 


Gotra tc. — ऋग्वेदातगतअश्वलायनसूच्रशकलशा[खाध्यायी गारयगो ALTA 
खाडकर LETAT 


Birth date of Raghava Kavi Sunday, 27॥ December २2756. 


Horoscope ( जन्मलग्नकुंडली ):— “ श्रीगणेशाय नमः ॥ स्वस्ति श्री शके १६८० ` 


बहुधान्य नाम संवत्सरे मार्मशीर्ष ब. R रविवासरें ०८. ” 


This horoscope | 
is in the hand- § 
writing of 


Raghava Kavi | Sa m K i 
himself. $ < asst Saag 





us 


DEVAYANA AND PITRYANA 
BY 
H. G. NARAHARI 


What has been vommonly accepted as the chief text! of the 
doctrine of Transmigration admits of two natural divisions? 
the one part dealing with the ‘ five fires’ and the other with the 
‘two ways’; while according to the former theory, $raddhd 
seems to ba primarily responsible for the Soul’s return to earth, 
it is this alone that, according to the latter, leads to Brahman 
without return; the former theory appears to assume the absence 
of any recompense in the other world for, according to it, the 
Soul, after having journeyed to Heaven, returns almost immedia- 
tely, to a new existence through the five transitory stations- 
heaven, atmosphere, earth, father and mother; but, to the latter, 
while those traversing through the northern path of the Sun 
reach Brahman, not to return to earth again, those that go 
through the southern path go to the Moon, stay there till their 
deeds permit and return to earth by the very way through which 
they went vp. 

The ‘ doctrine of the two ways’ which is essentially based on 
the conception that, at death, it is only the body that is destroy- 
ed and thatthe Soul continues its existence to reap the conse- 
quence of its deeds, speaks of two ways, the way of the gods 





t Ch. Up,V.I0.5ft.; the same occurs in the Br. Up, ( VI. 2. 6 ff.) with 
minor variations and in 8 somewhat briefer form. 

3 Deussen ( Philosophy of the Upanigads, p. 333) makes a chronological 
distinction between these two parts, and would call that teaching the 
doctrine of the “five fires” as the earlier portion, and the other as the later. 
The Nirukta ( XIII, 9तॉ,) makes a curious jumble of these two parts in the 
course of its account of the doctrine of Transmigration. 

3 cp. Bhagavadgila, VIII, 24 ff, where distinction is made between those 
that die in the utfarayana (northward course of the Sun ) and those that die 
during daksinagana ( southward course of the Sun ). The story in the Maha- 
bharata ( XI. 9 96 ff.) that Bhisma waited till uttarāyaņa to breathe his 
lgst is based on the same conviction, 
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( Devayāna ) and the way of the fathers ( Pitryāna ); those who 
know the doctrine of the five fires ( paūcāgnividyā ) or who medi- 
tate with faith upon Satya are the people who are privileged to 
travel by the former path which leads them to the gods or to the 
Absolute Brahman ; when, at death, their body is burnt on the 
pyre, the Soul enters the flame, then the day,the bright-half of 
the month, the six months when the Sun moves northward, the 
year, the Sun, the Moon, the lightning, and finally, led by a 
superhuman person (amünavah purusah ), Brahman, never more 
to return to earth ; but those whose merit consists only in the 
performance of philanthropic acts like sacrifice ( yajfia ), bounty, 
( dana ), and penance ( tapas) have to travel, at death, by the 
other path ; their Soul first enters the smoke of the pyre, tben 
the night, the dark-half of the month, the six months when the 
Sun moves southward, the world of the Fathers ( pitrloka ) 
in lieu of the year, the ether and finally the Moon which is the 
final destination for these Souls and not a mere stage of transit 
as in the previous case. Here the departed Souls remain fora 
time enjoying the rewards of their good deeds in company with 
the pitrs. This enjoyment lasts only as long as the store of 
Karma permits, and after that is exhausted they return to earth 
by the very path through which they went up. After regaining 
the state of smoke, they get the form of mist, then cloud, rain, 
plants and food. The remaining stages which finally bring 
about the rebirth are very difficult, for this can happen only 
when they are eaten as food and emitted as seed into the womb, 
and the quality of their birth also depends on the nature of their 
conduct in their previous existence ; those of good conduct are 
reborn as a brahman, or a ksatriya or a vaišya as the degree of 
the virtue allows, and those of stinking conduct are reborn as 8 
dog, or a hog, or as an outcast ( candala), * 





! According to the Br. Up. ( VI. 2. 45), after the soul passes through 
the six months during the northward course of the Sun, it enters the world 
of the gods ( devaloka ), then the Sun andthe lightning fire. A person 
consisting of mind ( münasah) enters thesé regions of lightning, and cone 
ducts the Soul to the world of Brahma where it stays forever. 

2 Ch, Up,V.W. 7; the Br. Up. omits to make this distinction among 

( continued onthe next page ) 
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We will now see how much of this Upanisadic doctrine of the 
‘two ways’ was familiar to the Revedic Aryans. The word 
Devayāna occurs thirteen times in all in the different cases. 
Sayana understands the word in two broad senses; either it 
means the sacrificial offering which is intended for the gods! or 
which leads the devotee to the gods; ? or the path which leads to 
the gods,? or by which men travel to meet the gods,* or by which 
the gods travel to secure the offerings of their worshippers.’ 
Grassmann understands the word only in (७० senses. His mean- 
ings * run thus: () Zu den Gottern seinen Gang nehmend ( afford- 
ing the journey to the gods); (2) den Gūitern zum Gange 
dienend (serving the gods in their journey) But Roth and 
Bohtlingk understand the word exactly in the same way as 

( continued from the previous page ) 

the Souls returning from the Moon. The Kaugiaki Upanisad (Y. 2 ff.) 
seems to reconcile the two Upanisads when it makes all Souls go first, 
without exception, to the Moon. There the Souls are judged and, according 
to the result, they go either by the Devayana which leads to Brahman 
without return, or take up a new birth *ofa worm, or a fly, or a fish, or a 
bird, or a line, or à boar, or a serpent, or a tiger, or a man, or something 
else; of. Socrates who remarks in the Phaedo that those who on earth have 
followed after gluttony and wantonness and drunkenness, without the least 
thought of avoiding them, would pass after death into asses and animals of 
that sort, and those following injustice, tyranny and violence into wolves, 
hawks or kites, while those practising virtues like temperance and justice 
pass into some gentle and social kind like their own, such as bees or wasps 
or ants, or back again into the form of man ( Jowett, Dialogues of Plato, II. 
225 ff. ). 

५ T. 62, 4, 

2 XX, 48. 3. 

3 VII. 76. 2. 

4 VII. 38.8; K.b5l, 265; 98.li. 

ë T, 72. 7; 88. 6; 484. 6; IV. 37, ; V. 43.6; X. I8. i. 

6 Wūrterbuch zum Rgveda, p.635; the following explanatory note is 
added at the end of the second of these meanings: von den wegen auf denen 
sie vom Himmel herabkommen und zu thm hinaufsteigen, und die daher auch 
der einzuschlagen hat, der zu ihnen hinauf will. According to this note, the 
second meaning is given about the paths by which they (gods) come down 
from Heaven and go up to it, and which, therefore, he too who desires to go 
up to it ( Heaven) has to tread. 
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Sāyaņa when they interpret! the word to mean (l) Zu den 
Gottern gehend, strebend; (2) Gēttērn zum Wandel, Verkehr, 
Aufenthalt dienend ; so heissen namentlich die pfade, auf welchen die 
himmlischen herniederstoeigen, opfer zu ihnen gelangen, überhaujt 
der Verkehr zwischen Himmel und Erde geht; (3) der zu den 
Göttern führende Weg. 
The word Pitryāna occurs but once in the Rv.; the following 

verge ( X. 2. 7 ) gives the context ; 

Yam tvā dyāvāprthivī yam tvāpas tvsstà yan tvā sujanimā 

jajāna | 
Panthām anu pravidvān pitryāņam dyumad agne 
samidhāno vi bhāhi u 


In this verse, Agni who has been engendered by Heaven and 
Earth, by the Waters, by Tvastr, by the glorious Creator, and 
who is cognisant of the path, the road of the piirs, is requested 
to shine brilliantly on being kindled. Sd@yana translates the 
word pitryāņa which occurs in the third quarter of this verse to 
mean ‘ the path by which the Fathers travel”. Grassmann follows 
Sayana when he also interprets” the word to mean ‘ the path 
by means of which tbe spirits of ancestors move’ (won den 
G'eislern der Ahnen betreten). So do Roth and Bohtlingk when 
they take? the word in the sense of ‘that by which the manes 
travel ' (von den Manen betreten ). 


Keith seems to base his conclusion entirely on the evidence 


of the three meanings of Devaydna mentioned above when he © 


remarks* that "the Devayāna, originally in the Rgveda the path 
by which the sacrifice of a man was borne to the gods or by 
which they came for it, and by which on death he joined the 
Fathers and the gods in Heaven, is transformed into the path 
by which the Soul goes to the gods or to the Absolute”. But 
there are evidences in the Rgveda itself to show that the seers 
knew something more about the “two paths” than they are 
usually considered to know. The JDevayüna is described as 
lustrous in the following verses: 


lom 





८ Sanskrit Wörterbuch, IIL. 753. 

2 op, cit, p.8l5. 

3 op. cit IV. 7I9; cf. A. A. Macdonell, Vedic Mythology, p. Yl, 
4 Religion and Philosophy of the Veda, p. 575, 
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Pra me pantha devayānā adr$rann amardhanto vasubhir 
iskrtasah | 
Abhüd u ketur usasah purastāt praticy agād adhi 
harmyébhyah u ! 
Ko mā dadarša katamah sa devo yo me tanvo bahudha 
paryapasyat | 
Kvāha mitrāvaruņā ksiyanty agner visvah samidho 
devayanth ti 2 
Ehi manur devayur yajūākāmo 'ramkrtyā tamasi kgesy 
i agne | 
Sugān pathah krnuhi devayānān vaha havyani 
sumanasyamānaļ u ? 


In the first-half of the first verse, the seer says that he has 
beheld the paths leading to the gods ( devayāna), innocuous and 
glorious with light ( vasubhir iskrtāsah ) In the second-half 
of the second verse, Agni is made to ask Mitra and Varuna if 
there exist any people who have seen his manifold forms which 
serve as the luminous vehicle of the gods ( samidhah devayānīh ). 
In the second and third quarters of the last verse, the fully 
lustrous Agni is requested to make straight the paths traversed 
by the gods ( arathkriyū tamasi ksesy agne sugün pathah krņuhi deva- 
yanan ), thereby suggesting that he should illumine those paths 
which on account of their darkness are otherwise hard to cross. 


These passages clearly point out that the Rgvedic seers were 
fully conversant with the idea that the Devayüma is ‘lustrous’. 
In the Upanisads we find, as noticed already,‘ that the ‘ bright- 
ness’ of this path is specially emphasized in contrast with the 
other which is always associated with darkness. When, there- 
fore, we see that the Rgvedic seers are already aware of this 
conception, the conclusion’ is obvious that this idea is not the 
ereation: of the Upanisadic period but ‘was adopted from earlier 


times. 


VII. 76, 2. 

2 K.bl, 2, 

8 XK. 5.3. 

4 Supra, pp. 45 ff. 

7 [ Annals, B, 0. R.L ] 
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That these seers are familiar also with the Upanisadic idea 
that the Devayana is the path of the immortals, and that one who 
would attain to the world of gods or to immortality must pass 
through Agni, becomes clear on examination of the following 
passages from the Rv.: 

Param mrtyo anu parehi panthām yas te sva itaro 
devayānāt | 
Caksusmate Srnavate te bravimi mā nah prajarh ririso 
` mota vīrān |! 
Etany agne navatim sahasra sam pra yaccha vrsna Indriya 
; bhàgam | 
Vidvān patha rtuso devayānān apy aulanam divi devegu 
; dhehi u * 
Vidvān agne vayunāni ksitīnām vyānusak Surudho ` 
jīvase dhah i 
Antarvidvān adhvano devayānān atandro düto abhavo 
havirvāt u š 


In the first verse*, Death is asked to depart differently through 
a path which is its own(yahie svah) and distinct from the 
path of the gods ( itaro devayūnāt ). We see here already the Upa- 
nisadic idea that mortality has nothing to do with the Devayāna 
and that to traverse by itis to attain to immortality. In the 
second verse, Agni is credited with the knowledge of the path of 
the Gods and is requested to place Aulāna in Heaven among the 
gods, This is a clear anticipation of the Upanisadic conception 
that the Soul whose merit allows it to pass through Devayāna, 
first enters the flame of the pyre (agni) on its way to the world 
of Brahman. Aulāna ( Santanu ) may be construed as the typical 
human being in Rgvedic India whose merit entitled him to 


a 





7 KA, 8, . 

2 हू, 98. li. 

8 ॥, 72.7. 

4 According to R. D. Ranade ( Constructive Survey of Upanishadie Philos 
sophy, FP: l59 n. ), the Devayūna which is mentioned in this verse has the 
same sense as in the Upanisads, and the path whioh is desoribed here as 
‘different from’ that of the gods must be only the way of the Fathers |, e. 
Pitryāna,; op. Macdonell, op. cit., p. L7]. 
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share Heaven, the world of the Gods, and who could be enabled 
to achieve his reward only through the agency of Agni i.e. 
after his body was cremated at death on the funeral pyre. The 
third quarter of the last verse is taken by Sayana to mean that 
Agni is conversant with the path of the gods ( devayāna ) which 
lies between Heaven and Earth ( dyāvāprihivyor madhye janan 
adhvanah margam ... devayānān devā yair mürgair gacchanti tan 
jānann ityarthah ) If Sáyama's interpretation here is acceptable, 
this verse can be taken as an additional evidence to show that 
the Revedic seers knew, long before the Upanisadic age, that the 
Devayāna leads to the world of the Gods i, e. Heaven. 

There remain now for consideration those words in the Rv. 
which are frequently employed in that Samhita to denote ‘a path’ 
or'a way’, Six words answer to this description, but only 
three deserve notice at present.” 

The word Gātu occurs over 60 times in all in the Rv. in the 
different case-forms, 48 times independently and I9 times as part 
ofa compound. Sayang understands? it in a number of senses 
such as ‘one who moves’, or ‘movement’, or ‘a place which 





! Griffith understands the word antarvidvün to mean ‘deeply skilled’ 
unlike Sāyaņa to whom it means ' knowing as existing between ( Heaven and 
Earth)’, Grassmann ( Der Rgveda, II, 74) supports the former when he 
takes the word to mean kundig ( skilled) and translates the whole quarter 
thus: ' Der Wege kundig, die die Götter wandern’. Though Šāyaņa's explana- 
tion here seems to be pedantic, he is supported by Rv. X. 88, 435 whioh 
expressly declares that the paths of the gods and fathers lie between 
Heaven and Earth. f 

2 The three words omitted here from consideration are patha, pada 
and vayuna; the first occurs over 50 times in the different cases, and is 
mostly taken by Sayana in the sense of marga (road or way) and some- 
times in the figurative sense of ‘an expedient’; but Grassmann ( Worter- 
buch Zum Rgveda, p. 767) and Roth and Bohtlingk ( Sanskrit Worterbuch, 
IV, 420 ) understand the word always in the sense of Pfade ( path ) or Weg 
(way); the second similarly occurs nearly I00 times in the various cases, 
and generally means ‘to go’ ( gehen), ‘to stride’ or ‘stalk’ (schreiten ), 
or ‘to tread’ ( ére?en ) ; the third occurs 34 times in all and is understood in 
various senses; in three verses at least (II. 34, 4; VI, 7. 5; VILI. 66. 8) the 
word means ‘a path’, But all these occurrences of these three words are of 
little significance in the present context. 


3 op, Roth and Bohtlingk, op. cit., II, 729. ff. ; Grassmann, 0p, cil, p. 394, 
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deserves approach ’ ( gantavyam ), or ‘ path or way’ ( marga), 
or ‘house’ (grha), or ‘happiness’ (sukha), or ‘ earth’ 
(bhūmi), or * sacrificial place ’ ( yajūamārga ), or an * expedient’ 
(upaya), or ' attainment of the fruit’ (phalaprapti ), or ‘ to 
sing or to pray ° (sfotum ), or‘ that which is fit to be sung or: 
known’ ( stotavyam jfütavyjam và ). In the sense of a ‘path or way’ 
( Gang, bahn ), the word occurs I! times! and of these occur- 
rences the following two verses deserve attention: | 
Yamo no gātum prathamo viveda naisā gavyūtir 
apabhartavà u | 
Yatra nah pürve pitarah pareyur ens jajūānāh pathya 
auu svah? | 
Vīļu eid drjha pitaro na ukthair adrim rjann angiraso 
raveņal 
Cakrur divo brhato gātum asme ahah svar vividuh 
ketum usrah? n 


In the first verse, Yama is described as the first to fird outa 
way which is not to be taken away, To this place ancestors of old 
have repaired, and to it alone go those born since then, each one 
along his own way; in the second verse, Argirases, the ancestors, 
are described as having found out the way to Heaven. The 
value of these two passages consists in the definite allusion they 
make to a path which is exclusively used by the ancestors 
( pitarah ) on their way to Heaven which is no more than the 
‘place where all the dead meet again after death,” in contrast with 
the Devayāna which is used by the gods for their transit, when they 
go to their devotees to receive worship and offerings ( and 
by which men who go to the gods travel). Nor was 
this path of the ancestors discovered by any god for the help of 
the mortals. Yama or Angiras who is considered to be the dis- 
coverer of this path is no more than the primeval ancestor of 
the Revedic seers. In her dialogue with Yama, Yami calls him 





५ p 7, 2; IL 20. 5.; 2. 5; III. 4. 45 34.9; IV. 55.4; VI. 30. 3; VIT. 47. 
4; 68.5; IX.85 4; 96, 0, 45 ; 97. 8; X. l4, 2; 49.9; 64. 25; 99, 8. 

2 ळू. l4.2, 

5 LL22 + 

4 Yama, son of Vivasvat, is thus called “the assembler of people" ( sam- 
gamanam janünüm ), for all the dead go to him ( X. l4, 4 ). 


Devayana and Pitryana 53 


‘the only mortal’ (X. 0. 3), In another place (. 3,. 4), 
Yama is saidto have chosen death and abandoned his body. 
He passed to the other world, finding out the path for many, 
io where the ancient fathers passed away ( X. I4. 4, 2). 4s first 
and oldest of the dead, Yama could easily be regarded as the 
chief of the dead that followed him, Hence is it perhaps that he 
is frequently? denominated ‘king’. Yama is sometimes enu- 
merated along with gods like Agni,? but the fact remains, that 
in the entire Rgveda, Yama is nowhere expressly called a god. 
The character of Angirases as ‘ ancestors’ of the Rgvedic seers 
is still more clearly emphasized. A single Angiras being re. 
garded as their ancestor, they are also termed ‘ sons of Angiras’ ` 
(X. 62.5). They are frequently spoken of as ‘fathers’ 
( pitarah ),* * our fathers’ ( pitaro nah ), or ‘ our ancient fathers’ 
(nah pūrve pitarah). 5 They are once (X. 4. 6) mentioned as 
‘ fathers’ with the Bārgus and the Atharvans, being especially 
associated with Yama (X. l4, 3 ff.) They are said to have 
thought out the first ordinance of sacrifice ( X. 67. 2), and asa’ 
result of this merit are spoken of as having obtained immorta- 
lity as well as the friendship of Indra. It is, therefore, clear that 
Yama and Angirases are no more than the ancestors of the 
Revedic seers’. When, therefore, we are told that they found asa 
path which leads to a place ( i.e, the world of Yama) where these 





* The Av. (XVIII. 9. 3) is more explicit when it says that Yama is 
the first mortal to die. 

2 2. l4.9, 4,7; 6. 9; IX. 3. 8. 

5 XX, 64, 3; 92. ll; Agni, Yama and Matari$van are onco (I. 64, 46) 
mentioned together as the names of the One Being, 

4 X.62.2; l4. 4. 

5 Il, 8; K.l4. 6, = 

6 TI, 62.2. 

7 This is further proved by the fact that Yama and Ajgirases are also 
taken into account in enumerating the ‘ancestors’ who strengthened the 
8008 hy sacrifices, who derived strength by their aid, and, of whom, some 
rejoices in the call svūkū and others in svadhd, the call by which the Manes 
are usually invoked ( X. M, 3 ); of. the Siddhanta Kaumudi on Panini, 
II. 3. 6: namas svasti svahd svadhā lamvasadyogüc ea, which by its illustra- 
tions, agnaye svāhū, pitrbhyas svadhū, points out that while the gods are to 

( continued on the next page) 
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two, in company with their virtuous descendants, enjoy an eternal 
bout (X. 85.L), we are not far from the Upanigadie conception 
that the sacrificers and philanthropists who travel, at death, by 
the pitryüna attain the Moon and enjoy there. The momentari- 
ness of this enjoyment must have been emphasized in the 
Upanisads solely with the purpose of pointing out the inferiority 
of this bliss as compared with that of those who attain Brahman 
and become immortal. This idea is also not unfamiliar to the 
Rgveda which speaks of the Rbhus as having attained ‘ divinity ' 
owing to their special merit (IV. 35. 8), and of the Angirases as 
having attained immortality for a similar reason ( X. 67. 2), 
while Heaven is the reward for all those who practise rigorous 
penance (tapas), for heroes who risk their lives in battle (X. 
[54. 2 ff. ), and above all for those who bestow liberal sacrificial 
gifts.’ If in the Upanisadic age, one who would attain 
immortality was required to be well-versed in the paficignividya 
or to meditate with faith upon Satya, this could be achieved in 
the Rgvedic age by people who did wondrous but beneficent 
deeds. The Rbhus, sons of Sudhanvan and grand-sons of a man, 
are thus said to have obtained their divinity by enlivening a 
dead cow ( IV, 33. 4), by making the ladle ( camasa) four-fold 
(IV. 35. 3), and by making their aged parents young (I, 20, 4), 
and the Angirases are said to have attained their ‘immorta- 
lity ^ as a reward for having thought out the first ordinance of 
sacrifice, Similarly, if the Vedic Seer attained the privilege of 
enjoyment in the Heaven of Yama for his austerities, or bravery, 
or philanthropy, the Upanisadic Seer obfained the privilege of 
enjoyment in the Pitrloka (i.e. the Moon) for his sacrifices and 
philanthropy. The Rgvedic conception of Divinity or immorta- 
lity and Heaven must have, therefore, greatly inspired the 
Upanisadie Devayāna and the Pitrydna. 








( continued from the previous page) 
be addressed by svaha, the manes are to be addressed by svadhd, For a full 
discussion of the relative meanings of these two words, as also for the 
establishment of the view that the distinction between the Gods and the 
Manes was clearly understood even by the Rgvedic seers, see Dr. C, Kunhan 
Raja, Sváha, Svadha, and Svasti ( J, O, R, M., T. 6 ff. ). 
TI हू, l54, 3; L 225.5; X, 07. 2, 
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Rajas occurs nearly 50 times in the Rgveda and is under- 
stood in a number of senses; in the sense of a ‘a path’ (marga), 
the word can be construed in five verses! at least, out of which 
the following two are important for consideration now : 

A krsnena rajasā vartamano nivešayann amrtam martyarm 
i ea! 
Hīranyayena savitā rathenā devo yati bhuvanāni 

pašyan ॥ * 

Hiranyapanih savitā vicarsaņir ubhe dyāvāprthivī antar 
Tyate! 

Apāmīvārn bādhate veti stryam abhi kysnena rajas& dyàm 
rnoti u * 
In the first verse, Savitr is described as moving through the 
dark path (krsņena rajasā ) and, in the second, that he penetrates 
to Heaven through the dark space, Sūyaņa translates the word 
rajasā by ‘region’ (lokena) and Grassmann by ‘aerial region’ 
(luftraum ), but even then the compound should mean something 
like ‘path or course’ i e, a region through which the Sun 
traverses, Seeing that Savitr is a solar deity, it is quite possible 
that the seer calls his course ‘dark’ (krsņa) because it is 
beyond man’s perception. This supposition is all the more 
strengthened if the frequent descriptions of the region of Visnu, 
another solar deity in the Rgveda are also taken into considera: 
tion, Visnu is described as living at a long distance from this 
world (ksayantam asya rajasah parük& ),* and as he thus shows 


* knowledge of the highest region, his greatness cannot be 


measured by anybody?) With his wide-going (urugāya) and 
wide-striding (urukrama) steps, Visnu traverses throughout 
the terrestrial regions, Two of his steps are visible to men, but 
the third, or highest is beyond the flight of birds or mortal ken; * 


"itis known only to the saviour full of mercy. His highest step 
is like an eye fixed in Heaven, and it shines brightly down; 





? T. 35. 2, 9; 26, 20; II, 34. 2; VI. 62, 6, 
I. 35. 2, 

T, 35. 9. 

VII, 200, 5. 

VII. 99. 4, 

I. 489, 5; VIL 99, 2. 


ae v c ow 9 


56 Annals of the Bhandarkar Oriental Research Institute 


towards this the wise ever look ( tad visnoh parama padam sada 
pašyanti surayah).! Here in this dear abode of Visnu, at this 
spring of sweetness, the pious rejoice: 


Tad asya priyam abhi patho ašyām naro yatra devayavo 
I madanti t 
Urukramasya sa hi bandhur itthà visnoh pade parame 
5 3 madhva utsah ॥ * 
Tā vam vāstūny uSmasi gamadhyai yatra gāvo 
bhūrišrūgā ay&sah | 
Ātrāha tad urugāyasya vrsņah paramarh padam ava 
bhāti bhūri u ® 
This Heaven of Visnu by entering which the devotees are 
immortal, is also distinguished from the Heaven of Yum which 
is open to any virtuous man. Thus we are told: 
Tisro dyāvah savitur dvā upasthārh eka yamasya 
bhuvane virasat | 
Anim na rathyam amrtadhi tasthur iha bravitu ya u 
tac ciketat ॥ * 
The fact that Savitr is associated with immortality is clear 
from the description that he granted immortality to the gods ; ? 
and the following verse where the seer wants to go by the path 
of the Sun and attain the place where his span of life ( ayus )* 
ean be extended i. e. where he can be immortal, expresses clearly 
that the Sun also is connected with immortality : 
Ud Irdhvam jīvo asur na āgād apa pragat tama 4 
jyotir eti ! 
Araik panthām yātave sūryāya aganma yatra pratiranta 
ayuhu* 


a 
8 
4 J, 88. 6. 
5 IV. 84, 2, 

6 Sayana's rendering of the word Ayus into “food” (anna )'is rather 
fantastic. ^ 

१ ,23,26. 2 
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It -is thus clear that the Revedic seers knew of two kinds-of 
virtuous people those who by good conduct attain felicity in 
Yama's Heaven and those who, by superior merit like piety, - 
attain the Heaven of the Solar Gods, Visnu, Savitr, or Surya, 
and become immortal 
Sruti occurs 8 times in all in the different cases; while both 
Sāyaņa and Grassmann’ generally interpret the word ‘fo mean 
‘a path or way ' ( marga=bahn, weg), it is taken by them only 
once ( IT. 8, 2) inthe sense of ' a stream or current’ (apd 
šaraņih = strom, stromung ) Roth and Bohtlingk? understand the 
word throughout in the former sense of ‘ a way ’ ( weg or ' road 
or street ’ ( strasse ) Of the seven passages’ in which the word 
sruti occurs in this sense, the following verse is significant: 
Dye srutī aSrnavarh pitrnam aharh devānām uta 
martyānām | 
Tābhyām idarh višvam ejat sam eti yad antara 
pitaram matarafi cat | 
The seer says in. this verse that he has heard of two paths, 
one of the gods and the other of the mortals, and that through 
one or the other of these two every creature that exists between 
Heaven and Earth (i e.in this world) proceeds on its way. 
Sūyaņa sees in this verse a clear mention of the Devayāna and 
Ptiryāna, the paths by which the dead travel to their respective 
destination as entitled by their merit and which are so elabora- 
tely described in the Bhagavadgītā ( VIII. 24 ff. ). Griffith’ takes 
the two ways to denote ‘the way to the other world and the way 
„back, regarded as distinct’, but his translation of the first line 
into “I have heard of two several pathways, way of the fathers, 
way of gods and mortals’ is not clear. To Deussen,® to interpret this 
verse to mean the Devayana and the Pitry@na of the Upanisads 


Op. cit, p. i6I8. 

Op. cit, VII. 4409. 

I, 42, 8; 46, 7; VIII. 9i.4; IX. 78. 2; VI. 24, 4; X. 32.7; 88. १5, 
RV. X. 88, I5=YV. XIX. 47 

5. White Yajurveda, p. i790 n 


Philosophy of the Upanisads, p. 38; but the Satapatha Brakmana, 
itself ( XIV. 9. l, = Br. Up. VI. 8, ) interprets the verse in this way. +. 


8 [Annals B.O. R. 2, ] 


a w t€ m 


e 


$8 - Annals of the Bhandarkar Oriental Research Institute 


would only be to strain the Samhita text to make it suit the pur- 
pose of the Upanisads. According to him, the ' two ways’ meant 


' . here are those of day and night, and the import of the entire 


verse is that all beings are subject to the laws of day and night. 
Deussen justifies his interpretation on the ground that elsewhere! 
Agni is spoken of as having a dual character, Sun by day and fire 
by night. His explanation could be accepted if it were certain 
that the present verse alludes to the ‘ paths ' of Agni. But the 
allusion here seems to be only to the paths which are to be 
traversed ( at death) by the whole lot of human beings? Sāyaņa 
is right when he gives this explanation, but he makes a jumble 
in understanding the first line where he seems to assign one 
path for the manes and gods and another for the mortals 
pitrņām ca devanam ca utāpi ca martyànüm manusyanaim ca dve 
sruti dvau mürgau ). The same is the case with Griffith? when he 
speaks of one pathway for the fathers and the other of gods and 
mortals. It seems possible to avoid all this confusion by taking 
pitrņām as an adjective of Devānūm, and interpreting the first- 
half of the verse to mean “ I have heard of two paths, one of 
( my ) ancestors, the gods, and the other of mortals,” It must 
be remembered in this connection thatthe seer of this verse is a 
descendant of the Argirases who, as mentioned already, are said 
to have attained to divinity through their special prowess. * Can 
it not be possible that the seer could be thinking here, when he 
speaks of ‘ two paths’, the one achieved by his ancestors who 
obtained divinity, and the other that of ordinary mortals of 
inferior merit whose destiny lies in meeting Yama and revell- 


ing in his company ? If so, this verse would be an additional. 


evidence to show that éwo kinds of destiny for the virtuous were 
conceived by the Revedic people immortality or divinity for those 
whose achievement is of the front-rank, and heavenly bliss for 
the ordinary people whose merit lies only in their virtue. If 
besides this, we take note of the fact that these seers also knew 





॥ X, 83. 45. 
3 of, Macdonell, op, cit, p. I7l; Hopkins, Religions of India, p. ldē n, 


8 supra; Muir’s explanation of this verse is plausible when he makes 
martyānām the adjective of sruti ( Original Sanskrit Texts, I. 434; V. 287), 
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that there is a distinction! in the paths traversed by the gods 
and the manes, that the formor is lustrous and belongs to the 
immortals, and that all those passing through it must pass 
through Agni, we are quite near the conception of the Devayūna 
and the PiiryGna in the Upanisads which describe these two 
paths in all elaborateness end in greater detail. 





* of. the Avestan conception of the Cinvato Peretu or Cinvat~peretu 
(Bridge of the Separater ) which is said to appear to the righteous to be 
9 spears’ or 27 arrows’ length across, but as narrow as a razor's edge for 
the godless man, so that he falls into Hell, ( Bartholomae, Altiranisches 
Worterbuch, 597, cited by J. H. Moulton, Early Zoroastrianism, p. 65, 


“THE SUPPOSED IDENTIFICATION OF UDAYANA 
OF KAUSAMBI WITH UDAYIN OF MAGADHA " 
BY 


LILADHAR B. KENY 


` Synonymous names in the different chronologies of the Puranas 
have raised a suspicion for their identity. Udayana of Kaušāmbi 
and Udayin of Magadha are two of such names in ancient 
historical tradition. And recently an effort has been made to 
identify them with each other. 


In an article recently contributed in the Annals of the 
Bhandarkar Oriental Research Institute, Vol. XXI, pp. 97-99 
Dr. Seth tried to identify with each other these two historically 
different personalities altogether, mainly basing his conclusion 
on the following grounds: 


( l) that they are slight variants of the same name; 
(2) that they are contemporary ; 


(3) that they are described in literary tradition with similar 
characteristics ; 


(4) that the Puránas do not mention Udayin (of the Magadha 
dynasty ) as the son of Dar$aka ; 

(5) that the Matsya Purana mentions the successor of King 
Ajatagatru ( of Magadha ) as Vamsaka which recalls the 
Vamsas of Kausambi ; dw es 

(6) that Hiuen Tsiang mentions Daršaka (of Magadha) as 

“the last king of the line of Bimbisāra, and so Lis successor 
Udayin belonged to some other dynasty ; 

(7) that the Puranas inform that Udayin ( of Magadha ) 
changed his capital from Rājagrha to Kusumapura 
( Pataliputra ), and change of capital signifies a change 
of the ruling dynasty ; and finally i 


(8)that the literary traditions indicate the conquest and 
annexation of Magadha by Udayana ( of Vatsa ). 
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Taking into consideration the evidence obtained in the 
Puranas’ and other allied literature, one may safely come to the 
conclusion that the arguments put forth by Dr. Seth are rather 
presumptuous the question of the identity of these two different 
kings not arisiag at all. We shall now try to enter into the 
details of the pros and cons of the problem. - 


Together with the Puranas the Buddhist Chronicles mention 
the order of succession of the later Šaišunāga kings of Magadha, 
which should not be neglected. Comparing the Purāņie and 
Buddhist traditions Dr. Bhandarkar says that " it is not safe to 
rely upon the account furnished by the Puranas for this early 
period so far at any rate as the order of succession and the 
duration of individual reigns are concerned.” And so "the 
tradition presented in the Mahāvamsa about the Magadha 
dynasties seems... more reliable,” ! 


The Puranas and the Buddhist Chronicles have detailed 
different versions regarding the succession of the rulers of 
Magadha and Vatsa respectively. Šatānīka, Udayana and Vahi- 
nara, according to the Puranas,” or Šatānīka ( Parantapa ), 
Udayana and Bodhi, according to the Buddhist Chronioles, 
formed the order of succession of the kings of Vatsa. On tha 
other hand Bimbisāra, Ajātašatru, Daršaka, Udayin, Nandi- 
vardhana and Mahanandin, according to the Puranas,” or Bimbi- 
sira, Ajātašatru, Udayabhadda, Anuruddha, Munda and Nāgadā- 
saka, according to the Buddhist Chronioles,’ were the kings of 
Magadha. According to the Pali Canons Udayana of Vatsa, 
Prasenajit of Kosala, Pradyota of Avanti and Bimbisāra of 
Magadha were all contemporaries of the Buddha, and so, of each 
other. 


-According to Dr. Seth, * Udayana of Vatsa was a very junior 





! Carmichael Lectures, 498, p. 7l. 

.* Pargiter, Dynasties of tho Kali Age, pp. 5-7. 

3 Dhammapada Commentary, I, pp. 64-66; Vividhatirthakalpa, p. 23; 
Law, Ancient Mid-Indian Kšatriya Tribes, ७ l34; Memoirs of the Archaeo- 
logical Survey of India, No. 60, pp. 74, 6, 8. 

."* Pargiter, Op. cit., pp. 2l-22. 
5" Mahüvamsa, IV, i-4 ( Geiger's edition ) ; Cf, Samantapasadika, T, p. 72, 
6 Annals of the Bhandarkar Oriental Research Institute, Vol. XXI, pe 9% 
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contemporary of the Buddha. But the Buddhist Chronicles ! stats 
that the great preacher died in the 8th year of Ajātašatru's reign. 
Moreover Udayin of Magadha who immediately succeeded 
AjataSatru according to the same chronicles, and two generations 
later according to the Puranas, could never have been a con- 
temporary of the Buddha. Thus the two kings with "slight 
variants of the same name" are absolutely different personages. 
The only factor of the names being synonymous does not help 
ihe argument. And even in the Puranas we get two different 
kings but having synonymous names. DaSaratha of Ayodhya 
and Yadava dynasties, Prasenajit of Magadha and Ayodhya 
dynasties, and Nandivardhana of Videha and Magadha dynasties 
are a few of the many examples. 


Svapnavāsavadatta, one of the plays of Bhāsa, mentions the 
marriage of Udayana of Vatsa with Padmavatl, the sister of 
Daršaka, the king of Magadha. The drama no doubt proves 
the reality of the existence of Daršaka as king of Magadha. 
But it does not mention in the least the immediate succession of 
Daršaka after Ajatagatru.? Following the Purāņie tradition 
Dr. Seth says that Padmāvatī was the daughter of Ajātašatru, 
It looks quite improbable to note that the name of such 8 
famous king as Ajātašatru is never referred to by the dramatist. 
Moreover the Daršaka of the Puranas is identified with the 
Nāgadāsaka of the Buddhist Chronicles.? According to these 
Chronicles Daršaka succeeded to the throne of Magadha not 
immediately after Ajātašatru but three generations later. 
Svapnavāsavadatta mentions Padmāvatī as sister of Daršaka 
and not as daughter of AjàtaSatru. Moreover, according to the 
Buddhist traditions, Udayin of Magadha was & favourite child 
of Ajatasatru even during the life time of Bimbisāra, and he was 
& youthful prince at the meeting of his father with the Buddha. 
Naturally he must be middle aged at the death of Ajātašatru. 
But Daršaka, according to the Svapnavāsavadatta, was very 
young when he came to the throne, and when Udayana of Vatsa 








! Mahūvamsa, IL 32; Dipavamsa, IIL 60. 

2 Raichaudhari, Political History of Ancient India, pp. 48-44:; Of. 
Pradhan, Chronologies of Ancient India, pp. 26-7. 
a $9 Bhandarkar, Carmichael Lectures, 4928, p. 7l, 
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was married to Padmāvatī.' So Dargaka could not have come 
between Ajātašatru and Udayin of Magadha. And so Padmāvatī 
cannot be the daughter of Ajātašatru, as Dr. Seth supposes. 
From the above we conclude that Udayana who married 
Padmāvatī and Udayin who succeeded Ajātašatru were two 
different kings reigning at two different places and at two differ- 
ent periods. Thus the “ gentle, lovable and virtuous king " of the 
Svapnavāsavadatta is Udayana of Vatsa, and the “ Dharmātmā ” 
of the Garga-Samhita stands for the Udayin of Magadha, 


In identifying the two kings Dr: Seth says that ^ in the Puranas 
Udayin (of Magadha ) is not called as the son of Darsaka, He is 
only mentioned as Daršaka's successor. Generally if the successor 
has been the son of the previous king then it has been so men- 
tioned in the Puranas,” We have already shown that Udayin 
succeeded not Daršaka but AjàtaSatru. But even taking the 
Puranic tradition as correct, as Dr. Seth takes it, Daršaka 
was Udayin's predecessor and father. Even the kings Bimbisāra 
and Ajatagatru of the ' Magadha dynasty, who are best 
known as fathef and son, are not mentioned accordingly in the 
Puranas, but only as mere successors one after the other. Accord- 
ing to the Puranas and the Buddhist Chronicles, either Daršaka 
or Ajātašatru was the father of Udayin of Magadha. But the 
ame traditions mention a Sat&nika as the father of the Udayana 
of Kaušāmbi or Vatsa. This shows that they were two diffarent 
kings. The Purāņas do not necessarily mention the successor 
as a son even if he is one. 


Taking into consideration the Magadha dynasty of the 
Saisunaga kings, as mentioned in the Matsya Purana, which 
states Vamsaka as the successor of Ajātašatru, Dr. Seth argues 
that this Vamsaka recalls the Vamsas of Kaus&mbi. In his own 
words the learned Doctor says “ It is difficult to say whether 
Vamsaka is a corrupt reading for Daršaka...” If we take into 
consideration the list of the Saišunāga kings of Magadha in the 
other Puranas we find instead of Vamsaka a Darbhaka in the 


A Indian Antiguary, XLIV, p. 45; according to Dr. Bhandarkar Udayana 
of Vatsa was married to Padmāvatī in the first year of Daršaka's reign. 
( Carmichael Lectures, 98, p. 70 ), 
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Visnu and Bhagavata, a Harsaka or Dargaka inthe Vàyu and a 
Daršaka in the Brahmanda, Daršaka is the most central form, 
the rest being definitely its corruptions, And so the Vamsake: 
of the Matsya Purina does not seem to be connected with the 
Vamsas ( or Vatsas or the people of Vatsa) in any way. lt 
has got nothing to do with Udayana of Vatsa. 


Mentioning Hiuen Tsiang’s tradition that“ ... the sangha- 
rama of the Tiladakā -.. was built by the last descendant of 
Bimbisārarājā "? Dr, Seth argues that Dar$aka was “ the last 
descendant " and that he was succeeded by a king of some other 
dynasty-King Udayana of Vatsa, We have already seen that 
the Pur&nio Dargaka is the same as the Buddhist Nāgadāsaka* 
who was succeeded by Susunāga.* The Ceylonese Chronicles 
state that all the kings from Ajātašatru to Nagadasaks were 
parricides, and so the people became angry, banished the dynasty 
and raised an amātya named Susunāga to the throne of 
Magadha? The epithet Naga is prefixed to Dasaka to disting- 
uish him from his successor Susunága who belonged to a some- 
what different family.* The Chiness traveller's" last descendant 
of Bimbisārarājā ” refers therefore to the Magadhan Nāgadā- 
saka ( Daršaka ) waose successor was Susunāga- " a minister 
apparently of Daršaka " ’ and not Udayana of Vatsa as Dr. Seth 
thinks, 


Referring to the Purāņie information that Udayin (of the 
Saišunāga dynasty of Magadha ) changed his capital from Raja 
grha to Kusumapura ( Pātaliputra ) Dr. Seth identifies the 
Udayin of Magadha with Udayana of Vatsa because “ change of 
capital,” according to the learned Doctor,“ often signifies a 
change of the ruling dynasty." We have already seen that 
Udayin was the son and successor of Ajātašatru of Magadha. 
Naturally he belonged to the same Saigundga dynasty as his 








Pargiter, Op. Cit., p. 22 ( foot-note ) 

Beal, Buddhist Records of the Western Worid, TI, p. 702 

Ibid. (f, n.) ; Cf, Raichaudhuri, Op, Cit, p. 744६ 

Mahàavamsa, IV, 6: Dipavamsa, V, 98; Samantapāsūdikā, I, p. 72 

Mahavamsa, IV, 5-6; Dipavamsa, V, 98; Cf. Sumangalavilasini, I, 458 
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predecessors. Moreover ancient historical traditions do men- 
tion changes of capitals, the dynasties remaining the same. 


On the basis of Bhāsa's Svapnavāsavadatta Dr. Seth says 
that the marriage of Udayana ( of Vatsa) was arranged more for 
political reasons. As far as thishe is perfectly right. But we 
do not agree with his statement about the “annexation of 
Magadha by Udayana” (of Vatsa). According to the above 
literary tradition, as he must be well aware, the kingdom of 
Vatsa was on the verge of destruction on account of internal 
revolutions started by a rebel Aruņl.! It would, thus, appear 
rather illogical to think that the Vatsa minister Yaugandha- 
rayana was ambitious for the conquest of Magadha, when his 
own land was being pestered with civil war. The river Ganges 
was the only boundary between Magadha and Vatsa. And 
naturally the wise and able minister Yaugandharāyaņa was 
afraid that the revolution might be fomented by the king of 
Magadha. And it was this “ political reason” which led to the 
matrimonial alliance between the two houses of Vatsa and Magar 
dha and not the political reason of the annexation of Magadha by 
Vatsa as Dr. Seth thinks. This marriage of great political signifi- 
cance meant not only Magadha’s abstention from actively helping 
the insurgents of the Vatsa country, but also a prompt aid from 
Magadha in putting down the rebellion in Vatsa. Daršaka of 
Magadha at once helped the Vatsa war-minister Rumanvan 
with a large army of elephants, cavalry and infantry to make 
the rebellious land of Vatsa quite secure.” Apart from the 
annexation of Magadha by Vatsa we find on the other hand the 
annexation of Vatsa by the later Šaišunāga kings of Magadha,* 
During the regin of the Nandas, Vatsa had lost her indepen- 
dence.* From the above we clearly see that Udayana of Vatsa 
was a different king than Udayin of Magadha. 








l Svapnavāsavadattu, Act V, p. ol ( Kale's Edition). 

8 “ Ega khalu bhavatomātyo Rumaņvān mahatā balasamudayenopayātah 
khalvēruņimabhighētayitum. Tathā  hastya$varathapadütini mamakani 
Yijayāūgāni sannaddhāni'', Svaphatāsavadatta, Act V, p, 57. 

8 Journal of the Bihar and Orissa Research Society, I, p. 89. 

* Law, Memoirs of the Archaeologičai Survey of India, No, 60, p. ti, 
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All this would be enough to prove that Udayana and Udayin 
were two different kings ruling at two different places Vatsa and 
Magadha respectively, and at two different periods in history. 
Even the fact that the predecessors and successors of these two 
kings were different may further corroborate our statement. 


Thus the predecessor and successor of the Udayana of Vatsa 
were, according to the Puranas, Šatānīka and Vahinara, and 
according to the Buddhist Chronicles, Satantka and Bodhi 
respectively. But the predecessor and successor of the Udayin 
of Magadha were Daršaka and Nandivardhana, according to the 
Puranas, and Ajātašatru ( Ajatasattu ) and Anuruddha, respective. 
ly, according to the Buddhist Chronicles. They were thus two 
different personages. 


When the Buddha visited Bhagga country, it was ruled over 
by Bodhi the son of Udayana.' But the Buddha had already 
retired from this world at the time of Udayin, as we have already 
seen. This again shows that they were two absolutely different 

kings, . 


= 





Be Law, Memorrs of the Archaeological Survey of India, No. 60, p. 6. . 
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THE AUTHORSHIP OF THE MAHABHARATA! 
BY 


N. J. SHENDE 


१, For several years, the question of the origin and growth 
of the Mahābhārata has engaged the attention of the scholars. 
The scholars like Holtzmann (Junior) Ludwig, Dahlmann, 
Jacobi, Von Schroeder, Hopkins, Macdonell, C. V. Vaidya and 
others have in their own way proposed various views regarding 
the origin and growth of the Mahabharata. But these views 
do not primarily consider the question of the final redaction of 
the Mahabharata that is to say, who should be considered respon- 
sible for making the epic consist of a lakh of verses, including 
the Kavya, Smrti and Nītišāstra at once. This aspect of the 
question for the first time struck the late Dr. Sukthankar, who 
formulated a theory regarding the final redaction of the Maha- 
bhārata* He has collected and collated therein, the Bhargava 
references and has observed that ‘the Bhargavas spring into 
prominence all of a sudden in the Mahabharata’ and that all 
Bhargava material is entirely foreign to the plan of the original 
saga of the Bharatas, occurring as it does almost wholly in the 
episodic portion of the epic. He came to the conclusion that in 
the formative period of the epic, a powerful Bhargava influence 
direct or indirect had been at work in shaping our epic for us. 
This theory of Dr. Sukthankar is of great importance as it, for 
the first time, points to the proper approach to the problem of the 
redaction of the Mahābhārata. But it is necessary to investigate 
this problem further and to find out whether there are other 
Brahman families who might have influenced the composition of 





i Iam highly indebted to my Guru Prof. H, D, Velankar and the late Dr. 
V. S. Sukthankar, for the help they gave me in my study of the Mahābhā- 
rata. 


2 See A. B. O. R.I. Vol. XVIII, pages £-06 ( hereafter referred to as Epio 
Studies VI). 
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the present Mahābhārata. If there are such families what may 
be their exact relation with the Bhrgus? The aim of this paper 
is to evaluate the Brahmanical element in the Mahabharata and 
to discuss how far the results thus obtained help towards the 
solution of the problem of the authorship of the Mahabharata. 

, 2. At the very beginning it ts to be borne in mind that the 
Satasāhasrī Samhita or the Mahābhārata ofa lakh of verses is 
the starting point of the present discussion. Vyasa is the tradi- 
tional author of the Mahabharata. But this is not proved by the 
internal evidence of the text of the Mahabharata. For, Vyasa 
is said to have composed only Bharata, a collection of 24000 
verses, without the Upākhyānas' Naturally it must be seen as 
to who is responsible for the addition of about 76000 verses to 
the Original Bharata ; in other words, it is necessary to investi- 
gate the problem of the final redaction of the Mahabharata, Even 
though in the present Mahabharata there seem to be, two distinct 
and separate phases namely, the Bharata and the Mahabharata, 
the Caturvirhšatisāhasrī and the Šatasāhasrī Sarbhitas? it can be 
easily conceded that the Mahābhārata as a whole presents a 
complete unity of characters, aims, ideas and subject matter. 
There is a general frame-work in which all its episodes fit them- 
selves quite well. Thus there is an undisputable unity in the 
present redaction of the Mahabharata. Of course this unity in 
such a vast work, described as, a literary monster,’ is to be 
seen in a general manner only. Still it is important that it is 
there and that it is not a hotch-potch work. This unity of redaction 
presupposes the unity of the redactors without which the under- 
lying unity cannot be maintained. So the redactors of the 
Mahābhārata must have formed a complete unity among them- 
«selves. Coming to the question as to who these redactors may 
.be, we get a definite clue from the attempt at the Brahmanisa- 
-tion of the incidents and episodes in the Mahabharata. 
There has been a definite attempt inthe whole of the Maha- 
bhàrata to press the majority of the incidents and episodes in the 





! Of. Mbh. I. i. 02-03. 

8 Of, Dr. V. S. Sukthankar: The Nala Episode in the Mahābhārata in 
the Volume of Eastern and Indian studies presented to Prof. Thomas i939 
- page-302. 

3 Bee Winternitz: A History of Indian Literature, Vol, I, page 326, 
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cause of the Brahmanic religion. The Mahābhārata in fact 
deserves to be called ‘ Encyclopaedia Brahmanica’.’ . It is pro- 
bable that it was due to the attempts of the Brāhmaņas that the 
Bharata of 24000 verses was enlarged into the Mahābhārata of a 
lakh of verses, claiming to be the Encyclopaedia of Brahmanic 
traditions, Thus it remains to be seen as to who these Brah- 
maņas might be. What must be their purpose in this attempt? 
How was the unity among the redactors maintained ? 

3. With this purpose, a survey of all the Brahmanas occurs 
ring in the Mahabharata was made and it was found that nearly 
275 different names of the Brahmanas occurred 8500 times on the 
whole in the Mahabharata. It was further seen whether these 
names of the Bráhmanas could be traced to definite and important 
Brahmana families. In this connection it may be noted that 
there are repeated references in the epic to the seven sages, who 
"were the ‘ mind-born ' sons of Brahman, These are: Marici, 
Atri, Angiras, Pulastya, Pulaha, Kratu, Vasistha.” Bhrgu is born 
of the ‘ heart ° of Brahman. Inthe enumeration of the twenty- 
one Prajapatis, there isa mention of these seven sages, with 
the addition of Bhrgu to them. These seven sages ( without 
Bhrgu being included in them ) form the group of sages called 
Sapta Citrasikhandins. These seven sages are also called the 
seven prakrtis of Narayana by which the entire world is sup. 
ported. Bhrgu appears to have been added to this group later 
on. For, we find Bhrgu in addition to these sages being included 
in the list of the Prajāpatis in Manu Smrti,’ 

. Accepting these eight to be the principal sages ( viz, Marici, 
Atri, Angiras, Pulastya, Pulaha, Kratu, Vasistha and Bhrgu ), 
let us then turn to their proper evaluation and representation 
in the Mahabharata, Out of nearly 8500 references to the 
Brāhmaņas, we find the following to be the total individual refer- 
ences to these eight sages and other members of the families 





See Epic studies VI, page 68. 

Cf. Mbh. XII, 208, 3-5. 

Of. Mbh. XII, 334, 35-36. 

Cf. Mbh, XII, 335, 30. 
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represented by them: (i) Marloi, 75 ; (ii) Atri, 60; ( iii) Angi- 
ras, 3200; (iv) Pulastya. 35,( v) Pulaha, 20; (vi) Kratu, 20; 
(vij) Vasistha, 830, ( viii ) Bhrgu, 4800. 

Out of these eight Brahmanical families, the five namely, 
Marici, Atri, Pulastya, Pulaha and Kratu are not important as 
the number of their occurrence indicates. The family of Marici 
is represented by his son KaSyapa' and his descendants, the 
Kāšyapas. Marici alone occurs 26 times in the epic. About 
Pulastya, Pulaha and Kratu, we do not read much. The family 
of Atri is connected with that of the Angiras by matrimonial 
connections i. e. by the marriage of Bhadrā with Utathya Angi- 
rasa. But otherwise it is not in any way prominent in the epic, 
Thus ultimately we are left with the four principal families, viz. 
Abgiras, Bhrgu, Kasyapa ( represented by Marloi in the list of 
the seven sages ) and Vasistha. In fact these four are actually 
mentioned to be the principal Gotras in the epic, Cf. Mbh. 
XII. 296. I7. 

मूलगोज्ाणि चत्वारि सम्पन्नानि भारत | 
अङ्गिराः कदयपश्चेव वसिष्ठो भृगुरेव a ॥ 

Looking to these principal families of the Brahmanas, from 
their numerical representation in the epic, we find that the 
Angirases and the Bhrgus form an over-whelming majority over 
others. Leaving out Kašyapa (in the family of Martei ) as non- 
important, there remain out of four only these, viz. the Angi- 
riases, the Bhrgus and Vasisthas, who are prominently represent- 
ed in the Mahabharata. 

In the Āngirasa family we find the following 25 members 
directly belonging to it:—  Angiras; 2 Atharvan; 3 Ašvatthā- 
man; 4 Angirasi; 5 Utathya;6 Kaca; 7 Kaksivat; 8 Gautama; 
9 Caņda Kaušika; 0 Cirakāri Gautama;  Dīrghatamas; i2 
Drona; 48 Bala; l4 Brhaspati; 5 Bharadvāja; 6 Yavakrīta; 
उप Šāradvata Gautama ; 8 Šrutāvatī ; 9 Samvarta, 20 Sārasvata, 
2 Sudhanvan ; 22 Payasya ; 23 Santi; 24 Ghora and 25 Virüpa 
are also mentioned to be the sons of Angiras. We do not hear 
anything of them beyond mere mention. ' 





८ Of. Mbh. XII, 208, 8, 
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In the family of Bhrgu' we similarly find the following l5 
members: l Bhrgu; 2 Kavi; 3 Sukra; 4 Cyavana; 5 Aurva; 6 
Relka ; 7 Jamadagni; 8 Parašurāma; 9 Pramati; I0 Ruru; | 
Sunaka ; 48 Dadhica; 48 Markandeya , 4 Vipula andl5 Uttanka. 


Now as regards the Vasistha family, it may be pointed out 
that Vyasa, a Vāsistha, is credited with the authorship of the 
Bharata, which originally consisted of only 24000 verses and 
had no episodes to speak of. Cf, 


चतुर्विशतिसाहस्रीं चक्रे भारतसंहिताम्‌ । 
उपाख्यानेर्बिना तावद्धारतं प्रोच्यते gut 
Mbh. I. i. 02-208 
This accounts for the presence of the Vāsistha element in 

the Mahabharata. Thus by a process of elimination we have 
found out that out of the eight families or Gctras, there remain 
only two viz, the Angirases and the Bhrgus as the prominent 
ones in the Mahabharata. The number of times of their 
occurrences in the epic is 3200 and I500 respectively. Com- 
paratively speaking, the Angirases are found in almost a 
majority of two to one over the Bhrgus ; but this is evidently due 
to the fact that a whole major Parvan ( Drona parvan) is devot- 
ed to the exploits of Drona Angirasa. 


4. Coming to the question of the relation between the . 
Bhrgus and Angirases, we learn that the Atharva Veda is 
associated with the mystic fire priests of prehistoric: antiquity, 
Atharvan, and Angiras (and later on also Bhrgu ), resulting into 
the names: Atharvangiras, Bhrgvangiras and finally Atharva 
Veda. The name Afharvūngiras is mentioned in the Atharva 
Veda itself ( A. V. X. 7. 20). The name Bhrgvangiras is almost 
wholly restricted to the ritual texts of the Atharvans.? The term 
Bhrgvangiras, always found in the compound ‘ Bhrgvangirovid’, 
is the favourite designation of the Atharvaveda. It appears 
that at some later stage the term Bhrgu replaced the term 
Atharvan in the earlier name Atharvangiras and we got a 
` new name, Bhtgvigiras. It was due to the inherent relation 





८ For the detailed account of the Bhrgus, see TTS ti For the detailed account of the Bites, 868 V. S, Sukthank 9, Sukthankar's Epio 
Studies VI in A, B. O. R. I. Vol. XVIII, 980४-06, 


? Cf. Bloomfield: Atharva Veda page 9. 


72 Annals of the Bhandarkar Oriental Research Institute 


between the three, Bhrgu, Atharvan, and Angiras; as all 
these are, in general, on the same level, concerned as they 
are in the production and service of fire, as also in the 
cultivation and the spread of magical spells. Occasionally in 
the Mantras they are found all together or Bhrgu is found in 
the company of Atharvan or Angiras.' This inter-relation con- 
tinues in the Yajus and the Brahmana texts in such a way that 
the juxtaposition of Bhrgu and Angiras becomes exceedingly 
frequent, broaching on the complete synonymy reached in the 
Satapatha Brahmana 4. 4, 5. when the sage Cyavana is 
designated either as a Bhargava or as an Āngirasa. These 
Bhrgvanhgirases seem to be indispensable to the institution of 
sacrifice, For the Gopatha Brhamana points out without 
Bhrgvangirases the sacrifice limps like a quadruped deprived 
of its feet. All these considerations point to the conclusion 
that the members of the Bhrgu and Angiras family formed a 
unity in themselves for all practical purposes as suggested by 
the Vedic tradition about the sameness of the source,? from 
which they were originated. The main purpose of the Atharvanic 
texts seems to be the glorification of Bhrgu and Angiras in 
particular and of Brahmanas and sacrifice in general. But in 
addition to these it is quite possible that they represent an 
: attempt of the Brahmanic orthodoxy led by the Bhrgus and 
Angirases to enlist the sympathy of the masses, whose beliefs 
and traditions are faithfully recorded in the Atharva Veda, by 
raising the unorthodox Atharvangiras Veda to the level of the 
other three orthodox Vedas, thus making four as the number of 
the Vedas. 


Coming down to the Mahabharata, we find the same close 
relationship between the two families reflected in the oft 
recurring compound Bhrgvangiras. The same old tradition 
about their common origin is preserved and continued even in 
the epic. A similar attempt to exalt the Atharva Veda and the 
family of Atharvàhgiras is evident in the story of Nahusa,” 


— 





! Of RV. X. 92, i0 and VIL, 43, i5, 
2 i. Gopatha Brāhmaņa, l. i, I-l5, 
8 Of Mbh. V, 8, 5-8, 
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when Indra is made to confer a boon on the Atharva Veda, that 


. the Veda would he thereafter known by the name * Atharvangi- 


rasa” and that Atharvan would have a share in the sacrifice. 


A close relationship of the Bhrgus and the Angirases is also 
clearly seen in the double denominations which some members 
of these families get. Thus Cyavana, Dadhīca and Grtsamada 
are both Bhargava and Angirasa. Jt is further interesting to 
know that the Mahabharata mentions of an aga when the whole 
world war peopled with the descendants of the Bhrgvangirasas! 
only. 

Another important feature of these families i.e. of Bhrgu 
and Angiras is that we do not mostly meet either of these 
families joined with any priestly family other than these two: 
Of these two families, the Angirases were evidently the senior 
branch and the Bhrgus were the junior one; Even in the field 
of politics and spells, the Angirases appear as the earlier recei- 
vers of these, while the Bhargavas have received the same from 
the Angirases. The inherent unity and the sameness of interests 
of these two families, however, are quite evident in both the 
Vedic and the epic periods. Both these strike us as the most 
enthusiastic religious reformers and undaunted champions of the 


. cause of Brahmanism. 


5. Itcan be easily seen that the Bhrgvangirases occupied 
a very peculiar position in the AV, Inthe RV. the Angirases 
are described as seers, who are the sons of gods ( RV. X, 62. 4) or 
of Agni (RV. X. 68, 2). On the one hand they are associated with 
the groups of divine beings such as Adityas, Vasus and Maruts 
( RV. IIT, 44. 4 and 35. 4), on the other hand they are related 
with mortals like the Atharvans( RV. X. I8.43) and the Bhrgus 
(RV. K. 4.6.), They are also the Brahmana priests, who by means 
of sacrifice acquired immortality and Indra’s friendship ( RV, 
X.62.l.). They found Agni hidden in the wood ( RV. V. 4. 6.) 
They thought of the first ordinance of sacrifice. Indra, Agni. 
and Ūsas are called the best of the Angirases ( Angirastama, 
RV. I. 00, 4). Atharvan rubbed forth Agni (RV. VL 6. 3) 
end the priests rub Agni as Atharvan did (RV. VI. 5.7 ). 
Atharvan first established rites by sacrifices, while the Bhrgus 
showed themselves to be the gods by their skill ( RV. X. 92. 0), 


५7 See Mbh. XIII. 92. I, 
I [ Annals, B. O. R. I. | 
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Brhaspati Angirasa occupies a position of considerable impor- 
tance-in the RV., eleven entire hymns being dedicated to sing | 
his praise. Sacrifice does not succeed without him ( RV. I. 8. 7), 
Tt seems that Brhaspati was originally considered as the presid- 
ing deity over prayer and later on ascribed to the family of 
Angiras. Bharadvājais described as Bārhaspatya and is the 
traditional seer of several hymns of the VI Mandala of the RV. 
The Bharadvājas are called Angirases at RV. VI. 35.5. Bhrgu 
is the seer of RV, IX. 65 and X.9. There are many other indivi- 
dual Bhargavas who are the traditional seers of a number of 
hymns of the RV. The Bhrgus are chiefly connected with the 
communication of Agni to men. Mātarišvan brought Agni to 
Bhrgus ( RV. I. 60. ] ) The Bhrgus are the ancient priests, for 
the sdcrificers speak of them together with the Angirases and 
Atharvans as their soma-loving fathers (RV. VIIL 43. 3 ), 
Rama Bhārgaveya ( Parasurama) is the traditional seer of RV. 
X, 0, Grtsamada, who was first an Angirasa and then a Bhàr- 
gave is the traditional seer of the second Mandala of the RV, 
The sage Cyavana was a Bhargava, Dadhyan or Dadhīci is the 
son or descendant of Atharvan ( RV. VI. 6.4),. Jamadagni 
"was a Bhargava and a traditional seer of à number of hymns of 
the RV : - 


6. Statement of the new theory 


Before we proceed -with our new theory, let us now take 
bird’s eye-view of the foregoing diecussion. From a brief 
review -of the position occupied by the Angirases and the 
Bhrgus in the Vedio literature, it was observed that the priestly 
clans of the Angirases and the Bhrgus were regarded as 
, coming out of the same source in the AV. The inherent relation 
between these two families was also noticed in their common liter- 
ary activity in the shape of the Atharva-veda which is otherwise 
known as the Bhrgvangirasa Veda, Thus the inherent unity among 
the members of these two inter-related families was established 
in. the Vedic literature. This unity among the members of 
these two families seems to have gone to such an extent that 
some members get the denominations of both the families in 
later times. The members of these two -families were great 
philosophers, leaders and religious teachers. Moreover, these. 
were great fire-worshippers, sacrificers and'seera of many hymns 


à 
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of RV. Thus from these observations we may conclude that the 


Angirases and the Bhrgus were very important and influential 
‘members of the Brahmanical society, as reflected in the ‘vedic 


literature. In the Mahabharata, too, we find the continuation 
of their vedic relations and traditions. Even here as in the 
Vedie literature a common source is attributed to Angiras and 
Bhrgu!. Out of these two families, the latter possessed, as 
Bloomfield? has observed, an undefinable tendency to magnify 
their own importance. This tendency is very markedly reflected 
even in the Mahābhārata. Here the Bhrgus are depicted ag more 
* irascible, domineering, arrogant, unbending and revengeful 
sages " as Dr. Sukthankar observes, However, it is also observ- 
ed that the Angirases are equally powerful and worthy of res: 
pect in the epic. Three of the great warriors of the Mahabharata 
war were the Angirases, viz. Krpa. Drona and Asvatthaman ' 


Regarding the main achievements of the members of these 
two families, it may be observed that they are very important for 
the study of the growth of the epic. | 


Angiras the originator of the Angirasa family, himself 
had acted as Agni 4 He wasa. leader of the Brāhmaņas”. Nīti 
and Dharma Sastra are said to have been first revealed to hlm.* 


‘He was one of the Saptacitrasikhandins.’ He was a great and 


enthusiastic religious reformer. He preached the doctrine of 
Tīrtha-yātrā and Upavāsa (fasting) as easier substitute for the 
more cumbrous vedic sacrifices? Angirasa’s anixiety.to substitute 
easy practices of religious rites for the difficult ones such as sacri- 
fices, is quite obvious in these. Here we also see an attempt on the 
part of Angiras to enlist the sympathy of the masses in general 
‘Atharvan, another member of the family, had secured, the 











recognition for the Atharva Veda in the Brahmanical circle... A 
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share in sacrifice was apportioned to the Atharvan priest.. 
Even Atharvan was a religious reformer like Angiras, The 
teeching of the Atharva Veda shows itself as an under-current in 
the various events and episodes described in the great epic. The 
story of the birth of some of the principal epic heroes such as 
the Pandavas, 2 the Astravidy& which they received from their 
Angirasa teachers, the actual war which was fought with the 
help of the magical missiles, the political importance attached 
in those days to the Purohita of a king-all these fully illustrate 
how the teachings and influence of the AV. had attained 
proniinence in the epic society. Traditionally Bhrgvangirases 
are regarded as the authors of the AV. Very probably they may 
have been at least the editors of the Samhita of the Atharva- 
veda, It is also noteworthy that even according to the tradition 
personal denomination is given to this Veda only, if ' Atharvan’ 
in the word ‘ Atharva Veda’ is supposed to be the name of the 
sage, In the Mahabharata, we find that Atharvan was granted 
a boon by Indra that the AV. would be known after him. Here 
we must also bear in mind the popular nature of the teaching 
of the Atharva Veda. Daily life of an average Aryan is based 
more on the teaching of this Veda than on that of any other. 
Thus it seems probable that the leaders of the Brahmanas such as 
the Angirases and the Bhrgus championed the cause of the 
Brāhmaņas among the masses, particularly with the help of the 
Atharva Veda, In the Mahabharata we notice that & very high 
position was occupied by them. Brhaspati and Sukra are great 
politicians and religious teachers.® They are also said to be 
the Vibhütis of Lord Krsna. Brahaspati propagated the Sastra 
of the Saptacitrasikhandins, He was a trusted teacher of 
Uparioara Vasu. He preached Abimsa. Lord Krsna himself is 
said to be a descendant of Sukra. Thus we may say that the 
prevalence of the Bhagavata Dharma and the Dharma-Nīti 
element in the Mahabharata was due to the revising hand of the 


members of the Bhrgvangiras family, Parasurama, Drona, 


! Cf Mbh, V.0-8. 
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Aģvatthāman, Krpa, all had mastered the teaching of the AV. 
regarding the magical missiles,! Their superiority in this respect 
is seen at every step in the actual war between the Pandavas 
and the Kauravas, The Kuru princes were but students directly 
or indirectly of these Bhrgvangiras teachers, Bhisma in Santi 
and Anusasans parvans does nothing but summarise the tea- 
chings of Brhaspti and Sukra, the members of the great Bhrgv- 
angiras family. ‘There will be thus no difficulty in admitting 
that the Bhrgvangiras element is not only very prominent in 
the epic in its present form but is also closely associated with 
the original saga of the Bharatas. Parasurama is connected 
with the epic heroes, and on one occasion had actually attended 
the court of the Kauravas. Bhisma and Karpa are his pupils? 
Drona, A$vatihàman, Gautama - all Angirases, sre the teachers 
of the Kuru princes, Thus there is no doubt that the Bhrgvangi- 
ras element is vitally connected with the nucleus of the Maha- 
bhārata, 


The Vaisnava element and the Dharma-Nīti element in the 
epic were also probably due to these Bhrgvabgiras teachers as 
said above. The methods of magical warfare were similarly 
introduced mainly by these Bhrgvarigiras teachers. Bhrgu was 
also a great philosopher The Bhrgvangirases were evidently 
great religious reformers. The old and complicated sacrificial 
observances, though looked upon as high ideals still, were not 
within the reach of the ordinary man, They were too expensive 
and elaborate for him. Hence the religious teachers like the 
Atgirsses and the Bhrgus found out substitutes for them. These 
substitutes were self-dependent and hence they preached nothing 
but the very same time-honoured ancient Vedic religion; compare 
for example, the oft-reourring sentence Esa dharmas sanütanah 
in the Mahabharata, 


Another thing that also deserves notice in this connection, is 
the great importance of the story-form in the process of instruc- 
tion which must have been appreciated by the Bhrgvangirases, 
The Jains and Buddhists, in order to win the minds of the 








} Of. Mbh,l. 55; VIII. 34 and 90. 4; VII. 7. l-7, 
2 Of, Mbh. V.73-96 and 72, 97-03. 
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masses, used this very popular method of appealing to them ‘in 
later days, but even their early precursors of the epic days must 
have made use of the stories, narratives, fables and so on, for 
preaching their heterodox doctrines. The Brahmanic orthodoxy 
and particularly the Bhrgus and the Angirases, who had felt 
some such need of the proper method of appealing to the people 
must have naturally been very happy to find such a story 
treasure as the Bhārata, ready at hand, At that time, the 
legends of the Kuru war must have been a very popular form of 
entertainment for even the enlightened people,’ who really 
control the thought-waves spreading to the lowest strata of the 
society. 


We saw above, that among. the Brahmanical families the 
Bhrgvatgirases were the most influencial, and honoured ones on 
account of their tendency towards religious reforms, their 
regular cultivation of the science of magical missiles, their 
open practice of preaching magic and witchcraft in social and 
political life, as can be seen from the AV., with which their 
names are associated. Their terror was probobly felt even .by 
the Ksatriyas, the martial class in the society. The magic 
coupled with the lore of the magical missiles in which the 
Bhrgvangirases were highly proficient might have inspired awe 
towards.them among all other classes in the society including 
the Ksatriyas. Moreover, the Bhrgvangirases had championed 
the cause of the Brahmanas, and had whole-heartedly supported 
the Vaisnava religion. Perhaps this is why we find Bhrgu, 
Sukra, Brhaspati and Rama, mentioned as the Vibhütis of 
‘Krsna. ! Thus the influence of the Bhrgvangirases must have 
worked for the betterment of. the condition of the old vedic 
religion. The Bharata like other popular compositions -such as 
ballads and epies.of all countries was evidently ‘a fluid 
text’ which could be adjusted to the varying needs of the times 
and the people, Itis no wonder then that the Bhrgvangirases 
adopted this fluid text of the Bharata and ‘utilised it as the 
vehicle of instructing the people in the new and simplified forms 
of the Vedic religion. devised by them. Thus the Bhrgvangirasss 
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who. had.slready raised Atharva Veda to the rank of the fourth 
Veda, probably also made the saga of the Bharatas occupy the 
elevated position of the fifth Veda 

. Heving seen the conditions in which the Bhrgvangirases may 
have been tempted to turn the saga of the Bharatas into the 
‘vehicle of public instruction, we can now easily understand the 
inherent unity in.the plot, idea, charaoterisation and in every 
other respect which has been pointed out mainly by Dahlmaun, 
that Champion of the synthetic school. We have reason fo 
believe that the fluid text of the Bharata must have been under 
the direct supervision aad influence of the Bhrgvangirases for a 
long time. We have seen the inherent unity between the two 
priestly classes of Angirases and Bhrgus both in the vedic aud, 
the epic literature. This unity already seen in the joint author 
ship of the AV., ascribed to them by tradition, easily explaius 
the joint influence on and supervision of the Mahabharata by the 
Bhrgvangirases, 


`- The work of increasing the bulk of the Mahābhārata by the 
addition of the episodes must have also been done by the Bhrg- 
vangirases themselves. A question arises whether the Bhrgvan- 
girases were the only persons, who were responsible for the final 
recast of the epic, The answer to this question can be given ia 
the affirmative. It is shown above how out of the various names 
of the Brahmanas, seven or eight appear to be the number of the 
chief families and how even among these seven or eight only 
two i, e. the Angirases and the Bhrgus are predominant in the 
Mahabharata. The Bhrgvangirases asa matter of fact, form an 
overwhelming majority over all others. There is no enmity. 
among tho different members of the families of the Angirases 
and the Bhrgus. We find Brhaspati and Sukra siding with rival 
parties.. However, when Kaca goes to Sukra, the latter speaks 
with reverence of the family of Kaca! Between the Ahgirases. 
and the Bhrgus too, we notice the haughty, revengeful nature 
more in the Bhrgus than in the Angirases. However this does nut 
come in the way of the inherent unity between these branches of 
the same common stock. "We can therefore presume that the 
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fluid text of the Bharata had come under the preponderating 
influence of the Bhrgvangirases at one time during the growth 
of the epic and they must have incorporated in it all important 
legends current in the society about the superiority of Brahmanas 
and Brahmanism at that time, since their aim evidently was to 


present an Encyclopaedia of the Brahmanic wisdom, power and, 


traditions. This can be suggested from the boast of the epic itself 
at I. 56-63. 
यदिहास्ति agaa, यदिद्द नास्ति तत्कचित्‌ | 


On account of this aim of the redactors we find evena 
number of Brahmanas untraced to any family, mentioned in the 
Mahābhārata, though they are individually quite ignorable. 
It is thus on account of the Bhrgvangirases redacting or 
influencing the formation of the epic in its final form that the 
epic has maintained the unity in the midst of its manifold 
diversity. 

The Mahabharata has retained its popularity for the last 2500 
years as has been rightly observed by Dr, Sukthankar’ not meres 
ly on account of its barren teaching of the solidarity of religion, 
not only because it is an encyclopaedia of the Brahmanio tradi- 
tions, not merely because of its being a history, but also because 
of its being composed in the form of the narrative poem, Thus 
the chief importance of the Mahābhārata is on account ot 
its being a narrative Kavya. Religious instruction through 
the medium of an attractive story-poem-must have been 
the chief aim of these great religious reformers i. e. Bhrgvangi- 
rases in adopting; the Bhārata' and turning it into a sort of an 
encyclopaedia of Brahmanism. The Bhrgvangiras redactors of 
the final form of the Mahābhārata have also kept the Suta, the 
traditional minstrel as the principal figure. They themseives 
preferred to remain behind the scene, mainly because the Sutas 
were the traditional singers of the glories of the families. 
They appear to be giving public performances of the 
recital of their own compositions or of those composed by others. 
The Suta, therefore, represents the traditional minstrel. If we 
would bear in mind the purpose behind this amplification of the 
Mahabharata by the Bhrgvangirases, we will certainly appre- 
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ciate the traditional setting given tothe whole work by them. 
This setting i actually strengthened their position, as the tradi- 
tional frame of the work inspired respect among the people. 
This is why we find that the Suta a traditional minstrel, comes 
to the hermitage of the sage Saunaka, a Bhargava and describes 
the various holy places which he had recently visited. He also 
points out how he had been to the holy place called Samanta- 
paficaka and in fact he was‘ returning from it. He tells there 
how he was adept in narrating the account of the various 
families, Saunaka being a Bhargava naturally asks him to tell 
the account of the Bhrgus.! 
तत्र iaag पूर्व ओतुमिच्छामि भार्गवम्‌ | 

This is quite appropriate if we bear in mind the egoistic tenden- 
cies of the} Bhrgus when compared with the Angirases. The 
account of tha Angirases also has been narrated at great length 
later on? 

Thus the account of the Angirases and the Bhrgus certainly 
favours the conclusion that the Bhrgvangirases were jointly respon- 
sible for the final redaction of the Mahabharata, for malang it a 
Dharma Sastra, and a Nitisastra, and an Encyclopaedia of the Brah- 
manical traditions and for preserving its unity in the midst of its 
manifold diversity. In this final recast of the Mahabharata by 
the Bhrgus and the Angirasés, ths central unity was maintained 
the traditional frame work was preserved and at the same time, 
their purpose of the glorification of Brahmanism was fully 
accomplished. There would indeed be no difficulty in granting 
this conclusion if we remember the following facts, already 
proved above in this connection, about the Bhrgus and the Angi- 
rases. These are:- (4 ) The numerical superiority of the mem- 
bers of these two families over the members of any other Brahma» 
nical families mentioned in the Mahabharata, (2) their undenia- 
ble mutual connection reflected in the Vedic and the Epic 
Literature, which had created a sort of unity of interest and 
purpose in them; ( 3 ) their intimate association with the princi» 
pal characters and events of the epic and the influence which 








! Of. Mbb.l.5. 3, 
2 Of, Mbh. ITT. 2I7-%32, 
Ii [ Annals, B.O. R, I] 
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they wielded in revolutionizing the Mathods of warfare by the 
introduction of magical missiles and the Atharvanic rites and 
chants, (4) the preponderance of the Atharvanic idealogy 
which is traditionally traced to the Bhrgvangirases, in the 
important events of the Mahābhārata story, ( 5 ) the great enthu- 
siasm for religious reform and preservation of old ideals of the 
Vedic religion, which they evince, as is seen from the epic, in 
introducing comparatively easier substitutes for the older com- 
plicated sacrificial ritual. ( 6) the existence in the story of the 
Mahabharata War, of three great warriors of the Angirasa family 
i.e. Drona, A$vatth&mau and Krpācārya who had figured as 
leaders of great importance and which must have tempted the 
Angirases and the Bhrgus of the later days to handle the Mahā- 
bharata story ; (7 ) and lastly, the temptation which the then 
popular story of the Mahabharata War must have offered to 
these heroic Brahmanas, who could easily foresee with what great 
advantage the story material could be utilized for the purpose of 
approaching the masses, who car be regarded as one of the most 
important elements in the spread and cultivation of a religious 
system. All these seem to force upon us the one conclusion that 
is stated at the beginning of this paragraph. 


UM 


P 


„A 


UNPANINIAN FORMS AND USAGES IN THE CRITICAL 
EDITION OF THE MAHABHARATA ' 
BY 
E. D. KULKARNI 
॥, INDISCRIMINATE USE OF md AND na? 


The study of unpàninian forms in the Critical Edition of the 
Mahabharata is important from different points of view. It is 
one of the chief expedients adopted by the General Editor for 
the construction of the critical text, to find out a reading which 
best explains how the other readings may have arisen. The 
true reading in this case has often proved to be a lectio defficilior 
or an archaism or a solecism. According to him the conserva- 
tion of the Ms, is proved by its preserving archaisms— mecha- 
nical corruptions of a faithful copyist—while other Mss, have 
discarded them in favour of modern forms.‘ These archaisms 
must necessarily be an original inheritance handed down from 
generation to generation and used indiscriminately. The Gene- 
ral ditor in his Prolegomena puts forth the following querry 
with regard to these archisms. ‘But can we legitimately 
promise that the original must necessarily have been quite 
flawless from the point of view of the Paninian grammar? Is it 
not at least likely that the supposed solecism may be a genuine 
lapsus calami of the author or that the usage fluctuated 2’ ? 





J Edited by the late lamented Dr. V.S. Sukthankar and published at 
the Bhandarkar Oriental. Research Institute, Poona. I owe greatly to 
Dr. Sukthankar for not only giviug to me the subject for investigation 
but also for presenting before me the plan of the treatment of the topio. 
I have to thank Dr. S. M. Katre for helping me at every stage with his 
guidance. 

2 The paper is based on the Critical Edition of the Adiparvan, Vana- 
pārvan, VirBtaparvan and Udyogaparvan. It is thus intended to make use 
of the whole of the Critical Edition of the Mahabharata. 

3 Prolegomena to the Adi. XCII. 

4 ibid LV. 

5 ibid LXXVII, 
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Naturally the study of Unpāņinian forms in the Critical Edi- 
tion of the Mahabharata falls into several classes according to 
its nature. It will comprise the following aspects. 


(l) Spelling, (2) guna or vrddhi, (3) syllabic haplology, 
(4) sandhi, (5) change of gender, (6) change of consonantal 
stem to vowel stem in nouns and adjectives, (7) confusion bet- 
ween different nominel stems, (8) strong base for weak and 
vice versa, (9) noun declension, (0) formation of feminine base 
(li) declension of pronouns, (l%) numerals, ( L3 ) confusion of 
roots, (]4) conjugation of roots in different tenses and moods, 
( 5 ) non-finite forms, ( 6 ) participles, (7 ) voice, (i8) simplex 
and eausative,(]9) taddhita; (20) compounds, (24) syntax of 
08888, ( 28 ) tautology and word haplology, (23 ) negative parti- 
cles, (24) use of tenses and moods, (25) illogicality, ( 26 ) 
concord, ( 27 ) use of ca, iti, sma, ( 28 ) use of prepositions, (29) 
historical present and ( 30) metres. ! 


In the present paper I am taking into account an indiserimi- 
nate and irregular use of negative particles mà ( sometimes mā 
sma) and ma, The imperative negative or prohibitive, is from 
the earliest period of the language regularly and usually 
expressed by the particle mā with the augmentless imperfect 
form prevailingly augmentless aorist.2 In the second person 
these tenses with the augment so cut off have the sense of the 
imperative mood and in the first person and the third it expresses 
a doubt, translated in English by ' that ^ with ‘ may’ or ‘ might ' or 
simply ‘may’ ( of. 4.20.33d mā kīcakavašam gamam ). Not in 
conformity with this rule regarding the form and the sense, we 
find many instances of aorist and one of imperfect, all not 
deprived of augment. Moreover ma is used in almost all the 
tenses and moods, merely as a substitute for na. The variants 
recorded inthe brackets with reference to Mss. which always 
try to correct archaic forms, bear out the truth of the statement. 








! The present series will deal individually with these topics. 

Of. Sushila Mehta, Some Linguistic Peculiarities of the Bhāgavata, Bhāra» 
tiya Vidya 4. , 30-40. 

3 Whitney, Sanskrit grammar, p. 27.579. 

3 Apte, Student's guide to Sanskrit Composition, pp. 87, 254, 


M. 
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The use of na also, we find very irregular, doing occasional y 
duty in the place of mà with the aorist. We see at least three 
instances of za with augmented aorist and three with sug- 
mentless aorist, all expressing prohibition. Compounds with 
mā and na are not wanting and moreover, they are easily inter- 
changeable without any change in meaning. One thing should 
be noted about these compounds; following the false analogy of 
combinations like fad anu viewed as tadanu, perhaps the negative 
particles are compounded to the adjoining word.’ Next we find 
one queer instance in 3.240,22 (akürsih T2 Gi mā kürgih) where 
augmentless aorist form compounded with a- as a first member 
of the compound, is used to indicate prohibition. Lastly we 
have one big group of instances of optatives with na in a prohi- 
bitive sense, a new phase appearing in the Vedas and becoming a 
familiar construction in later literature.” The instances in the 
Mahabharata are too many to quote and all are prescriptive in 
character. I have selected only two from each parvan to serve 
our purpose, Thus we find that the spheres of mü and ma are 
overlapping. ; 

I mā WITH THE PRESENT. 

l, 8.83.24° ॥ sma te te grhe rajafi Satravanaim api 
dhruvam | vātasārathir ūdhatte ...... | 
2. 3.30.4¢ pravistā prthivīm vira ma nigādā hi mam 
viduh \ 
é 3. 3.28L.24° ma vai dvitiyam ma trtiyam ca vaiicche | 

II mā WITH THE IMPERFECT. 

i. 3.53.*L3 mā smüham ksatriyakule jatucit punar 
übhavam | 

III mā WITH THE IMPERATIVE. * 


l. .3.654 tav a$vinau muficato ma visidatam | 
[Eis Ni Vi De Te G46 M Arjp visidathah, Ti Gi 
*tha ] 





i Of, Whitney, Sanskrit grammar, p. 84, 340, 

2 Whitney, Sanskrit grammar, p. 847, 579-80. 

8 Whitney gives one instance of mū with theimperative and remarks 
that it is a single instance met with in the older language. 
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2, 
3. 
4. 
9. 


o> 


है व 4, 


24, 


7.38.04 mà vicaraya \ 
.36.244 mā $rhgin garvito bhava | 
.605,*0 mà maivam vada su$roni | 
I,6L0,*4 tatha kurugva Sdstroktam vivaham ma ciram 
kuru 
.62.*7 tam devirh punar utthāpya mā śuca iti punah 
punah } 
i.68.25 ma ātmānam avamanyathah | 
.१[.36* maivam šueo mā ruda devayànil 
[ Si K maīvath rodih (Sl rudo, Kl dado) M6-8 tan mā 
rudo, Bi.6 Da? D2.3 Ti G6 rudak] 
I.73.30° niskrtir me’stu एके mūstu | | 
4.759.*). mà 8007 vrsaparvas fvarh ma krudhyasva 
visam pate t ( T2 G6 rudhas tvarh ) 
4.789.*2 ma eainàm Sayane samihvaya ! 
I87.8° prechàmi tvārh mà prapata prepātam | 
7.87न0* tarhs te dadāmi mā prapata prapatam | 
( Ko.4 T2 Gi.2.6 prapatah ) 
7॥.875१ tàrhs te dadami ma prapata prapātam | 
.88.3° farms te dadāmi pata mā prapātam | 
(TG .2.5.7 prapatah ) 
4.373*.7 maivam jirnam upāssva tvarh | 
(Ni3 upasih, D5 T2 04.8 upüsisthüh ) 
.43I.I7° mà ca vo'astv ašubham kimeit | 
.(42.23* tvarasva bhima mā krida jahi rakso vibhi- 
Sanam | 
(Ko bhais tvam, N2 Bi 3 Aasih:) 
4,578".2 tasya siddhir iyarh prapta mā Socata 
paramtapah | 
4.580*.l snuge ma roda mā rodety evarh vyāso'bravīd 
vacah | 
॥.62*.] maivam vada sukalyāņī tistha gehe 
i sumadhyame | 
.58. arab tisthata mā mahyamh samipam 
upasarpata | 
4.65.204 yathecchasi tatha ksipram kuru tvam mā 
i vicdraya | 
4.860*.2" mā sirmnhanādān kuru pūrvajeha t 


25. 
26. 
27, 
28. 


28. 


4l, 


42. 
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[.89.5० mà vo martyasakāšād vai bhayam bhavatu 
karhicitt | Ke Ni 8 ( G2 om, G3 before corr) na ] 
4..94.L24 tāvat praharanam tesām kriyatam mā 
viciraya\ 
3.32.3 astu vatra phalam mā và kartavyam purusena 
yat | 
3.88.274 te sarhSayo’stu mā \ 
(S mà bhūt te sambayotra vai) 
3.559*. esa te rudra bhāgo vai mā no yajfiam imam 


jaki | 
3.3.,I9% mā rājan mārgam ājūāya kadaliskandam 
aruha\ 
3.44.54 padbhir eva gamisyāmo mā rajan vimana 
bhava | 
( Ma hi bhūh, T2 G2-4 tasmat kim bhavitā bhayam ) 
3.:4,64 mā r&jan vimana bhava | ( Ma hi bhüh) 
3.4I.20°¢ ma te glanir mahābāho mā ca te’stu parā- 
bhavah | 


. 9.824". & 4. rjurh. pašyata md vakrath satyam vadata 


mūnrtam | dīrgham pašyata ma hrasvam param 
"pašyata müparam | 
3,72,8* arjunārjuna mā yuünksva divyāny astrāņi 
bhārata | 
3.90.34* mā mandūkāī jigkārnsa tvam | 
(७१.24 ML jigharnsih ) 
3.28.8' tasmād indro bhavān adya bhavitā mā 
wcdraya i 
3.229.28* dvesyarh ma adyaiva gacchadhvam dharma» 
rājanivešanam | (BD: Da D4.6 G3 na, TI G24 na) 
3,/8*.l raksaņījā mahābāho matvarh vada mahā» 
mate t 
3.239.7* prasida mā tyaja ātmānam | (Gi.2.4M na) 
3,240,23* ma vigadarh nayasva asmān | 
(Dn D4.6 gamas, B4 na) 
3.I73*.| tvadadhīnā vayam ràjan ma tvam asmān 
vicāraya । 
3.25.20*% maivam ity abravīt krsņā /ajjasueti ca saind 
havam | ( Do? ma lajjasvēti ; B4 lajjase na ) 


88 Annals of the Bhandarkar Oriental Research Instiiuie 


43, 
44. 
45, 
46. 

|n. 
48. 
49. 
50, 


Bi. 
52, 


53, 


54. 


55. 
96. 


57. 
58, 
59. 

60, 
6L 


62, 


68, 


3,252,22* provaca mà mā špršateti bhita \ 

3.263.327 ma visida naravyāgbra ! ( T Gi,2.4 visüdam ) 
3.264.58* mà ca te’ stu bhayarh bhiru rāvaņāl ioka- 
garhitāt [ S (except T2 G3 bhit)] - 

3.284.06% yathagatarh Subhe gaccha panthànam ma 


. vicüraya V ( T2 G2.4 avicáraya ) 


3.292.]]° sivas te santu panthano mā ca te paripan- 
thinah | . i 


48.74 ma sūtaputra krsyasva madya tyaksyasi 


jīvitamt 

4.358* Saranam bhava kaunteya mā sarkgaccha yudhi- 
sthiram | 

4.20.4* mā dharmarh jahi susroni krodham jahi mahi. 
mate | 

4.482*,3 ma pašyata smeti ca tim bruvantal t 

4.592*, mà grahis tvam imam vrksam simhanddath 08 
mà kuru | : 

4.668*. mā mā grhāņa bhadram te dāso'hart te brhan- 
nale | 

4,027*.9 mā manabhangam viprendra kuru visrutakar- 
manah i f 

4,I32*.8 tasmàn mā vismayas te’ stu | 

5.9.294 kurusvaitad yathoktam me taksan mā tvam 

vicāraga ! | K (except K2 ) Dio vilambithah ) 

5,29.47° mā vanam chindhi savyāghram mā vyāghrān 
ninašo vanāt! ! 

5.36.30*^ mā nah kule vairakrt kašcid astu rājāmātyo 
mā parasvapaharit [ Di na (for the second mà ) | 
5.37, 4L° mā vanam chindhi savyāghram mā vyāghrān 
nīnašo vanāt | 

5.54.40% ma rājan vimana bhava | 

5.67.]9° buddhi$ ca mā te cyavatu \- 

5.469*. sa bhavàn suhrdo va$yarm vaco grhnütu 
münrtam | 

5.734.7° uttistha he kāpurusa mā šesvaivam parājitah | 


eerie nesses 





ī Dr. Speijer, Sanskrit Syntax, p. 38, 405. when subjoined to some chief 
sentence ma admits of being translated by ‘lest’. 
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64, 5.23I.l]% uttistha he kāpurusa mā šesvaivam parājitah | 
d ( K4 B Dn Ds D6-BI0 mā svüpsih ) 
65. 5.3,29° ma dhimaya jvala | 
66. 5.32.74 anvarthanāmā bhava me putra mā vyartha- 
nāmakah । | D9 T2G ( except G4) na | 
67. 5.,32.lla evam  vidvàn yuddhyamana bhava mā 
pratyupühara | [ Ds D2 G2 Cà.s pratyavaharah; B (except 
B 3) Dn? D346 T2 Ca.n °harah } ° 
68. 5.45.27¢ tvayi jīvati mā rastram vināšam upa- . 
` gacchatu | 
69. 5.56.38० ma vimana bhava | 
70. 5.72.8¢ maivam vada mahlpàla naitad evam katham- 
cana । [ K34 B (except B2) Dnl D6.8 na; Ki.2.5 Di? 
vadih | 
Tl. 5.78.22¢ prasida mà vai! 
72, 5.79.94° mā maivam putra nirbandham kuru viprena 
parthiva | ^ 


IV. ma WITH THE CAUSAL IMPERATIVE 


I. 7,6,234 mā mam mādri nivartaya (Ti G$.6 mā 
mādri na ) 
9. .562,*L visesato matsakāše mā prakasaya nīcatām | 
3. 4.860.*2¢ ma ghoratām daršaya šatrumadhye | 
4. ].223.8 Sivas trata bhava asmakam mà asmān adya 
vināšaya V( Ni na) 
5. 3.23.22 jahi šālvam mahābāho mainam jivaya kešava | 
6. 3.34.8* vyāghram šayānam prati ma prabodhaya | 
( M2 bubodhih ) 
7. 3.2395 ma krtam sobhanam pārthaih Sokam ālambya 


nāšaya | 

8. 4.670*.l. mà ma müraya bhadram te muūca māmemi 
me grham । 

9. 5.45.33P višesatas tvadartham ca dhuri mā mam 
niyojaya | 


१0, 5.246.22' citrakāra ivalekhyam krtvā mā sma vināšaya | 
jl. 5.86. 34 te tvam nivārayanty adya prasvāpam mā 
prayojaya (8 prayüyujah ) 





५ ibid. 88, 405. mā with the imperative, expresses doubt or certainty. 
१2 [ Annals, B. O, R. I.] 
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V. mā WITH THE PASSIVE IMPERATIVE 


l. 


2, 


3 


3. 90.:46 mā kriyatām anubandhah | 

[ B3.4 D (except Di-3) G3 ML na] 

3. 239. (2. naiva bhogais ca me karyarh'ma vihanyata 
gacchata | 

5, 6, 6*4 yadi Sakyam maharaja kriyatam mā 
mcūryatām i 

(Dn Ds Di.6.8 avicdritam ; T Gil.3-5 M mā vicūraņā ) 


VI. ma WITH THE POTENTIAL! 


l. 


2. 


: Whitney, Sanskrit Grammar, p. 27, 579, 579b. A single instance 


,26,ll° mà tvā daheyuh samkruddh& valakhilya 

maricipah \ ( Ns Gi-3 Mi na) 

.78.374 prasadam kuru me brahmafi jareyam ma višeta 
mim | [Ko.L.3.4 B3 nüvisela, NBl4-6 D (except Das) 
Ti G2 na viseta, K2 ndviset | 
.4I,2I4 mā $abdah sukhasuptānām bhrātīiņām me 
bhaved itil [B( except B5) Da D2.4 samabhiit ] 
,83.9¢ mà vo vidyuh pārthivāh kecaneha t 
3.38.2i> mūsmākam ksatriyakule janma kašcid avā- 
pnuyāt | l 
3.£39,34 esa te brahmahā yajūar mā drastum pravised 
iti | (Tina) 

3.708*,3 anena vai patha ma vai gacched iti vicārya 
sah ! ( Do na) 
3.47.40«¢ dharsayed và $aped vàpi mà ka$cid iti 

bhārata i 
3.83.l2 maivam atre punar brüyáh ( Bi.3.4 na) 

3.22.404 kurudhvam vikrame buddhim mā vah kācid 
vyathā bhavet | (Dona) 

3,282.32? sarvegām eva bhavatārh sarhtapo mā bhaved 

iti | ( D3 na) 


. 3.28.0- mā asmai te kundale dadya bhiksave vajra- 


panaye t (K De Dt-3.5 dah) 
4,6. mà visade manah kuryad i 
4.296*,2 tena satyena mar drstvā kicako mā vasarh 
mnayel | 





bhujema used prohibitively with ma in RV. 


E 
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l5. 4.858*.3 mā sma simantint kacij janayet putram īdršam | 

I6. 4.32.8€ mā tvā vrksena karmani kurvāņam atimānu- 
gam | janah samavabudhyeran bhimo’yam iti bharatat 
(D2 na ) 

7, 44040*.] mà te svako'rtho nipatela mohāt | 

I8, 4.64.54 mà tya brahmavisarh ghorarh samilam api 


nirdahet | 
49. 4.44*.6] yac ca vaksyàmi te sarvarh ॥ šaūkethāh 
yudhisthira | 
20. 5. 9. 74 visādam agamac chakra indro'yam ma bhaved 
iti. 


2i, 5. [6, 26° mū tvarh pusyer nahusam vai kadācit | 

22. 5.40, ॥॥१ budhyasva ma tvarh pralabheta rājan | 

23. 5.93. 33° mā fe ‘dharmas tathaivartho nasyeta bhara- 
tarsabha | ( Ki D2-4 na) 

24. 5, 94. 34" anujūātah svasti gaccha maivam bhiyah 
samācareh | 

25. 5. 433", I mà sma bhūyah ksipeh kamoid | 

26. 5. 3l, 28° ma sma simantini kācij janayet putram 
īdršam | 

97. 5, 32. 30* mà tvā pasyet sukrpanam Satruh sriman 
kadācana | ( 78 (९ na) 


VII. mà WITH THE CAUSAL POTENTIAL 


l. , 46. 40९ dvijasya yo'dadad dravyath mā nrpam jīvayed 
itii ( T G6 ML.5 na) 
2. 5, 72, l4 mà sma yuddhena bhisayeh | 


VIII. mā WITH THE AUGMENTED AORIST! 


Ll . 33.74 mā nah kalo'tyagad ayam \ 
9. |, 97. 24^ ma nah sarvàn vyaninasah | 
(Si vinenašah ; Ki M6 vinīnašak ) 








i ibid. 579, 5790. He quotes three instances from the older language 
vyāpaptat १ Sb ):agās (TA); anašat (KS). 

Of, Ramayana, masankih 4, L8. 36d; ma anvagak 4. 30. 8led Nearly all 
types of linguistic peculiarities discussed in this paper are seen in Rāmā- 
yaha; e. g. mī vada 6. li3, 38¢; ma ksapayasva 7. 20, Ili; mā kuryah 7. 40, 
ilab; mā gamisyama 7. 39. 68ef; ma ciram 6, 4. 74; mütidüre 4, 27 llc 
naikah 6. lLL, 644; etc. etc. 
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3. L. 82. 6° maivam jirnam upāsisthāh ( K4 na; G3. 4, 6 
na; Ni B3 upüsis ivam ), 
4. ॥. 47. 6° mā tvārh kalo’ tyagād ayam | 
( Bi atigāt, Ki abhigāt ) 
5, 8.23. 24% ma tvam kalo tyagat punah i 
6. 3. 35. 2° tanima šathah kitavah pratyadevit i 
7. 3, 25. [0१ maivam mā paryašahkithāh \ ( Do na) 
8. 3.205. 84 mà tva dharmo’ tyagdn mahān t ( G4 atigat ) 
9, 3, 253. 20! mā vah kalah ksipram iha atyagād vai | 
( K3. 4 atigat ) 3 
I0, 3. 253. IP mà asmatsakāše parusāņy avocah | 
(Ki. 4 Mi vàcah ) 
li. 4.8. 8! te tvàrh nihanyuh kupitah s&dhv alam mā 
vyanīnašah | ( CS Cr vininasah ) 
I2. 4. I5, 392 kicako mūvadhāt tatra surāhārīm gatām 
tava ( B4 mā vadhit ) 
I3, 4.2४॥*,] ovam nivasamanayam mayi mā te bhayam 
hy abhiit \. 
4, 5,20,2[१ mā vah kalo’ tyagād ayam | 
I5. 5.938.524 mà manyuvasam anvagah | 
]6, 5,22.3i¢ mà manyuvšam anvagüh | 
I7, 5,22.58° ma parabhut idam kulam | 
I8, 5.25,20 mü manyuvašam anvagüh | 
I9, 5..72.7f mā te kalo’ tyagād ayam | 
IX ma WITH THE PERFECT 
I. 4.30.7 tan parīpsa manusyendra ma nesuh pašavas 
taval(GL2 mā nasyat, M mā nasyan ) 
X mā WITH THE FUTURE! - 
i. .26.lI? putra mā sāhasarh karsir ma sadyo lapsyase 
vyathām । 
2. .9.8< ma draksyast kulasyāsya ghorath samksayam 
atmanah [ Ni. BD ( except Ds ) draksis tvam ] 


3, 8,li4.8” mā parasvam abhidrogdhG mā dharmān sakalan 
našīņ i 





Dr. Speijer, Sanskrit Syntax, p. 247. 353 R 4, 


XI 


XII 


XIII 


o nior» 
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3.720*. mà vrthā prūpsyase vadham | 

3.47.5¢ mà tvath prūpsyasi vaišasam | 

3.47.6% mā tva prūpsyasi vaišasam | 

3.I47.l4° ma tvā nesye yamaksayam | 

3,238.35! dhrtim grhpita ma Satrifi Socantau nandayi- 
syathah | 

4,3,77 madya tyaksyasi jivitam | ( Dé mà atyatyaksit ) 
4,303*.8 mā gamisyasi durbuddhe gatim durgantaran: 
taram ! ( Gi na āgamisyati ) 


ma WITH THE AUGMENTLESS CONDITION 


है । 


8.237.7* parāmaršo ma bhavisyat kurudáregu sarvadā | 
(Ks TG2 Mi mübhavisyat ) 


mā WITH THE BENEDICTIIVE ° 


. 


5.03,30° mai’ vari bhüya iti snehāt tadà cainam uvāca 
he (Ki Bs Ds Gi Ca, bAüyüh ) 


ma WITHOUT VERBS 


L. 


2. 


3. 


8. 
9, 


0. 
IL 


i2. 
8, 


॥,2.86* maivam ity abravit krsnah Samayarhs tasya 
tad vacah । i 
.76*.] aprajātvam manusyendra sadhu md puskare- 
ksana ! 
4,69.77 mà tata tata tāteti na te tata mahdmunih | 
3.04.224 mā te buddhir ato'nyathā \ 
( D3.5 ma te bhūd buddhir anyatha | 
3409.99 vātam cāhūya ma sabdam ity uvaca sa tapasah! 
( S (except T2 G3) ma šabda ] 
3.740.25° krsņām sarve raksata ma pramadam | 
3.52.22° ma maivam iti sakrodhair bhartsayadbhih 
samantatah | 
8.78.49° maivam ity abruvan bhimam ! ( B3.4 narvam ) 
3.93.20° ma te buddhir ato'nyatha ı 
(Šī K Di.2.5 mā te bhüd buddhir anyathà ) 
3,2003*. mā sma kruddha balākeva | 
3,09*. samnaiva tatra vikrāntā mā sGhasam iti 


prabho | 
3.262.359! maivam ity abravid vacah | 


3,266.il4 ma ciram | ‘{alsol,L.I6I?) 
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l4. 5,43,2¢ sūtaputra iti ma $abdah pārthas tvam asi 
viryavan | 


I5, 5.66.25 mā sma fail saha sarhgamah | 
6. 5.582*4 mā rāmety abruvan vacah | 


XIV, COMPOUND WITH mà 


l. müciram-.8 23; .4.04; .£98.24°; .985.*4; .209.i74 ; 
4,240*,2 ; 3.59*.4 ; 3.52.84 ; 3.68.6१ ; 3.22.i5'; 3.85.45¢; 
3.975..3१; 3,232.64; 3.223.27¢; 3.235.25¢4; 3.247.354; 
3.247.364; 3.245*,] ; 3.28L.98'; 4.42.3Lt (Di3 vūcirāt); 
4.286.*4; 5.22.*l; 5.9.0¢; 5.70..34; 5.383.4¢; 5.97.204, 
5,02.7° ; 5.04,267; 5.705.294; 5.77.5* ( T2 G mā ciram ); 
5.78.22१ ; 5.92.234 

2. mdcirat-].I976.* 

3. mūdīrgham -~ 4.20,3°. 


L na WITH THE AUGMENTED AORIST 


4, 5.80.3? na no’karsih | 
2. 5.89.L3¢ na agrahih ı 
3. 5.39.2L? na amamsthah | 


IL na WITH THE AUGMENTLESS AORIST 


I. 3.3L.9°> n@vmashstha hi sadréafi $reyašak kutah | 

2. 3,34.27°> agnir dahafi jàtavedàh satām grhān 
visarjayaths tejasā na sma dhaksit \ (D3, ma; 
TaG.3.4 adhaksit; G3 vyadhā” ) 

l, 5,35.30° na kamad anrtam vadih | 


IIT, COMPOUND WITH ma! 


l. mükasmüt- 3.282.299: (Kil.2 Do D2 TO 24na kasmüt ) 


9. nügasam ~ I.7L.39° [ K ( except Ks) NBDa Dn Dl.24,5 
āgatān D3 S anāgasam | 


3. nātikrechvāūt-.27.%!; ].|9.tīd 
4 mütikovidam - 4.38.° ( S akovidam ). 


a TTT — TTT TT 








! It is interesting to note that the etymological formation of two 
personal names namely, nakula ( 4.67.*| ) and sarama ( Ramayana 7, 2. 27) 
is made by being compounded with na and m@ respectively. For this, see 
my paper on‘ Epio Etymologies’ which will be shortly published, 
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9. 
6. 


nüligüdham ~ 4,807,5] 

nüticaran - i.4i0.3° ( T2Gi.2.4 nūbhi ( G4 oti) caret; G3 
nāticare ; M6-8 nāticaret ; $ na vicaran ; Ko avicaran ; 
Ke Bim D (except Da Di.4) api caran; Da D4 avicaran ; 
Ks N2.3 Bi.3.5 api caran; K4 B6 abhi ( B6 ^vi ) carah ; 
M3 api care ] 


7. nüliciram ~ l.l45.2° [TG ( G6 om) suciram ];3.53.3%, 


8. 


nāticirāt = 3.290.24 


8*. natidirgham — 3.76.494 
85. natidirghena - 3.406.72 


9. 


nātidūram - 4,36.4* 
. nātidūrāt - i.8i7*. 
. nütidüre - .38.3(* ; 3.54.2I7 
. natidhaninah — 3.97.02 


nātiprajītah — 5.0,20* 
nātipraņītarašmih — 5.75.L4° 
nātiprītamanā ~ L.l.93°; 4.262*.2 


. nātibahušrutāh ~ 3,98.54d 


nātibhārah - L.55.36° 

nātimanasam - 5.78.9° | K2.4.5 BD ( except Di,2,7 ) 
vai vimanasam | 

nātimahān = .35.37 [ M2.3 ( inf. lin. as in text ). 4 
atīva mahān ] 

natimahat — ,35.47° [ Ko nüpi mahat; K3.4 nütha 
mahat | 

natimahatü — .26.20* ; L.8524.3; 5.7.3: [ Ki.2 Di 
atimahatā ; D2.9 mahatā | 

natimahatah ~ l,8L.3° ( K3 Dnim cütimahatü ) 
natimanah = 3..98,87: ( & Ki? Dei D46 G3 anabhi 
manah B De2 Dn nàbhimünah ) 

nütiatnena ~ 8,80, 

nātivelam - 4.9LY*.22 

nātisvasthā - 3.24%, 

natihrstamanah ~ L.5l.8°; 8,8,3० 

nātihrstāntarātmā = .5l,3° 

nātihrasvā ~ L.6.96° [ M. ( except M5 ) na hrasvā ] 
nātyantam ~ l...85° ( Cd atyantam ) 
natyusnasisirah ~ 5.L40.lYā 

nābhāgarigtadašamān ~ ].70..4° ( D3 TG tathatvārista»; 

M tathaiva dista? ) 
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3l. 


32. 


33. 
34. 


_ 34° 


60, 


nābhāgeksvākum ~ L.70.3° 
nāryakarma ~ 5,74.6° 
nülpam - 4,9.28* 


.nüvarah - 4.43.8 ( K2 D2-4 Ce avarah ) 


navarom — 3.3:.9° 

nāstikah - 5.35.404 ; 5.437,7° ( G2 krodhano ) 

nüstikah — 3.8.20' ; 3,898*,[ ; 3,.88.92° ; 3.247.3¢ 

nāstikān - 8.98.664 

nastike - .668*.] ; 5.39.59d 

nüstikesu - 5.39.48 

bhršanāstikāh ~ 8.928*,] : 

nastikyam :- 3.3%,.4 ; 3.382.384; 

nastikyat — 3.32.54 

necchamünüh — l,.629*.2 

naikah ~ 5.38.24d M ` 

naikün — 3.57.04* (Si D2.4 ekün ; G4 ekam ) 86,04-; 

8,6,044 ( Dı anekān ) 

naiküh - 3.62,I04° (8 ekah ; Di aneküh ) 

naikasya - 3..49.i6°( Šī K Di-3.5 aparyūptas tavaikasya; 

Ti G2 na caivaikasya M lavawkasya ) 

naikadhā - 3.:2.48° 

naikapaksiganakirnam - ,64.8० 

naikaratnavicitram — 5.58.67 

naikarūpiņah - 5.97.89 (Kil2.5 Bi.3 Dil.5.840 Gi4 . 
anekao ) 

naikašatāh — 5.34,9° ( K4 aneka? ; B3 Di-4 ekao ) 

nogram — 5.72.9d ( Gi krūram na) 

nodvignah — 5.82.]7° 


.' nakusalam ~ 5.88.56d ( Kı akušalam ) 


nagrhah - .86.5° ( K2 agrhah ; S na grhasthah ) 
nasiram - 4.35.4? ( Bl.2 D8 náciram ) 
nacireņa — 3.263.L30 ( K4 T2 G3.4 acireņa) 


LITT ( K B3.4 DIi-3,5-8.0 acireņa; De aticirena) 


nacirat — I.3.I30 ( D2-5 G3 Mi acirāt ); J.lL.l04; 
.20.ld; .389*.I ; 3.66.22? ; 3.92.94; 3.92.22 ; 4.55.2"; 
5.IL.2lf; 5.395.544, 5.38.26¢; 5.38.44? ( Kil,5 83.4 D3.4.8 
acirāt) 5.0l.94° (S acirāt); 54229.243; 5.26.294 
5.60.6e ( K4 B Dni Ds Di.3.6-8,i0 Gi acirat ) 5.92.270 
nadustah — 4.72, (Bs na dustāšvā; Ds adustāš ca; 
4,72*.9 ( B2.4 D2.i0 adustāh; D3 na ca dustā ; ) 47443, 


GE TR 


6l. 


66. 
67. 
68, 


69, 
70. 
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nadūrayātā — 3.253.64 ( Ši adüra? ; T2 Gi.2.4 na dūra- 
| yata) ; 

nabhütapürvah — .82.54 ( Me-8 abhütapürvah ) 

namantravid ~ 5.38.35 ( Ki Mil,3-5 nūmantravat K24.5 

Mis M2 nāmantravit ) ; 

namohitau — 5.iiI.34 ( K4 BDn anumohitau ; D3.4.9 

samahitau ; S samahitau ) 

nasamam ~ 3,./9,07; 3.2373; — 

nasukaram - 3,3.034 ( T G2.4 ML2 asukaram ) 

nasvasthā — 3.5].i° ( G4 asvastha ) 

nasvasthām — 3,5l,5° ( K23 B2-4 D2 3.4.6 DaTGi-4 My 

asvasthām ) 

nasyota ~ 3.3,25° 

nahatam — 3.22.74 ( Ms anihatam ) 


IV. na WITH THE POTENTIAL ! 


l. 


,47.6¢ ksattāram neha me kaścit ajñātah pravised itii 

१.32.[23 yathā ca tvām na gankeran pariksanto’pi 
pàndavàh | i 

3.84.]3°° na cāšucir nūpy anirņiktapāņir nabrahmavij 
juhuydn nāūvipašcit ! 

3.203.45 na himsyat sarvabhūtāni maitrāyaņagatas 
caret! nedam jivitam āsādya vairam kurvita kenacit | 
4.32.24 na gacched dvisatim vašam | ` 

4.42.6 lobhad và te na janiyuh | 

5,0.244 tasmāt santarh na jighamseta dhirah | 

5.24.8* na kāmārtham sathfyajeyur hi dharmam | 





* 3 Whitney, Sanskrit grammar, p. 27, 579. 580. He quotes the following: 
instances from vedio literature. na risyema (RV ) na cülisrjen na juhuyat 
{AV ); na kuryat (SB) na diva Sayita ( SGS ). 
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MISCELLANEA 


In A. B. O, R. L Vol. XXI pp. 280-284, Prof. V. S. Agrawala, 
M.A, has written some notes on the Mahabharata, One or 
two subjects in them, which appeared to me to be calling for 
further elucidation, were referred to Vy&karanacarya Vinayak 
S. Tillu, Dharma Shastri, Professor in Sanskrit Maha Vidyalaya, 
Indore ‘and I have pleasure in giving a gist of his remarks 
together with my speculations. l 


In his nole on ĝa and dūra, Prof. Agrawala refers to गव्यकोश 
(mentioned in Maha. Virāt. Parvan 38-40-55 verses 57-58 ). 
Now the word zq in the sense of “ गोविकार: is both masculine 
and feminine gender, Considering that the cow is held in such 
high esteem, as a holy animal, it is a question whether its skin 
was utilised as a covering for a scabbord? Possibly the leather 
of a bull was meant, as probably it is tougher than that of a cow. : 


This question deserves still further elucidation, 
The same Professor quotes-Patafijali as follows :— 
- यावक्रीतिकः प्रेयंगाविकः न्यायातिकः । 


(Ed. Kielborn, Vol. IL. p. 284) and observes that while the first 
and the last Akhy&nas or stories are well-known, the middle 
one is now not found to exist in any book. Subandhu’s Vasav- 
datta mentions a wife of Vasavadatta named agaa. Does 
Pašānjali refer to this reference which may have been detailed 
in the original work of ste, which was probably available 
to Patafijali, he being nearer the time of the former? 


M. V. Kibe 


AN INTERNAL EVIDENCE AS REGARDS THE AGE OF 
THE BHAGVADGITA 


Embedded in the 9th chapter, which is held to be of राजीविद्या and 
wage, thus according to the ancients, comparatively at least, 
and tradition of some standing, the most important chapter in 
this great work, are the following lines 
स्त्रियो वेच्यास्तथा garāstt यांति परां गतिम्‌ ॥ 
किं galam: guar भक्ता राजर्षयस्तथा | 

In a paper read by me before the 6th Oriental Conference beld 
at Patna in December 930, and published in its proceedings, I 
had tried to give a ground for holding that the Gita was post 
Buddhist. To my mind the hemistiches quoted above support the 
same theory. 


These lines are not foreign or redundant to the context and 
therefore, cannot be called to be interpolations. They quite fit in 
where they are and therefore must be held to be a part of the 
argument of the original work. 


These twa lines make a distinction between the two classes, 
one पापयोनयः ( unholy ones ) and the other called in contrast as 
पुण्याः ( holy ones ), and in the former category are culled women, 
merchants and servants, i. e. besides women, are included the 
last two of the four castes, as belonging to the पाप division. 
Brahmans are put in the holy gua division, while of the warrior 
caste people, thosa who are devotees are alone included. 


There was no such distinction in pre-Buddha time, Even 
among the teachers, which is the main quality of Brahmans, are 
found women as well as members of the four castes. It is not 
necessary to quote instances, since there is no dispute about 
this fact. It was only after the Buddha that his preachings 
appealed more closely to Vaišyas, Sūdras and women and 
some Ksatriyas and those are exactly the categories of the 
human beings or society who are relegated to the unholy (पाप ) 
division. The qualification of being a भक्त ( devotee ) in the case 
of a Ksatriya, is also remarkable and supports the idea since 
no such qualification is required in the case of a Brahman, be- 
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cause among the followers of the Buddha there were only a few | 
such. Itis also well-known that even the delayed and reluctant 


admission of women by Gautama, the Buddha in the Sanghas, 
introduced immorality and eventually were a strong factor in 
their deterioration and fall from the high ideals, by, for instance, 
the introduction of idol worship, which appeals to women most, 
These circumstances must have been a strong reason for includ- 
ing women, among पापयोनयः 


Had the Gītā been, at least in its present form, pre-Buddhist, | 


no such distinction among the followers of the Vaidik or Brab- 
manic religion can be conceived. The alluring inducement to 
these पापयोनय: to follow the teaching of the Gita points to the 
same thing. 


M. V. Kibe 





THE SANCTION BEHIND THE TEACHING OF THE 
BHAGVADGITA 


In order to make the Bhagvadgītā a bulwark against the 
different philosophies prevailing after the spread of Buddhism 
in India, several hands appear to have made attempts to 
strengthen the shape given to it for the purpose. The attempt 
has immensely succeeded as can be judged from the fact of the 
existence of numerous and continuous commentaries on it, to 
elucidate its meaning and also from the fact that it destroyed 
the teaching of the Buddha and made clear the way for the esta- 
blishment of the reformed Vedic religion, which became not 
only more popular, by becoming less ritualistic and which 
assumed a shape, which catered for all classes and more or less 
developed intellect of the common people, 


Besides those, who have been commenting by way of explana- 
tion and expatiation, upon the entire Gita, several critics have 
come forward to dissect its body in order to find the main argu. 
ment of the work by discarding what appear to them to be incon- 
gruous, contradictory or extraneous matter and thus giving it 
8 reasonable shape, according to the view held by an individual 


E a 


Miscellanea ĪĢI 


critic. Undoubtedly the lead in this direction has been taken 
by Western Scholars, but there have been Indians, who mostly 
led by the anxiety to fit in the work in the surrounding in which 
it is set, viz ; the atmosphere of the Mahabharata war, have short- 
ened it to seven or confine it to about seventy, stanzas. 


But perhaps the most withering and scattering criticism to 
which work has been subjected is by the Latent Light Culture 
of Tinneveli. Butthey having made.it confidential it is not 

„possible to do anything more than allude to it, so that if and 
when the veil put upon it is removed, the whole teaching may 
be availed of. Mention of it is simply made to show that 
the process of the examination of the text of the Bhagvadgita is 
not yet over, but if is possible to put in new stanzas so as to 
bring out of it the meaning that, according to the critic: may be 
a complete whole and not discursive. 


The text sponsored by the Shuddha Dharma Maha Mandal, 
which has its head-quarters at Madras, is already before the 
public. About it, however, it isto be remarked that instead of 
helping to reduce the mass: of doctrine, or doctrines, it has intro- 
duced the new element of sectarian worship init by includ- 
ing additional of matter from other parts of Mahabharata, 


It is, however, not much hazardous to point out the main 
argument of the Gita in a couple of stanzas, the rest being but 
an attempt to expand the theme in an understandable way to the 
Jess erudite and to those common people whose intellecual acumen 
is of the average kind. 


In chapter 2, the second line of the stanza 37 is as follows :-- 
तस्मादुत्तिष्ठ कोन्तेय युद्धाय छतनिश्चयः li 


Therefore Kaunteya -an affectionate nam» of Arjuna - making 
resolve to fight, get up. 


( It shculd be re-called here that Arjuna had sat down dejooted, in 
the hind portion of the chariot ). 


Obviously the argument referred to by “ Therefore ” is in the 
portion preceding this part. i 


. Sri Krsna opens his discourse as follows :-- 
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अशोच्यानन्वशोचस्त्व TATANG भाषसे | 
गक्षासूनगतासूश्व नानुशाचंति पंडिता: ॥ 

न त्वेवाहं जातु नासं न वे नेमे जनाधिपाः | 

न चेव न भविष्यामः सर्वे वयमतः परस ॥ N 


You are lamenting for those, for whom you should not lament, 
and yet talk about knowledge. Knowers do not lament (whether 
the dead or the not dead). It is not that I was notin the past, 
neither that. you and those rulers of men were not so, nor shall 
we be existing in the future. 


The three stanzas that follow 
देहिनोऽस्मिन्यथा देहे कोमारं योबन जरा । 
तथा देहांतरप्रापिर्धारस्त्र न सह्यति | 
मात्रास्पर्शास्तु Hag शीतोष्णखखदुःखदाः । 
आगमापायेनोऽनित्यास्तांस्तितिक्षस्व भारत ॥ 
यं हि न व्यथयत्येते पुरुष पुरुषर्षभ | 
समदुःखझुखं धीरं सोऽमृतत्वाय कल्पते ll 
are an argument fo show the utter unreality of the outer pheno- 
mena. 


The stanza that follows clinches the argument. 


नासतो विद्यते भावो नाभावो विद्यते ua: | 
उभयोरपि estseuaquieavaq sra t 


What does not exist cannot be taken to exist, nor what is 
real can be taid' to be non-existent. Knowers have seen the 
truth contained in this statement. 


Thus in a nut-shell is given the Māyāvāda, so ably expanded 
by Šarbkarācārya. There is unreality in the phenomena, as 
people have been, are and will be in existence under it. ° All 
this is obvious and therefore unreal. But there is something 
real behind it, which the philosophers alone know or realise. 
Common people like Arjuna should do what appears to bet heir 
duty, irrespective of the fruits of labour. They must learn to 
labour and no more, 


M. V. Kibe 


——Á 


REVIEWS 
SRIMADBHAGAVADGITA with SARVATOBHADRA of RĀJĀNAKA 
RAMAKANTHA, Edited by T. R. CHINTAMANI, M.A., Ph.D., being 


Madras University Sanskrit Series No. 7४, University of Madras, 
{94i, Price Rs. 5-4-0. 

RAJANAKA RAMAKANTHA'S commentary on the Bhagavad» 
gila was first brought to the notice of scholars by Dr. F. OTTO 
SCHRADER in his well-known brochure on The Kashmir 
Recension of the Bhagavadgita, Stuttgart, 930. The commentary 
is based on the Kashmir version of the Poem, and is fairly 
extensive and important. Mr. 8. N. TADPATRIKAR, M.A., of the 
B. O. R. Institute has also edited for The Anandashram Sanskrit 
Series the same commentary, which was published in 4999. 
The present edition, although undertaken earlier than TAD- 
PATRIKAR’S edition, appeared two years later; but it is a 
much more reliable and pains-taking work than the former. 
The edition contains, besides a valuable Introduction of over 
80 pages (wherein excerpts from the most important but 
fragmentary commentary of BHASKARA on the BG are for the 
first time brought to the notice of scholars), an Index of Ardhas 
or half-stanzas and an Index of Citations. There is a short 

. Foreword contributed by Dr. C. KUNHAN RAJA, the Head of the 
Department of Sanskrit in the University of Madras. 

The controversy as to whether the Kashmir Recension of the 
Bhsgavadgītā is an earlier pre-Šarhkara form of the Poem has 
already called forth extensive controversial literature into 
existence.' The discovery of BHASKARA’S commentary sheds a 
welcome light on the’ subject. ABHINAVAGUPTA quotes? with 
respect BHASKARA'S commentary on the  Bhagavadgilü, Pre- 
sumably, on the dictum ‘Entia non sunt: mulliphcanda praeler 

_ necessitatem, ' that commentary is identical with the one frag- 
ments of which have been now brought to light. Dr. CHINTAMANI 
has made it very probable by means of adequate extracts that 
the author of the fragments is the same as the Vedantin who 





l See my Introduction to the edition of the BG. with the Ananda- 
vardhinī, pp. १6शी,, where a few references to earlier literature on the subject 
are given. 

0 Apud xvii 2—43 चाध्याये यद्वशिष्टं वक्तव्यमस्ति, तत्‌ प्राक्तनेरेव तत्रमवड्टट्रमास्करा- 
ARATA ATER etc. l 
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mercilessly criticises Sarhkars Mayüvüda in his Bhāsya on the 
Vedāntasūtras. Hence if SAMKARA is known to BHASKARA, he 
must be ipso facto known to ABHINAVAGUPTA; and even if the 
BHASKARA known to ABHINAVA be a different man, still it 
cannot positively be said that ABHINAVAGUPTA was unacquaint: 
ed with SAMKARA’S Bhagavadgitabhasya, because in places ! ABHI- 
NAVA cites explanations which verbally agree with, or are akin 
to, those of SAMKARA ; and when so early a commentator as’ the 
Vedāntin BHASKARA cites SAMKARA’S Gitabhdsya, the doubt 
raised as to the authenticity of the latter? will be seen to be 
gratuitous. Dr, CHINTAMANI has given enough evidence to show 
that even Kashmirian commentators on the Bhagavadgita, while 
mainly following the Kashmirian recension, knew and at times 
adopted the Vulgate or NILAKANTHA recension of the BG. I 


have elsewhere shown * that the Kashmirian readings are in the 
majority of cases secondary, as being deliberate attempts to 
remove irregularities of grammar or syntax, or improve the 
sense. In Kashmir the popularity of this secondary recension is 
due to the prestige lent to it by a number of learned com- 
mentators who flourished in the 9th, l0th, and llt6h centuries, but 
it cannot claim to be regarded as the original form of the BG. 
The extra stanzas which are found inthe Kashmirian recen- 
sion cannot be said to have originally belonged to the BG, and 
subsequently omitted from it. In a work like the Bhagavīdgītā 
the tendency rather would be to make additions than omissions. 
Nor is the Kashmirian recension alone in having extra stanzas, 
In some of the Mas. hailing from other. parts of India extra 
stanzas, more than half a dozen, are found. * | 
The Gītāmāna stanza of six lines—षङ्शतानि essa &oc.—which 
gives the extent of the BG as 745 stanzas is comparatively 
recent, and is not much known outside the Kashmir recension. 





! Compare under iii, 4 Abhinava's reference अन्ये तु, wat तावद्दीयलोहित- 
क्रमेण श्रुतकारणम्‌ ५८०. with Sadkara’s अन्नादुक्ताल्लोहितेन परिणतात्‌ प्रत्यक्ष भवन्ति जायन्ते 
garā etc. Also cp. under ii, 59, iv. 34, vi. 25, viii, 6, ix. 23 ete, 

? See Chintamani’s Intro. pp. xxviii ff, 

8 First mooted by B. FADDEGON in his Doetorate thesis on Šarnkara'S 
Gita-bhasya, Amsterdam 906, and more or less endorsed by F, OTTO SCHRADER, 

Introduction to the Anandavardhini, pp. 78 ff. 
Cf. the work above cited, p. 22. 
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It cannot therefore be cited to prove the originality and 
authenticity of the Kashmir recension, which, it is argued, has 
preserved for us a few of these extra stanzas. If reliance is to be 
placed on the above stanzas, it would be in the first place 
necessary to find a Gita in which not only the total extent, but 
the details of the individual speakers’ totals agree. The con: 
tention that the Persian translator of the BG knows a Gita of 
745 stanzas has no probative force, hecause the Persian version is 
" merely giving a Persian translation of the Gitamana verse, the 
actual Gita text presupposed by the version being practically 
identical with the current text of 700 or 70 stanzas. 

The extra. stanzas found in the Kashmir recension now before 
us total ॥03 šlokas, 0 of them assigned to Krsna and 7} to 
Arjuna. That will not obviously help us in arriving at the 
detailed figures mentioned by the Git@ma@na stanzas for each 
speaker. The RAJAVAIDYA of Gondal has recently unearthed & 
Gita of 745 stanzas, but it has no higher value than the Suddha 
Dharma Mandala Gita, Gondal’s latest seeks to reach the desired 
figure by importing the requisite number of stanzas from some 
late and sectarian Upanisads (amongst them a stanza from the 
Māņdūkya-Upanigad-Kārīkā of Gaudapāda |). In a paper (in 
Marathi) published in the Purusürtha of March 942, pp. 33-320, 
I have examined the claim of this new recension of the Gita to be 
the long-sought original Git@, and found it altogether untenable. 

I have already suggested a theory as to how the idea of a 
Bhagavadgītā of 745 stanzas arose.’ That theory in a, slightly 
revised form I hope to publish shortly along with the Persian 
Translation of the Gētāsāra. I will not therefore try to answer 

"here Dr. Chintamani’s objections to it. 

The Index of Ardhas given at the end of the volume under 
review is no doubt very useful; but it labours under the grave 
defect of playing fast and loose with a strictly rigorous alpha” 
betical sequence. . 

Wa congratulate Dr. Chintamani upon this meritorious pub- 
lication, which will be found indispensable fora critical study of 
the Bhagavadgītā. © 


a 


S. K. Belvalkar 
Ra nn did 420-4- 940 





i "The Bhagavadgita ‘Riddle’ Unriddled” Annals BORI, Vol. xix, 
pp. 335-348. 
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SRIMAN MAHABHARATA TATPARYA NIRNAYA— 
Adhyāyas i-9, with English translation and Notes by 
B. Gururaja Rao, B.A., B.L., Retd. Subjudge, Bangalore, 
Price Two Rupees. i 


This work of the great Dvaita teacher Ananda Tirtha, populare 
ly called Śrī Madhvācārya, is, among others, studied, and used ` 
also for daily pātha purposes, by many followers of the Dvaita 
School. The teacher has .also composed similar Tatparya 
Nirņayas for the Bhagavadgità and the Bhāgavata purana. 
The work under review, as the author himself says, gives, in its 
first adhyaya a suminery of Dvaita principles, based on the old 
sacred literature, and in the following adhy&yas gives, the 
_ story of the Mbh. in a different setting, as can be seen by its 
comparison with the extant text of the Great Epic. The reason 
given by the learned author, is 


कचिद्रन्थाप्प्राक्षिपन्ति क्चिदनन्‍्तरितानपि | 
gU: siasa व्यत्यासं प्रमादात्क्वचिदून्यथा ॥ 


* Interpolations, omissions, transpositions in the original text, 
either through ignorance, or otherwise,” these form the basis, 
as can be readily seen, of the modern Science of Textual 
Criticism. This is not the place to see whether the methods 
at present followed by the modern research scholars, agree with 
those followed by the great Dvaita Teacher of the I2fh century ; 
still. the fact that the principles had been clearly laid down, in 
these times, does great credit to Indian scholarship. 


A most unfortunate—may I say, vicious!—tendency has 
developed even among Indians, to study Sanskrit text from 
English translations and Notes, without ever caring to know 
what the original Sanskrit text contains; and the evil that 
arises out of this, is, that the carelessness or ignorance, of the 
translator, which i8 solely responsible for misinterpretation of 
the original text, is taken by the reader to be the opinion of the 
original author, English studies being mainly encouraged, 


AN 


$ 
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Sanskrit studies have been neglected, and numerous misconcep- 
tions have, in those days, come out as a result. 


Sanskrit scholarship requires a thorough understanding of, 
the original Sanskrit texts, but the layman or even one who cares 
to know, does not see the propriety of this principle, and is 
satisfied with the translation offered. This will show the great 
responsibility lying upon the translator, and the learned 
Mr. Gururaja Rao is to be congratulated for the care he has 
taken in rendering his English translation as close to the 
original, as possible, The Notes, too, culled out from an unpub- 
lished commentary by Sri Vad irāja, are helpful tothe reader, and 
we recommend the work to the general student, who would like 
to study the great Dvaita teacher, by having recourse to English 
translation, i 


The volume under review contains only the portion pertaining 
to the Ramayana; it would be necessary to have the remaining 
portion of the original work, to give us a correct idea of how _ 
Šrī Madhva presents his real Bharata Tatparya Nirnaya. 


S. N. Tadpatrikar 





THE PRTHVĪRĀJAVIJ AYA OF JAYANAKA with the 
commentary of Jonsraja. Edited by Mm. Rai Bahadur 
Sahitya Vacaspati Dr. GaurisHankar Hirachand Ojha, 
D,Litt. ( Hony ) and the Late Pandit Chandradhar Sharma 
Gulari, B, A., Ajmer, I944, Price Rs, 5. 


This is a critical edition of the birch-bark Ms. of the Prthvi- 
rüjavijaya, which was first discovered by Bühler  4867, This 
should have been a standard work on the early Rajput history, 
particularly for the Prthvīrāja-Shahbuddin Ghori wars, but for 
the fact that the manuscript was mutilated, sud the portion 
dealing with the hero’s abduction of Samyuktà. and the conse- 
quent wars with Jayachandra, and the Muslim invaler is mis- 
sing from the present manuscript. 


However, in the absence of any other contemporary Indian 
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records and other copies of this manuscript, Dr. Ojha. bas done 
well in editing the present Ms. from a single copy.. For though 
the most important portion, as pointed out above, is missing, 
still the extant portion-cantos I-XII, will surely help, as Dr, 
Ojha hopes, ‘ students of the history of India, particularly that 
of Rajputana’. : 


This may be pointed out briefly. While the work is of un- 
doubted help for the history of the pre-Prthvirāja history of the. 
Cāhamānas ( Cauhānas ), as pointed out.by Bühler long ago, 
contradict as it does the Raso of Chanda Bardai, and supports 
the epigraphical evidence, it is also of importance for the poli- 
tical history of the countries adjacent to Rajputana, Gujarat, 
Malwa, Bengal and Karnatak, as well as for the references to 
temples of gods and goddesses at Puskars, Narapura, Somanatha, 
Broach. In Canto V, verse 5l, we have a welcome corroboration 
of the traditions according to which Solanki Gurjara (Caulukya) 
Mūlaraja, who had fled to the fort of Kanthkot in Cutch was 
besieged there by the Chauhan King Vigraharāja. 


H, D, Sankalia 





JAINISM AND KARNATAKA CULTURE by 8.5, Sharma, 


M.A., Karnatak Historical Research Society, Dharwar, 
१940, pp. I-XIX: p-2l9, Price Rs. 5/-. Foreword by 
A. B. Latthe, Esq., M, A., LL.B., M, L. A. 


Mr. Sharma was one of the earliest students of Father Heras 
and the work under review formed a part of the thesis ‘Jainism 
in South India’, which he wrote under Father Heras’ guidance 
at the Indian Historical Research Institute, St. Xavier’s College, 
Bombay. A portion of it relating to Karnataka is now published 
on the occasion of the Silver Jubilee Celebration of the Karnatak 
Historical Research Society. 


The work is divided into five parts: 4 Historical Survey, 2 
Contributions: Literature, Art and Architecture, 3. Idealism and 
Realism, 4. Karnataka Culture, 5, Appendices. 
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In एकात. the author has succeeded in showing that from the 
historical times till the present Jainism received some sort of 
patronage from the principal dynasties which ruled over 
Karnataka, while at ‘times, as under the Gangas, it became a 
state religion. It is gratifying to know that the present Mysore 
kings uphold the traditions of their predecessors. 

In parti tbe author narrates the work of Jain writers, who 
flourished in Karnataka. Unfortunately most of the extant works 
of these writers are in manuscript form. Unless these are edited 
and published, as are the Svetāmbara works of Gujarat, our 
knowledge of Karnataka Jainism, which was preponderantly 
Digambara, will remain superficial. Likewise a true idea of 
Jain Contribution to Karnataka art, architecture, sculpture, icono- 
graphy and cults can behad only when numerous Jain, un- 
recorded and recorded, inscriptions and monuments are syste- 
matically studied. At present it would seem, as has been already 
pointed out by Coomaraswamy, that Jaina art, architecture etc, 
formed a part of the prevailing regional and dynastie style, be it 
Chalukya or Hoysala in Karnataka; or Solanki in Gujarat, or 
Chandalla at Khajuraha. 


It is no wonder that Jainism is now not as it was during the 
time of its first introduction in Karnataka, and has not lived up 
to its ideal. For apart from the fact that principles and practice 
always differ, the environment in which a religion has to 
flourish always counts, and great Teachers, Buddha himself, had 
from time to time incorporated modifications into the rules of 
life of his followers. 


In the north as well as in: the south Jain archaeology has 
not received as much attention as it should from scholars. Both 
exploration and exhaustive study of the known monuments is 
necessary. This is no less true of its literature, Both these 
studies can profit if young students come forward, preferably Jain 
and from different respective religions so that they will be able 
to do justice to the subject by their training and understanding. 


H. D, Sankalia 


THE LAW OF WAR AND PEACE IN ISLAM (A Study in 
Muslim International Law ), by Majid Khaddūrī, Ph.D., 
London, 94]. Price Sewn 6, cloth 8; pp. 32 ; size 9 x 6", 


This interesting book of Dr. Khaddūrī is to be hailed as a 
nice and handy work on Muslim International Law. 


Dr. Khaddūrī, in this volume, attempts to .“ study the theory 
and practice of Muslim Law with regard to non-Muslim com- 
munities as revealed in the Quran, Hadith and the writings of 
the Muslim jurist-theologiàns," and limits the field of his work 
only to the “ first four centuries of the Islamic era. ” 


The book is divided into three Parts: Part I deals with the 
Fundamental Concepts of Muslim Law ; Part II with the Law of 
War and Part III with the Law of Peace. 


In Part I, Chapter I, the author discusses the problem whether 
or not Islam was meant to be a religión for the whole universe 
and then finds justification for the need of International Law in 
Islam. In Chapter II, he discusses the Nature and Sources of 
Law, i. e. the Quran, the Sunnah, the Ijmā and the Qiyas. Refer- 
ring to the collection of Hadith the author remarks that the 
“ deeds and sayings of the Prophet Muhammad were not recorded 
after his death as was the case with the Qurün, " which state- 
ment is historically incorrect, for we know that the work of 
recording in black and white the traditions of the Prophet was 
already undertaken even during the life time of the Prophet. 

In the Introduction to part II, Chapter III, the author, after 
discussing the limited expansion of Islam, points out that there 
were two divisions of the world: 'Daru'l-Islüm' and ‘Daru’l-Harb’, 
the former corresponding to the Muslim Empire, In Chapter IV the 
author discusses the ‘ Foundations of the Jihad °’ and says: " the 
Jihad as such was notacasual phenomenon of violence; it was 
rather a product of complex conditions existing while Islam work- 
ed out its doctrinal character”. Giving due consideration to the 
Semitic Migration theory, the author remarks: “ There were ... 
other factors which played a no less important róle in fomenting 
the Muslim attitude towards the conquest of the world, There 


Reviews III 


were the ‘religious and: political factors, combined together, in 
such a way as to create in the minds of the Muslims the idea of 
a politico-religious mission to the whole world”, Speaking 
about the peaceful character of the Prophet’s early preaching the 
writer aptly remarks that war ‘ was not introduced into Arabia 
by Islam. It was already in existence among the Arabs’. “ But 
the real importance of Islam,” says the author, “ lies in shifting 
the focus of attention of the tribes from their inter-tribal warfare 
to the outside world", In Chapter V he discusses the Nature 
and Principles of the Jihad and points out that the doctrine of tke 
Jihad, as worked out by Muslim publicists, was a product of a 
later period of Islam, when the Empire had already been built up. 
He then traces the gradual evolution of the doctrine of the Jihad. 
In Chapter VI he shifts on to describing the various types of the 
Jihad: l. Against Polytheists, 2. Against Secession, 3. Against 
Dissension, 4. Against Deserters, Gangsters and Robbers. Ibn 
Rushd mentions a fifth type also, viz. the RibGé or Safeguarding 
of the Frontiers. A Sixth, namely, against the Scriptuararies has 
also been mentioned. ln Chapter VII the author enters into a 
rather interesting topic, namely ‘ The initiation of War’. The 
duty of ‘declaring’ the war always rested with the Prophet and 
his Successors, the Caliphs. Without such ‘ declaration’ it could 
never commence. Before declaring war the Prophet and his 
Successors resorted toa custom of ‘ inviting’ the polytheists 
either to accept Islam or to agree to pay the tribute. The author 
adduces historical evidence to show that this custom, which had 
the force of law, was strictly and invariably observed by the 
Prophet and his Successors. Historical evidence has also been 
produced by the author to show that negotiations had also been 
resorted to before declaring war. In Chapter VIII, the author 
comes to discuss a very important topic, namely, ‘ Military 
Methods. He first enumerates the necessary qualifications of a 
Jihādist, then he shifts on to the ‘ Command’, “the Composition 
ofthe Army ’ and finally to the ‘Conduct of Fighting’. In 
Chapter IX he indulges into a legal problem, namely, the ‘ Status 
of Persons and Property in War’. In Chapter X the author 
describes the ‘ Termination of Fighting’, by (i) complete Sur- 
render by the enemy, ( ii) Treaty of Peace and (iii) by Arbi- 
tration. 


va 
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Part III commences with an Introduction followed by chap- 
ters on Aman, Treaties, Arbitration, Status of the Dhimmis and 
Diplomacy in Islam, and comes to an end with Conclusions. 
Of all these chapters, those dealing with Treaties and Conclu- 
sions are instructive and readable. 


So much for the contents of the book. It remains now to be 
pointed out that the subject which the author has dealt in the 
book under review has been already handled by European Ori- 
entalists and Indian Scholars and very little new has been added 
by the author, Of course, he deals with the subject in a ‘critical 
‘manner, although at times he is unwittingly carried away by 
Christian missionary points of view, Be that as ib may, we appre- 
ciate the work of Dr. Khaddūri and hope that he will produce in 
the near future other works of scholarship and learning that will 
open a new vista for Orientalists and students of Islamic Studies. 


Shaikh Chand Husain 


ARABICA & ISLAMICA, by Mr. U. Wayriffe, revised edition, | 
published by ‘Messrs, Luzac & Co., London, I940, Pages 
446, 0074 x 63%. Fifteen shillings 


These select pieces of translation, sketches and essays on 
subjects connected with Arabic language and literature and 
Islamic Studies, contain a good deal of readable matter, although 
the author, owing to modesty, does not claim erudition for it, 
It would, nevertheless, be unfair to call the work ‘merely popular’, 
for it contains much that is: likely to prove useful to many a 
student of Arabic and Islamic Studies. 


There are at least thirteen main pieces of which the largest | 
is the one that gives extracts from the SAHIH of Bukhari, one 
of the chief works on HADITH. Among other essays those on ` 
language ( Ch. I ), Early Literature ( Ch. II), Life of Muhammad 
( Ch. III), Miracles ( Ch. XX ), Burying Alive of Female Infants 
(Oh. XXI ), Veiling of Women ( Ch. XXII ) and Historians ( Ch. 
XXIII ), eontain very little that can be called original. A large 
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portion of the contents of Chapter III ( Life of Muhammad ) is 
controversial and displays lack of critical appreciation on the 
part of the author, who seems to base his conclusions on older 
European writers, The entire paragraph on p. 38, beginning with 
“Tt is doubtful whether Muhammad ever formed a plan of uni- 
versal conquest ... " is self-contradictory, for the author himself 
gives on that page and the following full details of the Prophet's 
plans. On pp. 50~5L, the author reproduces the? long-repudiated 
story of Mary the Coptic (see Amir‘ Ali, The Spirit of Islam, 
p. 235 note ). Mr. Justice Amir “Alis words may be reproduced 
here with advantage. :— 


“ The story told by Muir, Sprenger. and Osborn, with some 
amount of gloating of the domestic squabble between Hafsa 
and Muhammad, concerning Mary, the Coptic girl presented 
to the Prophet’e household by the Negus, is absolutely false 
and malicious ". 


Another instanee in the narration of which many of the Euro: 
pean critics of Islam seem to take great pleasure, and which has 
been also summarised by our author, is the absurd story of 
THE LTE. I need hardly point out that the very title by which 
this fictitious story is known sufficiently indicative of its chara- 
cter and should ordinarily suffice for the seekers of THE TRUTH. 


* Antar and Beni Hilal’,and Ma‘ 87778 RisGlatu’l-Ghufran 
are good; more reliable and representative selection ( in English 
translation) from the latter has been published by Dr. R, A. 
Nicholson, in the JRAS, ‘ Later Classical Poetry ’ contains good 
selections from Mutanabbī and al-Ma ‘arri, and makes a delight- , 
ful reading. The most important of all the pieces is the author’s 
translations of extracts from the SAHIA of Bukhari, 


With all these things in view I congratulate Mr. Wayriffe for 
his work and believe that as time passes his interest in Islamic 
and Arabic Studies will become greater and greater and that he 
will produce works of scholarship. 


Shaikh Chand Husain 
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A BIBLIOGRAPHY OF THE RAMAYANA, N. A, Gore, M.A., 
Crown 8vo. vi, 99 pp. Poona, i943, Price Rs. l-8. 


In-this handy and useful compilation, which is meant both 
for a student and a scholar, Prof. Gore has given as many as 366 
entries of the text-editions, translations, critical literature 
and papers on the Ramayana. In the Appendix, the author has 
given many valuable extracts from the works of orientalists, 
who have studied the epic from various angles of vision. These 
are very useful to the students, for which they will be grateful 
to the author. We hope that this booklet will encourage our 
students to study critically the epic, which normally has been 
neglected in the University courses. 


R. D. Vadekar 
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A HISTORY OF THE CANONICAL LITERATURE OF 
THE JAINAS by Prof. H. R, Kapadia, M.A., Royal 8vo. 
xii, 972 pp. Price Rs, 5, Surat, I94I., 


In this book Prof. Kapadia has tried to give us the history of 
the Svetambar Jain Canon as it is known to us. The author has 
no doubt collected much traditional material bearing on the his- 
torical presentation of the extant Jain canon. But his presenta: 
tion is very clumsy. The author has not made a very strict 
distinction between tradition and history. Later accounts given 
in commentaries, which are partly mythical or fabulous cannot 
have much historical value and the author has not tried to enter 
into problem of the relative ages of the various books of the Jain 


^. canon, Everyone agrees that the books which have been 


included in the canon do not belong to the same age; hence a 
chronological arrangement of the books is not only desirable, 
but a similar stratification in the body of the same book is also 
worth wishing for. The author has accumulated ample material 
from the traditional sources and the book can be used as such, 
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although the manner in which the material has been presented is 
likely to be tiresome to the student-world. Especially the last 
chapter which the author. calls '* comparison and evaluation ” 
is fully illustrative of the author’s style of the treatment of the 
subject. It is & store-house of all sorts of things, ranging from 
metaphysics and ethics to footwear, sticks and lullabies! We 
wish that the author had treated the subject more seriously, 
systematically and not huddled up things of uneven importance 
all together — The-book gives two indexes, but we fail to see the 
purpose of their separation-and further the author's practice of 
arranging the titles of English works according to their pronuncia- 
tion in the order of. the Devanagari alphabet is very queer. Even 
in the same index we cannot understand why the author allowed 
the entry Dašavaikālika and Dasaveyatiya stand separately (p. 
925]). We cannot recommend the book whole-heartedly to 
our student-world. - 


R, D. Vadekar 





JAIN SAHITYA AUR ITIHASA (in Hindi) By Nathuram 
Premi, Crown 8vo. 20 6i6. Hindi Grantha Ratna Karyalaya, 
Bombay, 942. Price Rs. 3/- 


The title of the work does not mean what it would mean 
prima faciei, e. it is not a history of Jaina literature or history 
of Jainism, but a collection of papers dealing with the problems 
of Jain literature and socio-historical topics relating to Jainism. 

. Panditji, himself a devout Jain and a close student of Jain litera- 
ture and religion, needs no introduction to the orientalists, 
although his work is unfortunately not available to the English- 
knowing publie. Prof, Upadhye has written an introduction 
to the work in English, which brings out the importance of the 
research work of the Panditji and points out the rare and 
original materia] brought forward by the patient and diligent 
labour of the author. We very much wish that all these papers 
should be presented succinctly in English in some Journal, so 
: that they would be utilised by the scholars working in tbe field. 
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Until Hindi becomes a language understood by everyone in 
India, this need would be felt. Panditji’s papers are uniformly 
learned and replete with new material; especially his papers on 
the Literature of the Yapaniya Sangha, Places of Pilgrimage of 
the Jains and his studies of the Apabhrarhga works are extreme- 
ly valuable. We heartily recommend this work to every lover 
of Jain literature. 
R. D. Vadekar 





THE DVAITA PHILOSOPHY AND ITS PLACE IN THE 
f VEDANTA. Studies in Philosophy. No. l, By H.N. 
Raghavendrachar, M.A. „ Crown 8vo. pp. 282. Published 
by the University of Mysore, Mysore, I94I. Price Rs, 3. 


Tho author, himself a devout Dvaitin, has presented in this 
book the philosophy of Madhvācārya succinctly and systemati- 
cally. In fact such a work was long needed for the study of the 
great ācārya, who has been unnecessarily neglected in the 
philosophical world. Before the author proceeds to expose the 
main tenets of the Dvaita Vedanta, he has given briefly the 
systems of the Advaita and Visistadvaita Vedanta and then in 
about 200 pages he summarises the system of Madhvācārya. 
One remarkable point of the author’s presentation of the Dvaita 
‘Vedanta is that he tries to show that Dvaita in Madhva's philoso. 
phy cannot be correctly translated by dualism, as this supposes 
“the existence of two independent and absolute principles. Henca 
the author proposes to call the system of Madhva as monism and | 
tries further to distinguish it from the absolute monism of Sarhkara 
and qualified monism of Rāmānuja. Another point worthy to 
note is the authors account as to how the weakness of the 
Advaita and Visistadvaita Vedanta are met within Madhva’s 
system. We thank the author for this excellent presentation of 
the Dvaita Vedanta to students of Indian philosophy. The 
University should be congratulated for the excellent printing and 
get-up of the volume. 

i R. D. Vadekar 


INDIA AS DESCRIBED IN EARLY TEXTS OF BUDDHISM 
AND JAINISM, By Bimala Churn Law, Thesis approved 
by the University of Lucknow for the degree of Doctor of 
Literature. Demy 8vo. pp. xiii, 35, Luzac & Oo., London 
I94I, 2 : 


In this book Dr. Law has collected together the geographical, 
historical and religio-philosophioal information from Brahmani- 
cal, Buddhist and Jain sources. The author has before him the 
classical model of Dr. Rhys Davids’ Buddhist India, the plan and 
arrangement of which the author has followed to a large extent. 
Obviously fuller material and fresh sources, opened by the 
researches of the orientalists have made Dr. Law’s book ‘more 
complete and authoritative and we congratulate the author on 
having brought out this manual for the use of our University. 
students who have to read a course in Ancient Indian History. 
The author has manifestly kept back much of his material on 
the origin and development of the various branches of learning 
and sciences. For instance on page 259 Dr, Law refers to the 
Indian sciences of medicine and surgery. Here he could have 
utilised the entire chapter of the Mahāvagga (vi) which is devot- 
ed to the use of drugs and their preparations, and which has 
preserved descriptions of a few surgical cases, treated by Jivaka 
Komarabhacca. This and other similar material have yet to be 
explored and evaluated by orientalists. We hope Dr. Law will 
do so in the second edition of the book.—An excellent Index and 
a good map of Ancient India enhance the value of Dr. Law’s 
work. 


R. D. Vadekar 


HISTORICAL METHOD IN RELATION TO SOUTH INDIAN 
HISTORY By K. A. Nilakanta Sastri, M.A. University 
of Madras, i94l. Pages 56. (Bulletin of the Department 
of Indian History and Archaeology—No. 7), Ra. L-l2=0 


This reprint of lectures delivered by Prof. Nilakanta Sastri 
in I938 is a very welcome addition to the scanty literature on 
the subject. Considering the progress of University education 
in our country Historical study has unconscionably lagged 
behind. While in other advanced countries there is ample 
literature to guide the tyro on the path of scientific historical 
research, there is 8 sad dearth of itin India, Rev. में, Heras’ 
introductory book on Methodology of Indian History is not 
available at present. Mr. V. S. Bendre’s Sadhana Cikitsā written 
in Marathi and dealing with Maratha History is not of use to 
non-Marathi readers. Sir S, A. Khan’s The History and 
Historians of British India is inadequate even for the period it 
deals with. A book of the type of F. J. Weaver's The Material of 
English History is badly needed for Indian students, Indeed as 
Mr. Sastri has remarked “ The bibliographical aid now available 
on this side of the subject is none too extensive, and there is 
need of a detailed survey of the material that would enable the 
beginner to get at his sources without an undue waste of his 
time and energy in preliminaries. ” 

„The brochure under review comprises five chapters, viz. 
l, General Principles; 2. Literary Evidence; 3, Archaeology; 
4, Epigraphy; and 5, Chronology; with a very helpful Appendix 
on ‘ Hints to Students’ anda short Bibliography. As the title 
indicates, the material chosen relates to South Indian History, 
and the scope of the lectures has made the treatment हि necessari- 
ly only selective and illustrative”. Yet, veteran scholar that 
Professor Sastri is, his presentation is masterly and meticulous- 
ly scientific. Despite his terseness and rigorous standards, 
however, Prof, Sastri affords his readers, though occasionally, 
some humour such as when he writes critically: “ In describing 
the prosperity of the court, our poets would think of nothing 
less than golden gates for palaces. Whenever I read of golden 
gates I think I can reasonably be sure only ‘of this: that gold 
was known and that palaces had gates. ” 


Altogether an edifying little book, 
S. R, Sharma 


DESCRIPTIVE CATALOGUE OF SANSKRIT MANUS- 
CRIPTS IN THE ADYAR LIBRARY, VOL. I— VEDIC, 
by K. Madhav Krishna Sharma, M.O.L. Adyar Library, 
Adyar ( Madras), 942. Size TI KIO!, pp. XXXVI- 45, 
Price Rs, 5. 


The Adyar Library contains a valuable collection of Mss. 
bearing on all branches of Sanskrit learning and allied subjects. 
The manuscripts in this collection are being used by numerous 
scholars in India through the favour of the authorities of the 
Library. The Bhandarkar Research Institute itself has procured 
on loan for its members many Manuscripts from the Adyar 
Library during the last twenty-five years. The lists of Manus- 
cripts published by the Adyar Library, in the absence of a full 
description of each Ms., have been found to be deficient in 
satisfying the curiosity of the researchers about the contents of 
each Manuscript and consequently the Adyar Library prepared 
8 scheme for a complete descriptive catalogue of their collection 
of Mss, more than five years ego, Dr, F. 0, Schrader, the then 
Director of the Library brought out Volume I ( Upanisads) 
under this scheme in (908, Subsequently the Library could not 
make any progress in this direction till about 5 years ago, when 
the authorities decided to continue the scheme according to 8 
revised plan outlined by Dr. C, Kunhan Raja, M.A., D.Phil, 
( Oxon ) in his Introduction to this Volume.. 


The present Volume containing a description of the Vedic 
Mss. in the Library by Shri K, M. K. Sharma, M.O.L. is Vol. I 
under the revised scheme. We are happy to note that the Adyar 
Library has been fortunate in having at its disposal the active 
co-operation and advice of a scholar of Dr. Raja’s eminence, as 
also in having the services of a brilliant research assistant, 
Shri K. M. K. Sharma (now Curator of the Anup Sanskrit 
Library and Director of Oriental Publications, Bikaner) for the 
preparation and publication of this Volume. 


We understand that the revised scheme of this Catalogue will 
comprise in all i? volumes including the present Volume, 
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Subsequent Volumes may not appear exactly in the same order 
in which they are mentioned in Dr. Raja’s scholarly Introduction 
to this Volume (p. 0). In whatever order the Volumes are 
published, the completion of the scheme will be hailed with 
delight by all Sanskrit scholars in India and outside. We feel 
confident that the authorities of the Library will exert themselves 
fully in the matter of issuing this set of catalogues with 
reasonable expeditiousness as they have done in the past with 
regard to their other publications. 


The volume under review comprises a description of i03 
Vedic Mss. together with Indices of works noticed, authors of 
works noticed, works cited, authors cited, scribes, owners and 
others and placenames, An attempt. has been made to compress 
as much useful description of each Ms as is possible within the 
limits of space imposed on the compiler without omitting 
essential details of the Mss. The Catalogue is prepared not 
merely for the use of students of Sanskrit Literature but also for 
those interested in the allied problems of Indology. A Descriptive 
Catalogue is not a History of Literature. In some of the early 
Descriptive Catalogues prepared by responsible scholars 
the historical aspect of each manuscript was specially kept 
in view by the compilers. Butat a time when many libraries 
in India are full of Mss which have remained undescribed for 
the last half a century and when scholars are crying for an 
objective description of these Mss for use in connection with 
their research work, it may not be necessary to follow the 
method of elaborate description adopted by the early compilers 
of these catalogues as such a procedure would protract the pre- 
paration and publication of the Descriptive Catalogues of the 
Mss. in India to an indefinite period. Without, therefore, making 
a Descriptive Catalogue a ground for any display of scholarship 
for which fortunately there are innumerable research Journals 
now in India and outside, the compiler should try to confine 
himself to an accurate description of the Mss, before him and at 
the same time record references to other Descriptive Catalogues 
where copies of these works have been described by previous 
scholars. Such a procedure would obviate much repetition of 
the scholarly display and at the same time give us the necessary 
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description of each new Ms. not hitherto described. It is the 
business of a compiler to open the door to new sources of knows 
ledge without prejudicing the reader's mind by discussing any 
theories pertaining to the works described. In short the 
compiler should concentrate more on the objective side of the 
Ms. than on its subjective side. 


The Adyar Library, as Dr. Raja observes, is not meant for a 
mere conclave of specialists devoid of the wider interests of 
humanity. It is a place from which the real wisdom of ancient 
India is to emanate, Looking from this point of view also the 
Mss. in the Library provide the only bridge that connects the 
past with the present and it is the function of the compiler ofa 
Descriptive Catalogue to point out the dependability or otherwise 
of the several planks of this formidable bridge for the guidance 
of those who care to use it with a cautious step. 


We congratutate Mr, Sharma on the successful compilation 
of this Volume as also Dr. 0, K. Raja under whose scholarly 
. guidance the Volume has been prepared by Mr. Sharma, All: 
Sanskrit scholars would be grateful to the authorities of the 
Adyar Library for the renewal of their Descriptive Catalogue 
scheme especially at a time when the difficulties in the way of 
publishing such volumes are almost insurmountable. 





P. K. Gode 
BOOKS RECEIVED 
A College Texi-book of Sculpture inspired by Kalidasa, 
Indian History Volume III, C. Sivaramamurti, M, A, 
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Dr. ५. 5. SUKTHANKAR, M.A., एप्त.0., 


General Editor of the Critical Edition of the 
Mahabharata. 


Born : Died : 
4th May ]887 2lst January 943 
(Through the courtesy of Prof. D. D. Kosambi.) 


IN MEMORIAM 
VISHNU SITARAM SUKTHANKAR 
887-943 


The 2 of January 943 drew a curtain, on the terrestrial 
plane, over the life of Dr. V. S. Sukthankar and brought to an 
end seventeen years of silent, successful and inspiring work over 
the Critical Edition of India’s Great Epic which he had made 
his own by his brilliant eritical acumen, by his wonderful mod- 
esty and the complete identification.of his life with the great 
work of which he became the chief instrument and the guiding 
spirit. To those who were acquainted with him personally during 
this period - & period marked by preparation, organization and 
silent but arduous work which brought the whole scheme within 
measure of early completion ~ his loss is perhaps irreplaceable, 
and all the more so, since up till the last minute of his conscious 
life Dr, Sukthankar was hale and hearty. lhe cause of his 
sudden passing away is understood to be Thrombosis which 
brought on right-sided paralysis at about lp. m. on Thursday 
the 2ist January L943 and ended his earthly career that same 


‘evening in the presence of friends who least expected it. It is, 


however, a matter of some satisfaction to his friends that in 
death his expression was benign and peaceful,and that he died 
like & hero in harness, at the very height of his career. It would 


‘be presumptuous on any one's part to assess the incalculable 


loss to Indology that this event has caused, for during the past 
two decades Sukthankar’s name stood as a synonym for all that 
was noble, modest, accurate and profound ia scholarship, a 
model difficult to be emulated for all future scholars in the world, 
and withal inheriting a strength of character, an inexhaustible 
fund of optimism which breathed an inspiring message of hope 
to all who came to him with their diffieulties, aud despite the 
detached expression which prevented seriously anyone from 
taking advantage of a close contact with him, possessing an 
appreciative heart which could clearly discern what was valuable 


-and discard. what was trash or worthless. It was this seriousness 
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of expression and inward detachment which prevented all, 
except his few privileged friends, from cultivating personal 
relationship with him. Nevertheless, all those who came into 
touch with him, whether in their day to day work at the Institute 
in the Mahabharata Department, or in their studies, either as his 
students or collaborators, consulted him on their difficulties, one 
and all came under the influence of his magnetic personality, 
and in spite of the awe which he inspired in them all, came to 
regard him with affection and love. It is particularly from this 
angle that his death will be mourned as a personal loss by all his 
friends, pupils and collaborators. 


To me personally Sukthankar’s death, so sudden and unexpect- 
ed, has been the source of inconsolable regret anda loss the 
magnitude of which I am not yet in a position to evaluate. My 
acquaintance with him began in 933 when I personally met 
him at the Institute, although I knew him by reputation while 
I wasin England during ॥928-8॥ when the first fascicules of the 
Adiparvan were published. I remember very well the thrill of 
joy which I felt when looking through the first two fascicules 
in London at the School of Oriental Studies and studying the 
methods which Sukthankar had applied to the Critical Edition of 
the world’s Greatest Epic. My interest in this work was further 
increased when during my stay in Bonn in 4930, I discussed 
problems of textual criticism as applied to the Ramayana which 
‘Dr. Walter Ruben had undertaken as his personal work. Ruben’s 
general criticism of the methods used by Sukthankar in the 
light of the difficulties involved and Sukthankar’s brilliant reply 
which crushed all opposition and brought renown to the exact 
scientific methods which he had patiently evolved in the cause 
of the Great Epic, absorbed me completely. It is really significant 
that my first persona) contact with Sukthankar became a realised 
fact within afew months of the publication of his great Prole- 
gumena to the Adiparvan, which is a masterpiece of scientific work 
achieved within the Indian field and a landmark which will hold 
good as long as India’s Great Epic sways the mind of her people. 
What was merely apparent from the several papers contributed 
by him towards Epic Studies became, in the Prolegomena, a 
settled fact backed by precise methods and complete mastery 
ef epic materials. One could no longer speak of a Poona Recen- 
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ston, as a great French savant had once remarked, and those 
critics who, either through established reputation or through the 
weight of their &uthority, thought they could materially differ 
from the learned editor of the first critical volume of the Great 
Epic, found to their surprise and joy a perfect master of western 
scientific methods with the innate intuitive eastern understand- 
ing of the problems involved. Yet, when I met him with feelings 
of deep admiration and great awe, and showed him the little 
things I had done or was working out, I could at once find in 
him a feeling of oneness with all research work which made one 
bold enough to discuss with him personal difficulties and 
problems. More than in any other scholar that Ihave met, ] 
could find in him a strong, silent understanding, and he could 
convey ina word or a phrase far greater thoughts and ideas than 
any one else. It was these unspeakable reserves of power which 
people have often interpreted as aloofness or lack of sociability; 
but I soon discovered that he was really sociable and had a great 
fund of humour and a keen sense of understanding masked under 
the serious brow and the inward contemplation. 


For two years between I934 and 936, during my absence 
from Poona, I was often in touch with Sukthankar through cor- 
respondence. The acquaintance which grew between us during 
these two years, ripened into deep friendship when I returned 
to Poona in ]936, and during the past seven years I had the 
benefit of meeting him almost daily and discussing the several 
problems of research in which we were both interested. I can 
only write my impressions of the great savant from my actual 
observations and therefore I am desisting from including here 
an account of his earlier life which I can best gather second- 
hand. It was while discussing some problems of linguistics in 
the Indo-European field during the period when I was working 
on the Descriptive Catalogue of Vedanta section of the Govern- 
ment Collection of Mss. deposited in the Institute, that the first 
germ of the idea of starting & review journalin the Indic field 
struck me. During the first part of 937 when I spoke about this 
ito Sukthankar he whole-heartedly sponsored the scheme and the 
Oriental Laterary Digest came into being, with the collaboration 
of several scholars all over the country. From the Oriental 
Literary Digest to the New Indian Antiquary was one more step, 
„but here I met, for the first time, with a well-informed .opposi- 
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tion from him which I found diffieu'£ to circumvent. He was 
not alone, however, in this, for several of my collaborators on 
the OLD also held similar views. But that he was not confined 
to narrow views is proved by his most sincere collaboration and 
active help which were always at my disposal even when I dif- 
fered from him, When the New Indian Antiquary was founded 
in 938 against his first advice he could very well have kept 
aloof; but the innate nobility which characterised him and the 
strong optimism which always inspired his activities left him no 
choice other than of helping a young concern which drew inspi- 
ration from him. And the fact that he collaborated with the 
Editors of NIA in bringiug out two Festschrifts in honour of 
Prof F. W. Thomas and Prof. P. V. Kane and saw them 
through all stages until the final completion isa matter of 
great joy to those who valued his cooperation beyond that 
of other scholars. Thess were merely the outward mani- 
festations -of a greatness of spirit and an objective approach 
for which he was well known. There were periods of great trial 
in the history of our ventures when his robust optimism and 
inspiring words alone saved us from giving up our self~inflicted 
tasks, and it would be no exaggeration to say that, though he did 
not allow his name to be associated as an Editor with the NIA, 
he was as much interested in its career and continuance as the 
Editors themselves. His interest was not confined merely to the 
academic side; he was surprisingly well informed on several 
aspects of printing, and his guidance in such matters proved of ' 
inestimable worth to us. I have recorded these incidents just to 
show the character of the personality whose death has caused 
such a deep rent in our hearts. 

The silent way in which he influenced the lives of fellow 
scholars may be illustrated ideally in the case of the Editors of 
the New Indian Antiquary. Mr. P. K, Gode, already a scholar of 
some repute when Dr. Sukthankar took charge of the General 
Editorship of the Critical Edition of the Great Epic, was inspired 
towards greater undertakings through his daily contact with him, 
and as he himself admitted at the joint meeting of the academic 
bodies in Poona held in February l943 to pass a resolution of 
condolence, more than 200 papers were completed by him during 


Obituary Notices 729 


liis I7 years’ close contact with him. Similarly during my nine 
years’ contact with him I never undertook any research activity 
without consulting him on the details of such work. Early in 
I934, soon after he had delivered his Wilson Philological Lectures 
in the University of Bombay, I had requested him to bring out a 
practical book on Indian Textual Criticism for the benefit of 
scholars like myself who could not very well study the 
details contained in his Prolegomena. With characteristic 
vigour and deep insight he replied: ‘You work with me for 
six months on the Critical Edition of the Mbh. and you will 
know what Textual Criticism is,’ Little didI dream at that 
time that his cryptic remark hid underneath a fine perception of 
possibilities which he could direct with perfect mastery when 
the. time came to exercise his force, It was only later, when our 
contact had deepened into personal friendship and regard, long 
after several volumes of OLD and NIA had been published, that 
I could sense his abiding influence. It was much against my 
own inclinations, and I may add, better sense, that I approached 
the problem of Indian textual criticism from a purely linguistic 
point of view, without realizing. that my activities were moti- 
vated by a master- mind who remained behind, hovering imper- 
ceptibly in the background, exerting his? influence as and when 
necessary: and giving the required push to carry on those activi- 
ties. It was inthis manner that he apparently consulted me 
on some lectio difficilior in the critical edition and made me 
‘write a few papers on its linguistic peculiarities, What was from 
my own point of view a little excursus in the peculiaritios of the 
critical edition was from his angle, an introduction to textual 
criticism itself. Yet, knowing my own antipathy totake up the 
critical work to the exclusion of linguisties which was naturally 
my chief field, he moved cautiously, never hinting to me either 
in words or by gestures, that it was his intention that I should 
myself qualify for the task which I had constantly placed before 
him. Gradually, step by step, from consultation to active colla- 
boration on several questions, since 4937, I was led on to such 
a stage in i940 that I was easily persuaded to undertake a short 
introduction to Indian Textual Criticism for use by our scholars 
here. But behind that persuasion was the unquestionable autho- 
rity of the master-mind, ready to guide me with firm hand and 
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direct my faltering steps. My first attempts naturally did not 
satisfy him, for I was aiming to address the specialist while he 
was irrevocably bent upon my addressing the general scholar, 
and for a time I was hesitating on my next step. But finally hie 
great love for the subject, his objective judgment and constant 
inspiration cleared every obstacle from my path and resulted in 
my small book on this subject in i94I. There were several other 
projects which he had in his mind and to which he had direc- 
ted my attention, some partly completed and some newly under- 
taken. But before we could actually discuss the details- the 
discussion was to take place on the afternoon of January 2l 
this year according to the last note which he wrote to me on the 
preceding day - the cruel hand of death put & stop to all great 
work on the critical edition which he had made hisown. Other 
scholars will perhaps testify to such influence on their lives 
either directly or indirectly through his writings, but I cannot 
fail to refer to these incidents which bring to, light the hidden 
characteristics and on which I can personally speak with some 
authority, 

What was the foundation of this unique scholarship whioh 
utilized the modern scientific methods with the precision which 
inspired confidence and which was the sine que non of real 
objective achievement? There have been a number of great 
scholars in India and abroad during the past hundred years or 
more, but in none of them} was this scientific background so 
manifest as in Sukthankar, His moderation, the measure of hi 
sentences which actually weighed the words he selected, and his 
published papers which are often the last words on the subject 
selected, generally indicated that mathematical exactitude which 
was so Characteristic of him. His reticence was natural, nota 
studied pose, and more often than not, eloquent to the last degree. 
Perhaps it is not so well known among his friends and admirers 
that Sukthankar’s first love was Mathematics, like that of 
Bhandarkar and Tilak or of Grassman and Whitney before him. 
His Cambridge days were really devoted to a study of Mathe- 
matics, and although during that period Modern Analysis had 
not yet made headway in Cambridge, the training in rigorous 
methods of proof and the measured use of words which he recei- 
ved there, characterised his later work to a degree never sur- 
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passed in purely Oriental Research. I have personally never 
been able to find out from Sukthankar the circumstances which 
led him on to specialization in Sanskritic studies and divorced 
him from his first love for Mathematics; but I have seen him 
reading, as late as in 942, G. H. Hardy’s Lectures on Ramanujam 
and appreciating many subtleties. What may have been a loss 
to Mathematics was certainly a happy and singular gain to 
Oriental Studies in India, and Sukthankar’s entry in Indology 
was perhaps the first sign of a new orientation in purely cul- 
tural studies where strict scientific methods evolved by the 
* mother of all sciences’ could be applied rigorously and logi- 
cally with a precision which was hitherto unknown in that field. 
Even to the last he kept himself in touch, as far as that was 
possible, consistent with his arduous work on the Critical Edition, 
with modern trends in Mathematics and allied sciences. 


I cannot speak of Sukthankar’s early days from first-hand 
information. As a literary biography has been promised to us 
by the V. 8, Sukthankar Memorial Edition Committee I shall 
briefly indicate here the general development of his career. He 
was born on the 4th of May 88% and received his early education 
at the Maratha High School and St. Xavier’s College, Bombay. 
Even during this early career he is said to have shown great 
promise, After completing his Intermediate Examination he 
left for England with a view to compete for the Indian Civil 
Service which was then attracting the best minds of England and 
India ; but a far greater destiny awaited him to serve a worthier 
cause. He entered St. John’s College, Cambridge and passed his 
Mathematical Tripos. Later he migrated to Edinburgh and 
Berlin Universities, and at Berlin studied under Prof. H. Liiders 
in the department of Indology. One of his fellow students at this 
time was the late Rev. Father Zimmermann whose long service 
to Sanskrit at the St. Xavier’s College is still being remembered 
reverently by his students. Sukthankar’s doctoral dissertation 
was connected with the Critical Edition of Sakatayana’s Grammar 
and in spite of its being his first serious work about which he 
himself was not quite happy, it was a model of what was yet to 
come from his pen. In fact he had so far forgotten the existence 


of this little work that it was really a matter of genuine surprise 
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to him when he discovered several important references to obscure 
usages in this volume in Louis Renou's Grammaire Sanscrite, It is 
difficult for one who was not a contemporary of these great 
scholars to picture the relationship which must have existed bet- 
ween pupil and master. One can only refer to the correspondence 
which passed between them at the time of the completion of the 
critical edition of the Adiparvan, for when Sukthankar closed 
the Prolegomena with a few words of deserved praise for the 
Master who had initiated him into the science of textual criticism 
and in the Indian spirit of true reverance attributed all that was 
good and abiding in this edition to the greatness of his Guru, the 
Teacher himself wrote back in his inimitable style that he had 
pupils year in and year out but none had done such brilliant 
work, and that therefore all the merit was Sukthankar’s personal- 
ly and his Guru had no share in it except inthe glory and joy 
which was the natural reward for the pupil himself, Sukthankar’s 
style represented the Man himself, and justified the dictum that 
the style is the man. Perhaps in this, as in his manner of 
approaching problems, he was closely allied to Liiders, 

On his return to India Sukthankar joined the Archaeological 
department of the Government of India in the capacity of Assi- 
stant Superintendent of the Western Circle. - During this period 
he contributed a number of important papers to the JAOS, EI, 
and other standard journals; he deciphered a number of epigraphs 
and devoted himself toa study of the Bhāsa problems. His 
review of Printz’s monograph on the language of Bhasa’s Prakrit 
is as. objective as it is penetrating, and he studied the entire 
question from several angles with perfect mastery. His specia- 
lization in philology and linguistios included & perfect mastery 
of palaeography, epigraphy and archaeology and later, when he 
joined the Bhandarkar Oriental Research Institute as General 
Editor of the Critical Edition, this knowledge was utilized for 
training postgraduate students in Ancient Indian Culture. But 
linguistics still remained as the chief field for him for investi- 
gation until the actual organisation of the critical edition and 
his ultimate absorption in it prevented him from keeping abreast 
of the latest researches. It is characteristic of him that he was 
attracted chiefly to such branches of Indic studies as could 
exhibit possibilities of scientific methods being applied to them, 
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In addition to his work at the critical edition, Sukthankar 
was Editor-in-Chief of the JBERAS for more than l? years, a 
Member of the Reorganisation Committee appointed by the 
Government of Bombay in 938 in connection with the Deccan 
College and of its First Council of Management, a Founder 
Member of the Bharatiya Vidya Bhavan of Bombay, a Fellow of 
the University of Bombay during 928-9 and a Member of the 
Boards of Studies in Sanskrit, Pāli and Ardha-Māgadhī and 
History and Archaeology. He was actively connected with the 
publication of the Bulletin of the Deccan College Research Insti- 
tute as the sole referee during its first year, and his help was 
always available to research Institutes which sought it. In this 
he followed the time-honoured principle of Christ: ‘Ask and 
it shall be given’. He could not be coerced to do a thing 

‘against his will, but he was always ready to help in any 
manner consistent with his own life-work on the Mbh. Since 
43983 he directed his attention to as speedy a completion of the 
critical’ edition as the materials at his disposal could allow. 
With the assistance of two Parvan Editors he brought out the 
Virāta and Udyoga Parvans while he himself completed the 
Āraņyaka; with the assistance of Prof. Edgerton he had the 
Sabha edited, and before his unexpected demise he had himself 
Been all but the last chapters of ihis Parvan through the press. 
Thus, in his Introduction to the Aranyaka, he refers to the 
completion of the critical edition of the first six parvans of the 
Mbh. comprising nearly 38,000 šlokas out of an aggregate of 
about 82, 50 or nearly 45 per cent of the Great Epic, during 
I7 years of his General Editorship. In the Prospectus which he 
issued in l937 he remarks: ‘ The Bhandarkar Oriental Research 
Institute which has devoted nineteen years of unceasing toil to 
the task and has spent nearly 2,00,000 Rs. on the same, is of 
course determined to husband all its resources and complete the 
undertaking: within the next ten years, if ıt be possible to obtain the 
sinews for il; within the next fifty years if the want of adequate sym- 
pathy and response for its appeais must needs prolong the struggle to 
that unconscionable length,’ During the presentation of the Criti- 
cal Edition of the Sabhāparvan to the Raja of. Aundh on 5th 
January 943, Sukthankar's speech breathed a spirit of confidence 
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and a welcome optimism which was refreshing and inspiring to 
his audience. All listened to him with rapt attantion and devou- 
tly wished that the great undertaking should be fittingly conclu- 
ded at his hands within a short period, and few had an inkling 
to what was going to happen just seventeen days later. Sukthan- 
kar had already done over 60 chapters of the Dronaparvan, and 
it was expected that with increasing collaboration of properly 
qualified schclars the editing could be expedited and the neces- 
sary funds found for completing the monumental work, the great- 
est land-mark in the history of Indology during the present 
century. 


One is poignantly reminded of the words with which Sukthan- 
kar concluded his Introduction to the Aranyskparvan. He 
remarks therein: * If Maharsi Krsna Dvsip&yana Vyasa tells us 
that he has cried himself hoarse, urging people to follow the 
Path of Duty: 


ka f^ 


ऊध्ववाहुर्विरोस्पेष नच कश्चविच्छणोति मास | 
धर्मादर्थश्च कामश्च स किमर्थ त Weg ॥ 
his shouting with uplifted arms has not been entirely vain. He 
has not failed in his mission. Across the reverberating corridors 
of Time, we his descendants can istill hear dimly his clarion 
call to Duty. It is in response to that call and in a spirit of 
reverent homage to that sage of unfathomable wisdom-that 
embodied Voice of the Collective Unconscious of the Indian 
people-we offer this work, pledged to broadcast to mankind, in 
this hour of its need and its peril, the luminous message of the 
Maharsi: 
न Ag कांमान्न भयान्न लोभा- | 
झम त्यंजेज्जीवितस्यांपि हेतोः ॥ 
धर्मा नित्यः खखवुःखे त्वनित्ये | 
जीवो नित्यो हेत्रस्पाप्पानित्यः ॥ ” 

Sukthankar’s appeal  937 still remains unanswered; the 
sinews that he referred to therein are riot only finances but also 
collaborators trained in critical editing of texts, It is a sad 
„commentafy on Indian scholarship that only three scholars were 
found qualified to be entrusted with this work,and itis still a 
greater tragedy that while Sukthankar lived there were not 
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many scholars who would take advantage of his mastery and 
Jearn from him the science of editing the Great Epic. ‘Come and 
work with me for six months’ has remained unanswered, and 
despite the facilities which he was glad to place at the disposal 
of really interested scholars, Vyāsa's cry became Sukthankar’s. 
The reverberating corridors of time are functioning too late when 
the master has already flown away to his eternal abode. But it is 
hoped that the material he has léft behind, the methods and 
principles which he has evolved in the cause of this magisterial 
work, and the detailed directions contained in his many-sided 
contributions to this science, will remain as the Bible for all 
future editors of the Epic. 

I cannot conclude this liitle tribute to the memory of one 
with whom it was not only my privilege to be closely associated 
for the last seven years of my stay in Poona but also a constant 
source of inspiration towards: greater achievement, without 
referring to two aspects of Sukthankar’s life to which the world 
in general has no inkling. At heart he was greatly drawn 
towards the life spiritual and he craved for that direct experience 
which alone could set at rest the perennial hankering of the 
soul for final beatitude. It was in I939-40 that I came into 
closest contact with him and discovered this aspect of his 
many-sided life. I was also instrumental, in I940, of arranging 
for his visits to Shri Ramanashram, Tiruvannamalai and Shri 
Aurobindo.Ashram at Pondicherry, on the closing of the Tenth 
All-India Oriental Conference at Tirupati. Sukthankar had 
developed at this time a new interest in spiritual life and 
studied and practised a great deal of the tenets of such a life. 
The gradual change which this new hankering after ‘ultimate 
reality brought in him can be visualized by the set of lectures 
which he was delivering before the University of Bombay 
during January this. year, While his interest remained the 
same so far as the critical editing went, he was gradually being 
drawn towards the inner content of that great message of 
Maharsi Vyasa which reflected, as he said, the Collective Un- 
conscious of the Indian people and which was embodied in that 
corpus which has come down to us as the Great Epic of India. 
So from the corpus of the Mbh, he: was passing on to the anima, 
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the content of the Mbh. which he placed before the world as the 
three-dimensional view of the Great Epic, Here again I had 
the privilege of being his first audience. As the lectures were 
getting ready over his typewriter I had the rare honour of being 
shown them first, and I was partly responsible for getting copies 
made of those lectures for him. 

During this period he had firmly come to 88799 with me that 
we were but mere instruments in the hands of One Who was 
guiding the deslinies of all manifestation, and that the best 
service we could render to ourselves, and therefore the whole 
Universe, was to surrender ourselves completely, consciously 
devoting ourselves to that seb purpose. Many were the times 
when we referred to the puny strength of Man who considered 
himself the master of the Universe around him; a little break in 
an artery in the brain and where was he? Was it really 
prophetic uttering that was borne out by the incident on the | 
2lst January this year? Who knows? Sukthankar was a great 
personality during life, loveable, inspiring confidence and 
reverence, and at the same time preventing too close a contact; 
in his death he transcended all limitations ‘and achieved an 
immortality which had already been his birth-right. 

Those that are left behind have a heavy responsibility to 
bear. “We cannot find another Sukthankar to carry on his work 
with the same unflagging zeal and the same mastery of methods. 
and principles. But we hope to remain true to his memory and 
. the tradition that he has built around this Institute, and in this 
task we appeal to all scholars to merge their individual feelings 
in a common endeavour to achieve an almost impossible task 
facing us at this hour of trial, Money and men are needed but 
above all a spirit of self-surrender to the cause of Truth which 
is or ought to be the be-all and end-all of our existence, I feel 
confident that the Critical Edition will continue in the same 
tradition if those who are remaining behind prove true to the 
traditions already extablished by Sukthankar. 

S. M. K. 


« 


TRIBUTE FROM THE WEST 
Yale University 
New Haven. Connecticut 


Oriental Studies — March , 943 


To the Bhandarkar Oriental Research Institute, Poona, India: 


I have just received the news of the death of Dr. V. 8, 
Sukthankar. It is not only a very grave personal loss to me; 
T counted him one of my best friends, and had come to feel a 
very deep respect and even affection for him as a man. 


But the loss to scholarship is immeasurable, and, naturally, 
far more important. I am appalled at the thought that it will 
now be necessary to entrust the Mahabharata edition to others. 
Few persons now living are as well gifted by nature as he was 
with the peculiar combination of intellectual qualities needed 
for this work, And literally not one has had the experience . 
which he had, and which is second in importance only to that 
native ability. He had arrived at a point where so many things 
had become almost automatic to him, like second nature; things 
which even those of us who have helped in the edition cannot 
control as he did, though we may have painfully struggled 
towards an approximation of a few of them, Now, just when he 
could have exploited to the full this unique combination of 


knowledge and experience - ज्ञानं सविज्ञानम्‌ - he is cut off in the 
midst of it. 


{ beg the Bhandarkar Institute, as representative of all of 
Dr. Sukthankar’s Indian friends and admirers ( whom I wish I 
could address personally), to accept this imperfect tribute as 
evidence of the depth and sincerity of my feeling of loss to 
myself and to the world. I am sure that this feeling will be 
shared by all Western Sanskritists. i 


Very sincerely yoūrs, 


Franklin Edgerton 


TO DR. V. S. SUKTHANKAR. 


Thy Country ill could spare thee at this hour, 
When thy stupendous task was but lalf-done. 
Of scholarship thou wast the full-blown flower 


„That had for India world-wide praises won ; 


‘ Twas thou her name upon the world-map placed, 
And made her Epic great to scholars known, 

A Wonder Book ; its hundred versions traced 
Thou mastered with a learning all thine own! 

Oh ! who will take the pen that Death has snatched - 
From thy unerring hand, thy work complete, 
With zeal unflagging, like thy own, unmatched, 
With learning deep and sound like thee replete. 
Yhy monumental work will shining stand, 
Reflecting glory on the Motherland | 


SITRTER: 


सुकथङ्करवंशसागरोद्गतविद्वद्विधुरस्तमाथयौ | 
RaRa हिः शृण्वतां नियतं हृत्कमलं स्फुटिष्यति ॥ १ 
कति सन्ति बुधा न भूतळे कृतविद्या अपि गर्वदूषिताः । . 
सकछात्मशुणाकरो भवान्विदितो5भूज्ननु सर्वदिक्ष्वपि ॥ २ 
स पराशरसूनुरेव किं स्वमहाभारतशोधनो ड्गवैः । 

i^. सहसा महसा परेण संयुयुजे त्वां सुकृतेः प्रबुहिंतैः ॥ ३ 
करुणामितमाषितादयः क नु यान्त्वद्य गुणास्त्वया विना | 
विनिपात्य बुधाञ्छुगम्बुधौ किमकाण्डे व्यजहा घरामिमास्‌ ॥ ४ 
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यशसा धवलीकृते$पि ते भुवने वस्तुनिरीक्षणोचमाः | 
तिमिरेरुपरुद्धचक्षुषो निधनात्ते बयमन्धतां गताः ॥ ५ 
सहसावृततारके त्वाये स्थगिताक्षाः PASAR: | 

न कुहूगगने यथोडवो विल्सन्त्यद्य विवर्णितानना: ॥ ६ 
श्रवसोर्गरळोपमां धरुवे तब बातों सुकर्थकर प्रभो | 

अवगत्य विदेशपण्डिताः क्षणमेष्यन्त्युपलास्थितिं अमात्‌ ॥ ७ 
सहजं किल संस्थितं पुराथ-च वैद्य निजमाप्ततलजम्‌ | 

स्मरतो भवतोऽस्फुटन्मनः किमकाण्डे तनुरुज्झिता यतः ॥ ८ 
वहुपापिसमदिता मही हरये वेदाथिठुं निजस्थितिम्‌ | 

प्रजिघाय भवन्तमेव किं करुणाब्धे बत वैष्णवं qu ॥ ९ 
ang किर margi तरणिं त्वामुपछभ्य निर्मयान्‌ | 
विनिमज्ज्य हि काळवात्यया कथमेवं शकलीकृतोडसि नः ॥ १० 
चरमं किल qq भारते न बिलम्बं सहते स्म किं तव | 
अभिधाविषयीचिकीर्षुणा मुषितस्त्वं किसु तेन सत्वरम्‌ ॥ ११ 
काठिनैरापे कर्ममिर्यथा हृदय जातु भवेन्न जामिता | 

समदार्शि तथा त्वया हि नो विषयेऽव्याजघणा क्षमावता ॥ १२ 
विहता सुरभारती Hd ननु Agee वियोगतः | 

न पुनर्जनन हि भावि तेऽतुळपुण्येरपवर्गमेयुषः ॥ १३ 

विषया बहवोऽटितास्त्वया विषयाश्चापि नयेष्ववेक्षिताः । 

अथ निर्विषयोऽप्यभूः कथं चिरमित्येव हि विस्मयोऽथ नः ॥ १४ 
कृतिनं मनुतां खमन्तको वपुषा तेऽपहतेन mew | 

भुवनम्रथितं हि ते यशो न हि माण्ड चतुराननोऽप्यलम्‌ ॥ १५ 


K, ५, Krishnamoorthy - 


PROF. DR. HAR DUTT SHARMA, M.A, Ph.D. 


The sad and untimely death of Prof. Dr. Har Dutt Sharma at 
Delhi on the llth of September I942 has removed from the field 
of Indology one of its ardent and enthusiastic researchers. Dr. 
Sharma was hardly forty-three at the time of his premature 
death, In his career as a research-worker extending over twenty 
years, he edited about fifteen books and wrote nearly twenty-five 
valuable papers embracing many branches of Sanskrit scholar- 
ship. But his most prominent achievement was the founding of 
the now well-established Journal the Poona Orientatist, with the 
co-operation of the late Dr. N. G. Sardesai of the Oriental Book 
Agency, Poona. He also prepared the Descriptive Catalogue of 
the Vatdyaka, Tantra, and Dharmašāsira Manuscripts in the 
Government Mss. Library at the Bhandarkar Oriental Research 
Institute. He was planning to write a comprehensive book on 
the Sanskrit Anthologies ; but unfortunately it was not to be | 

As a student Dr. Sharma had a brilliant career. He was a 
Gold Medalist graduate of the Allahabad University ( 920); he 
took the M. A. degree, with rare distinction, of the Benares 
Hindu University in I922. Under the able guidance of that 
renowned Orientalist, Dr. M, Winternitz, he prepared the thesis: 
Some Problems Connected with Brahmanical Asceticism for which 
he was awarded the degree of Ph. D, of the University of Prague 
in I930, He began his career as a Professor of Sanskrit at the 
Ramjas College, Delhi ( 922~926 ), Then in 926, he joined the 
S. D. College, Cownpore, in the same capacity. Thereafter, he - 
was a Sanskrit Tutor (932-36) in the Retreat School established 
by Mrs. Ambalal Sarabhai. Next he came to Poona and worked 
“for some time asan Honorary Prof, of Sanskrit in the S.P. 
College. Finally he went to Delhi once more and took up the 
appointment of the Senior Professor of Sanskrit at the Hindu 
College, and of the Reader in Sanskrit at the University of 
Delhi, 

: When one takes into consideration these vicissitudes in the 
life of Dr. Sharma, one is astonished at the amount of research 
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work of high merit turned out by him. Once he took up a work, 
he knew no respite until it. was successfully completed, He 
worked with a rare singleness of purpose and indefatigable 
energy, even to the neglect of his health. His devotion to duty 
did not blind him, however, to the values of human life. He 
possessed a genial personality. Whērever he went he made. 
numerous friends on account of his cheerful outlook on life, an 
ever-present smile, ready wit and a buoyant sense of humour. 
He had great command over Sanskrit, in which he lectured with, 
grace and ease as though it were his mother-tongue. Besides, : 
he had grest liking for music and those who had the privilege of 
hearing him sing the Astapadis of Jayadeva at the delegates’ 
lodge of the Hyderabad Session of the Oriental Conference will 
certainly miss him very much at its next Session. Though Dr, 
Sharma has shed the mortal coil, his memory will be ever green 
in the hearts of his numerous friends all over the country. . 


N, A. Gore 





MAHAMAHOPADHYAYA VASUDEVASASTRI 
ABHYANKAR 


The death of Mahāmahopādhyāya Vasudeva Sastri Abhyankar, 
on the l4th Oct. I942, brings to an end the distinguished line of 
teacher and pupil descending from the famous Nilakantha Sastri 
Thatte of the Peshwa days, who brought Sanskrit learning from 
its distant seat at Benares to this capital of Maharastra. The 
study of grammar was the forte of these stalwarts and’ their 
profound knowledge of this branch gave them an easy mastery 
over other branches of Sanskrit learning like Nyāya, Mimamsa, 
Vedanta, since grammar is the very foundation of Sanskrit 
learning. The late Vasudeva Sastri was the last of these stal- 
warts and the most distinguished both on account of his position 
as Professors’ Professor in the Fergusson College, and on account 
of the very extensive record of his erudition evidenced in 
numerous works that he wrote and edited during a fruitful period 
of 50 years of his life in Poona ( 4892 to 942) 
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Vasudeva Sastri hailed from Satara where he studied under 
Rāmašāstri Godbole, a distingushed pupil of Bhāskarašāstri 
Abhyankar, the grand-father of Vāsudevašāstri. Bhāskarašāstri 
{785-i872) founded a Sanskrit Pathasala at Satara, wrote a 
commentary on the difficult grammatical work “ Šekhara ” and 
was honoured by the public with the title " Vidvanmukuta- 
ratna”, for his profound erudition. He was first among the 
pupils of the famous Nīlakeņthašāstri Thatte, the “Panini” of 
Poona; and Vāsudevašāstri who was fourth in this line of 
teacher and pupil may be fittingly honoured with the title of the 
“Patafijali” of Maharastra, not only because the study of 
grammar received a vigorous impetus through his pupils who 
were in charge of the numerous Pāthašāļās in Maharastra, but 
also because he undertook and completed in his old age the 
stupendous task of translating the Mahābhāsya in Marathi and 
dedicated ii to the people of Maharastra through the D. E, Society 
on the occasion of the celebration of his 76th birth day. 

Vasudevasastri lost his father when he was just a year old, 
and his grand-father when he was seven. So his guru Ràma- 
Sastri Godbole undertook the task of looking to the education of 
Vāsudevašāstri, a task he performed with such thorough zeal and 
devotion that the late Mahāmahopādhyāya could ill conceal the 
tears of gratitude in his eyes, whenever he had occasion to refer 
to his guru. He imparted all his deep learning to this more than 
8 pupil and sent him to Poona with his blessings in the year 
89 where through the good offices of the late Justice Ranade, 
he was introduced to the management of the Furgusson College 
and was appointed & Sastri at the College to strengthen the 
department of Sanskrit which was severly crippled through the 
loss in 892 of Principal Vaman Shivaram Apte. His association 
with the College for over fifty years shed lustre over tha College 
as a seat of Sanskrit learning. He was truly the Professors’ 
Professor and used to explain all their difficultios in the various 
Sastras, He bore his profound erudition with such grace, diginty 
and humility, that it never repelled his pupils but attracted them 
more and more to him 

In recognition of his service to the cause of learning, he was 
honoured with the title of " Mahimahopadhya&ya”™ by:. the 


t42 Annals of the Bhandarkar Oriental Research Institute 


Imperial Governmen: in the year 292, His numerous admirers 
and pupils from all parts of Maharastra celebrated his 76th 
birth-day in a manner worthy of so great an occasion; the thon 
Prime-minister of the Bombay Presidency presided over the 
celebrations; he announced the publication of the lst Volume of 
the translation in Marathi of the Patafijala-mahabhasya, a work 
which the Mahāmahopādhyāya presented to the Fergusson 
College as a token of his loving regard for that Institution. 
Two volumes out of the projected five have already seen the 
light of day, and the remaining three together with the learned 
introduction will soon be published. It was the hope of the 
promoters of the project that the whole work would be printed 
and published during its author's life-time; but that was not to 
be ! and to the eternal regret of all lovers of Sanskrit, a light 
passed away from the world, leaving it to grope its way through 
the fog and darkness of ignorance. 

The late Mahāmahopādhyāya's connection with the Bhandar- 
kar Institute dates from the very foundation of the Institute; he 
was elected honorary member of the Institute, and was also for 
over two decades & member of its Regulating Council. He edited 
numerous texts for the Bombay Sanskrit Series, and also wrote 
many original works and commentaries, Sanskrit learning has 
sustained a heavy blow by his death, which creates a gap 
among the ranks of Sanskritists which it would be very difficult 
to fill in the near future. May his soul rest in peace! 

C. R. Devadhar 





DR. NARAHAR GOPAL SARDESAI, L. M. & 8. 


I7th August 4678 22nd January 943 


There is no Orientalist in India or outside who has not heard 
of the name of Dr. N. G. Sardesai, the famous founder of the 
Oriental Book Agency of Poona. In view of his lasting services 
to Sanskrit learning for the last quarter of a century by the 
publication of no less than 82 volumes of his Poona Oriental Series 
and the Poona Orientalist now running its 7th Volume. Dr 
Sardesai's sad demise on 22nd January 4943 will be deeply 
fnóurhed by all-lovers of Sanskrit learning. 
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Dr. Sardesai was: born at Sakhri in Kolhapur State on l?th 
August 873. He received his early education at Pandbarpur 
and later in the New English School of Poona from which he 
passed his Matriculation Examination in 892, In i893 he join- 
ed the Grant Medical College Bombay, but had to leave the 
medical course for a couple of years for want of funds. 
Finally he passed his L, M. & S. examination in I902 and served 
as Medical Officer at Pandharpur during the Plague Epidemic 
of 90I-i902. From 903 to 907 he worked as a private medical 
practitioner at Yeotmal in Berar and between I908 and i9i0 he 
served as Assistant-Surgeo at Penang (Straits Settlements ). 
He was Chief Medical Officer at Ichalkaranji between i9-I942. 
The writer of this note first made the acquaintance of Dr. 
Sardesai at this time through a common friend the late Mr. 
Vinayak Gopal Joshi. This acquaintance deepened into friend- 
ship which lasted from 9I3 upto 943, a period of 30 years dur: 
ing which Dr. Sardesai settled and worked in Poona as a 
medical practitioner and as the Proprietor of his Oriental Book 
Agency, . i 

. The interest of Dr, Sardesai in Sanskrit learning may be 
traced to the religious bent of his father's mind as also that of his 
aunt Mrs Radhabai Padhye who belonged to the family of 
Kasinathabhatta Pādhye the author of the celebrated: Dharma" 
sindhu. This interest was further developed by the contact of 
Sanskrit scholars like Dr. S. K. Belvalkar, Dr. P. D. Gune and 
Prof R. D. Ranade, who took active part in founding the 
Bhandarkar Oriental Research Institute between l9I5 and I9I7, 
He worked whole-heartedly with these scholars in the early 

_ years of the history of the Institute, being its first Treasurer’ 
between 9!5 to 492 and member of its Regulating Council for 
different periods. He became the Vice-Patron of the Institute at 
its very inception and had helped the activities of the Institute 
in its infancy by advancing a loan of Rs. 5000 at a low rate of 
interest. He was a friend of scholars and met their scholarly . 
needs by publishing their works, which were not likely to bring 
him any immediate profit, To invest capital in such publica- 
tion activity continuously was almost a game of patience for 
Dr. Sardesai in spite of his enterprise, indefatigable industry, 
cautiousness and other qualities which made him a successful 
business man even in a line which was shunned by ordinary 
publishers on account of its financial risks, 
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: Dr. Sardesai had special interest in the Ayurveda, Heredity 
and Eugenics, besides his interest in Sanskrit learning generally: 
He is the author of some papers on the subjects of his interest. 
Recently he published an edition of the Amarakoša with the 
commentary of Ksīrasvāmin jointly with his friends Mr. G. D. 
Padhye and Dr. H. D, Sharma, who unfortunately died on llth 
September 942 but who had helped Dr. Sardesai in many of his 
publications during the last L0 years. Dr. Sardesai had a great 
love for travel. In 9 he travelled to Java and Sumatra with 
the Chiefsaheb of Ichalkaranji and brought with him copies of 
the Javanese Ramayana and the Mahabharata. In 927 he made a 
trip to Mount Kailàsa and the Manasa Lake. This trip was the 
result of his reading of Dr. Sven Hedin’s Trans Himalayas, “Dr. 
Sardesai had nothing but admiration for all genuine scholarly 
work, The writer of this note still remembers how in i940 he 
approached him and Dr. S.M. Katre for organizing a commemora- 
tion Volume in honour of Mm. Prof. P. ५, Kane and how quickly 
he purchased the necessary paper for this volume inspite of the 
heavy cost of paper and printing involved in this project. Tho 
Editors lost no time in meeting Dr. Sardesai’s wishes and brought 
out a volume worthy of the great scholar in May 94, l 

-It is a matter for satisfaction to note that Dr. Sardesai leaves 
behind him capable sons, the elder one Dr. R, N. Sardesai 
L.C;P.S, is now looking after his father’s Oriental Book Agency. 
He obtained the Alexander von Humboldt scholarship for 
medical studies in Germany between 4936 and i938 and has 
profited by his stay in Germany, a country which has specialized 
in Oriental publications. The younger son Mr. V. N. Sardesai, 
M.A., L.C.S., Bar-at-Law, is now District Judge at Dhulia. He 
passed the I. C. S. examination in i928 and the M. A, examina- 
tion of the University of London in i929. Oriental scholars may 
confidently hope that these worthy sons of a worthy father would 
not only maintain their interest in Oriental publications in the 
manner of their father but would develop it in new channels to 
suit the growing interests of Indology in this country and 
outside. . ` 


P. K. Gode 


Mrs. C, A. F. RHYS DAVIDS 


It is with a profound sense of grief that we record the demise 
of Mrs. C. A. F. Rhys Davids, President of the Pali Text Society, 
who passed away on the 26th June 942. Since the death of her, 
husband, Prof. T. W. Rhys Davids, on 27th Dec. 922, she had 
ably filled in the post. She was a pupil of Prof, T. W. Rhys 
Davids, whom she married in I894,. Since her marriage, she 
abundantly helped her husband in his scholarly pursuits. To her 
philosophical temperament, Buddhist Abhidhamma covering the 
studies of psychology and ethical philosophy appealed most. 
For the Pali Text Society, she has edited Vibhanga, Yamaka, 
Patthana with Commentary and Visuddhimagga. She has also 
made available to us several books in English translation in her 
" Psalms of the Early Buddhists” (transl. of Thera-and Theri- 
gatha), “ The Book of Kindred Sayings” (transl. of the Samyut- 
tanikaya, vols. l& II), “Buddhist Psychology” (transl. of 
Dhammasangaņi ), “ Minor Anthologies” (transl. of Dhamma- 
pada and Khuddakapātha ) ; and also in collaboration with other 
scholars, “Compendium of Philosophy” (transl of Abhi- 
dhammatthasangaha) and “ Points of Controveray " (transl. of 
Kathāvatthu ), We also owe to her Index of Samyuttanikāya 
as well as of Majjhima-nikaya. Her manuals like “ Buddhism,” 
“ Buddhist Psychology ", “ A Manual of Buddhism for Advanced 
Students” are well-known to all students of Buddhist philo- 
sophy and religion. The last-mentioned book along with her 
“Sakya, or Buddhist Origins” reveal a change that had come 
over her, during the last few years, in her attitude to the 
Buddhist teaching as revealed in the Pali texts. In one of her 
numerous contributions to scholarly journals, she even goes to 
the length of complaining that her changed point-of-view is not 
yet sufficiently appreciated by scholars or workers in that field. 


She was connected with the Bhandarkar Oriental Research 
Institute, since 987, when she was elected an Honorary Member 
of the Institute, In her latest contribution to the Silver Jubilee 
Volume, she gives expression ( pp. 80-83 ) to her sore dis-appoint- 
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ment and depression that had come over her. Her heart seemed 
to have been broken at the depleted resources of the Pali Text 
Society, and at the still more ghastly incident of all the reserve 
stocks of the Pali Text Society being burnt up by a terrible 
misatmed German bomb. She, also, seemed to be conscious of 
her approaching death when she says in the above-mentioned 
. article ( p. 83) “ It is not likely I shall be here to write FINIS to 
our work, " She also expresses the agony she felt af just mis- 
sing the completion of the task of the Pali Text Society by a few 
volumes (6 or 8) and for leaving the work of Pali Concordance 
half-finished, M : 


There is no doubt that we have lost a great scholar-champion 
of early Buddhism in Europe, There is however & hope that her 
successor, Miss. I. B. Horner, M.A., will soon be able to fill in 
the gap. 

P. V. Bapat 


IN MEMORIAM 


The undersigned recently read, with & sense of grave personal 
loss, the very sad news of the unexpected and premature demise, 
in New York, of his Guru, Professor Dr. Heinrich Zimmer. 
Prof, Zimmer was one of the most distinguished pupils of Prof, 
Lūders. He worked as Extraordinary Proféssor of Indology in 
the University of Heidelberg till 939, in which year, owing to 
unfavourable political conditions, he had to run away from his 
Fatherland. He first went to Oxford where, for a short time, he 
worked asa Guest-Professor. Then he proceeded to the United 
States of America and was appointed a visiting Professor of 
. Indie Studies in the Columbia University. He continued to work 
in that capacity till the time of his sad death. 

Like his father ( Prof. Zimmer, the author of that monu- 
mental work, “ Altindisches Leben ” ), Professor Zimmer had 
made a deep study of Sanskrit literature and Indian Philosophy. 
He possessed quite & remarkable insight into things Indian. 
Even a casual talk with him would make this trait of his scholar- 
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ship sufficiently clear. Through his learned translations of 
difficult Sanskrit texts and, more particularly, through his ori- 
ginal work in the field of iconography and Indian Mythology, 
Professor Zimmer has made his mark in the world of scholars. 
Prominent among his many outstanding contributions to Indolo- 
gical Studies are " MAYA, der indische Mythos”, " Ewiges 
Indien ”, " Anbetung mir " and “ Spiel um Elephanten ”. 


In Professor Zimmer, death has snatched away a leading 
member of the Faculty of Indology in Germany. 


R. N. D. 





While we go to press we have to perform the sad duty 
Of recording the great loss which Indology in the West haa 
recently suffered through the demise of another eminent 
' Sanskritist in Europe. Professor E. H. Johnston, who succeeded 
Prof, F, W. Thomas as Boden Professor of Sanskrit in the 
University of Oxford in 937, died in October 942. His 
contributions to Sanskrit Studies. include “ Early Sarmkhya’’,- 
and the English translations of Ašvaghosa's ‘‘ Buddhacarita ”, 
and "Saundarananda”. His learned reviews of Indological works, 
which often appeared in the pages of the J. R. A, S., were always 
indicative of his precise scholarship. 


--Ed. 
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रसायनं रसानां षण्णां अयनं स्थानम्‌॥ (१३) पडायतां STU 
साक्िस्तनाशिरोग्रीवाछु आयतां दीर्घाम्‌ | पृथुभिः पञ्चामिः उरः पृष्ठरिरः PR- 
ANA: समावृतां परिवेष्टिताम्‌। मण्डूकस्य इव sad नेत्रे यस्याः | ऊधः 
पयोधरमण्डळम्‌॥ (१४) ATS: FHL) शङ्कुकर्णा शङ्कवत्‌ uel 
कर्णी यस्याः । पुष्टायतशिरोग्रीवा पुष्ट पीनं आयतं ti शिरो ग्रीवा यस्याः 
आयतमिति पुनसूक्तरर्थस्य पुष्टिमाह ॥ (१८) वीये वीरस्य भावः ॥ (२२) 
कशाद्‌ण्डैः TAA: | हंभा इति गवां ध्वनेरनुकरणम्‌॥ (२४) क्षमा- 
वान्‌ प्रतिकारबुद्वरनुत्पादवान्‌॥ (२६) पाषाणदण्डाभिहतां पाषाणैः दण्डे- 
श्चामिहताम्‌॥ (२७) न चुक्षुभे न न कुद्धवान्‌ | धीरस्य भावो धेये निर्वि- 
कारता ॥ (2%) ऊर्ध्वाञ्चितं उन्नमितम्‌॥ (३२) काल्यमाना A- 
माणा॥ (३५) शकृतो गोमयात्‌ (39) ते नन्दिनीसमुदूभूताः ॥ 
( ११ ) निर्विण्णः feat: ॥ (४४) विष्टभ्य व्याप्य । सुव पवित्रम्‌ ॥ 

| [१६६] 

(TI) qeq Bra: तस्य अर्थः ग्रयोजनं याग: o (३) 
एकायनगतः एकरथगतः ॥ ( ४ ) Mage संमुखम्‌ ॥ (६) 
धर्मपथे धर्ममार्गे | उत्तगानामधमं gr मार्गात्यागस्य शिष्टाचारम्रापत्वात्‌। मुने- ` 
मीनातू मुनेरहंकारात्‌ राज्ञा समारोपितात्‌। np खगतातूँ ॥ (९) 
gene: राक्षसः (te) वीर्यं तपसि प्रयत्नः तदेव शक्तिः यस्य ॥ 
( ११ ) याज्यो यजमानः | अन्वपद्यत वसिष्ठ लक्षीकृत्य .गतवान्‌ ॥ (१२) 
तयोः राक्तिसौदासयोः | तौ शक्तिसौदासौ | उपचक्रमे उपक्रमं कृतवान्‌ | uf. 
प्रति राक्षसं ग्रेरयितुम्‌॥ (२१) मित्राणि सहते पालयति मित्रसहः | 
आस्स्व तिष्ठ ॥ (२४ ) ae सूपकारम्‌ । प्रतिश्चतं प्रतिज्ञातम्‌॥ (२६) 
व्यथान्वितः मांसं नास्तीति दुःखितः ॥ (२८ ) संस्थानं गृहम्‌। बध्य- 
घातिनां सापराधनरघातिनाभ्‌ ॥ ( २९ ) अपिहितं पिहितम्‌ ॥ (३०) 











१ 8 परं, 5 पलं (?). २ Ed त्रिपूर्थु प्वसंवृतां (for परथुपश्वसमावूर्ता ), 3 Com 

«ai. ४0 विविक्तः, «Cafe, «C om tema. ७ Mss अनप्त 

(corrupt) < 0 दुःखान्वितः, ९ Hd उपहितं, 
११ 
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सिद्धचक्षुषा दिव्यज्ञानेन ॥ (३१) AZU ewm ( ३२) 
सक्तः आसक्तः ॥ (३३ ) द्विरनुव्यांहृतो fem । शक्तिना भोजना- 
Ra बिग्रेण च । विसंज्ञो विगतज्ञानः ॥ ( ३५ ) त्वत्तः व्वामेवाधिकृत्य ॥ 
( 93) EU प्रज्वाल्य | 
4 _ [१६७] | 

( ११ ) संगत्या संनिधानेन ॥ (१२ ) FE पूयम्‌ ॥ 


[१६८] 


(१०) निदेशे' आज्ञायाम ॥ (१४ ) पुरँबरं नगरम्‌ ॥ 
[१६९] 

(१) आश्रमस्था ततः पुत्रमरश्यन्ती व्यजायत | 
इत्यादेः 
(sre १७२-१७ ) भक्षयन्दृश्यते वाह्विः सदा पवीणि पर्वणि । 

इत्यन्तस्य क्षमासाराणां ब्राह्मणानां सवतेजसामुपरि वर्तमानं तेजः कुतोऽपि gor- 
दोंषादुप'चाराद्विकुर्वाणं त्रैछोक्यदहनक्षमं केनापि दुरुपसंहारं dq स्वभाबोन्मीछ- 
' त्करुणरसैः पुनराश्रितंमैत्रिकैः क्षमाग्रहरणैरुपसंहतु शक्यते | तस्माद्भविष्णुभि- 
राणां माननीया इति तात्पर्यार्थः ॥ (३) परासुः गतासुरिव गर्भस्थेन एव 
जीविते स्थापित इति तस्य पराशरसंज्ञा ॥ (८) आर्यः Rare: ॥ 
(९ ) लोकन्ते पश्यन्तीति लोकाः ॥ (१२) अभे मुञ्जत इति अग्रभुज! ॥ 
(१३) तत्कुलेयानां age मवानाम्‌॥ (१४) sp: aaa- 
after: (१६) कारणान्तरातँ चिरजीवननिवेदात्‌॥ (२१) पुष्णन्‌ 
खण्डयन्‌ ॥ | 

१ Ed ऽब्याहृने, २ Mss aa (for शक्ति); ३ Ed आहं azak ( for अर्हाह- 

मित्यङृस्यती )) ४ After this Mss ins alt miana. ५ Ci. ६} आज्ञाः 
पालने, ७७ om sut, 0पौदन (?), ८ 0तर्ष्णिमिः (१), ९0 om ब्राह्मणाः, १९ 
After this Mss ins wilt हिंसन्तीनि सर्वा राक्षसाः त एव, ११ B b AFA. १२ 
Ed कारणान्तरदर्शनात्‌ , 
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[१७०] 

(१) तात इति जाल्यपेक्षया । (६) arasi इति शक्त्यपेक्षयां ॥ 
(११) aq पूजाम्‌॥ (१४) नियच्छ Raal (१६) 
agyad agoda l क्षत्रियैः हेतुभिः ॥ (789) धनाध्यक्षः 
कुवेरः ॥ 

[१७१] | 

(२) रोषकृता प्रतिज्ञा रोपग्रतिज्ञा । गर्भः अरणेः अञ्निः। (३) 
नाळं न समर्थः (9) स्थाने युक्तत्‌॥ (७) पूर्णकोशाः पूर्णमाण्डा- ` 
गाराः। परायणं शरणंम्‌॥ (११) तेनेव पापकर्मणा ॥ (१३) सम- 
भिवोर्तेतुं ada ॥ (२१ ) वरुणालये समुद्रे ॥ 

[१७२] 
 (४)मा mk सा adani (८) समापिपायिषुः समापयितु- 
fg: (११) अपविन्न विन्नामार्वः॥ (१३ ) VERT: शक्ति- 
कनिष्ठाः || 
[१७३]. 

(.१ ) राज्ञा कल्माषपादेन गुरौ ब्रह्मविदां वरे । 
इत्यादेः | | | 
(39) खदारे भरतश्रेष्ठ शापदोषसमन्वितः | 
इत्यन्तस्य अह्मशापस्य दुरतिक्रमणीयता aqui] (२) लोकस्येदं ` 
BEL अगम्या वसिष्ठाभायात्वातूं ॥ (३ ) अमिन्रसहँ कल्माषपादम्‌ ॥ 
(७) संनादः नांदे: ॥ 





१ C om याचध्वामिति sade, २ Ed हि प्रकटन, ३ Ed alm, v Ed 
आपूर्णकोशाः . ५ Ed समतिवर्तितुम: C समविवरद्धितुम्र, ६ After this Mss ins अपक्रमः 
तंदापकार्ये (स्वकार्ये) पितृलक्षणे कोपकरणात्‌, ७ Ed ये च झक्त्यवराः, < Ed लोक्यं, 
९ Bb Bremana (१), C Grew, १० Bb मित्रसहः, 0 कोमित्र' (१), ११९ 
om संनांदो नाद: , 
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[१७४] 
. ` (१ )-अस्माकमनुरूपो वे यः स्थाह्नन्धवेवेदाबित्‌ । 
इत्यादेः - ps 
(१३) मेनिरे सहिता गन्तुं पाश्चाल्यास्तं स्वयंवरम्‌ | 
इत्यन्तस्य पुरोहितपरिभ्रः तात्पर्यार्थः ॥ (७) प्रतिजग्राह स्वीकृतवान्‌ lt: 
(८) आशंसिरे आरंसां कृतवन्तः॥ (९) मातृषष्ठाः माता षष्ठी येषाम्‌॥ 


| [१७५] 
, (१) ततस्ते gedah आतरः पश्च पाण्डवाः | 


इत्यादेः | 
(अ० १९०-१८) विजदूरिनदरम्रतिमा महाबलाः 
. पुरे से पाञ्चालनृपस्य तस्य॒ ह | | 

इत्यन्तस्य क्षत्रतेजसाँ सर्वान्‌ दोदेपैभूयः (१) अभिभू्यै पाञ्चालीं घर्मपत्नीं पाण्ड- 
वास्तत्रापि च तदन्तर्गतपश्चेनदरौपार्यानतात्पर्थभूतेन नारायणमहेश्वरस्थापितेन 
एकस्याः पञ्चमतृत्वलक्षणेन ga धर्मेणासादितवन्तः इति तात्पयार्थः ॥ 
` (१) देवमहोत्सवः स्वर्यवरः॥ (३ ) कुतः कस्मिन्‌ ॥ (५) भविता 
भविष्यति ॥ साया मायायुद्धमू ॥ (१६) वैतालिकाः ARSTER: | 
सरता! प्रबोधकाः | मागधाः स्तुतिपाठकाः | नियोधकाः महा: di 

` [१७६] | | 


, (3) गृहम्‌॥ . (५) आङुपूर्व्येण कमेण॥ (६) स्कन्धा- 
वारं सेनानिवेशम्‌॥ (७) न जज्ञिरे न ज्ञातवन्तः ॥ (८) AIAR, 
प्रकाशयति ॥ (९) NAME नामयितुं अशक्यम्‌ ॥ (१०) वैहायसं 
गगनगम्‌ ॥ (१८) पराध्योगुरुः कष्णागुरः ॥ (२२) असंबाधः 








+ Ed नरशादूला, २ परात पुरे ठु, 5B? प्रवेश्य. ३ 0 ज्ञानेन तेजसा, ४ Bb gd. 


yiga O. C adaga. ५ After this Mss ins एते quu. ६ Ed. अनायम्यं, 
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असंकटः ॥ (२६) परार्ध्येषु उत्कटेष (२७) ऋद्धिं विभूतिम्‌ di 
(3e) वीरकांस्य माठाम्‌ू (32) Qe शरेः | दशाधेंः पञ्चभिः ॥ 


| [१७८] 
(3) संकल्पजेन कामेन ॥ (१५) संहननाय BATT उपपन्न 


nov! 


युक्तम्‌ ॥ (१८) विषश्षिप्रवादंपु विगतक्षेपवादेषु॥ 
[१७९] 


(२ ) उदक्रोशन्‌ कोळाइलमकुर्वन्‌ । इन्द्रकेतुः RT: ॥ (६) 
अवहास्या हास्यपात्रम्‌ || (७ ) HT qd: मा गच्छ || ( ११ ) 
संस्थानचारिषु मरणधर्मकेष ॥ ( १४ ) अभ्याशे समीपे ॥ (१८) 
Joys वखभ्रमणम्‌ | हाहाकारान्‌ अङ्ूतजयान्‌॥ ( १९) शताङ्गानि 
शतभेदानि ॥ (२१) मा जानीरयुरस्मान्‌ जना इति आवासगमनकारणम्‌॥ 
( २२ ) उत्स्मयन्ती प्रहषन्ती ॥ 


[१८०] 

(३२ ) वृद्धत्व संख्यापेक्षया॥ (4) समावाये समूहे | संनये 
सभायाम्‌ ॥ ( १२) शरावापं धनुः ॥ ( १३ ) प्रर्तायतुः संमुखी 
बभूवतुः || | 
[१८१] 


(४) शुल्क पणः ॥ (१६ ) हरिहयः इन्द्रः ॥ (२०) विष्ठितो’ 
विशेषेण स्थितः ॥ (२१) aay अजेयम्‌ ॥ ([878*) प्रकर्षणं प्रक्षेपणम्‌ | 
आकर्षणं अमिमुखानयनम्‌ | अभ्याकर्षणं सर्वतः कर्षणम्‌ | विकर्षणं दूरं 
नीत्वा घुनराकर्षणय्‌ ॥ (२४ ) न्यवधीत्‌ पातयामास || (३१ ) अपहारः 
निवतेनसंक्षा || ( iss3* ) अत्यन्यान्‌ अन्यानतिक्रान्तान्‌ ॥ (३६) 


vA DS 


क्षतो AA विक्षतौ छिन्नौ ॥ 








१ Ed निक्षिप्तः, २ Edu. 3 Ed चेलाविधांस्ततः, ४ Ed निष्ठितः, ५B 
असज्जं, bangsi, ६ Ed अवहारंः, ७ Ed परिविक्षतौ, 
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[१८२] 


( १ ) ante gere: weg पाके? tama | (५) न 

उपवर्तेत न समाक्रामेत्‌ ॥ ( ८ ) निवेश्यः विवाह्यः ॥ 
[१८४] 

(६) संहननेन cet ॥ (७) FATE! नीतवन्तः (९) 
अगस्त्येन शान्ता शमिता विन्ध्यवृद्धवाद्युपद्रवाः | पुरस्तात्‌ अग्रतः । तिरश्च 
इति तिर्यक्‌ । ards पञ्चानां पादानां प्रति | पाच्छब्दः पादपर्यीयः ॥ (१०) 
पादाः उपधानं रिरःस्थानं यस्याः । कुशेषु कुरशयनेषु | gar स्थापिता || 
( ११ ) पृतनायां सेनायां अधिकार; प्रयोजनं यासाम्‌ ॥ ( १३ ) वृत्त. 
दष्टचरितम्‌ | gay निवेदितं काथेतम्‌ ॥ ( १४ ) अप्रतिविन्दमानः प्रति- 
पत्तिरूपं छाभमलममानः॥ ( १५ ) करदेन सिद्वादायदात्रा | निदिग्धं 
विनिहितम्‌ | दिग्ध eet ( १६) सववर्णप्रवरः अस्मत्समानवर्णज्येष्ठ: 
क्षत्रिय इति यावत्‌ । उद्विक्तवर्णः ब्राह्मणः | अभिमर्शेन हरणेन ॥ (१७) 
यक्ष्ये मोदे । प्रतीतो दृष्ट: ॥ 

| [१८५] 

( १ ) wae: उत्तमः (2 ) च्यायतैलोहिताक्षः विपुले आयते 
छोहिते अक्षिणी यस्य ॥ (३) असज्जमानः sed: । aÀ इन्द्रः | जुष्टः 
सेविर्तः ॥ (५) महीम्ररोहः दक्ष: (९) परिविद्ये दत्ता | ब्राह्मण- 
` सात्‌ ब्रालह्णवशम्‌ ॥ (२५ ) सोमस्यापत्यं सौमकिः ॥ 

[१८६] 


( १ ) जन्यार्थ दुहितुः ve (२ ) परेत आगच्छत | 
निवेशनं गुहम्‌ ॥ (३ ) प्रयास्ये प्रस्थाप्य | ( १० ) गूढोत्तरांसान्‌ 


? bC om sss, पाके इत्यस्मात्‌, २ Ed “शास्ता, ३१ पत्तः, ४ C कथयामि, 
« Mes consider also the reading मे न दिग्ध, ६ Ed स्वायत ७ C असज्जमानः 
अस्पर्शनः, ८ 0 om ut: सेवितः, ९ परिविष्य, १० After this Mss ins 
sdb राजा, ११ Ed varu, C प्रवास्य, i 
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मांसलांसान्‌ ॥ (१३ ) उच्चावर्च नानाविधम्‌॥ (१४) सांग्रामिकानि 
शखाणि ॥ 


[१८७] 


(१) ब्राह्मेण परिग्रहेण दक्षिणाड्युष्टप्रप्रहणेन ॥ (३) उत 
वितर्के ॥ (५) संशयस्यान्ते संशयछेदे॥ (७) आस्थास्यामि 
आदरं करिष्यामि ॥ (८ ) कामः इच्छा ॥ (१० ) व्येतु व्यपगच्छतु ॥ 
(११ ) परायर्ण शरणम्‌ ॥ (२३ ) आनिविष्टः अविवाहितः ॥ (२६) 
पुंसः पुमांसः ॥ (RC) अनुयामहे अनुगच्छामः || 


[१८८] 


( १ ) बिप्रलब्धे विरुद्धे । (९) व्यवसायं निश्चयम्‌ ॥ (१०) 
अभिवर्तेत अमिगच्छेत्‌ ॥ (१४ ) उद्दाहितवती विवाहितवती ॥ 


[१८९] 


( १-२ ) संयच्छतीति संयत्‌ थमः मित्रो रविः तयोरये एको दीक्षितः 
शमित्रः तस्येदं कम शामित्रम्‌ं | कालातिपातात्‌ यमातिक्रमात्‌ ॥ (१०) 
शूरः समर्थः ॥ (१३) द्रष्टासि द्रक्ष्यसि ॥ (ote) आरात्‌ समीपे ॥ 
( १५) विश्वं सर्वम्‌ ॥ ( १६) संस्तम्भितः निःस्पन्दः ॥ ( १७) 
quid समाम्‌ | आत्मन्याविदयमानगुणारोपो दृः ॥ (१८) Mā: av 
( १९) विवर्तय पारय । बलं शाक्तिः । वीये फछपर्यन्ता शक्तिः ॥ (२१) 
बाल्यात्‌ मौर्ख्यात्‌॥ (२२ ) आभिषङ्कात्‌ षात्‌ ॥ (२३) sd 
रुद्रम्‌। UATT सर्वज्ञैः | भवः ईशः | आद्यः आदौ भवः ॥ (२४) 
उग्रवचीः उप्रतेजाः । eaten «eer | भवितारो vag: भूते 
भविष्यत्मरयोगात्‌ | पुरस्तात्‌ पूर्वम्‌ | अथवा एवं भवितार इत्यस्य त्वत्समा 





१ C om gongana. २ Ed अध्यासितवती, ३ 0 सावित्र, v After this B 
b ins स्यंदमानः, C ins apart. ५ Com from तीर्थे up to शक्तिः, ६ Ed ger 
SW. ७ After this B b ins अशेषे «da, < Ed उग्रधन्वा, ९ Bbom भूते 
भविष्यत्मयोगात्‌ , 
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इत्यर्थः ॥ (२५ ) आविषह्यं परेण सोहुमशक्यस्‌॥ (२७) दुराधरो 
g9w | यत्र wee विहितः इत्यन्वयः ॥ (२८ ) कर्महेतोः' मू- 
मारावतारणहेतोः ॥ (२९ ) उग्रधन्वा पिनाकी ॥ (३१) उद्भव 


BRITT ॥ ( ३७ ) goer अपत्ये पार्षती द्रौपदी ॥ 


[ १९०] 

( २ ) दिष्टस्य देवस्य । ग्रान्थिः सन्धिः | कृतं क्म | वर एव एक! 
हेतुः॥ (३) नैकान्‌ अनेकात्‌॥ (४) यथोषजोषं angan ॥ 
(६ ) जन्यो जामाता (<) अजिरं अङ्गणम्‌ ॥ 

[११९ | 
( १ ) quer: सह संयोगं गतस्य दुपदस्य g | 
इत्यादेः 
- (१९) शुदा परमया युक्तो गोविन्दप्रियकाम्यया | 

इत्यन्तस्य पुरुषधौरेयैः पाण्डवेः सह कृतसंबन्धस्य हुपदस्य के नाम भूमिपतय 
त्रिलोकीपतेरिन्द्रादपि भयं नास्ति इति aAa कृष्णया च संयुक्तानां पाण्डवानां 
छक्ष्मीप्रभावोपनातैर्धनरहरहः पूर्यन्ते मन्दिराणीति तात्प्याथः ॥ (३) क्षोमं 
पट्टम्‌ | कृते कौतुकमङ्गे यस्याः | कौतुकं आश्चर्यम्‌ | मङ्गलं VALI 
(६) भद्रा श्रीः ॥ (९) नृपतिं अनु पश्चात्‌ । आभिषिच्यर्व अभिषेकं 
argíé | (4%) रदँ? शतं वर्षाणां शतम्‌॥ (१२) aagai 
जातपुत्राम्‌ ॥ ( १८ ) SHAR अपद्रव्यहीनम्‌ ॥ 


[१९२] 
( १ ) ततो aside: agas | 
इत्यादेः 
२४) नित्यं भवतु ते बुद्धिरिषा राजन शर्त समा! | 
इत्यन्तस्य द्रौपदीपाणिग्रहणसमये भीमाजुनयोरद्गत कम दृष्टा संशयितचेतसां 


१ Ed कार्यहेतोः C धर्महेतोः, २ C संबन्धः, ३ Ed शारदां, ४ Ed राज्ञा 
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` महीभुजां चारद्वारा पाण्डवज्ञानं तात्पयीथः ॥ ( १ ) चारो वार्ता॥ (४) 
धृतात्मेनः वैर्यस्यापितात्मनः ॥ (९ ) मातुलेन शकुनिना (RR) 
` घरान्ति जीवन्ति । हरान्ति इति यावत्‌ । द्रौपदीमिति शेष: ॥ (२३) 
क्षत्तः हे विदुर । भवेन विभूल्या ॥ | 
( २५ ) ततो दुर्योधनश्रेव राधेयश्च विशांपते | 

इत्याद: 

(fo १९८-६) दिष्ठा मम wed दुःखमपनीतं Alga | 
इत्यन्तस्य दुर्योधनकर्णयोस्तामसं कुलोच्छेदकरं मतमवज्ञाय भाष्मद्रोणयोस्तु तदन्वये 
ae कुरुपाण्डवानां सर्वमहीसुजां च श्रेयस्करं मन्त्रं मधुरामिवोग्सिः सोपपत्ति- 
भिर्धृतराष्ट्र विदुरो आहयामास | गृददीतमन्त्रश्च धृतराष्ट्रः कृतार्थमात्मानं मन्यमानः 
तदबुष्ठातु प्रवृत्त इति तात्पर्यार्थः ॥ 


[१९३] 


( १ ) विवेक्तुं cama आकारं भावसूचकं मुखादिविकारम्‌ ॥ 
( २ ) इङ्गितैः इन्नितसूचकैर्वागादिविकारैः (fog: लिङ्गयुपचारात्‌॥ (2) 
शोमनं कृतं कर्म येषां तैः सुकृतेः | ANAT: तत््वज्ञानकारुण्यवन्तः ARRU- 
ate: ॥ ( ९ ) व्युत्थापयन्तु निन्दन्तु | बहुत्वात्‌ पतीनां | यदयेकस्मान्न 
Raa द्वितीयादेव मिद्वेतापीति सुकरत्वं sa । ( i960") न संमन्यते’ 
न सम्यक्तया गणयति । तीक्ष्णः कोपनः । qd: अविवेकः ॥ ( १२) न 
पादभाक्‌ न चतुर्थाशभाकू ॥ ( १३ ) जानमानाः जानौंनाः | भीमसेनं 
महाँ च । ऋते विना । नशिष्यन्ति मरणेन पछायनेन वा ॥ ( १४) 


Ca 


निबईणे मारणे ॥ (१६) लोप्त्रहारेः TSA: ॥ (१७) पुरा अग्रतः ॥ 
[१९४ ] 


( २ ) समैः दुविज्ञेयेः | न क्षतीः न हताः॥ (४ ) अच्युत 
पौरुषादेरचाळित ॥ ( ५ ) दिष्टेन दैवेन कृताः । न विद्यते पुरुष एवेति 








t B } पाण्डवतच्ज्ञानं, २ हत महात्मनः, ३ 4 परं, ४ Ed न मन्यते, ५ Ed 
we (for wz). ६ B bom sr. ७ Bb मू! सू)ढेः, ८ Ed शकिताः (न क्षताः), 
१२ 
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शेषः ॥ (७ ) प्रिधूनान्‌ eaga: । मृजाबतो aaa: (E) 
^ a AN ° 
एकस्या RET ख्रीणामीष्सितो गुणः इत्यन्वयः ॥ (९ ) आयेत्रतः 
पण्डितब्रतः ॥ ( १२ ) रघुः बालः ॥ (Ro ) मधुरेण साम्रा ॥ ` 
` [१९५] 
(१३) च सकामो न संपूर्णेमनोरथः | अत्ययं विनाशं गतः geri: ॥ 
[१५६] 

( ४ ) मिथःकृत्यं वधूवरयोः करणार्हम्‌ | वृद्धि! seta: | 
त्वत्संयोगोड्धवो तत्तो श्रूयात्‌ ger ॥ ( ७ ) शुभ्राणि निर्दोषाणि ॥ 
(९ ) सान्त्वं मधुरम्‌॥ ( १२) ओपयिक ऽचितम्‌॥ (१३) 
अनन्तरौ संनिहितो ॥ ( १५ ) विधिपूर्वं विहितस्‌ ॥ ( १८) करणैः 
उपकरणैः गजादिभिः | उच्छास एव प्रमं कार्यं यस्य । अमात्यसंस्थः 
अमात्ये परवशः ॥ (१९) एक एव ईश्वरः ॥ - (२३ ) किमन्यद्‌ 
ag कथ्यते | विहिता विधिग्राप्ता । पुरूषेन्द्रता नरेन्द्रता ॥ (२४) मिषतः 
जीवतः ॥ l 

[१९७ | 
(६) अनवमौ seeēt ॥ (९) frat कुटिल्म ॥ (१०) 
~ O.3 * x 
मेनाते मितंबन्तौ (१३ ) अन्तरस्थं भेद्स्थम्‌॥ (२० ) रामः. 
FSA: || l 
. [१९८ | 


(७ ) ततो जगाम विदुरो शतराष्ट्रस्य शासनात्‌ | 
इत्याद? 
- (Ho १९९-५० ) qut द्रारवतीं राजन्‌ पाण्डवानुमते तदा | 
इत्यन्तस्य विपाकोन्सुखेन पाण्डवानां धर्मेण त्रिछोकीकर्तुनीरायणस्यांश आत्म- 





o iq पात आर्यवृत्त . २ Ed ada’, C त्वत्सशयो" ३ B  शेनाते गतवन्तौ (१), 


* ० ta SE: i 
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asa दुर्योधनादिमतमधरीकृल्य पुरस्कृत्य विदुरमन्त्रे प्रवर्तितो धृतराष्ट्र: पाण्डवान्‌ 
राज्ये स्थापितवानिति तात्पयीर्थः (0) संयुक्तं कृतसंबन्धम्‌ ॥ (९) 
ग्रश्नसंविदं sema! ( २०) अनामयं आरोग्यम्‌ ( १४) 
विनयात्‌ यथाहोयाः प्रवृत्त: । प्रस्रुतं लजादिभिरजडीकृतं यथा भवति ॥ 
(Ro ) संबन्धमेव सांबन्धकम्‌ ॥ 

[ १९९ ] 


( ७५ ) प्रवन्तः पराधीनाः ॥ (७) प्राप्तकालं उचितम्‌ (3) 
ध्यायति चिन्तयति ॥ (११ ) सविहारं सक्राडम्‌॥ (१२) प्रतिग्रहाय 
प्रत्युत्यानाय ॥ ( १५ ) कोतूहलेन दर्शनेच्छया (32) द्विपक्षानि 
च तानि कपाटाम्यां गरुडप्रख्यानि च तानि प्रस्थानकस्वात्‌ ॥ (३२)बेलेः 
रक्षिभिः पुरुषैः | बलानां विशेषणं अभ्यासिकैः इति | अभ्यस्यन्ते शरादी- 
न्यस्राणि Aa उपायभूतैः ॥ ( ३४ ) देवताबाधवजितं दैवीभिरापद्विवजि- 
तम्‌॥ (38) धनाध्यक्षक्षयोपमं ङुबेरगृहोपमम्‌॥ (39) भाषा 
संस्कृतप्राकृतर्ूपा नानादेशीया वा ॥ ( ४४ ) जगतिपवेतेः ऋडापर्वतैः ॥ 
( ४६ ) बृहन्ति agit | महान्ति महापरिमाणाने ॥ (४७) पुण्यजनाः 
धार्मिकाः | श्वः rt प्रातः प्रातः ॥ ( ४८) धमेप्रणयने धर्मव्यवस्था |i 

[ Q o0 ] 

( १ ) एवं संप्राप्य राज्यं तदिन्द्रग्रस्थे तपोधन | 
gena: | 

(ao २०४-३० ) न Berea ते सर्वे तदान्योन्येन भारत | 
इत्यन्तस्य बहुनामेकाङ्गनासबन्धे सुन्दोपसुन्दोपास्यानेन प्राणान्तिकं दोषं प्रति- 
पाद्य ' धर्मो रक्षति राक्षेतः ” इति न्यायेन विपाकाभिमुखपाण्डवधमग्रेरितेनं 





१ 0 कृतसन्धानं युद्धं, २ Ed विनयान्वितः ( for विनयात्ततः ). ३ Ed wid, ४ Ed 
सं्न्धकम्‌. ५ Ed तल्पैः, 8 तले: (१), ६ After this B ins वतुलाने, C ins ass, 
v C महाप्रमाणानि, c Ed शश्वत्‌, ९ B ०पाकाभिष्ठुखं पाण्डव, b om from पाण्डवः 
up to कारिता, 

* Manusmrti, VIIT,i5 
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तद्दोषप्रतीकारोपायं समयं नारदेन कारिता पाण्डवा इति तात्पर्या थः ॥ (९) 
यहच्छेया मनःप्रवृत्या ॥ ( १४ ) सुसंबीता gata ॥ 
[२०१] 
. (२३ ) ऋते अन्योन्यं अन्योऽप्रभाविक इति लोभे दोषोऽभूदिति ॥ 
. (२४) विधानं प्रतिक्रिया | वां युवयोः ॥ (२९ ) अकालकोगुदी 
अमावास्यादितिथिष्वपि चन्द्रिकां कृतवन्तौ ॥ ( ३१ ) तरनादितेः कर- 
ताछिकादिभिः ॥ | 


.[ २०२] 


( ९ ) उत्सवे वरदानोत्सवे ॥ (२३ ) निवृत्तविषणापणा निदृत्तो 
विपणो वणिग्व्यवहारो आपणेषु यस्याम्‌॥ (२५) प्रतिभयाकारं भयानकम्‌ ॥ 


[ २०३] 

( ५ ) अजाः अजातजन्मानः ॥ ( १० ) परार्थर्नाया छोमनीया ॥ 
प्रमदा प्रकृष्टयोवनमदा ॥ (२२) प्रत्यवस्थितौ त्यक्तो ॥ (२३) अँचित- 
qan उन्मीलित" queue ga ॥ ( २७ ) अभिप्रेवातिंत॑ चरन्तम्‌ ॥ | 

| [२०४ | | | 

(९ ) वेषं gerer | आक्षिप्तं चित्ताक्षेपकम॥ (२२ ) छन्दिता 
छोमिता ॥ -(.२३ ) सुदृष्टां सुखदृष्टाम। तेजसा हेतुना | दुर्दशोमिति 
यावत्‌ ॥ | 

a [२०५] 

( १ ) एवं ते समयं कृत्वा न्यवसंस्तत्र पाण्डवाः | 
gena: 
. (o २१३-८२ ) अन्विता राजशादूल पाण्डवा मुदमावहन। 
इत्यन्तस्य तीव्रसंयोगाभ्यां आतंत्राह्मणधनत्राणेन समयपालनढक्षणेन सत्येव(!) च 





2 C om from यदृच्छया up to (२०५ ) प्रसङ्गेन उपनीतवामिति aqui: २ After 
at B ins ari (?). Before वां bins (या )सां पुरा. ३ Ed अंचितपक्ष्मान्ते, ४ Ed 
अमिप्रवर्तन्ते, ५ Ed ZIA, 
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सहकृता विपाकाभिमुखः पाण्डवानां धमः त्रिवर्गसाधनं eat ag च smel 
खीसंबन्धिनश्च प्रतिपक्षविजयकारिणः कृष्णवलमद्रप्रश्ृतीन्सहायानर्जुनस्य नयान्‌ 
प्रसङ्गनोपनीतवानिति तात्पर्यार्थः ॥ (4) निवेशने गृहे ॥ (<) 
्रमत्तस्य अनवहितस्य | sq काकैः हविबिछुप्यते । शार्दूरस्यं शून्यां 
गुहां यथा क्रोष्टा ATS: | इदं तु धर्मापायो वित्तस्य तस्करेहेरणे तङ्गाह्मणै- 
रशक्यप्रतिक्रियमितिः warp fae इति भावः ॥ (९ ) gadu 
मतः समुद्धरणम्‌॥ (१४) उपेप्रेक्षणं उपेक्षा ॥ (१५) अनास्तिक्यं 
अनास्तिकता । प्रातितिष्ठेत प्रतिष्ठां गच्छेत्‌ ॥ ( २२ ) पात्वा^ रक्षित्वा ॥ 
(२५) गुडाकेशः गुडाकी निद्रा तस्या ईशः | अथवा गुडा El तदाकारा 
केशा यस्य ॥ (२६) व्यलीकं अपराधः ॥ ( २७ ) यवीयसः अनु- 
प्रवेश विविलोपकः गुरोनोपधातर्कः इत्यन्वयः | खङ्गादित्यागढुःखाभावात्‌ | 
ज्येष्ठस्य अनुग्रवेशो यवीयसो विधिलोपकः इत्यन्वयः ॥ 


[२०६] 
( २ ) चौक्षाः शुचयः ॥ (६ ) निवेशं aga ॥ 
[२ ०७] 


( १० ) उपावर्तन्त निवृत्ताः ॥ (१६ ) चैत्रवाहिनीं चित्रवाइन- 
स्यापत्यम्‌ चैत्रवाहिनीम | (२३) त्रीणि हिमानि यासु ताः ब्रिहिमाः समाः 
[२०८] 

(४ ) विविक्तानि विजनानि ॥ (११) उत्कृष्टः aga: ॥ 
( १६ ) अधीयानं जपन्तम्‌॥ (२० ) ललमानाः' क्रीडन्त्यः ॥ 
[२०९] 
(३ ) प्रटडंधु वश्चाथेतुम्‌ ॥ (५) pp सर्वजनसुद्ृदू (<) 
१ Ed Aai पते (for निवेशने); २ Mes सिंहस्य (६०7 शूलस्य), l 3B परनिक्क(!)य°, 
C प्रतिज्ञेय', ४ Ed emen, ५ C उपेक्षणं, ६ Ed पीत्वा, © Bbom from 


युडाका up to तदाकारा, < Ed Sans, ९ Ed बे हसन्त्यः (for ललमानाः), १० Ed 
प्रलोन्धुं i i 
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शर्त सहस्र विश्वं च अक्षयवाचर्क परिमाणवाचके च । समा इत्यत्र 
परिमाणवाचकः gaas: | तेन झतवर्षावाधिः शापः इति मा भेष्ट || 


[२१०] 

(४ ) अज्ञातो नाम अविदितः किल ॥ (८) विहृत्य कीडित्वा ॥ 
( १६ ) निष्कुटे गृहारामे ॥ ( १७ ) नरन्द्रमार्भः राजमार्गः (té) 
अवलोकने दशने ॥ 

[ २११] 

(२ ) महे उत्सवे ॥ (३) ATA: वृक्षाकारेदीपाधारेः॥ (७) 
क्षीबो मत्तः ॥ (९ ) रौक्मिणेयः प्रयुम्नः ॥ ( १५ ) अनेकाग्रमेनसं 
अन्यमनस्कम्‌ ॥ ( १६ ) वनेचरस्य इति सोछुठम ॥ (२०) आस्था- 
स्यामि अङ्गाकरिष्यामि (2%) स॒शायितः संशयवान्‌ किं त्वां वरयेत्‌ 

अन्यं वा | अनिमित्ततः प्रयोजनादिनिमित्तनिरपेक्षत्वात्‌ ॥ 
[२१२] 
( १ ) संचारिणां वार्ताहरेण ॥ 
[२१३] 

( २९ ) हरणं कम्याप्रदेयं धनम्‌ (३०) प्रतिग्रहः प्रस्युत्यानम्‌॥ 
( ४३ ) अश्वतरी वेगयुता ॥ ( ४४ ) उत्सादनं sadaa ll (2087*) 
पृष्ठेन वेहन्तीति पृष्ठ्याः तेषाम्‌ ॥ ( ४६ ) कृतस्य घटितस्य | मुख्यस्य 
àge ॥ (४८) Barat सपरिकराणाम्‌। सादिभिः आरोहैः || 

G 
( ४९ ) पादग्रैंहणक पादग्रहणस्येदम्‌॥ ( ५१ ) आविद्धं कृतसंनाहम्‌ ॥ 


(५३ ) अमरावासे स्वर्ग ॥ (५४ ) उतकृष्टतलनादितैः उत्कृष्टं qg- 
नादितं करतलूष्चानिर्येष ॥ (५८) dmg अभिमन्युम्‌॥ (६१) 





१ Ed अबलोकेषु. २ Ed एकाम्रमनसं, ३ © अनन्यमनस्कम्‌ , ४ Edas: संवादिते 
aac (for संचारिणा g तच्छत्वा). ५ 0 हरन्तीति, ६ Ed हस्त्यारोहैरुपे० (for mgA: 
agi). ७ Ed पादग्राहणिकं, C पादम्रहाणिकं, < Ed आविद्धः. ९ 0 सुभद्रवासे, 
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सात्वत्यां सुमद्रायाम्‌ | वाशब्दः उपमायाम्‌ ॥ (६२) निष्काः JIRA ॥ 
( ६५ ) दशविधं 

TAIT: WAT गुरुशिष्यौ भुजद्दयम्‌ | 

छक्ष्यं यत्नैकचित्तत्वं दशवेध्यं eset: ॥ 
दिव्य पाशुपतादि mag इतरत्‌॥ (६६) अंसबिन्दुकर्परादीनां 
स्थापनाविशेषः सौष्ठवम्‌ ॥ ( ६७ )' आगमे agama । प्रयोगे 
तदथानुष्ठाने | ( ६८ ) संहननं अखम्‌॥ ( ७२ ) विन्ध्यस्य प्रतिभटः 
प्रतिविन्ध्यः | गवामयनसंज्ञके सत्र सुते सोमे जात इति सुतसोमः ॥ (७३) 
आदित्यान्‌ देवान्‌ ॥ 

[२१४] 
( १) इन्द्रप्रस्थे वसन्तस्ते जघ्नुरन्यान्नरराधिपान्‌। 
gare: आदिपरवसम्िपर्यन्तस्य तमोमयगुरुतरदुराचारपुरुषसहस्रभारेण निम” 
जन््या मेदिन्या देवसदासे विज्ञापितो भगवान्‌ कमळलळोचनस्तद्भारावतारणाय 
तपस्तेजोमयीं नरनारायणमूर्ति आत्मनः कौरवयादवकुले किरीटिकृष्णरूपेणाव- 
तारितवानेति पुराणरहस्यम्‌। तत्र भूमारलघूकरणाय खाण्डववननिवासेनो 
जगद्विरोबिनो महाभूतानुपसंहतुं gaa प्रेरितयोः कृष्णाजुनयोवीर्यपरीक्षा 
गाण्डावादिदिव्यराखप्रातिश्च तात्पर्यार्थः ॥ (२) पुण्ये लक्षणकर्मणी यस्य 
धर्मराजस्योपमानम्‌ | स्वदेहमिव यथा Sat स्वदेहस्तथा लोकानां धमराजः 
त्रिवर्गसाधनमिति सावः ॥ (३) स॒मं तुल्यम्‌। एको ह्यम्यासेवितो धर्मोर्थ- 
कामानात्मानमितरौ पीडयति | त्रीणि चात्मसमान्बन्धून्‌ इत्युपमानेन तेषामेक- 
स्यापि पीडां न सहत इति विवक्ष्यति ॥ 
( 9 ) तेषां समविभक्तानां क्षितौ देहवतामिव | 

वभो धर्मार्थकामानां चतुर्थ इव पार्थिवः ॥ 
इति | धर्मादीनां देशकाळपात्रक्रमेण प्रथक्कृतानां भुवि कृतदेह्रहणानामिव 
युधिष्ठिरः चतुथः तत्पूरणत्वात्तत्पुश्हितुत्वादिति भावः | अथवा तेषां अयं 








१ Ed देहिनः , २ Ed तरीनिवात्मसमान्‌, ३ After this B C ins मात्रयापि, 
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पार्थिवः इतरैरजिंत॑त्वात्‌ तेषामेव चतुर्थो मोक्षः । इवशब्दो मिन्नक्रमः चतुर्थः 
इस्यस्यानन्तरे योजनीयः । त्रयाणामेकत्र पक्षपात इति भावः । बभौ शुशुभे ॥ 
(५) परं श्रेष्ठम्‌॥ (६) आधिष्ठानवती आश्रयवती | परायणवती 
उत्कृष्टज्ञानंवती | मातिः निश्चयः । बन्धुमान्‌ औदासीन्यद्वेषञचन्येन युधिष्ठिरेण 
अचुरागवता तद्वानिल्यर्थः ॥ (७ ) विततो विस्तारं गतः॥ (९ ) नेत्राणि 
रूपेण | हृद्यानि गुणैः ॥ ( १० ) देवेन राजाईया | भावेन अनुरागेण | 
मावे हेतुमाह मनःकान्त इति अभिलषितम्‌ | ( ११) अयुक्तं युक्ति- 
शून्यम्‌ । असत्ये वाङ्कमनोविसंवादि । अहितं अनिष्टपरिणामम्‌। विप्रिय 
तदात्वयत्योः कटुकम्‌ ॥ (१६) कुन्तीमातर्‌ इत्यञ्चुनामन्त्रणम्‌ ॥ ($9) 
महाधन महामूल्यम्‌ ॥ 


[९१५] 


( २ ) भिक्षे याचे ॥ [ Appendix I, No. I8 ] (i. 9) हरिहयः 
FR: L (L. 36 ) श्रमस्थान्‌ श्रान्तान्‌ | ( 88 ) बुद्धिमोहो बुद्धिविश्रमः | 
(0.92) विकारः Bara (09) किल्बिषात्‌ अभ्निमान्धात्‌ | 
(L. 20) प्रहरणानि भख्राणि । (I. 99) मिषतः पश्यतः ॥ (RR) 
अकामस्य अनिच्छतः | ( १९ ) करणानि उपकरणानि ॥ 


[ २१६] 


(१) आदित्य अदितेरपत्यम्‌॥ (३ ) कापिलक्षणं कपिकेतुम्‌॥ 
(4) सर्वायुधानां महामात्रं हस्तिनामिव निषेद्वारम ॥ (८) राजतेः 
रजताभैः । गान्धेः अश्वैः ॥ ( १० ) भौवनो विश्वकमी॥ (१३) 
' सिंहशार्दूलयोलैक्षणं इन लक्षणं पराक्रमो यस्य॥ (te) ज्यो shes ॥ 
(१८) तदपि vat नमस्कृत्य इत्यन्वयः | ज्यया गुणेन ॥ (२७) 
कल्यो समर्था | स्वः भवावः ॥ 








? b वर्जित” C वैराजित” २ C द्रष्टव्यः, ३ 0 स्थानवती, ४७ राज्ञा, ५ Ed 
अनतं, ६ After this Mss ins अकृतं Westy. ७ Ed छुदितो अजन: ( for gê जयः), 
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[२१७] 

- (३) छिद्रं अम्तरम्‌ | रथयोः भ्रमतोरलातचक्रयोरिव | आविद्धौ 
श्राम्यन्तौ ॥ (५) Aege अत्यन्ततप्ताः ॥ (९ ) गतसत्त्वाः गत- 
जीवाः ॥ (११) प्रहसन्‌ कृष्णवत्मी अग्नियत्र ॥ ( १६) मानवाः 
agra: ॥ ( १७) हरिवाहनः इन्द्रः ॥ ( १९) अक्षस्य रथकाष्ठस्य 
मात्रा प्रमाणं यस्य ॥ (२२ ) स्तनयित्लुसमं धोषवत्‌ ॥ 


[ २१८] 


( ३ ) खगमेः वाणेः | अस्यता क्षिपता ॥ ( ११ ) जिह्मगामिनं 
सपम्‌ | अप्रातिष्ठो निराश्रयः ॥ ( १९ ) कृष्णाभ्यां वासुदेवाजुनाभ्याम्‌ ॥ 
(३१ ) शिबिकां गदाम्‌। विचक्रं शूलम्‌ ll (३३ ) अंशः अर्कविशषः ॥ 


[२१९] 


(१) तरक्षां वानराः। eat मल्छकाः | प्रभिन्नाः समदाः ॥ 
(२७) रोधस्खु तटेषु॥ (३०) एकायनगताः एकमार्गगताः ॥ 
( ३१ ) वसुरेतसः अग्नेः ॥ ( ३४ ) सुधां सुधासदृरां भक्ष्यम्‌ ॥ (३७) 
अभिधाव आगच्छ मां Betas: ॥ ( ४०) Beas खञ्जरीटः ॥ 


[ २२० ] 


(२२) अन्तः मध्ये धर्षणव्यञ्जनीयेन रूपेण । शूढः तिरोहितः ॥ 
( २३ ) एकं प्राजापत्यम्‌ | त्रिविधं गार्हपत्याहवनीयदक्षिणाग्निमेदात्‌ | अष्टधा 
पर्णशाळायाँ dadai उत्तरवेद्यां अग्नीधशाळायां सदसि ऋतुषु उपसदि लोके 
चेति ॥ (२६) विषक्तान्‌ विल्झान्‌ । हाँयनेः अर्चिभिः ॥ (२९) ` 
घाता विश्वधारणात्‌ | च्रुहस्पतिः geai पानात्‌ | यमँ? आहुल्यादिनियम- 
हेतुत्वात्‌ | सूर्य प्रकाशकत्वात्‌ | सोम्‌? ओषधीनां सवनहेतुस्वात्‌ | इल्यत इति 
इः प्रेय्येः न इलः अनिलः ॥ i 





१B} अजीवाः. २ Ed aga (for mad) ३ Mss ake. ¥ Bb 
पत्नीशालायां, «C विविक्तान , ६ Ed हायनाः, ७ Ed यमौ मित्रः (for यमः a) 
१३ 
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[22%] 


(१) शुक्रे ओ॥ (२) निद्याम्य ज्ञात्वा । तपस्विनी दीना ॥ 
(३) कक्षं वनम्‌ ॥ (9) कर्शयन्ति कृश्‌ तनूकरणे चिन्तया eumd | 
कर्षयन्ति पाठे कृष्‌ विछेखनधातौ विळेखयन्ति पक्षपुटविलेखने पक्षे इत्यरथः । 
aqa: अपक्षाः । पूर्वेषां पितृपितामहादीनां मध्ये | नः परायणं नः शरण- 
मस्तीति | (५) RaR गन्तुम्‌। अन्तँतः अग्निछेदस्थाने || (७) 
किं कृत्वा मे मम कृतं ged स्यात्‌ इत्यन्वयः । नु वितर्के ॥ (८-९) 
जरितारिसारिसूर्केस्तम्बमित्रद्रोणनान्नः चतुरः पुत्रान्‌ कर्ममिर्माता शोचति | 
निर्धृणो निष्कृपः ॥ (१२) पत गच्छं॥ (१३) क्षमं उचितम्‌॥ 
( १७ ) eg अपनेतुम्‌॥ ( १९) मोधो निष्फछः pd धारयेत्‌ ॥ 
(२१ ) शिष्टैः मन्वादिभिः । दिष्टं उपदिष्टम्‌ ॥ 


[ २२२] 


(3 ) बायो? सकाशात्‌ ॥ (४) चर गच्छ । वेत्स्यसि लप्स्यसे ॥ 
( १४ ) एषणे अन्वेषणे ॥ 


[ २२३ ] 


(७) आत्मेव आत्मा सखा शरीरं वा । योनिः कारणम्‌। qe: 
Baa: ॥ (९) अपन्ना गता | (१०) हेतयः विशः । ईडितः स्तुतः 
( ११ ) तेमसे तमोनिवृत्तये । गोषु Ragi ( १४ ) प्रतिष्ठा प्रल्य- 
. स्थानम्‌ ॥ (१६ ) विश्वान्‌ सवान्‌ । सृष्य्या वृष्ट्या gada वृष्ट्या | 
भावयासि उत्पादयासे ॥ ( १७ ) सम्यग्द्रवन्ति गच्छन्ति आपोऽस्मिन्निति 
aga; | समुत्क्लेदयतीति वा ॥ ( १९) प्रेण प्रेहि अन्यतो गच्छ ॥ 
(२३ ) ब्रह्मन्‌ aa li 

t Ed कर्षयन्ति, २ Eda. ३ Ed अन्यतः, v Ed wf, ५ Bb यात 


गच्छत, ६0 प्रियेत, ७ Ed ReRe: (for रिष्टे: दिष्टं), < Ed dieu: Ed 
तूपसे, १० C संचलत्ति क्ेद्यान्ति इति वा (iu) 
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[२२४ ] 
(२) Baa उसतने ॥ ( ११) अमित्रां सपत्नीम॥ ( १९) 
अश्रद्धेयं असंभाव्यम्‌ ॥ (२६ ) पुरुषान्तरात्‌ पुरुषव्यवधानात्‌ ॥ 
[334] , 
(६ ) कुल्या अल्पा कृत्रिमा सरित्‌॥ daāta" श्वेतकेतुः इति नाम ॥ 


.. तदिदमादिपवे | आदिपवसंज्ञाबंजि च इदम्‌ | जायते अस्ति विपरिणमते 
asa अपक्षीयते विनश्यतीति षण्णां भावाविकाराणां आदिभूतो जन्मळक्षणो 
विकारः स चात्र संभवोपाख्याने पाण्डवकोरवाणां कथानायकप्रतिनायकानां 
साकल्येन प्रतिपादितः | तदुपलक्षिताः धर्माथकाममोक्षाः सोपायाः आदिशब्देन 
व्यपदिइयन्ते यथा एकेन छत्रेणोपलक्षिताः छत्राविराड्िता अपि छत्रिणो गच्छन्तीति 
व्यपदिस्यन्ते । अथ वा समासव्यासाम्यां प्रतिपाद्यमानो ह्यर्थः सुप्रतिपादितो 
भवति | तत्र आदिः समासः । तत्पूर्वकत्वादुत्तरो व्यासः | तस्मात्समस्तजयेति- 
हाससमासत्वादिदमादिपर्व | ये तु प्रथममावित्वादस्यादिपर्वत्वं वर्णृयन्ति ते 
द्वितीयतृतीयसंज्ञामुत्तरोत्तरपर्वणामपि विदर्धीरन्‌ । अर्थोपलक्षणानिमित्ता सभा- 
पर्वीदिसंज्ञा । तस्मादर्थनिबन्धना एव संज्ञा श्रेयसी | पर्वशब्दप्रबृत्तिश्चात्र goa- 
हेतुत्वात्‌ | पौर्णमास्यादिषु यथा | न च पुण्यहेतुषु तीथीदिष्वतिप्रसङ्गः शङ्कनीयः। 
योगस्यातिव्यापकत्वेऽपि बृद्धग्रसिद्वेनियामकत्वात्‌ | gara व्यासंवैशंपायना- 
दयोऽत्र पर्वराब्दं प्रयुञ्जते | तर्मात्काळविरेषरवंदयं नावमासः TÅN: | तस्मात्‌ 
पृण्यविशेषार्थिना इहापि ब्रह्मयज्ञश्रवणाद्यो विधेयाः । तत्त्वज्ञानार्थिना तु ad- 
मन्यत्परित्यञ्यास्मिन्नितिहासे प्रवर्तितव्यम्‌ | दृष्टो हि तस्यार्थः तत्त्वावबोधनामिति 
न्यायात्‌ | अयममावास्यादिपर्वम्यो विशेषः | यदिदं धर्मार्थकाममोक्षरहस्यप्रति- 
पादकत्वादुपनिषदपीति | एषामष्टादशपर्वणां चैकत्वे भेदे च अ्थेकत्बमेदी 
कारणम्‌ | तथा हि आदिसभावनप्रमूतिररथोपाविरेषामेकत्वे कारणम्‌ । स एव 
परस्परापेक्षया वतमानः पर्वभेदः भेदे कारणम्‌ | एवमध्यायानामप्येकत्वमेदाम्यां 


१ Ed अमित्री. २ Ed अश्रद्धेयतमं, ३ Mas °विशेषत्रदिदं (१), ४ तरुबाबरोधन०, 
* Ed. Appendix I, 224, line 7 
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निपुणेन भवितव्यम्‌ | “ अर्थेकत्वादेकं वाक्यं साकाङ्क चेद्विभागः स्यात्‌? इति 
न्यायात्‌ । येषु पुनरध्यायेषु निपुणतरमवधानैरपि नार्थमेदामेदौ इश्येते तेषु भेदा- 
भेदयोर्फेलमेदामेदौ कारणम्‌ | तथां हि करिमिश्चिदध्याये पठिते कपिलादानफलं 
` कस्मिश्चिद्वाजपेयफळमिति | तद्भेदामेदाभ्यामध्यायमेदाभेदावध्यवसातन्यो ॥ 
` आवृण्वन्व्योमबीथीः खरतुहिनकरौ वेगवापौ(्यां?) Baar’ 
निर्वाप्य द्योतमानो निजनखरुचिभिर्मासयन्भूर्ुवः स्वः | 
आमर्त्यादावसत्याः प्रथमचरमदिग्मित्तिकूछंकषोऽङप्रिः 
पायान्नारायणीयश्चिरचाकितचरस्थास्चु.... प्रदो वः ॥ 
इति श्रीपरमहंसपर्राजकाचार्यमट्टारकश्रीमत्सत्यबोधाशिष्यस्य परमहंस- 
परित्राजकाचार्यश्रीदेवबोधकृतौ महामारततारप्यटीकायां 
ज्ञानदीपिकायामादिपवे समाप्तम्‌ ॥ DAA ॥ 





ma OOS OPO OOS 


` १ Mas "भेदयोनिंपुणेन, २ वेरामात्या बिवर्त (१), ३ B O omes माभीप्रबोधः (? ), 
४ Arter this B ins चतुर्दशशती ज्ञानदीपिकायामनुदुभाम्‌ ॥ १४०० ॥ नारायणं० नमस्क्ृत्य० ॥ 
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[६५ | 
(३४ ) ad करुद्धः त्रिशंकुपातेन नक्षत्रसंपदा आतिशयितानि प्राचीन- ` 
Adama प्रतिपत्तिरूपाणि श्रवणनक्ष ... ... चरं सुष्ट तत्पूर्वाणि 
यः ससञ्ज इत्यन्वयः ॥ | 
B [ ६८] 
(2) शिखरिभिः Rae | 
पक्कदाडिमर्बाजांतं(छं?) माणिक्यं शिखर विदुः | 
maai इन्‌ । उपमेयतया तस्य समृद्धित्वं विवक्षितम्‌ | 
दाडिमाफलसंकारे दशने शिखर विदुः । 
शिखरे लम्बितमाणिक्यम्‌। तथा च अनेकार्थं 
पक्कदाडिमबीजांतं(१) माणिक्यं शिखरं विदुः | 
इति एतच्चायुक्तमेव | | 
'gexsge शिखरम्‌? इति g श्रीमोजः | दन्तानां कुन्दकुड्डुानां 
च सर्वदा, सितत्बमेब इंति कण्ठाळंकारविदः | 
तस्मात्‌ (१) Regan इति damga; | एतच्च दशनानां gi 
SANT | सु....... स्वादात्‌ | तथा च पराशरसंहितायां 'समसितशिखरिणश्व 
दशना? इति ॥ (33) tus क्रोधः । तेन अमर्षः अक्षमा ॥ 





* These additions are made in the upper, lower and side 
margins on the following folios of Ms, C :— 22, 34, 35, 36, 37, 38, 
39, 40, 42, 43, 44, 45 and 48. In this appendix also the pratikas are 
printed in black type and adhyāya and šloka numbers from the 
Critical Edition of the Mbh. published by B. O. R. I. are adopted. 
In some places, where the pratikas have not been originally given, 
they are supplied in brackets, 

: १ Ed "asuma. 


ož ĀPPENDIX 
[ १२२] 
(43) बीटा कन्दुकसडशं अश्मकवर्णम्‌ (2) कन्दुकं वीटेति गम्यते ॥ 
( !358* ) तेषां तु क्रीडमानानाम्न्‌ इति | 
. तेषां तु क्रीडमानानाञुदपानेऽङ्गुलीयकम्‌ । 
(१३) पपात धर्मराजस्य बीटा तत्रेव चापतत्‌ ॥ 
इति । 
| [ १२५] 
( २७ ) निष्पेषः अशनिध्वनिः | 
[१२६] 
(9) चुतिकान्तिंदीप्षिभिः प्रकाशकमनीयभाखरताभिः | (५) 
कनकतालः तरुविशेषः ॥ ( ३७ ) gut कणः ॥ 
[ १२७] 
` ( १) अधिरथः अत्र कर्णपिता । ग्राणः बलम्‌॥ (२) (fūg- 
गौरवयन्त्रितः ) यंत्रवशात्‌ .... ... ॥ (५) कणे सूतं विजानन्ति ॥ 
(११ क्षत्रबन्धुना अधभेनापि ॥ ( १४ ) आगमितं श्रुतम्‌॥ (२४) 
निश्रमः अत्यभ्यासः ॥ ः 
[१२९] - 
( १५ ) दायाद्यं रिक्थम्‌ ॥ 
| [१३०] 
(५)( अपक्रट्टू ) राज्यादपकक्ष्यं च्यावयितुम्‌ ॥ (६) शृताः gen: ॥ 
(१८) परे शत्रौ । प्रच्छन्नं यतः यत्नवान्‌ ॥ | 
[१३१] 
( १५) न प्रसहिष्यति न बाधिष्यते ॥ 
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वारणावते जतुगृहं गत्वा पाण्डवा दग्धव्या इति पुरोचनादिभिः समं .., 
ooo राज्ये प्रस्थापिताः ॥ 
(१८) पौरेषु तु निवृत्तेषु विदुरः सर्वधर्मवित्‌ | 
वोधयन्पाण्डवश्रेष्ठामिदं वचनमत्रवीत्‌ ॥ 
अस्यार्थः | पौरजनेषु अनाके यात्रां कृत्वा विनिवृत्तेषु रहः amaa विदुर! 
पाण्डवश्रेष्ठं युधिष्ठिर इदं वचनं (Lasse) * यो जानाति? sens वक्ष्यमाणं 
AAN | किंभूतं वाक्यम्‌ । संज्ञापनरूपम्‌ | इद्‌ qued इति gadam 
पौराणिकसिद्धम्‌ | तथा 'च ब्रह्मवैवर्त | 
इद्‌ वचनसुक्त्वा च वाक्यं वाक्यविशारदः | 
PARI सर्व नमंदातीरमाश्रितः ॥ 
इति | बोधयन्‌ अवहितं कुर्वन्‌ । सर्वधर्मवित्‌ सकलनीतिधर्मवित्‌ । 
AI: AT ग्रलापंज्ञ सम्यग्धर्मा थंदर्शिवान्‌ | 
राज्ञः प्रस्तुतकार्यवेत्ता fee: | grep झटिति परोक्तवाक्यार्थमिदं युधिष्ठिरम्‌ | 
qang सवदेरामाषाग्रलापज्ञम्‌। तथाविधमेव अन्नवीत्‌ इत्यथः ॥ 
Gass) यो जानाति परप्रज्ञां नीतिशाख्रानुसारिणीम्‌ | 
( १९) विज्ञायेदं तथा कुर्यादापदं निस्तरेद्यथा | 
zd संज्ञापनवाक्यम्‌ | यः पुमान्‌ अन्यस्य वक्तुः वचनार्थपरामषे . .. प्रज्ञामेति 
प्रायेण यदुक्त ... जानाति। नीतिशाख्राचुसारिणीं इति कतेब्याकर्तव्य- 
निश्चय ...... झाख्राणि विशाळादीनि तदचुसारिणीं तत्संबद्धं नीतिशास्नाननु- 
संबद्धार्थज्ञानस्यानुयोगात्‌ | विज्ञायेद तथा कुर्यात्‌ । तान्‌ विज्ञाय इहं जगति 
पुरुषः तथा कुर्यात्‌ निर्गतं अनिगेतं वा तथाप्रकारं कुर्यात्‌ यथासावापदमात्मनो 
१५०. दिति ...- नित्याविरुद्धप्रत्याय .... .... निश्चितमापन्रः 


anaa; ॥ 


t Ed प्रलापज्ञः, २ Ed इद्म्‌. 
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(Ro) wur ae: वनेचरादिश्च | महाकक्षे महावने | स न दहेत्‌ 
न व्यापादयेत्‌ । meri बिलोकसः सर्पनकुलमूषकादीन्‌ | इत्यतो हेतोः 
Tata .... ... . सत्यं च नेति | आत्मानं खशरीरम्‌ । यो रक्षति स 
जीवति वासगृहे बिलं क्तुम्‌ ॥ 

जतुगुहयान्निर्गमनेऽपि वयं दुर्योधनपक्षीयेरवश्यं व्यापादितन्याः तत्र प्रति- 
क्रिया | तत्राह | 

( २१ ) नाचक्षुर्वेत्ति पन्थानं नाचश्षुविन्दते दिशः । 

नाधृतिभूतिमाम्रोति बुध्यस्वैतत्तं बोधितः ॥ 

अचक्षुः चारशुन्यः । न पन्थानं जानाति | अतो वारणावतं गत्वा निगेमन- 
प्रवेशादिकं पथज्ञानं कव्यम्‌ | न॒ अध्रतिः इति | योऽतिधैर्ययुक्तो ढुःखसहः 
स भूतिं सम्यग्‌ आझोति नान्यः । तस्माहु्गमंगादिना यदुःखं तत्‌ सोढव्यं न तु 
तत्र निर्वेदः कार्यः ॥ 

किमिति पळायितव्यं तत्रैव किमिति न स्थीयते | तत्राह (२२) अनापैः 


` दत्तं इति । अनाप्तैः पुरोचनादिमिः । दृत्तं अलोहजं श्रं युक्त आदत्ते 


स्वीकरोति ges: झत्रोरकीतिं ..... थुप्रतीकारस्यान्यतः सिद्धत्वात्‌ ॥ 
महाकच्छे बिलौकसः इति यदुक्त तत्र crane (२२ ) श्वावित्‌ 
इत्यादि गतार्थम्‌ | यदि वा प्रतीकारं कृत्वापि न स्थेयं तत्र न बत सारभा ..., 
f& तहि कतैव्यम्‌ | श्वाविच्छरणं इति दुर्गं महद्‌ आसाद्य प्रमुच्येत महा- 
भयात्‌ | उक्तं च l 
ख्वाविच्छरणमन्विच्छेच्छत्रासिः परिवारितः | 


इत्यर्थः ॥ 
नाचक्षुः इति यदुक्तं तत्र दिड्मुखज्ञानाथमाह | 
चरन्मार्गान्विजानाति (दिवा) नक्षत्रेर्विन्दते दिशः (Frag) | 
इति ॥ 


नाशतिभूतिमाभोति इति स्फुटयति | 
( २३ ) आत्मना चात्मनः पञ्च पीडयन्नानुपीड्यते | 


१ Ed बुध्यस्वैवं प्रयोधितः , 





ng 


APPENDIX 0४ 


आत्मना स्वयमेव | पश्च आत्मनः भूतानि | पीडयन्‌ दुःखयन्‌ | नाहुः 
पीड्यते कार्यवशेन संजातत्वादिव्यथेः ॥ 
[१३८] 
(११) जलं तिष्टठत्यस्मिन्निति जरूस्थायः जलाशयः ॥ ( २५ ) चैत्यः 
देवाङ्कितमृक्षः । चैत्यः बद्धवेदिकः | पूज्यो वृक्षः agus चैत्यः ॥ 
[१४३] 
(३४ ) घटः अस्य उत्कचः({) इति' मातरं प्रत्यभाषत | 
TANYA नामास्य घटोत्कच इति स्म ह ॥ 
घट Glad तक्यैते स्थूळमध्यो dala: उत्कचः ऊष्व॑समुद्रकचः इति मातर 
हिडिम्बां भीमसेन उक्तवान्‌ | अनयैव व्युत्पत्या माता अस्य नाम AA 
इत्यथः | अथवा घटन्तीव चळन्तीव उह्यन्ते अस्योर््वकचा इति घटोत्कच इति॥ 


[१४६] 
( १ ) विद्यामधीत इति qur: ॥ 
[१५५] ` | 
(५ ) अभितः सवतः ॥ (७) शाम्यन्तौ विषयेभ्यो निवर्तमानौ । 
शाम्यन्तौ समयुक्तो ॥ (८) तारणं कार्यान्तकरणम्‌ ॥ (९ ) उपह्वरे 
एकान्ते । रहोडन्तिकमुपहरे ” इत्यमरः* ॥ (११) wae कोटिशतम्‌ | 
इदं तु चिन्त्यम्‌ (J (१६) संकरस्य दोषयुक्तस्य वा | ( असांप्रतम्‌ ) 
‘am द्वे सांप्रतं स्थाने ? इत्यमरः? ॥ 
[१६०] 


(५) Be त्रीन्‌ वारान्‌ | (२६ ) (क्षुपः ) ' हृस्वशाखाशिफः 
क्षुपः ? इत्यमरः** ॥ 





१ Ed वटभासोत्कच इति, २ Ed सोभ्यभाषत, ३ Ed अभवत्तेम, ४ Ed यद्वचः (for AFT). 
* Amarakoša III. 3. 383. i Amarakoša IIT. 4. il. ** Amarakoša 
II. 4. 8. 
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[१३४] ` X 
(3) एतदू नाम कथयते । श्रोतुं इच्छामि इति ॥ (4) तपसा 
इति | कामक्रोध वासयति खचरणयोः इति वासिष्ठः इति निरुक्त्यर्थः | 
संवाहनं मर्दनम्‌ ॥ (१४ ) ब्रह्म कार्ये उत्पादनम्‌ ॥. 
[१७६] 


( ३० ) वारकाँस्यं पीतभाण्डं पुष्पपात्री वा । बीरकांस्य॑ स्वयंवरार्थे 
माढास्थापने भाजनम्‌ | QUSHI मास्यम्‌ || 


[१७८] 


so (९ ) पञ्च॒ पाण्डवान्‌ | अभिपद्मान्‌ पद्मवनाभिमुखानिव गजेन्द्रान्‌ ॥ 
-( ११ ) अद्रौ पद्मामिमुखस्वेन व्यायच्छमानाः प्रयत्नवन्तः qug. li 


[१७९] 

( ११ ) संस्थानं शरीरं संनिवेशः तेन चरत्सु तद्वत्छु. शरीरिषु मध्ये 
इत्यर्थः ॥ (१३) सुखं .... यत्‌ महत्‌ mag: . ... न्तीत्यन्वयः ॥ 
( १४ ) विलपतां इति — ast ll (१५) परिक्रम्य गत्वा ॥ 
(39) आवासमेवोपजगाम अन्यथा संततानां प्रततस्थे .... ,... स्यात्‌ 
सवार्थांन्‌ | तयोश्च रक्षार्थ मामाजुनावेव चात्र well ॥ E 

e [१८०] 


(3) बुभूषति अङ्गीकरोति ॥ (१८) तालमात्र saaga- 
पुरुषप्रमाणं ताळतरुतुल्यं वा ॥ 


[१८१] 
(३१ ) (अपहारंः) ` अपहारस्त्वपचयः ? इत्यमरः* | हानिरित्यर्थः-॥ 








१ Ed अवहारः, 
* Amarakoša III. 2:6. 
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- [१८४] 

( १७) प्रतीतः प्रहृष्टः ॥ 

| [१८७] 

(१८) ( ब्राह्मेण परिग्रहेण दक्षिणा्गप्रप्रदणेन |) तथा च स्मृतिः। 
एकैकस्याथ विप्रस्य गृहीत्वादृष्ठमादरात्‌ | 
अमुकामुकगोत्रैतत्‌ तुभ्यंमने स्वधा नमः NT 

[Res] 

(२३ ) शेषस्य शापान्तस्य ॥ 

| [१९१] i 

(३ ) ( कृतकौतुकमङ्गला ) 
तद्राक्षसात्त(१)सिद्वाथशिलिपक्षोरगत्वचः | 
कंकाणौषधयश्चैव कोतुकाख्याः प्रकीतिताः ॥ 

तद्वाक्षः(?) श्रेतगुग्युठ: | मङ्गलानि शङ्कध्वन्यादीनि ॥ 
[१९३] 
( १६ ) लोप्त्रं चौरसमृद्विद्रव्यम्‌ ॥ 
[२०१] 
(२९) कोमुदी कार्तेकमासीय उत्सवः | अकाले. एव चक्रतुः इत्यथः ॥ 
| [२०२] 
( ८ ) wer भूषणानि(?) नागाः ॥ 
[२१३] 


NS 


(४४ ) ( उत्सादनं ) 'उद्ठतेनोत्सादने द्वे? इत्यमरः* N 





t Ed परमप्रतीतः, २ Ed अ° २०४-२ (72). 

} A quotation from Brahmapurāņa ; also given by Apararka 
in his commentary of Yajfiavalkyasmrti ( ācārādhyāya ). 

* Amarakoša Il 6. 2]. 
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WAS THERE A RASTRAKUTA EMPIRE IN THE 
6th CENTURY A, D. १ 
|| BY 
A, 3, Altekar 


( Benares Hindu University ) 


The history of the Decoan during the first half of the 6th 
century A. D. is still rather obscure. It is well known that the 
Calukyas founded their empire sometime in c, 560 A.D. But 
who was ruling before them over the greater part of the Deccan 
is not yet quite clear. It has been recently argued that there was 
an Early Rāstrakūta empire extending over the whole of the 
Deccan from c. 475 toc. 6l0 A. D.' It was this Empire which 
the Cālukyas acquried by conquest in the reigns of Jayasimha 
and Pulakesin IT 


Let us carefully consider the case that has been advanced in 
support of the existence of this Early Rāstrakūta empire, The 
following are the main arguments :- 


॥. The Kauthem plates of Vikramadiya state that the early 








॥ Dr. M. E. Krishna in M. A. S. R. for i929 pp. 797 ff and K. F, 
Kangaswami Aiyangar Commemoration, Volume, pp. 55-63 
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Cālukya ruler Jayasimha established the Calukya sovereignty 
by defeating the Rāstrakūta king Indra, the son of Krsna, 
who had a mighty force of 800 elephants.’ It is therefore clear 
that there was a Rāstrakūta kingdom before c. 550 A, D. 


2 This prima facie conclusion is confirmed by epigraphical 
evidence. The Undivatika plates of Abhimanyu? show that he 
was a Rāstrakūta ruler, son of Bhavisya, grandson of Deva- 
raja and great grandson of Mānānka. King Abhimanyu was 
ruling over northern C. P. and Malva, but his grand-father and 
great grand-father were ruling in Chattisgarh Division of O, P, 
as shown by their different charters. It is therefore clear that 
Mananka of the ‘Sarabhapura’ dynasty was the founder of the 
Rāstrakūta empire which originally embraced the eastern parts 
of C. P. The Pandurangapall! plates however show that Mananka 
extended his patrimony considerably, for he is there described as 
the conqueror of Anga, ASmaka and Vidarbha, i. e, Bihar, Berar 
and north-eastern Maharastra, Devarāja,the successor of Mānānka, 
had three sons, Jayarāja, Bhavisya and Avidheya ; the existence 
of the last one has been recently disclosed by the Pindurahgapalll 
plates. During the time of these sons, who flourished in the Ist 
quarter of the 6th century, the Rāstrakūta empire was divided 
into three parts, each ruled over by one of the brothers: Jayaraja 
was ruling in Chattisgarh, Bhavisya in western C. P. and Avi- 
dheya in southern Maharastra. 


3 Of the next generetion, we know only Abhimanyu of the 
western C. P, branch. We may however presume that the three 
Rāstrakūta kingdoms continued to flourish as a kind of Rastra- 
kata confederation giving rise to the terminology of the three 
Mahārāstras that we meet with in the Aihole inscription. 


4 The Rāstrakūta king Indra, son of Krsna, who was defeated 
by the Cālukya ruler Jayasimha in c, 530 A.D. was most probably 
a grandson of king Avidheya of the Pāņdurangapall plates. 








l Ind. Ant, Vol. XVI, pp. 5 ff. 
2 E.I, Vol, VIII, p. 63. 
3 Khariar plates of Mahasudeva, E. I., Vol. IX, p. 70; Raipur Plates of 


Sudevaraja, Fleet, Gupta inscriptions, p. i96; Pāņdurangapallī plates of 
Avidheya, M, A. S. R., I929 9 97. 
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5 Though defeated by Jayasimha, the Rāstrakūtas of 


‘southern Maharastra continued to rule ina feudatory capacity. 


Their representative at the beginning of the 6th century A. D, 
was Govinda, who took advantage of the chaos created by the 
war between Mangalīša and his nephew Pulakesin II by attacking 
the latter from the north of the BhImarathi where his patrimony 
lay. He was however won over by Pulakešin and induced to 
become his feudatory. Thus ended the Early Rastrakita Empire. 


Let us now examine the above arguments and find out 
whether they can prove the existence of an Early Rāstrakūta 
Empire. 


As regards the first argument, it is no doubt true that a 
number of documents of the Later Calukyas state that Jaya- 
simha of the early Calukya House established his kingdom by 
defeating the Rāstrakūta king Indra, the son of Krsna. But we 
should remember in this connection that this statement occurs 
for the first time in the documents of the Later Calukya dynasty 
composed more than five centuries after the alleged event, If 
there was a mighty Rāstrakūta empire which Jayasimha had 
smashed by the prowess of his arms, why should the documents 
of the early Cālukyas be silent about this most glorious achieve- 
ment of the founder of the dynasty ? Inscriptions of Kirtivarman 
I and Mahgaliéa which mention the name of Jayasithha do not 
mantion this achievement of his. Even Ravikirti, the author of 
the Aihole prašasti, who minutely describes the achievements of 
all the predecessors of his patron, mentioning the names of even 
the petty rulers defeated by them, has not a word to say about 
the sensational overthrow of the early Rāstrakūta empire by 
the founder of the house of his patron. If this overthrow was a 
historic fact, there is no doubt that Ravikīrti would have grown 
eloquent over it; he would never have suppressed it. The silence 
of the Aihole inscription about the defeat of the Rastrakita king 
Indra, the son of Krsna, is in our opinion the most conclusive 
proof that it is a mere myth, invented by the later Calukyas. 


It may be observed in this connection that the history of the 
early Calukyas, as narrated by the Kauthem and other plates of 
the later Cālukyas, which describe the alleged overthrow of the 
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early Rāstrakūta empire by Jayasimha, is far from reliable. 
For instance, these plates gravely inform us that Mangalīša, the 
uncle of Pulakešin II, voluntarily handed over the administration ` 
to his nephew, when he came of age; for,‘can a scion of the 
Cālukya family ever swerve from the path of duty?’! The 
Aihole prašasti, which is a contemporary document, shows clearly 
that this is a pious lie, invented by the later court panegyrist in 
order to whitewash the character of Mangalīša. The overthrow 
of the Rāstrakūta by early Calukyas belongs to the same 
category; the Cālukyas could not conceal the fact that they 
had been once overthrown by the Rāstrakūtas in c. 750 A. D.; 
the court poets of the Later Calukyas wanted to make it appear 
that a similar fate had overcome the Rāstrakūtas also not only 
in 973 A. D., but also on an earlier occasion, when the early 
Calukys empire was established by Jayasithha. 

It may be further pointed out that if the Rāstrakūta empire 
of Indra, the son of Krsna, embraced the whole of the Deccan 
and was annexed by Jayasimha, there would have been no: 
necessity of effecting any further conquests by the successors, of 
Jayasithhs. From the Aihole prašasti, we however learn that 
Kirtivarman had to conquer the Nalas of Bastar, the Mauryas of 
Konkan, the Kadambas of Karnataka, and thathis successor 
Mangali$a had to defeat and annex the kingdom of the Kala- 
cüris in northern C. P. and Malva. It is however claimed that 
the early Rāstrakūta empire embraced most of the Deccan. How 
‘then did the necessity arise of conquering the Bastar state, 
western C, P. Malva and Konkan? Did the successors of Jaya- 
girnha permit new kingdoms to arise in these parts of the 
Deccan? This will be extremely improbable. The Aihole inscrip- 
tion, which glorifies the achievements of every ancestor of 
Pulakesin, has to say nothing of any specific achievement of 
Jayasirnha. It is doubtful if he enjoyed even the status of a 
feudatory ; if is therefore quite inconceivable that he would ever 
have overthrown any mighty empire. 


Let us now turn to the 2nd argument and try to find out 
3 of, तंस्मिस्य॑त्यपयद्थ महीं ग्नि सत्याश्रयेऽसी 
चाछुक्यानां के इव हि पथो घर्मतः sagādā \ Ind. Ant. VIIL 33. 
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whether the epigraphs mentioned in it prove the existence of a 
Rāstrakūta empire embracing the whole of the Deccan. It is 
likely that king Avidheya of the Pandurangapalll plates and 
Abhimanyu of the Uņdivātikā were the descendants of Mānānka 
and his son Devarāja, though there is no conclusive proof for 
this assumption. We have several copper plates of these rulers, 
and is it not strange that only in one of them, the Undivatika 
plates of Abhimanyu, they should have been described as 
Ràástrakütas? Mānānka, Devarāja and Jayarāja, who ruled in 
Chattisgarh, have issued 5 charters; in none of them are they 
described as Rāstrakūtas. The Southern Maharastra branch is 
known from a single charter, - the Pāņdurangapallī plates, 
and that too does not describe the rulers as Rāstrakūtas, It is 
only in the Undivatika plates that Abhimanyu describes himself 
888 Rāstrakūta. If out of the three dynasties of the so-called 
Rāstrakūta confederacy, two never described themselves as 
Rāstrakūtas, how could the empire have been known as a 
Rāstrakūta empire ? 

“But even if we suppose that the members of all the three 
branches were known as Rāstrakūtas, it does not follow that 
there was a big Rāstrakūta empire embracing the whole of the 
Deccan in the 6th century. The Chhatisgarh branch came to an 
end with Sudevaràja ; soon after his death, the Somavamsi kings 
established their sovereignty over the province. There is nothing 
to show that Abhimanyu of western C.P. and Avidheya of 
southern Maharastra were members of any confederacy; for 
aught we know, they were local rulers, ruling over small 
states, Even if we suppose that their kingdoms included 
the whole of Maharagtra, there is nothing to show that their 
descendants continued to rule over this big territory. Thera is 
definite evidence to show that Malva and northern Maharastra 
passed under the Kalacüris in the latter half of the 6th century 
A.D. Mangalīša had to defeat them in order to establish his 
sovereignty over that region. The Mauryas and the Kadambas 
were in power in southern Konkan and Maharastra and 
Karnatak when the Calukyas came on the scene, as is clearly 
proved by the Aihole prašdsti. If there were any Rārtrakūta 
families by the middle of the 6th century A. D., they must have 
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been petty local rulers and not the members of any big federa- 
tion, exercising sway from Chattisgarh to Konkan and Malva 
to Karnatak. 


As regards the 3rd argument, we have already pointed out 
why we cannot accept the statements of the later Calukya plates 
that Jayasirha had defeated a Rāstrakūta king Indra, son, of 
Krsna, The theory that this Indra was 8 son of king Avidheya 
of Pandurangapalli plates is based on conjecture and has no 
shred of substantial evidence in its support. The chronological 
scheme accepted by Dr. Krishna himself goes against this sugges: 
tion. He places Avidheya, the grand-father of Indra in c. 530 
A.D. His grandson Indra therefore must be placed in c. 570 A.D. 
His contemporary in the Cālukya dynasty would be Kīrti- 
varman I and and not his great grand-father Jayasithha. How 
then is it possible to assume that Jayasimha defeated Krsna, 
who flourished three generations later ? 

The 5th argument that the continuance of the Rastrakiita power 
down to c. 60 A. D. is proved by the Aihole inscription is also 
weak, ‘This inscription no doubt states that Pulakešin II won 
over 8 king named Govinda, who attacked him from the north 
of Bhimarathi, but it does not state that he was a Rastrakiita. 
Dr. R. G. Bhandarkar had no doubt advanced the view that he 
was a Rastrakita ruler, and identified him with Govinda, the 
great grand-father of the Rāstrakūta emperor Krsņa I. This 
theory is however untenable in view of the serious chronological 
difficulty it has to overcome. Since Govinda, the opponent of 
Pulakešin II flourished from c, 60 to 630, A. D.; his great grand- 
son could have flourished from c, 670 to c. 690 and not from c, 760 
to 775, which, we know, was the time of Krsna I. It is further to 
be noted thatthe Aihole inscription does not at all describe 
Govinda, the opponent of PulakeSin IT, as a Rāstrakūta, 


A careful examination of the different arguments advanced 
in support of the theory of the existence of a Rāstrakūta empire 
in the 6th century A. D, thus shows that it is altogether 
untenable. Most of the kings, who are said to have belonged 
to the Rāstrakūta confederation, do not describe themselves 
as Rāstrakūtas. They were not rulers over the whole of the 
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Deccan; the Naļas, the Mauryas, the Kalaeüris and the 
Kadambas were ruling over the major part of Maharastra by c. 
550 A, D. and not Rāstrakūtas. Later Cālukya records no 
doubt assert that Jayasimha, the founder of the early Cālukya 
dynasty, had defeated a Rāstrakūta king named Indra, son of 
Krsna. But their statement is unreliable, as it is inconceivable 
that Ravikirti in his Aihole prašasti would have silently passed 
over the most: glorious achievement of the founder of the house 
of his patron, The early Cālukyas founded their kingdom by 
overthrowing the Nalas, the Mauryas, the Kalaoiiris and the 
Kadambas and not the Rāstrakūtas. 


SABAJI PRATAPARAJA, A PROTEGE OF 
BURHAN NIZAM SHAH OF AHMADNAGAR, 


AND HIS WORKS — BETWEEN A. D. I500 AND i560 
Bv 
P. K. GODE | 


In June 94 my friend the late Dr. H. D. Sharma visited 
Poona and during his stay of a month or so he carried out a 
complete analysis of a work on džkarmašāstra called the 
Parašurāmapratāpa at my instance. The results of his elaborate 
analysis of this compendium represented by some Mss at tha. 
B. O. R, Institute have been already published in the Poona 
Orientalist.! Though Dr. Sharma saw through the proofs of this 
paper he has not lived to see it ina published form! I had 
promised Dr, Sharma a paper on the author of this work but 
unfortunately I could not draft it earlier owing to other 
preoccupations, 

The author of the Parašurāmapratāpa (= P) is Sabaji 
Pratāparāja (= SP). Aufrecht makes the following entries 
regarding this author and his works :— . 

CCT, 387--* परशुराम प्रताप dh, by Sāmbājīpratāparāja. 3. 8., 02, 

Burnell i3I°, Poona 57, 458, 560, II, 233-245, 
Quoted by Kamalākara Oxf. 278° Comm. stra- 
काण्डदीपिका by Vopadeva, Poona II, 246, " 

See COT, 777 (साम्बाजी प्रतापराज ). 


५ Vide pp. t-26 of PO, VII ( April and July (942) Dr, Sharma makes the 
following remarks about this work :— 

« Para$urümapratüpa is a huge work of an encyclopaedic nature. No 
other library possesses a complete Ms of this work, except the B. O. R, 
Institute, Poona, Library. But even the Institute Mss of this work have a 
large number of folia missing. The work is on the general topics of Dharma- 
$üsíra and contains 6 Sections or Kandas. It has been split up into प 
different codices in the Institute library. Burnell’s Catalogue of Tanjore 
library ( p. 43la ) records only 5 Mss of 5 Sections. In the Baroda Oriental 
Institute there is only one Ms (No, 5887) of one Section ( XISTTERTSPIUS ), 
The stupendons nature of the work can be judged by the total number of 
leaves which is 2446.” : 
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Mm. Prof. P. V. Kane! makes the following remarks about 
the works of SP :— 


P. 755— साम्बाजी or साबाजी प्रतापराज, son of पण्डित पद्मनाभ of 
जाम्नद्रन्यवत्सगोत्, He was a protege of निजामसाह ; 8, of 
परशुरामप्रताप and amarraanger (vide Ms No, 5887 
Baroda O. I. for राजबल्लक्नकाण्ड of the परशुरामप्रताप and 
दानकाण्डपर्व is a part of it).” 


P, 578—" परछरामप्रताप by साबाजी or साम्बाजी प्रतापराज, son of 
पण्डित पद्मनाभ of जामदरग्न्यवत्समोत्र and pupil of भट्ट कूर्म 
and a protege of निजाझसाह. Seems to have contained 
at least आह्लिक, जातिबिवेक, दान, घायश्र्वित्त, संस्कार, राजनीति 
and sx. Vide Visrambag Collection (in Deccan 
College ) II, No, 243-246 and Burnell’s Tanjore 
Cata. p. I3l, A huge work. Baroda O. I. 5887 is 
राजवल्लमकाण्ड which is like Wrraigru in subject 
matter. C. श्राद्धकाण्डदीपिका or, श्राद्धदीपकलिका of बोपदेव- 
पण्डित, Quotes हेमाद्रि, serasi.” 


P. 698 — भाग बाचेनदीपिका by साबाजी (or - म्बा) alias प्रतापराज 
Ulwar Cata, extract 648. ” 


Aufrecht makes the following entries regarding भर्मवार्चन- 
दीपिका :— 


CC I, 407 —" भार्गबचनदीपिका quoted in द्रव्यछाद्विदीपिका Oxf. 274", in 
निर्णयसिन्धु and ज्ञान्तिसार. ” 


As Kamalākara, the author of निर्णयसिन्धुं (4, D. 262) quotes 
Sābāji's परहुरामप्रताप and मागवाचेनदीपिका we must infer that SP is 
earlier than A. D. 76/2. The Mss of दानकाण्ड and संस्कारकाण्ड of P 
noted by Burnell ( 3°) belong to “ about 76650 7, The author of 
the द्रव्यक्ठाद्धिदीपिका, which quotes SP's भागबाचनदीपिका, was born in 
A, D. 7668 according to Prof. P. V. Kane ( HD, I, 566), The 
शान्तिसार, which quotes भा. दीपिका, is possibly of Ragrag ( HD, I, 
636) who is assigned by Kane " between /7676-7640, ” All these 
chronological references indicate that SP is definitely earlier 
than A. D. 70600, 
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SP appears to have composed a poem called the “ IZTAAFT- 
काव्य ”,a Ms! of which is dated Samwat 7667 (A, D. 7677), This 
date is very important as it confirms the conclusion regarding ` 
SP's date arrived at by me to the effect that SP is earlier than 
A. D. 600 


Let us now consider the evidence furnished by the works of 
Sābāji * about his Muslim patron. This evidence is as follows :— 
( ) Sābāji refers to निजामशाइनगरी as follows on folio 2* of 
Ms No. 283 of Vis II 
“ भूचकस्य निजामशाहनगरी कामेकदोग्धी नुणास्‌ ॥ १४ ॥ ” 
“ श्रीमद्ाजानेजामशाहनगरी संलक्षि(क्ष्य)ते भामिपेः ॥ १५ ॥ ” 
याहमदात पुरवासिभिरुद्धतासी सकातता बरयुणराभनय काळ 
uge” 


Both अहमदपुर and निजामशाहनगरी refer to the same capital of 
Sabaji’s patron viz. Ahmadnagar which was founded by Ahmad 
Nizam Shah between A. D. 490 and 508. 


(2) Sābāji refers to his relation to his patron निजामशाइ as 
follows :— (folio 2* of Ms No. 888 of Vis IT) 





! Vide p. 7 of H. P. Sastri’s Des, Cata, of History and Geography Mss 
in the R. A, S. B., Caloutta, 7928 (Vol IV)—Ms No. 380 Post colophon 
endorsement :—“ परञ्चरामार्पणमस्तु संवत १६६७ वर्षे पौष ug १ ले gà लिखितामेदं 
पुस्तकं, ” 8,R. Bhandarkar notes a Ms of परशुरामप्रताप dated Samvat 3666 
[ Vide p. 35 of his Report for 4904-906 (Rajputana and Central India) ] 
' This date of Ms, if correct, comes to A. D. 500. I am unable to verify it as 
no details of it are recorded in the Report. Ifthe year belongs to the Saka 
era, the date would: be A. D. 578, which would be in harmony with tne 
evidence regarding the chronology of Sābāji Pratāpārāja recorded in this 
paper. It is difficult to reconcile the date A. D. १500 for a Ms of परशुरामप्रताप 
with its date of composition which seems to lie between c. A. D. I509 and 
4553 the period of the reign of Burhan Nizam Shah of Ahmadnagar. 

? One साबाजी अनंत चतुर is often mentioned in the Maratha Chronicles. 
I am unable to penetrate the mist of gossip about this personage who is 
supposed by some writers to belong to Nizimshahi and by others to belong 
to Adilshahi. Another writer says that he flourished towards the close of 
the Peshwa Period ( Vide pp. 355-356 of Madhyayugina Caritra Koéa by 
Chitrav Shastri, Poona, 4987 ), The question of the identity or otherwise 
of our सावाजी प्रतापराज With साबाजी अनंत चतुर needs to be examined by students 
of the Marathi history, 
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Mm. Prof. P, V. Kane! makes the following remarks about 
the works of SP :— 


P. 755—" साम्बाजी or साबाजी प्रतापराज, son of पण्डित पद्मनाभ of 
जाप्रदर न्‍्यवत्सगोत्र, He was a protege of निजामसाह ; a. of 
परशुरामप्रताप and भागबाचनदीपका (vide Ms No. 5887 
Baroda O, I. for राजबल्लमकाण्ड of the परशुरामप्रताप and 
दानकाण्डपर्व is a part of it). ” 


P. 578$—" परङ्ुरामप्रताप by साबाजी or साम्बाजी Sd, son of 
पण्डित पद्मनाभ of जामदग्न्यवत्सगोत्र and pupil of wg कूर्म 
and a protege of निजाभसाह. Seems to have contained 
at least आह्विक, जातिविवेक, दान, प्रायश्चित्त, संस्कार, राजनीति 
and श्राद्ध, Vide Višrāmbāg Collection (in Deccan 
College ) II, No, 243-246 and Burnell’s Tanjore 
Cats. p. i3i°, A huge work. Baroda O, I. 5887 is 
राजवल॒भकाण्ड which is like मानसोलास in subject 
matter, C. श्राद्धकाण्डदीपिका or, श्राद्धदीपकलिका of बोपदेवः 
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पण्डित, Quotes हेमाद्रि, Glaze. 


P. 598 — भार्मबा चेनदी पिका by साबाजी (or - म्बा) alias प्रतापराजञ 
Ulwar Cata. extract 648. ” 


Aufrecht makes the following entries regarding भार्गवार्चन- 
दीपिका :— : 
CCL, 407—' भार्गबाचनदीपिका quoted in zag RARE Oxf. 2743, in 
निर्णयसिन्धु and झान्तिसार. ” 


As Kamalākara, the author of निर्णयसिन्धु ( A, D. 262) quotes 
Sabaji's परङुरामप्रताप and मा्गवार्चनदीपिका we must infer that SP is 
earlier than A. D. 76/2. The Mss of दानकाण्ड and संस्कारकाण्ड of P 
noted by Burnell ( {3I*) belong to " about 7660 ?,_फ७ author of 
the द्रव्यजाद्धिदीपिका, which quotes SP's भागवाचनदीपिका, was born in 
A. D. 7668 according to Prof. P. V. Kane ( HD, I, 566). The 
शान्तिसार, which quotes भा. दीपिका, is possibly of दिनकरमदु ( HD, I, 
636) who is assigned by Kane " between 7676-7620, ” All these 
chronological references indicate that SP is definitely earlier 
than A. D. 2006, . 





| History of Dharmasastra, Vol. I, 930. 
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` SP appears to have composed a poem called the “ भूछवंशमहा- 
काव्य ”, a Ms! of which is dated Sarivat 7667 (A, D. 7677). This 
date is very important as it confirms the conclusion regarding ' 


SP's date arrived at by me to the effect that SP is earlier than 
A. D. i600 


Let us now consider the evidence furnished by the works of 
Sabaji * about his Muslim patron. This evidence is as follows :— 
(4 ) Sabaji refers to निजामशाइनगरी as follows on folio 2* of 
Ms No, 288 of Vis II 
^ भूचक्स्य निजामशाहनगरी कामेकदोरध्री नृणाम्‌ ॥ १४॥ ” 
४ श्रीमबाजानिजामशाहनगरी संलाक्षि(क्ष्योते TĀ: ॥ १५॥ ” 
“ adnate पुरवासिभिरुद्धतासी संकीर्तिता वरणणैरमभिनंद काले 
ngenu” 


Both अहंमदपुर and निजामशाहनभरी refer to the same capital of 
Sabaji’s patron viz. Ahmadnagar which was founded by Ahmad 
Nizam Shah between A. D. 490 and 508. 


(2) Sabaji refers to his relation to his patron निामशाइ as 
follows — (folio 2° of Ms No, 298 of Vis IT) 





१ Vide p. 77 of H. P. Sastri's Des. Cata. of History and Geography Mss 
in the R, A, S. B., Calcutta, ]923 ( Vol. IV )—Ms No. 200 Post colophon 
endorsement :—“ परञ्ुरामापंणमस्तु संबत्‌ १६६७ वर्षे पौष we १ ले zd लिखितामेदं 


पुस्तकं, 7 8, R, Bhandarkar notes a Ms of प्रञुरामप्रताप dated Samvat 2666 
[ Vide p.35 of his Report for 904-906 (Rajputana and Central India) J 
This date of Ms, if correct, comes to A. D. 500. I am unable to verify it as 
no details of it are recorded in the Report. Ifthe year belongs to the Saka - 
era, the date would: be A, D. i578, which would be in harmony with tne 
evidence regarding the chronology of Sabaji Pratāpārāja recorded in this 
paper. It is difficult to reconcile the date A. D. 500 for a Ms of परझुरामप्रताप 
with its date of composition which seems to lie between c. A. D, 509 and 
553 the period of the reign of Burhan Nizam Shah of Ahmadnagar, 

? One साबाजी अनंत चतुर is often mentionod in the Maratha Chronicles. 
Iam unable to penetrate the mist of gossip about this personage who is 
upposed by some writers to belong to NiZamshahi and by others to belong 
to Adilshahi. Another writer says that he flourished towards the close of 
the Peshwa Period ( Vide pp. 355-356 of Madhyayugina Caritra Koša by 
Chitrav Shastri, Poona, 3987 ). The question of the identity or otherwise 
of our साबाजी प्रतापराज with साबाजी अनंत चतुर needs to be examined by students 
of the Marathi history, 
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४ श्रीमत्पौदनिजञामशाह त॒पति; ... ... महान ॥ १९ ॥ 

तस्यानुमान्यो चुपतिः प्रतापः कुछप्रदीषः सुकृतेकधामा | 

राज्ञामातिप्रेमतयाभिवंयों धमंप्रवृत्तो हाररेव साक्षात्‌ ॥ २६॥ ” 
In the colophons Sabaji refers to his patron as follows :— 


^ इति श्रीमत्पौद्प्रतापनृपातिशरण्यानिजामशहाबुचर जामदग्न्यवत्स- 
गोत्रोद्वव साबाजी प्रतापराजकृत निबंधे परशुरामप्रतापे ete.” . 


In the colophon of the Ms of the भरवंशमहाकाव्य (dated A. D, 

I6il ) Sābāji refers to निजञामसाह as follows :— 

. Std आसदाखळलमसहासङडलमडनायसानगुणानकरावराजसामनश्रासदावेनाइा- 
(शी) परशुरासप्रसादपरिप्राप्भ्नहभाग्योद्य - निजाससाहाळुचर जामदासे 
वच्छगोत्रोत्पञ्नद्विजाधिराजश्रीमदविनारिश्रीमत्खाबार्जीपंडितप्रतापराजविर- 
चिते श्वशुवंशे महाकाव्ये रामचन्द्रवरप्रदानं नाम एकबिंशातितमः सर्गः ^ 

The foregoing references leave no doubt that Sabaji Pratapa- 

‘raja was highly favoured by his patron निजामशाह of अहमदपुर or 
Ahmadnagar. We must now try to identify this निजामशाह in the 
list! of the Kings of the Nizamshahi dynasty of Ahmadnagar. 


The Nizam Shah! Kings of Ahmadnagar appear to have been 





! Vide page 389 of Imperial Gazetter of India, Vol. II ( I909) Table XI- 
Nizüm Shahi Kings of Ahmadnagar Nizüm-ul-mulk, Bahri, a converted 
Brahmin, 

I— Ahmad Shab ( d. (508 ). 
II— Burhan Shah ( d, I553-4 ) ( Patron of साबाजी प्रतापराज॑ ), 
III— Husain Shah ( d. i565) 
IV—Murtaza Shah ( * the madman " murdered 6th July 588 ). 
V—Husain Shah ( deposed April 30, 989 ). 
I—Ismail Shah ( deposed by his father May 26, i59] ). 
. VII— Burhan Shak ( died April 30, 595 ) 
Vill—lbrahim Shah ( killed in battle Sept, 2595) 
IX—Ahmad Shah (usurper set aside Feb, i596) 
X—Bahüdur Shah ( deposed and sent to Gwalior, Capital taken by 
Akbar, 4.600 )» 
XI--Murtaza Shah (imprisoned and strangled 637 ) ~ 
XII— Husain Shah ( a boy of ten, removed by Mughals and sent to 
Gwalior, 635 ) 
See also p. 320 of Lane-Poole: Mohammedan Dynasties, 938. M 
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patrons of Hindu writers. Dalapatiraya,! the author of the 
celebrated dharmasastra work Nrsimhaprasida was not only a 
high army-officer in the employ of Ahmad Nizam Shah (A.D. 
490-50 ) but was also his Keeper of Records, I have already 
identified this author in the Burhān-i- Masir or the History of 
the Nizamshahi Kings of Ahmadnagar, which Lt. Col. Haig regards 
s “fairly trustworthy so far as it relates to domestic affairs. ” 
` In this very Burhān-i- Masir its author gives an account of the 
meeting between Burhan Nizim Shah of Ahmadnagar and 
Sultan Bahadur of Gujarat as follows :— 


“ Some historians have related that the meeting of these two 
Kings (Burhan Nizāmshāh and Bahadur) took place in a 
village near Daulatabad and without the intervention of Shah 
Tahir but by the advice and intervention of Khwaja Ibrahim, 
the Councillor and Sabaji and that these two men were rewarded 
for the service which they had performed, the former with the title 
of Latif-Khān and the latter with that of Pratāp Rai; but the 
story told here at length is the correct account, After this 
meeting Burhan Nizam Shah returned to his capital and Sultan 
Bahadur returned to Gujarat, ''? 


The author of the Burhün-i-Masir wants to take away the 
credit of bringing about the meeting of the two Kings from 
"Bābāji Pratap Rai and his colleague Khwaja Ibrahim Latif Khan 
and to give it to Shah Tahir, the great poet of this period. We 
are not concerned here with the truth or otherwise of this 
statement of the author but with the fact of the existence of a 
Hindu personage of the name Sabaji Pratap Rai during the reign 
of Burhan Nizam Shah (A. D. 50-l554). I am inclined to 
believe that this Sabüji Pratüp Rat is none else than our साबाजी 
santaa, the author of BUANA, भणवंदामहाकाव्य and भागवाचेन- 
qi dern Evidently he carried on the tradition of compiling 
dharmašāsira works in the manner of the author of the sfügquta 





! Vide my paper on Dalapatir&ya in the Proceedings of Indian History 
Congress ( 4933 ) pp. 873-38 


2 Videp.I84of Indian Antiduary KLIK (October I920} History of the 
Nizam Shahi Kings of Ahmadnagar by Lt. Co. S. W. Haig 
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( f&sratrad ) लक्ष्मीधर ( of जामदग्न्यवत्स गोचर ) devotee of पुरारि 


m ( C. A. D. r500 ) 


गणाधीश लक्ष्मीघर (Between ( साबाजी) प्रतापराज 

7९2९-7५60 pupil of arte 

A.D.) and devotee of 

परशुराम 
My friend Prof. Dasharatha Sharma of Bikaner will be shortly 
publishing the Bhrgu-vam$a Kūvya! of Sabaji Pratāparāja on 
behalf of the Bikaner Darbar. I hope the chronology of Sābāji 
discussed in this paper would be of some use to him in dealing 
with the life-history of this author, who flourished at Ahmadnagar 
court in the first half of ths i6th century. 


The works of Sābāji on Dharmašāstra were used by subse- 
quent writers for their own compilations. I have already referred 
to them as recorded by Aufrecht. During the courses of my 
studies I have noticed the following references to Sābāji's works 
not noticed by Aufrecht or Mm, P. V. Kane:- 


(I) 0. A. D. 2678 “ तदुक्तं antarda दीपिकायाम्‌” ...... 
“ इति परशुरामजयंतीनिर्णयः ” i 

( Vide p. 43° of Ms. of निर्णयरव्वावाछे composed by रघुनाथ महादेव 
wiz of Hardi near Rajapur (A. D. i650-I725). This Ms. is with 
the Rajapur Sanskrit Pathashala—Ghate collection.) 4 

(3) C.A. D. 2680-2680-- रघुनाथ गणेश नवहस्त the friend of 
Saint Ramdas quotes परशुराम्रप्रताप in the 2nd Pariccheda of his 
भोजनकुतूहळ ( Vide folio 90 of the Ms. of this work in the Raddi 





2 Prof. Dasharatha Sharma must have already, used the Bikaner Ms of 
this Kavya (No. 2897) deposited in the Anup Sanskrit Library, Bikaner. 
My friend Mr. K. M. K. Sarma, the Curator of this Library has kindly supplied 
to me some details of this Ms. The 2nd copy of this Kavyais the Calcutta 
R. ^. S. B. Ms of A. D. 6 already referred to in this paper. The 8rd copy 
( Sargas 4-7 ) is recorded by Dr. H. Poleman on p. 05 of his Census of India 
Mss in U, S. A. and Canada, 7938 ( Harward No. 988 ). Prof, D. V. Potdar 
of Poona possesses the 4th copy of this poem. He has agreed to keep a 
micro-film copy of his Ms at the disposal of the Bikaner Darbar for the use 
of Prof, Dasharatha Sharma. 
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collection, B. O. R. Institute. The quotation is also found in the 
Ms. of this Pariccheda with my friend Rajavaidya S. A. Jagtap 
of Kolhapur. 


In the heat of controversies over the details of political and 
dynastic history the. literary history of the Deccan receives 
scanty attention at the hands of responsible scholars. We. have 
yet to reconstruct this literary history on the basis of Mss yet 
unknown to the historians. I have been constantly discovering 
new sources of this history and publishing papers on them for 
the use of future historians of our culture as reflected in the 
provincial sources still untapped. The linking up of literary 
history with political or dynastic history, if successfully 
attempted, is bound to clarify our knowledge of the history of 
our ancestors, who were, not merely soldiers or politicians but 
were persons full of religious zeal coupled with a taste for fine 
arts, like poetry, music and technical sciences like Silpa Sastra, ` 
town-planning, dietetics, medicine, cookery etc. By a thorough 
study of the sources, bearing on these subjects the present 
partial picture of our history can be put in correct historical 
relief, which will not fail to create greater interest of the people 
in our past than what we notice to-day in our schools and 
colleges, 
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viz. दलपातिराय highly favoured by Ahmad Nizam Shah! (A. D. 
490-50) who was the founder of the Ahmadnagar line of 
Nizamshahi Kings. If this position is accepted we may try to 
determine the approximate period during which Sabaji composed 
his परझुरामप्रताप and भूगुवंशमहाकाव्य eto. 

Sābāji tells us that he was निज्ञामशाह-अलुचर or a servant of 
निजाम-शाह whom we have identified with Burhan Nizam Shah. 
He also refers to his title प्रतापराज constantly in his works 
as follows :— 

( ) Colophon of भ्रगुवंशकाव्य — 
^ साबाजी पंडितप्रतापराजविरचिते wuda etc. 
(2) Text of परशुरामप्रताप — नुपातेः प्रतापः » ( = प्रतापराज ); 
- “राजा प्रतापः कृतएण्यनादितः ” 
— “ काँडे; शोडशाभिः gargautā: etc. ” 
— “ भ्रीरासांश्रिरत प्रतापत्चपतेः श्रीकूर्मआदेशतः ” 
(8) Colophon of परछुरासप्रताप — 


oe 


४ साबाजी प्रतापराजरचितनिबंधे ” 
( B. O. R. I. Ms. No. 767 of Vis I dated A. D. 2778४) 

If प्रतापराज was a title of Sabaji it must have been conferred 
on him by his royal patron Burhan Nizam Shah and the story 
about the award of this titla referred to in the Burhān-i- Masir 
may be taken to be correct in so far as the fact of the award 
of this title is concerned. We are not concerned here with the 
nature of the service specifically rendered by Sabaji to his 
master Burhan Nizam Shah. If we believe in the story current 
before the time of Burhān-i-Masir that Bābāji got the title 
प्रतापराज as a reward for bringing about the meeting of Bahadur 
Shah of Gujarat with Burhan Nizam Shah it is easy for us to 
narrow down the limits for the dates of the परशुरासभ्रताप॑ and 
भूछबंशकाव्य for the following reasons :—. 


7. Vide Mr. V. S, Bendre's article on * Death of Ahmad Nizam Shah I 
Bahri” in New Indian Antiquary, Vol. IV, pp. 242-244, Mr, Bendre examines 
the relevant sources and concludes “ All we can say for tho present with 
any Gertainty on the strength of the contemporary evidence of such 8 
reliable sourée as Affonso de Albuduerque, is that the death of Ahmad 
Nizam Shah must have occurred some time between the end of April and the 
middle of October 7676 or in the beginning of 976 A. H,™, 
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A ) Sultan Bahadur Shah of Gujarat ruled for iL years. 
( July 2626 - February 2687 A. D.) In l527-29 A. D. he forced 
Burhan Nizam Shah to retreat and acknowledge him as his 
Suzerain and read Khutbah in his name,! 


(2) In53I A. D. Bahadur Shah granted to Burhan Nizam 
of Ahmadnagar and also to his nephew, Muhammad of Khāndesh 
permission to affix the title of Shah ( शाह ) to their names? ` 

(3) If the title प्रतापराज was a result of the meeting of Sultan 
Bahadur Shah of Gujarat with Burhan Nizam it must have been 
conferred on साजाजी between A, D. 526 and i537 A, D., which 
is the period of Bahadur Shāh's reign. 

( 4) If the expression निंजास-शाह used by साबाजी contains the 
title शाह the use of which was permitted for Burhan Nizam by 
his Suzerain in A. D. I53] we have to suppose that साबाजी com- 
posed his works after A, D. i595I and before A. D. i553-54 the 
closing year of Burhan Nizam Shah’s reign at Ahmednagar. 

I have identified साबाजी प्रतापराज with his name-sake men- - 
tioned in the Burhān-i-Masir. This work was written by Syed 
Ali Tabātabā at the bidding of Burhan Nizam Shah II in A. D. 
7697 i. e. a few years before Ferishtā. According to Prof, H, K, 
- Sherwani “ greater reliance may be placed on the simple narra- 
tion of the Burhan than on the flowery and interesting, though 
at times inaccurate’ and exaggerated, desoription couched in 
Ferishta's History." ? In view of this evaluation of the 
Burhān-i-Masir my identification of साबाजी प्रतापराज in this 
Persian source of the Nizam Shahi history written in A. D. I59] 
is sufficiently reliable and possesses almost a contemporary 
character. I sheli;however, feel thankful to Persian Scholars 
if they succeed in throwing more light on the personality of 
साबाजी प्रतापराज and his relations with his master Burhan Nizam 
Shah, so much applauded in the verses of the Parašurūmapratāpa 
quoted by Dr. Sharma in extenso,* The genealogy of साबाजी as 
recorded by him in these verses is as follows :— 





l . Vide p. 80 of Humayun Badshüh by S. K. Banerji, 938. 

2 Ibid. p. 83. | 

à Vide pp. 230-232 of Mahmud Gawan by H. K. Sherwani, 948 
* PO, VIL, p. 7. 


JURIDICAL STUDIES IN ANCIENT INDIAN LAW 
By 
Dr. Ludwik Sternbach, University Krakow, Lwow ( Poland) 
l. Reciprocal Responsibility for Debts Contracted 
by Married People 


It must be pointed out that the development of woman’s 
rights regarding her personal property seems to appear from the 
Smrtis, In Ancient India a woman was a subject which could 
be captured and become the property of the man who captured 
‘her ( Mn, VII-96 ), and a wife had no right to possess her own 
property. According to Mn. 7-४6 three persons are said 
to be without property : a wife, a son, and a slave and whatever 
property they acquired was his to whom they belonged. This 
rule, however, is not to be found in the other Dharmašāstras. 
Only in Mbh. is this question mentioned in three or four passages, 
but Mn, expressly mentions the strīdhana ( that is a woman's 
property which she can freely dispose of ) in the book IX-I94 ofc, 
(vide Banerjee, The Hindu Law of Marriage and Stridhana, 
Calcutta I9I3), These two contradictory rules show once more 
` that there exist in the Dharmašāstras archaic rules of no legal 
value and that with the development of life and culture women 
in Ancient India acquired the right of owing property i. e. 
property which her husband had no right to dispose of during 
the marriage. That would be equivalent to the institution of 
separation of the consorts’ properties. This principle exists in 
the Dharmasastras, but there probably exists one exception 
which is to be found only in K. (52/8 etc.) According to his 
opinion if the marriage took place in accordance with the 
customs of one of the lawful kinds of marriage the property of the 
woman could be enjoyed by the husband for three years, but if 
the marriage took place according to the Gandharva or the Asura 
forms of marriage the husband was obliged to return the wife’s 
property with interest ( K. 52/9) and if the marriage was contract- 
ed according to the Raksasa or the Paišāca form of marriage the 
use of this property should be dealt with as theft ( K. I52/I0 ), 

3 [Annals B, O, R, I. ] 
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In other words K, declares if the marriage was concluded accord- 
ing to the Brahma, Prajapatya, Arsa and Daiva forms of marriage 
the wife did not have the exclusive right to dispose of her property 
but her husband was also entitled to make use of her property for 
the first three years of the marriage, Only when three years of 
marriage had elapsed did the principle of separate property for 
husband and wife come inforce. This can be admitted as the 
second stage in the development of the status of property among 
married people. But in the third stage there existed full separa- 
tion of the properties of the consorts as we find it for instance in 
Y., Nar. Katy. and others, In this case the wife was not obliged 
to pay a debt incurred by her husband and the husband that of his 
wife. This general principle is to be found in Y. ( II-46 ) as well 
as in Vi. ( VI-3i/2). An identical point of view is represented 
in Katy. ( Vivādaratnākara p. 573), quoted by Jha ( Manu 
Smrti, Notes ) who points out that the husband had no right to 
take away or to spend a woman's siridhana. Even if he took away 
the stridhana by force he could be made to repay it with interest 
and in addition could even be made to pay a fine. 

As said before K, (52/9-0 ) prescribing that if the marriage 
took place according to the Gündharva andthe Asura forms of 
marriage, the husband was obliged to return the money with 
interest and in the case of the Raksasa and Paisdca forms of 
marriage should be considered a thief. This distinction in the 
responsiblity of the husband for his wife’s property in conformity 
with the different forms of marriage seems to be quite justified. 
Firstly because the later Sanskrit sources condemn marriages 
concluded according to the Raksasa and Paisdca forms of marriage 
and secondly, because marriages concluded according to the 
Raskasa or Paišāca forms of marriage are based upon capture or 
robbery, consequently, all actions having their source in this 
robbery have also to ba considered as robbery i. e. a crime. That 
is the only source of law which solved this question in such 
an accomplished manner. 

Of the other sources, Devala ( quoted in Vyav. May. ed. by 
J. R. Gharpure, Bombay, i924. Ch, IV. see 0, 20) only mentions 
briefly that “the husband has no right to enjoy the stridhana, In 
ease of improper slienation or appropriation he must repay it to 
the wife with interest”. 
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Asin the Roman marriage without manus in Ancient India 
the principle of the separation of property is strictly applied in 
the progressive Dharmašāstras. This principle is an indication 
of the highly developed juridical sense of the legislators and 
also to the high status of woman in Ancient India. Even 
the Code of Napoleon of i804, which is at present in force in 
France, some parts of Poland and other countries, did not know 
the principle of separate property among husband andwife. 


It is understood that this principle had to be applied only 
if the property of the married people was not separated, If the 
properties uf the married people were separated the wife had the 
right to possess and dispose of her own property i.e. the stridhana. 
She also had the right to lend money to her husband who was 
obliged to return it with or without interest in conformity with 
the respective agreement. This appears not only from the 
general structure of the strīdhana but also a contrario from Y, II-52 
which states “that among husband and wife lending has not 
been allowed while the estate is undivided”. The same point of 
view is represented in Katy. ( Vivādaratnākara p. 573 ) which 
remarks that “ if the husband makes use of the stridhana with his 
wife's permission and ina manner agreeable to her he should 
repay it”. 

But the ancient Indian sources of law also recognise certain 
exceptions from the principis of separate property of husband 
and wife. These exceptions can be divided into three categories : 

l, Cases where the obligation of paying the debts exists in: 

dependent of which particular conjugel partner contract- 
ed them, 

2, Cases where the husband has to pay the debts contracted 

by his wife, 

3. Cases where the wife has to pay the debts contracted by 

her husband, 
ad, 2» When the debt is contracted for family purposes:—the first 
part of the verses 46 Vol. IL Y.* is not to be applied i, e. that in 
this case a woman must pay the debts incurred by her husdand 
or son, a father those incurred by the son and a husband those of 


* न योषित्यतिपुत्राभ्यां म ger कृतं पिता । 
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the wife (न योवित्पातिपुञाभ्यां न gin wi पिता। दद्यादृते कुटुम्बार्थान्न पातिः 
wisi तथा ॥) because gsm हि «at (household expenses 
are indispensably necessary—N. -[8), However, this sentence 
can also be understood as it was explained by Mit. at Y. II-46, 
viz. that the words “except when it is contracted tor family 
purposes” relate to the last half-verse and the “head of the family 
should pay the debt incurred for a family purpose” only in that 
case the meaning of the words “for family purpose” was not 
explained by the commentators. The word kuiumba however, 
means not only “ family ” but also “ household ” , therefore, the 
expression कुठुम्बार्थादृते is to be understood as debts contracted for 
the household i.e. for the common housekeeping, hence con- 
jointly responsible debts. The same opinion which is to be 
found in Y. II-46 is also expressed in N. (I-l2) where we read 
“ what has been spent for the household ( kutumba) by a woman 
(stri) must be paid by the head of the household (kutumba) as 
well as in Vi-VI-38-39 where we read that" a debt which was 
contracted by any person ( kasyacit )—( which might be the wife ) 
for the benefit of the family (kutumba) must be paid by the head 
of the household ( kutumbin).” The same standpoint is also 
represented in Brh, XI-50. 


ad 2. An exception to the principle that each marriage 
partner pays only his or her individual debts exists in the case 
when the husband is obliged to pay the debts contracted by 
his wife. So, according to Katy. the husband should pay a 
debt contracted by his wife if it is contracted for his sake 
when he goes abroad after telling her of his intentions ( Katy- 
578), Tor Katy. represents the right point of view that the 
husband leaving his wife with her permission in order to 
transact some important business must consider that the debts 
contracted by his wife are his personal debts. Conditio sine qua 
non, however, isthat the debts contracted by the wife must be 
for the sake of the husband and only for such debts is the 
husband responsible to other persons. This is the only exception 
of & real nature, for the other exceptions regarding the husband's 
duty to pay the debts contracted by his wife are more of personal 
kind, In contrast to the cases where the wife pays the debts con- 
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tracted by her husband there is no question of some categories 
of debts paid by the husband for his wife but there are cases 
where the debts contracted by the wives of certain persons are 
paid by the husbands. ‘There are the debts of wives: 

a. of a herdsman (gopa) i. e. cowherd ( Mit. ad Y. II-48, Y. 
II-48, Vi. VI-37, Brh. VI-53, N.I.-9, Katy. 568, 570), 

b. ofa vintner ( Sauudika ) i. e. a liquor-manufacturer ( Mit. ad 
Y.II-48, Y. II-48, Vi. VI-37, Brh. XI-53, N. I-49, Katy. 568, 
570 ). 

€. ofadancer ( šailūsa ) i. e. an actor ( Mit. ad Y. II-48, Y. II- 
48, Vi. VI-37 ). 

d. of a washerman ( rajaka ) i.e.a dyar of clothes ( Mit, ad II- 
48, Y. II-48, Vi. VI-37, Brh. XI-53, N. I-49, Katy.-570). Katy. 
568 probably uses the word rajaka wrongly instead of the word 
janaka ( producer, progenitor ). 

e. of a hunter (vyüdha) — ( Y. TI-48, Vi, VI-87, Brh. XI-53, N. 
I-i9, Kāty.-568, 570 ). 

f, of a barber (nüpila) — ( Brh. XI-58 ) or the son of a sailor 
nāvika ( Kāty.-568 ), * 

These rules are,explained, sometimes in a different manner, 
in Y., N,, Brh. and Katy. They can be understood in two different 
ways. So the husband had to pay the debts of the women men- 
tioned above either because the debts were contracted in his own 
interest (Katy. 568, Brh. XV-50 ) i.e. in his benefit, or, rather, 
because the husbands are dependent on their wives i. e. on the 
maintenance given by the women mentioned above ( Y. II-48, 
Katy. 570, and identically N. I-i9), 


It is well known that persons like herdsmen, vintners, 
dancers, washermen were living on the earnings of their wives, 
therefore, there was no reason to specifically state that these 
persons as husbands were not obliged to pay the debts of their. 





* Only Katy. and Brh. mentioned this category of persons. Brh. makes 
use of the word nūpiža and Katy, of the word nūvika. It seems that the word 
navika was distorted and in both casés the expression nüpita would be 
correct. It appears also from the fact that distorted expressions are very 
often found in Katy. as well as the “ barber” belonged to a group of persons 
who were not much esteemed ( see below ). 
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wives especially as in any case the wives maintained their 
husbands. In principle it would surely be admitted that if a 
husband was dependent for his maintenance on his wife's earnings, 
then he ought to be liable for any debts incurred by her. (See 
Mit. ad Y. II-48). Therefore, besides the wives of men engaged 
in the occupations quoted above under 8:).-f:), there should be 
included also the wives of oilpressers (see Vir.) and the wives of 
men who depend upon the labour of their wives independent of 
their caste and occupation. This covers the wives of actors, 


singers, dancers, rope-dancers, mimic-players, players on 


musical instruments, buffoons, wandering bards, jugglers etc, 
because they live on their intrigues i. e. they live on the earn- 
ings of their own wives ( K.29/9, Mn. VITI-62, Kam. 263/22-23 ). 


ad 8. ‘In this case a distinction must be made according to 
whether the debt has its origin in a specific legal action ( A) or 
whether the distinction is inherent in the nature of the debt (8). 
ad A, With: regard to the debt which originated in a specific 
legal action Y. (II-49), Katy. (546-547 ) and N. ( I-l6 ) are of 
the opinion that the wife was obliged to pay the debt incurred 
by her husband if: 


a, the debt was contracted by herself alone, , 

b. the debt was contracted by her jointly with the husband, 

6, the debt was agreed to by her, 

From the legal point of view this rule should be considered 
as superfluous as it follows from the general rules and so as 
far asthe debt mentioned ad a:). is concerned the obligation 
has its source in the general structure of the stridhana, A woman 
passessing her own property has the right to dispose of it and to 
undertake obligations which will be payable from her estate. 
This rule results a contrario from the general principle that the 
wife was not liable for the debts of her husband and the husband 


"was not liable for the debts of his wife ( Y. IL-46, Vi. VI-3l-32 and 


others), Wor this reason N. although aware of the cases men- 
tioned above ad bi), c:)., does not mention that a wife must pay the 
debts incurred by herself alone. 


Concerning point b:). there is no doubt that a debt incurred 
by the wife jointly with her husband must be paid by her. For 
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every obligation can be undertaken conjointly and the words 
“qarar सह awa " can also mean a joint liability undertaken by 
the husband and wife together. The obligation conjointly under- 
taken by the husband and wife is also mentioned in N. I-i6, Katy. 
546 and X. i52/ 7-8. The latter Arthašāstra contains a rule con- 
cerning the wife's obligation to pay the debts incurred by a cou- 
ple ^ who have brought forth a twin”. The qualification “ who 
have brought forth a twin”, is rather superfluous, but it is 
possible that this phrase means on the one hand that the wife was 
jointly and separately responsible for her husband's debts con- 
tracted jointly with him and on the other hand that she was 

«responsible for her husband's debt if she gave birth to a twin. 
Hence, in the latter case the separation of the properties of the 
married people should not take place. 


The last half verse of Y. II-49 and Katy. 546 give us an 
answer to the question as to whether all debts contracted by 
the wife jointly with her husband have tobe paid by the wife. 
For the text runs: “A woman is not bound to pay any other 
( nāmyāt ) debt", Probably the correct point of view is repre- 
ented by Mit. (ad II-49 ) who is of the opinion that this half verse 
refers to the text quoted above, therefore it has to be interpreted 
as " except any other bad debt, i. e. incurred for spirituous liquor, 
vice or gambling". Per analogiam the same could also appear 
from the verse 47. Book II-Y. where we read that “the son should 
not pay any paternal debt which was contracted for the purposes 
of indulging in spirituous liquor, lust or gambling. ” 

As to the point c). which we meet in Y. ( IL-49 ) and N. ए-6) 
Le, the obligation to pay the husband's debt if the debt was agreed 
to by the wife ( pratipanna) it must be a debt which was incurred in 
the first instance by the husband but for which the liability was 
subsequently accepted by the wife. From the text the motive 
for accepting the liability ie not clear nor is the term of such 
acceptance fixed. Stich a rule should be superfluous according 
to the general rules, and Mit. ( ad Y. TI-49) affirms that “a debt 
which was agreed to (pratipanna) on being charged or enjoined by 
the husband who was either dying or proceeding on a journey, 
such a debt of the husband should be paid. " A better rendering 
of the Mit. would seem to be” that which was assented to by the 
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wife acting under the wish of her husband who was either in a 
dying condition or about to set out on a journey.” Strictly 
speaking such an interpretation does not appear from this rule 
but Mit. is probably correct in using such a wide interpretation. 
Furthermore the rule contained in Y. II-49 and N.I-l6 is also 
to be found in the verses 546 and 547, Katy. The points ad 
a), and b), are placed in Katy. v. 546 and the point c) is placed 
in Katy. v. 547 where we read." A wife who was told by her 
dying husband * you should pay my debts! should be made to 
pay ”. Itis true that Katy. mentions only the circumstance to 
death and not " dying as well as going abroad " but because the 
going abroad of the husband involved almost the same conse-. 
quences as his death ( see rules.concerning the Law of Marriage ) 
Katy.’s opinion is probably correct. In any case it is probable 
that the husband gave orders to his wife to take over his liabi- 
lities. That would be justified as material benefits were connect- 
ed with the dying or going abroad of the husband i.e. the wife 
would take over the estate of her husband. Kāty., however, 
asserts that the wife even though she does not consent to the 
order must pay these debts if she has the wealth ( of her husband) 
in her possession. Though verse 547 of Katy. is probably an inter- 
pretation of verse 46, vol, I. of N. and of v. 49. vol. IL of Y., never- 
theless this rule is consistent in relation to the type of question 
and can be considered as a legal interpretation of these rules 
contained in N. and Y. j 

ad B. More interesting, however, are the cases where the 
wife is obliged to pay the husband's debts because of their nature, 

That ocourred when the husband used his wife's property “ in 
case of distress ” ( apad ) according to N. I-l8 as well as Devala 
quoted in Vyav. May. (ed. by J. R. Gharpure, Bombay, 7924 
Ch. IV see (0, I0,). The meaning of the word üpad “ distress " is 
explained only in Y., K. and Katy. ( Vivādaratnākara p. 573 ). 

And so the husband may make use ( grāita ) of the stridhana 
( Y. II-447): 

il. in case of famine, (durbhiksa)(Y.II-I47 and K, 52/7) which 
means according to Mit. (ad Y. ॥-67 ) "for the maintenance 
and preservation of the family." 
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2. for duties prescribed in the Dharmas ( dharmakarya) (Y. 
II-I47 and K. 52/7) which ( according to Mit. ad Y. II-4% ) had 
to be performed, or 

3, in case of illness ( vyadhi ) ( Y. -47 and K, 527) or 

4, in the event of being just under restraint (sampratirodhaka ) 
( Y. -47) or under restraint (pratirodhaka ) (K. 52/%) which 
means according to Mit, (ad Y. पा-[ 47) “being under restraint or 
confined in prison or undergoing corporal penalties " ( ident. Vir. 
ad Y. TI-i47) whilst Sülap&ni explains this sentence as: “ what 
was taken by one of a higher varna causing obstruction for meals 
ete.” (ad Y. II-i4%), or 

5. in case of need of safety measures ( pratikdra ) ( K. I52/7 ) or 

6. in case of being harassed by creditors ( Katy. Vivāda- 
ratnākara p. 573), 

Y. and K. and to some degree also Katy. quoted in Vivada- 
ratnākara give an excellent explanation of the word “ àpad" 
and the respective passage has to be understood in the light of 
this interpretation because all the cases mentioned above indicate ' 
a difficult situation for the husband, who, for want of adequate 
property of his own, is compelled to make use of his wife's 
estate. E 

The Smrtis do not mention whether the husband was obliged 
in these cases to inform his wife of the use of her property or not 
but it can be assumed that in certain cases such information was 
not given, as for example in the event of famine, but the wife was 
probably obliged to give her property to her husband if he was 
in prison. 

The right rule mentioned above indicates the highly developed 
legislative capabilities of the author or authors of the respective 
Smrtis and is relevant to certain additional duties of the wife 
towards her husband. In other words, if the husband had no 
estate of his own the wife was obliged to maintain her husband out of 
her own property. 

In the rule mentioned above one can see a connection with 
the rules contained in different Smrtis according to which “a 
debt incurred by the head of the family when unable to maintain 
the farnily or when suffering from a disease, and for the purpose 

4 [Annals B, O, Rol.) 
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of meeting 2 calamity (such a debt is known as ūpaikrta that is 
< incurred in distress), or a debt incurred for the expenses of a. 
daughter's marriage, or for meeting funeral expenses —all such 
debts, when, incurred by the head of the family, must be paid by 
the family ” ( Katy. 542-3, Mn. VIII 66, N. I-i8, Vi. VI-34 ). 

As the above mentioned rules are equivalent to each other in 
principle I am per analogiam of the opinion that debts incurred 
for the expenses of a daughter or funeral expenses etc. also belong 
to those obligations which the wife has to pay from her own 
property if the husband does not possess his own estate. 


NASALIZATION IN MIDDLE INDO-ARYAN 
BY 
G. 0, BASU, 
Dacca University 


We know that in Middle Indo-Aryan a medial conjunct 
cannot contain more than two consonants, and these must be 
only (!) doubled, (2) mute after nasal of the same class or ( 3) 
aspirated nasal ( or ih), Of these three kinds of conjuncts the 
* doubled" sound is sometimes further simplified to a single 
sound with a compensatory lengthening of the preceding 
vowel: o, g. Sad+ Jiva > Sajjiva > Sājīva; Valkala> Vakkala 
>Vakala. But there is also a change which is midway between 
the doubled sound and its reduction to a single sound with 
change of vowel quantity. This is development of an “ un- 
organic" anusvāra in place of one of the consonants in conjunct, 
the vowel remaining short as before: 6, 8. piccha > pifija; 
Sarvari > Samvarī 

This process, which has come into operation very extensively 
in the modern Indian Vernaculars, has been called by Prof. 
Turner “Spontaneous Nasalization ".! Grierson? informs us 
that this nasalization occurs in Hindi, Guzrati, Marathi and 
in all other modern Indo-Aryan languages except those of 
the extreme northwest. That Bengali abounds in such nasali- 
gation is well known to the speakers of that language. Prof. 
S; K. Chatterji, in his " Origin and Development of the Bengali 
Language", has given a long list of such words? “ This nasali- 
zation is much more common than we should gather from the 
study of the literary dialect alone. It is very frequently met 
with in rural dialects”.* 

The phenomenon, though extensively met with in the modern 
languages of India, are not of frequent occurrence in Middle 
Indo-Aryan. The Prakrt grammarians take notice of this 
development of nasal before consonant, and name the set of 
words as “ Vakradi’’ or “ Ašrāvadi” gana. The sūtra of Vara- 


! JRAS 92], p. 344. 4 
3 JRAS I922, p. 38L 

* ODBL Vol, I, p. 368. 

* JRAS 922, p. 383. 
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ruci is“ Vakr&disu" -( 4॥5 ) The commentary says, “Vakra- 
digu $abdesu vindur-āgamo bhavati". The list of words is too 
well known to be given here, In his Prákrt Grammar, Hema 
candra gives the sūtra as “ Vakrādāvantah " ( 8-I-2%6). The 
commentator writes, “ Vakr&disu yathādaršanam prathamadeh 
svarasya ants āgamarūponusvāro bhavati.” Vararuci is the 
oldest known Prākrt grammarian, and his time may be taken 
to be not later than the 4th century A. D. The statements made 
by grammarians are corroborated by the evidence of the Pali 
and Prakrt languages themselves, as in both the languages a 
fair number of examples showing the so-called ‘‘ Spontaneous 
nasalization’’ is met with. The number here is very insigni- 
ficant when compared with the modern vernaculars, still it is 
sufficient to prove that the phonetic “law” ofthe Vernacular 
had its beginning in the phonetic “tendency ” in the early stage 
of Middle Indo-Aryan. (l) Palit- gafichati for gacchati : 
mankula for matkuna, pifija for piecha; samvarī for Sarvarl; 
nantaka for naktaka ; (2 ) Prakrt?:- damsaņa for daršana ; amsu 
for ašru ; sumka for Sulka: vamka for vakra ; mimja for majja. 

The facts that the Prakrt grammarians take notice of fhis 

phenomenon and that a fair number of words inthe languages 
themselves exhibit such a change presuppose & tendency which 
may well be taken to begin in some earlier period, i, e, in the 
“Early” stage of Middle Indo-Aryan. The inscriptions of 
Asoka are known to be the earliest record of MIA, and very 
fortunately they are records whose dates have been ascertained 
definitely; and as they are inscribed in rocks they have come 
down to us immune from the changes often made by scribes in 
manuscripts. In the Afokan inscriptions? the following examples 
of nasalization are met with: 

(L)MrD> mb-tambapanni. This change may be explained 
thus -mr > hr > mbb > mb. Cf. Pali amba for āmra and 
tamba for tàmra. 

(2) Tr > mt- pālamtikya for pāratrika. 

(8) SI > ms - nimesi ( dha) ya for* nislistaka. 








i Pali Grammar E. Muller p. 22. 
2 Grammatik, Pischel, art. 74. 
5 Asoka Ingoriptions, Hultzsoh ~ Introduction. 
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(4) M coming in before short vowel ~ mahimsa for mahisa ; 
susumsā for $ušrūsā; visvamsayitabe infinitive of 
višvāsayati. 

The above examples show that even in the earliešt record of the 
MIA the development of nasal before a consonant which was in 
conjunct with another or between a short vowel and single con- 
sonant is not altogether wanting.. 

It iss known fact thatthe Vedic language and Sanskrit (a 
language phonetically identical with the former ) do not contain 
much of this nasal infix or substitute except in some declensional 
forms and in the intensive verbal forms; (4) Declension- 
havimsi, dhanümsi, payāmsi etc. (2 ) intensive forms of verbs~ 
jan-galyate. jamjapyate, caūcūryate, psmphalyate. The nasali- 
gation in the former part of the reduplicated form may be ex- 
plained as & case of dissimilation, yet the fact thet the change 
of the consonant of the root to nothing else but a nasal is 
important. 

Such words as Kantaka from *Kartaka, pumsa from *pūrsa, 
mafija from mrj, vamk(ima) from vakra, gafijana from garjana, 
lafichana from leksana, punkha from paksa might be regarded 
as good examples of nasalizatian in Sanskrit, but these may have 
had come from the spoken local vernaculars to the literary 
language af some later period. It may be argued, on the other 
hand, that as these words are fairly old, because some of them 
( e. g. pumsa. mafija, vanku ) are met with in the Vedic language, 
they may, for all practical purposes, be regarded as OIA. words, 
and therefore they are good examples of nasalization in some 
very early stage of Indo-Aryan. 

The Iranian branch of the Aryan is not without instances of 
this nasalization in the middle of a word. The following exa- 
mples are from the Avestan:’ Catanro for skt. catasra ; anhat 
for skt. asat ; vanhē for skt. vasyas ; sojanghvat for skt. ojasvant, 

Brugmann, in his Comparative Grammar’, gives the following 
as “the substitution of a nasal for a liquid by dissimilation in 
the various IdG. dialects. IA. bambhara- bee; caficuryate < 
old-Vedic car - caū” - cala <N car ory cal ete, Gk, 7 y y Afw 





! Avesta Grammar - Jackson; G. Ir. Phil - Geiger & Kuhn, 
? Comparative Grammar of Indo-Germanic Languages. Vol. I, pp. 242, 
2i5, 226. 
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Lat. gin-grio; Italic - cancer; “This substitution of nasal”, 
according to Brugmann, “might have had its beginning in the 
primitive Indo-Germanic period." 

Verbal roots taking nasal infix may be cited as examples of 
nasalization. But we are not quite sure on this point, for the 
nasal may be-taken as one of the many verbal infixes. The case of 
; nasal infix is, however, included within the general phenomenon 
of nasalization for reason to be explained hereafter; Examples: 
IdGV. leiq-Skt. rificanti, AV. irinaxti, Lat. linquo ; IdG.V bheid- 
Skt. *bhindati (Pkt. bhindadi ), Lat. findo. - ( Class XV), IdG.v 
peik - Skt. *pimšati ( Pkt. 988"), Lat. pingo. IdG.W quert - Skt. 
krntati, Lith. Krintu. (Class XVI). The nasalization met with 
in the modern Indian Vernacular is not, therefore, altogether 
unknown in MIA, OIA, Iranian, in the western sister languages . 
_ and even in the original Indo-Germanic tongue. “Dési words 
seem to have a special preference for alternative forms with 
the intrusive anusvāra or nasal”,* but it seems that this 
tendency was inherited by MIA.from the Primary Prakrt (old 
Indo-Aryan ) dialects, As this nasalization is also met with in 
the Iranian it may be safely assumed thatin the “ Aryan” 
language it was not totally absent, and the evidence of the 
western sister dialects proves beyond doubt that the nasalization 
was as early as the original IdG. language. The tendency had 
its origin in the mother tongue, and it gradually extended itself 
specially in the Indo-Aryan so that in the New Indo-Aryan it 
has become almost a phonetic “ law”, 

Before proceeding to trace the tendency in the Indo-Germanic 
we shall, first of all, give the various examples of the phenomenon 
‘in MIA. in a classified manner, and try to: discover the general 
principles underlying the changes. 

_ The illustrations given by Pischel in his Grammatik? are the 
following :— 

(L)S+Y - namasyati > namamsai, Vayasya > Vaamsa. 

(2) S-- V - ašva > arsa, a$vattha > arhsotha, 





l Comparative Grammar - Brugmann, Vol, IV, p. 469. 
3 ODBL. Vol. I, p. 368. ः 
3 Arts, 74, 86. 
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(3) R+explosive or spirant or h- Karkota > kamkola, 

dargana > darhsana, barhin > bambina, sparsa > pharnsa. 

(4) Explosive or spirant + r~aésru > amsu, vakra > vamka. 
` (5) L + explosive - sulka >sumka - ga ( H. C. ). jalpa > 

jampa. 

( 6 ) Semivowel + semivowel ~ sarvarī > samvarī. 

(7) (a) spirant + explosive. 

(i) sk- šaskuli > samkuli; 
(ii) se - vrscika > vimchua, 
(iii) St, st - grsti > gimthi, vitasti > vitamsā. 
(b) explosive + spirant. 
(i) kg- plaksa > pilmkhu, paksi > pamkhi; 
(i) ts- vicikitsita > vitigimchiya ; 
(iii) ps- jugupsà > dugamcha ; 
(c) affricate + affricate. 
(i) cch- gucoha > gumcha; agacchi > agajfichi ; 
(ii) jj - maji > mimja. 
(d) explosive + explosive. 
(i) tk, kt - mtkuna > mamkuņa, naktaka > namtaka, 
(8) (a) Spirant + nasal - i 
| sm - asmi > amsi, 
(b) explosive + nasal - 
dhn - budhne > bumdha. 

Of the above examples No. 8 need not be considered here as 
there are nasals in the original word and therefore the nasaliza- 
tion in MIA words is not spontaneous. Taking all the other 
cases together we may say thatin case of nasalization either a 
sibilant spirant or a semivowel or both occur in the combintion 
in the original word. (In No.7? (oe) the conjuct contains two 
affricates, it has, therefore, a spirant element in it. No.7 (d) 
~ explosive + explosive (to be discussed later) may be taken as a 
later development as the number of cases in it is meagre ). 


What this semivowel or spirant had to do with nasalization 
we cannot exactly say, but this much is certain that in all the 
earlier stages of Aryan or IdG. dialects the nasalization is con- 

„nected with either a semivowel or a sibitant spirant, The- for-- 
mulae may be laid down as follows: g 
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(I) Spirant and semivowel, Nos. l, 2,38, 4. 
(2) Explosive and semivowel, Nos. 3, 4, 5. 
(3) Semivowel and semivowel, No. 6. 
(4) Spirant and explosive, No. 7. 

Let the truth of the statement made above be examined in 
detail with examples from all stages of development of the IdG 
language, and if all of them show that nasalization is connected 
with semivowel or spirant, our hypothesis that the nasalization 
in the Indian languages is a very early phenomenon; and it can, 
through 8076 OIA dialegts and Iranian, be traced even to Indo- 
Germanic is proved beyond doubt. 

First, coming to the dialects of the original tongue we find 
the-following cases of nasalization :- 

(.)' Skt bambhara, caū-cūryate < esr-cüryate; caūcala 
N car or^ eal; pam-pbalyate etc. Gk. yxyyxArzo from* -yodyxAize 
beside yxpyAize ( yy in Greek being equal to ng); Lat. gin-grio. 
Italie-cancer Z carrero, Skt. Kar-kata. 

(3) The following IdG. roots take a nasal infix :* 

Class XV - leig- Skt. rinakti, riūemas, ‘rificanti = Av. 
irinaxti; Lat. linquo.N bheid - Skt, bhindati ( Pkt, bhindadi ), Lat. ` 
findo. peis ~ Skt, pinasti, *pimsanti, apimsat, Lat. pinso. V uerg- 
vrnajmi, vrhkte, Ar. mare ~ Av. merenk-c, 

Class XVI. 

A Leip - Skt, limpati, Lith linpu ; 

A jeUg Skt, yurijati, Lat. jungo ; 

also Skt. bhufijati, Av. bunjaiti, Lat. fungor etc, 

4| meuq ~ Skt. muficati - Lat ēmungē; 

Nreup ~ Skt. lumpati, ~ Lat, rumpé ; 

A reup - g - Skt, luficati — Lith. runku; 

A peik - Skt. * pimsati — Lat. ping; 

A ueid = Skt. vindati Olr. ro-finnadar ; 

A sela,/ seig — Skt. sificati, Av. hincaiti, Lett, siku for *sinku; 

A terp - Skt. trmpati ; 

A qert - Skt. krntati, Lith. krintu ; 

A reg ~ Skt. rūjati, Lith. renszti; ` à 4 

^A bhergh, Skt. vrmbati. 


] Brugmann. Vol. I, pp. 222, 9l5, 226. 
2 Brugmann, Vol, IV, p. 62f. 
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Of the two sets of examples given above, No, ! needs but little 
discussion, One finds at a glance that the sounds replaced by 
nasals are only semi-vowels r and l In No. 2 we see that the 
vowel e + ifs coefficients ei, eu, er (also re) are weakened to 
the extreme vowels ?, 4, 7, and as asort of compensation a nasal 
morn, ( weak forms of em and en) are inserted, i.e. ei, eu, er 
(re) > t,u, 7+ m(m)orn(m ñ). 


This we may call compensatory nasalization. This nasal 
infix, as we see from the above examples from the different 
classical dialects, may be taken to be as old as the Indo-Germanic 
period, Had it not been so, we would not have met with this 
phenomenon in more than one older dialects. To argue that this 
tendency is an independent development in the various dialects 
is far from convincing. 

Sometimes the vocalisms r ete, are of the strong grad, i. e. ra 
etc., eg, Srambhate (in place of Srmbhate), but this has been 
described by Brugmann! as new formations, The vowel -e occurr- 
ing in the present stem of some roots may be explained as a 
simple vowel. There is no doubt, therefore, that the nssal in the 
examples given above was originally a sort of compensatory one. 
Question may be raised whether the nasals in this case are to be 
treated as merely verbal suffixes or themes purely external, 
or as a sound developed internally owing to some phonetic 
tendency. Of the thirtytwo classes of verbs given by Brugmann, 
numbers twelve to eighteen are roots taking nasals. About 
classes XV and XVI Brugmann says,” “ Most obscure of all has 
hitherto remained the “ nasal infix ”, the nasal element and its 
relation to the nasal suffixes in the other classes.” He gives his 
own explanation and those of Persson and Osthoff which suggest 
that the nasal is an external suffix come here from other classes 
by. contamination or analogy. These explanations are quite 
plausible, yet we suggest here another explanation from our 
point of view. Of the classes of verbs from No, XII to XVIII 
it will be found that in all the classes except Nos. XV and XVI 
the nasal comes after the root element as a suffix, while. in these 





mn Brügmann. IV, p. 65, 
3 Ibid, IV. pp. 39f. 
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two classes it is an infiz; moreover in no other class the vocalic 
elements in the body of the root are vowel+ semivowel coefficient.. 
As we have hinted before and shall prove clearly later on, that 
one of the sources of nasal development is contraction of sounds 
(assimilation, elision, eg. asru>asru>amsu ; reduction of vowel 
quantity- susurhsā>šušrūgā ) the nasal infix here can also be 
explained as a nasal “ compensating the contraction of sounds ”. 
eg. terp > tr-m-pati, err and m comes in. This phonetic explana- 
tion cannot be altogether ignored, and for this reason we include 
verbal . classes Nos. XV, XVI, as illustrations of nasalization 
which is merely phonetic. 

(3) Again Brugmann, in his Karze Gramnatik! gives an 
account of the interchange between the semivowels in the 


different dialects of Indo-Germanic. He mentions the following 
substitutions: 


(a) l-n (n-l) in place of n-n 


(b) l-m  .. m n-m 
(e) n-r§  .. i $r-r 
(d) n-]§ bee Ca §l-l 
(e) I-m ... cis n-m 
(£) I-r,  . d+ r-r 
(g) r-l .. ui r-r, 
(h) l-r, is E । 


Of these changes Nos. (c) and (d) deserve our special atten- 
.tion. In these two cases we find that when r orl is repeated 
in two syllables of a word, r or | is replaced by a nasal through 
dissimiletion, The above case is similar to the case cited as 
No. }, the only difference being that here the liquids, semivowels 
and nasals are inter-vocal. Here we are not much concerned 
with intervocal sounds and therefore refrain from dealing with this 
point in detail and giving examples exhaustively, On the whole 
the fact we gather here is that the semivowels 7, १, m,n were 
‘interchangeable in the IdG period, and in the Aryan stage the 
- change “nasal for liquid” continued, but the opposite one, 
i. e. ^ liquid for nasal ” most probably dropped. 








) pp. 240f. 
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From all these we may, therefore, conclude that the develop- 
ment of nasal in connection with a semivowel ( liquid or other- 
wise ) is probably pre-Aryan, and-may have been as old as the 


original Indo-Germanic 
In the Iranian language the following cases of nasalization 


are met with: ! 
(a) Ir. h > Av. n, nh, ng, before r 


Av. catanro = Skt catasra, 
Av. hazanhrem = Skt. sahasra, 


Av. dangra = Skt dasra, 
(b) Ir. h > Av. nb, inh, ngh before y. 
Av. vanho = Skt. Vasyas. 
Av. ainha = Skt asya, 
Av. dainheus = Skt dasyu. 
(c) Ir. h > Av. nh, nah, ngh, before v. 
Av. vanhus = Skt. vasu, 
Av. vanuhim, = Skt vasvim, 
Av. aojonghvant = Skt ojasvant 
(d) Irh> Av nh,. nnh, ngh between a-vowels ( rarely 


other vowels ) 
Av. anhat = Skt asat, 


Av. vénghat = Skt vasat, 
Av. vēnnhaitī = Skt vasat, 
Av. nemanhe = Skt namase, 
Av. anhu = Skt asu, 
Av. mananhā = Skt manasa, 
Av. vahyanhe = Skt Vasyasē, 
As Iranian A=IdG. s = Indo-Aryan s, we get the following 


from the examples mentioned :— 
(a) IdG. s (followed by r)=IA.s(r)=Av. ng(r), nh (0), 
b & m y)= „ s(y)=Av. ngh(y), nh(y), 
(०) » 5 v)= » s(v)=Av. ngh (v), nh(v), 
(d) , s( between vowels )=,, s ( with vowels)= Av. ngh, nh. 
From the above equations’ we get that of the two branches of 
Aryan, the Indo-Aryan branch, as met with in the standard 


} Avesta Grammar - Jackson. p. 42f; G. Ir. Phil, p. L66f. 
Avestisch Elementar Buch ~ Reichelt, p. 54f, 
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literary Vedic dialect, the combinations (a) sibilant + semi- 
vowel, and (b) sibilant between two a-vowels remain unchanged, 
but in the Iranian branch, as represented by the Avestan dialect, 
the sibilant is changed into a “A”, and a nasal (x) with or 
«without a gutteral-g is developed before it, This change was 
unknown in standard Vedic dialect, but we shall not probably be 
mistaken if we assume that in some other Old Indo-Aryan 
dialects the case was not so. The spoken vernsculars of some 
regions must have had developed a nasal element before sibilant- 
Spirant and semivowels (including /, absent in Avestan), some- 
times only the former i.e. the sibilant occurring in & word, 
sometimes only the latter i.e. the semivowel, and again, in 
some cases, both occurring simultaneously. This conjecture 
seems to be corroborated by the evidence of the Avestan 
on the one hand and that of the Middle Indo-Aryan on the 
other. If the formulae deduced in the cases of Middle Indo-Aryan 
and Avestan are compared the first one of the former seems to 
tally with the first three of the latter. Even the fourth formula 
of Avesta i. e. " nasalization between vowels" was not altogether 
unknown in MIA. In the different stages of MIA! ( including 
the early Inscriptional period) we meet with changes like 
mahimsa«mabisa, susurnsā<šušrūsā, dandha<drdha, nanga< 
naga, simgāla<srgāla ete. This form may owe its origin to 
vowel-quantity, but the same explanation may hold good also in 
the case of Avestan. So, out of the four formulae regarding 
MIA we may trace at least two to early Iranian. In the common 
formulae there is only one point of difference which may be 
taken notice of. It is in Avestan that the developed element ig a 
class-nasal with or without its corresponding sonant, while in 
Indo-Aryan it is an anusvāra, This fact is not very difficult to 
explain, as the anusvāra came into use in the Aryan before 
sibilants and h, and according to the Pratisakhyas it resembled 
the class-nasal in having a specific quantity? 

The fact that there are some common features in point of 
nasal development in MIA and Avestan is of primary impor- 
tance to us, We have already said that in the Iranian, the combi- 
nation, sibilant ( > ) and semivowel, and intervocal sibilant had 





] Asoka Inscriptions - Hultzsch, Intro. Pali Grammar ~ E. Muller. p. 22. 
3 Tait, Prat. —Ed. Whitney, p. 8. 
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developed a nasal, and this tendency was inherited by MIA from 
some OIA. spoken dialect akin to Iranian in this point of change. 
To the question, why this sibilant ( > 2) developed a nasal 
before it, the answer seems to be that originally the ordinary 
semivowels 7, ४५, ४ tended to be converted to the nasal semis 
vowels; in the Aryan period the nasal developed; but the semi- 
vowels themselves persisted in the words, and in the later period 
of Indo-Aryan (of course long before the actual MIA period 
began ) the semivowels began to drop out. The parallel of such a 
process is found in the Vedic itself 
early OIA sarv& > later OIA sarvva > Pkt. savva 
Do. dyuti > Do. jyoti > Do. juti 

Here the semivowels first develop a sound-change and then 
drop out 


Thus we have: Ar, Sr > Ir. hr > Av. nhr > nr; 
i Ar, Sr > IA. sr > ms. | 
The changes of sy and sv exhibit a more interesting point in 


. support of our theory. For sv one of the changes is by nuh, which 


in manuscripts is shown as nh. In sy sometimes-y remains, 
(only when there is no nasalization ), as, sy > hy, but in the case 
of nasal development y vanishes either (a) leaving an epen- 
thesis ( inh ) or ( b ) with a following "a" becoming "e" (inhe) 
or(c) without leaving an epenthesis ( nh ) Thus the complete 
elision of the semivowel element after nasalization as found in 
MIA is not altogether absent in Iranian: At any rate, we find 
both the modification and the elision of the semivowel in a very 
early period of Aryan. The formula may be put thus :- 
] (4) Ir. Dhr; ūhy, Duh 
| Bh ; inh, ithe, Oh 
(2) OIA, ( dialects other 
than Vedic ) msr; 
| msv; msy > 
MIA.-ms. 
In our opinion the nasalizations in cases of sibilant and semi- 
vowel were the earliest. There occurred something like a quantita- 
tive compensation. Then came the case of a ' nasal insertion °’ 
before s > h between vowels which also took place for the same 


Aryan — s + semivowelsr,v,y t 
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reason, "The formula for the latter case would be -ATyan. asa 
(or other vowel) > Ir. anha (or other vowel); Aryan. asa (or 
other vowel) > OIA. ( dialect )* amsa > MIA. amesa ( in case of 
IA. both the vowels may be other than a ). 

As the nasal development in standard Vedic ( and therefore 
in Sanskrit ) is rare, it bas not been discussed separately before. 
Here a psssing mention may be made in corroboration of our 
theory. The cases of nasalizaticn in OLA. and Skt, as cited before, 
supply us with facts which tend towards the conclusion already 
made. Though there are cases of dissimilation yet the name of 
the suffix “yan” itself shows that a semivowel element (y) 
in the latter syllable gives rise to a nasal in the former one by 
way of dissimilation, The second set consists of the declensional 
forms of words ending in as, is, us ~ payamsi, havīmsi, dhanümsi. 
A third set, not mentioned before, deserves notice: tujyate > 
tufijate; drhyati > drmhati etc ; there is even a form like šobhate- 
S$umbhati, These three sets of change positively tally with the 
changes mentioned with regard to Avestan. From set nos. 4 and 
3, we gather that just like Avestan the semivowel ( ५) gives rise to 
anasal, and No, 2, similarly, is wholly identical with the fourth 

' formula regarding Avesta, viz., that intervocal sibilant develops a 
nasal before it. Thus we find that though the cases of nasalization 
are very meagre in standard Vedic and Sanskrit, yet the little we 
have of this phonetic phenomenan does corroborate beyond doubt 
what we conclude from a study of Avestan and MIA, 

When this nasalization in connection with sibilant.and 
gemivowel became established in Indo-Aryan it extended to 
combinations like “ explosive and semivowel ”, “ explosive and 
sibilant” etc. Regarding this explosive one point is worth noticing. 
It is a wellknown fact that the intervocal explosives in MIA 
became spirant before complete elision. Soin the early stage 
of MIA explosives may be treated as spirants. The nasal develop- 
ment in connection with sibilant spirants might have had ‘been 
very easily contaminated to the ordinary spirants arising from 

- otiginal explesives. This fact also goes in favour of our previous 
conclusion, M ' 

Below are given in a tabular form the results of our investi- 


gation. 


गतल. dinlacts 
including 
OIA 


OIA & Skt. 


) 


Avestan 


MIA (a) 
( early stage ) 


MIA (b) 
second stage 
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Dissimilative 
(i)y,riin conjunct 
with consonant of the 
next syllable changed 
to nasal owing to y, 
r in the next syllable 
(2) nasal in place of 
r, हैं. ( intervocal ) 
when contained also 
by the next syllable. 


(L) nasal in first sylla- 
ble due to semivowel 
in next syllable in in- 
tesnive forms of verbs 


(2) nasal some 

alternative verbal 
forms due to a follow- 
ing semivowel, 


(L) nasal before s>h 
followed by semis 
vowels y, v,r, (lead- 
ing to dissimilation ). 


Nasal in conjuncts 
due to semivowels 
r,l (v). 


in 


Nasal in conjuncts 
due to combinations 
like sibilant spirant 
and semivowel, explo. 
sive ( 7 spirant) and 
semivowel,semivowel 
and semivowel etc. 


ग 


Compensatory 
(f) nasal due to contrac- 


, tion of vowel and its 


coefficient (ei, eu, er etc.) 
in verbal forms. 


Nasal before intervocal 
sibilant (s) in declension, 


| 


Nasal before intervocal 
s > h. 


Nasal before Intervocal 
sibilant due to shorten- 
ing of preceding long 
vowel. N 


Nasal before intervocal 
consonant due to shorten- 
ing of preceding long, 
vowel. 


If the various cases of nasalization in the different languages 
is compared it will be found that they have always a connection 
with a semivowel or a sibilant spirant or both. These may 
again be divided into two main classes, viz., dissimilative and 
compensatory. By dissimilative we mean the coming in ofa 
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nasal in place of another consonant sound already existing in 
the word, and by compensatory the insertion of a nasal before an 
intervoeal consonant, the preceding vowel being reduced in 
quantity to a short one, or the development of a nasal after the 
contraction of vowel + coefficient (ei, eu, etc.) to an ‘extreme 
vowel. 


Now we are in a position to say that the case of nasalization 
which is so extensive a phenomenon in the various modern 
Indo-Aryan vernaculars may be taken to date back not only to 
the earliest available phase of MIA, as stated by Griergon but is 
also traceable in the Iranian language and even to the later 
phase of the original Indo-Germanic parent speech, It may be 
argued that the phenomenon in question as found in the various 
western dialects of Indo-Germanic, Avestan and MIA, developed 
independently in the various dialects, and can in no way be 
connected as one uninterrupted line of phonetic change, but the 
fact that in all the stages of the different IdG. languages the 
nasal development is always connected with semivowel or 
sibilant “in conjunct with consonants” or “single and inter- 
vocal” in some form or other leads to an opposite conclusion. 
The similarity between MIA and Avestan at least is more than 
an accident. Here a question may arise that if the nasal of MIA 
is to be traced to Iranian we must have had abundant examples 
of it in Sanskrit and old Indo-Aryan. If this tendency would be 
sufficiently met with in OIA it would help us very substantially 
towards our line of argumentation, but the fact that though 
meagre yet the cases of nasalization are not totally absent in the 
language. Even if OLA does not render much help in the matter 
our hypothesis does not fall to the ground, for, we are not bound 
to assume that the various MIA dialects must have sprung from 
the standard Vedic dialect. There were a number of dialects of 
the spoken OIA, and some of them might have had acquired this 
tendency of nasalization in common with the dialect of the 
Avesta from the original Aryan stage. Thet Aryan had this 
tendency cannot be denied after what has been shown in the table 
given above. There is another question worth discussing. It 
may also be argued that if the nasalization of MIA is to be traced 
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to Aryan through Avesta, sure examples of this phenomenon are 
to be found out in the Dardic, It has been stated at the outset that 
this nasal is totally absent in the northwestern vernaculars which 
are believed to represent the ancient Dardic. But this fact also 
does not disprove our point; for, the Dardic, like the standard 
Vedic, might have been a branch of the Aryan which avoided the 
tendency of nasalization, We therefore assume that the Aryan 
had two branches of dialects in respect of nasalization-one adopt- 
ing it, another avoiding it. Some OIA dialects ( represented by 
the various Prākrts in the MIA stage ) and Avesta belonged to 
the former group, and the vedic dialect imbibed it asa tendency 
in some subsequent period. 

Some would like to trace the origin of the phenomenon in the 
Dravidian or the aboriginal languages ; i. o. to call it" desi” in 
origin. The desi words might have had helped to increase the 
tendency, but if we are able discover some general principle 
underlying it and trace the same to the very early stages of the 
language there is no reason why it should not be called Indo- 
Germanic in origin. 

To sum up: 

(L) The nasal development is found in Middle Indo-Aryan 
language ( both second and early ), and has been discussed by 
Prakrt grammarians. It occurs in Sanskrit and Old Indo-Aryan 
in a few number of cases. In Iranian it is met with in some 
particular series of words. In the early dialects of IdG. it is not 
altogether wanting. 

(2) The nasalization is either dissimilative or compensatory. 

(3) It occurs either in conjunct or intervocally. 

(4) It develops invariably in connection with semivowel or 

sibilant or both 

The nasalization, therefore, originated in the later period of 
Indo-Germanic and it was inherited by some dialects of Aryan, 
e.g. Avestan and some Indo-Aryan dialects other than the 
standard Vedic. The Prākrts (i. e. the languages of the Middle 
Indo-Aryan period) which sprang from these latter dialects, 
inherited this tendency which grew more and more in course of 
time so that in the later period the nasalization occurred even 

6 [Annals, BORIL] 


I90 Annals of the Bhandarkar Oriental Research Institute 


where the semivowels and spirant sounds were not present. 
Thus our conclusion is that the development of nasal either in 
connection with “ conjunct " or “intervocal’’ consonant in Indian 
languages is not due toan influsnce from without, but is a 
phenomencn originating within the IdG. language itself. 


About nomenclature we may say that to the cases in which 
there was originally no nasal element the general name “ Sponta- 
neous nasalization '' may be given; this “ Spontaneous nasaliza- 
tion ° from the point of view of phonetic explanation may be 
looked at from two points of view, namely, the processes “ Dise 
similatwe '' and “ Compensatory °’, l 


THE FISH IN INDIAN FOLKLORE 
AND | l 
THE AGE OF THE ATHARVAVEDA 
BY 
A. P. Karmarkar 
I 


The Indus Valley discoveries have really thrown light on the 
origins of the various aspects of Indian culture. In fact, they 
have thrown light on the origin of Polity, Astronomy, Economic 
and Socio-religious institutions, Philosophy and other allied 
topics. Among the many topics that have struck me most, is the 
one of the Fish, which at once happens to be tha Lafichana of 
the most glorious dynasty of the Minas, and also acts as one of 
the religious symbols of the Mohenjo Darians. It formed one of 
the eight forms of Siva - it being one of the eight constellations 
of the Mohenjo Daro zodiac. Best of all the' story of Manu's 
Flood throws a direct light on the age of the Atharvaveda and 
the close of the Indus Valley civilization. The Fish also played 
a prominent róle in the socio-religious life of the Hindus dur- 
ing the later period. However, hefore proceeding with the 
problem of the age of the Atharvaveda we shall enter into the 
other details of the Fish. 

है The Fish in the Indus Valley Period 

During the Mohenjo Daro period the most popular of all the 
forms of God was the fish. Various inscriptions refer to this: 

i “The Supreme Being of the Fish God (is) in front ”,' 

ii “The two fishes who are in the house of the very great 

Ram are (forms) of God who is outside (beyond) the 
country ".? 


In the opinion of Father Heras the Fish formed one of the 
eight constellations of the Mohenjo Daro zodiac. Further, it is 





* Marshall, M. D., No. 2l4. 
2 A.G. I. Report, 928-29, Pl. xxviii, No. g. 
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interesting to note, that, one of the inscriptions refers to the 
Supreme Being of the Ram and the Fish of Nandur! —thus show- 
ing that the God of Nandur was a combination of the Ram and 
the Fish, The representation on the above seal also elucidates ' 
this: an enormous ram larger than the human figures represent- 
ed in it, having the head of a fish and bearing the horns over the 
fish's head. Yet the seal itself seems to show that it is only & 
form of God-a symbol or a representation-for on the upper 
corner of the seal the figure of God is represented standing in 
the middle of a tree, with the trident on his head, after the 
fashion of the seal. ? 


The Mohenjo Daro inscriptions generally describe An as 
* Fish-eyed ’ - * which is a quality considered as 
An as Fish-eyed a beauty note in Indian aesthetics’. In one of 
the inscriptions it is said ‘ Mūn Minkan’, mean- 
ing the ‘ three fish eyes’, thus directly referring to the supreme 
Being. In another it is described, ' the eyes of the great Fish.’ 
The Purāņie data, however, wonderfully corroborates with what 
is stated in the Mohenjo Daro inscriptions. The 
The Pur&nic = - : 
Corroboration SKānda Purana refers to the close connection of 
the constellation of the Fish and Siva. In one of 
its passages, Siva is addressed as:‘ To Mina or the Lord of the 
Mina ( or Minas )’.4 Further the Vāmana Purana states, that 
“the two fishes are said to have been located in the ocean, in 
every country, and in the house of the Gods and Brahmans *'. 
The Puranas have again tbrown light on the problem in’ 
regard to the early association of the Fish with God An. The 
Kalika Purana states, that, Kama, after he was restored to life 
again, installed the image of the fish-form of God Siva on the 
Maņikūta Mountain in Assam’, The Skünda Purana describes 
that, ‘ at Rsi-tīrtha and another place just adjacent to it ( both at 
Prabhāsa ), there are three-eyed Matsyas or fish, and that, they 





! Marshall, M. D, No. 42. 

2 Heras, ‘The Religion cf the Mohenjo Daro People’, Jour. of the Uni, 
of Bombay, V. I, pp. 8-9. 

3 Marshall, M. D, No. 68. 

4 Skūnda P., Mūhēšvara Kh., Adh, 7. . 

5 Vūmana P., àdh. 5, 59. 

6 Kalika P., Adh, 82, 50-52. 
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can be seen in this fashion even to this day’ !, In another pas- 
sage of the same Purana. it is related that,‘ once some sages 
practised penance and that they prayed Siva (Salin ) for bringing 
the Ganges to Prabhāsa. Šiva did so. And the sages saw the 
Ganges (in the Tīrtha ) as being full of fishes, which became 
three-eyed immediately they were perceived. The sages then 
requested God, saying, ‘In our Kunda (holy pond ) let there be 
fishes always, and that they be threo-eyed in all the forth-com- 
ing Yugas ?. The same Purana narrates another account : ‘ Once 
upon 8 time, in moments of utter distress and calamity, the Rsis 
or sages prayed and adored Narmada, upon which a goddess 
appeared smiling in a dream, and said, ' Do not be afraid’, and 
disappeared. Next day, thesages saw the fishes coming along 
with their members ( parivirah ) near their huts (@sramas ). All 
the sages felt happy '*. In the Visņu-dharmottara P. it is stated 
that the Fish was worshipped in the country of the Matsyas,* and 
‘in Kashmir, 
The recent excavations at Rairh (Jaipur State) have supplied 
us with two interesting examples. In one of the 
Some other ^ representations, the mother-Goddess is painted 
Traditions rod and stands full front carrying a pair of fish 


in her right hand while the left hip is seen holding the girdle. 
Again one of the pottery plaques ‘represents a female anda male 
figure standing full front. The crowned female figure which is 
taller than the male stands to his right with her hand placed on 
the head of the young man as if in the act of benedicting, The 
male figure whose right hand is on the hip of the female figure is 
seen holding a pair of fish in his left hand, an emblem usually 
seen in the hand of the mother-goddess ` ( Pl. XIII, d. ). ® 

There is also another instance in current tradition, It is 
stated that at Nerenika in the Bellary District is a temple 


` 








Skūnda P., VIT, 4, Adh. 255, 2; 275, ~2. 

Ibid„ Adh. 30, Lf. X 
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dedicated to Mallēšvara near which is a cave where a crude 
carving of a rock into something like the caricature of a fish is 
worshipped. ' 

Fish as a heraldic device 


The symbol of the two fish or the horned fish ( Kombu Mina ) 
formed the heraldic device or Lafichana of many of the ruling 
tribes or dynasties in the proto and ancient India. In the 
Mohenjo Daro period probably the Minas adopted it*-though the 
unicorn formed their earlier Lifichans, Later on the Fish 
Lafichana was adopted by the Bilavas, Etkalis, the Kāvals 
( whose Lafichana was the Linga originally ), Kalakilas and 
Paravas, who bore the title of Mīnavan. When a union between 
the various tribes used to take place, all the heraldic devices of 
the different tribes were depicted together, i. e., the union of the 
Minas, Bilavas and Etkalis is seen represented on one of the 
seals. Father Heras observes, that, ‘the seal which bears this 
inscription has likewise the figure of an animal with three 
heads: of a unicorn, of a bull and of an ibex ; the unicorn of the 
Minas, the bull of the Bilavas, and the ibex of the Etkalis *, * 


To cite a mythological incident or two: It is said in one of 
the passages of the Brahmāņda Purina, that when the fight 
ensued between Lalitadevi and the Raksasas, there were various 
kinds of flags depicted with the symbols of the Fish, Serpent 
etc.* Kama is designated in mythology as Minadhvaja, The first 
mythical descendant of Hanuman is called in the bardic list as 
Makaradhvaja. * 


The heraldic device of the two fishes was adopted by the 
Pandyas of Madura, on account of which they were designated 
as Minavar Kon. It is also worth noting that the Royal House 
of the Pandyas was built in a fish-shaped fashion. 7 The royal 


Moses, ‘ Fish and Religion in South India,’ Q. J. M. S., XIII, p. 554. 
Photo M. D., 930-3, No. 3987. 

Heras, * Mohenjo Daro, the People and the Land’, Indian Culture, ITI. 
Ibid., p. 72, 

Brahminda P., Uttarabhaga, Adh. 23, 24. 

Statistical account of Porbunder, p. lf. 

Sewell, 4 Sketch of the Dynasties of South India, 4888, p. 74. 
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Lāfichana of the Matsya dynasty of Oddadi consisted of the 
Fish.! The Kadambas of Kalinga adopted this symbol. * 


Fish as a Fertility Symbol 


One of the Mohenjo Daro inscriptions refers to the ‘ Spring 
Fish’. Father Heras observes that the term might have been 
used to denote the symbol of fertility of God, who is specially 
seen in the Spring.? This is corroborated by some of the later 
representations also. 


In the Kailasa temple at Ellora, the topmost of the three 
tableau contains the following representation : above the inverted 
stem of the lotus, ending at either end in a lotus bud and a 
flower combined in one stem, there are two other stems of lotus 
branches turned upwards on either side encircling as ib were, 
two fishes combining in arch-like fashion at their mouths, which 
are about to touch each other, as if they were kissing, and in 
between them, in the intervening, is a full-blown lotus, the lower 
portion of whose stalk passes just between the space intervening 
the tails of the two fishes is the emblem of the Linga, rather 
rounded in formon a panivatia, at each end of which is again a 
lotus. Above the Linga, is a smaller Linge, and above it, a still 
smaller one, and above these three successive Lingas, the Trisüla 
is again shown, worked out in a manner, quite in keeping with 
the heraldic details of the sculpture.* 


Hayavadan Rao proposes that this may be the representation 
of Siva in his Sattvic aspect i. e. that of Visnu, the Preserver of 
the universe? But, as we know, the fish was closely associated 
with An in ancient times; and it was considered as a symbol of 
fertility. The three Lingas are the three aspects of the Supreme 
Lord. The lotus also is a symbol of fertility. Thus, evidently, the 
present design represents a tradition~a far ancient tradition, 
namely that of the Fish as a fertility symbol. 





- 7 Moses, op. cit. p. 55l; E. I, V.,06; J. A. H. E. S., V. Pl. II. No. 4. 
? J. B. and O. E, S. XVIT, P, 775; J. B. H. S. V. fasc, p. 28; J. A. H. R. 
S, III p. 470; IV, p. 443. 
* Marshall M. D., No. li4, Photo, M. D. I929-30., No. 8222; M. D, 
No. 405; ibid., H., No. 89. 
* Mysore Gaz. II, Pt. T, pp. 796-57, 
5 [bid., p. 367. 
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The tradition is retained in another way. It is said to 
represent the yoni or ovarian fertility. It is comprised in the 
five-fold Makara, which ‘taketh away all sin’ of the Vama- 
Caries, the left-hand Saktas, in its representative capacity of a 
symbol of ovarian fertility. 


Some other examples come from the south. The Holeyars of 
Canara lead the newly wedded couple to a river wherein they 
put the wedding mat woven by the birds and catch ‘some fish 
which the couple let go after kissing,’ In some cases one fish is 
taken home and its scales adorn the forehead of the couple and 
they believe that this ensures their fertility.” 


Fish whether a totēm originally 


It has become a debatable point whether the fish happened to 
be a totem of any tribe in ancient India. But we may safely say 
that the proto-Dravidian period does not show any sign of the 
prevalence of the ides then. 


The Mahābhārata relates the story of king Matsya, who is said 
said to have been born from the womb of a fish along with 
Matsygandhā Satyavatl. The Harivamša asserts that Girika 
through Caidya Uparicara gave birth to seven children i.e, 
Mahāratha Magadharāt Brhadratha, Pratyājaha, Kuša, whom 
they called as Manivahana, Marutta, Yadu, Matsya and Kall.” 
The story of Pradyumne’s birth from the womb of the fish is well 
known. The Matsyas of Oddadi relate a story as.follows: 


“In the lineage of Kašyapa was the sage Nāranga, who one 
day while wandering in the sky, saw the river Matsyā which 
rises on the Mukunda mountain, and descending its banks he 
engaged himself in penance. The frieghtened Indra, in order to 
disturb the sage in his divinity destroying plan, sent down the 





६ Moses, op, cit., Q. J. M. S. XIII, p. 554. 

3 Ibid. 

3 Mahabharata, Adi, P. Adh. 57. : 
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Apsara and Mafijughosa. But the sage’s curse changed her into a 
fish Matsyā, and made her to swallow the semen which the 
ascetic had thrown into the water. She in due course gave birth 
to a son who was called Satya-Marianda. Jayatsena of Utkala 
gave the boy a governorship and his daughter!, ' 


Maedonell observes, that, there are possibly in the Rgveda 
some survivals of totemism, or the belief in the descent of the 
human race, or of individual tribes of families from animals or 
plants? He also cites in this connection the instance of the 
* Matsya’ occurring in the Rgveda. But as has been observed 
elsewhere, the Matsyas seem to have obtained their tribal 
name ‘Mina’ mostly on account of their sea-faring activity. 
The Mina or the Matsya was also their heraldic symbol. 
In view of all this, all the later accounts seem to be utterly 
fabulous. 


Fish in later Religion and Art 


The fish as an Avatāra of Visnu (cf. infra) is worshipped on 
various Occasions. Many of the finny tribes of the Ganges are 
worshipped at the festivals in honour of the goddess Ganga. 
Female Hindus residing on the banks of the Padma, on the fifth 
day of the white half or the increase of the moon in Māgha, 
actually worship the Ilishu fish, and afterwards partake of them 
without the fear of injuring their health. Pious Hindus feed fish 
at sacred places with a lakh or more little balls of flour, wrapped 
up in Bhurja-patra or birch bark or paper with the’ name of Rama 
written on it. Their eating the name of the deity ensures their 
salvation, and confers religious merit on the givers. There are 
special ponds reserved for fishes in front of many temples 
in India. 


The fish is a sign of good luck. Its pictures are always 


drawn on house-walls as a charm against demoniacal influence. 
There is a widespread belief in Srngeri that skin diseases can be 


i E. I. ए., p. 206/ 
3 Macdonell, Vedic Mythology, p. 99, 
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cured by propitiating the fish of this place.! In the Naulaka 
temple at Bhumli the fish emblem occurs several times side 
by side with representations of monkeys. 2 


The makara is the cognisance of the ninth Jain Tirthankara, 
Puspadanta, * Even Buddhism has adopted this symbol It is 
worth noting that the form or aureole of Makara and lotus-leaf 
is still followed by Saivite image-makers in South India. * 


The fish is the vehicle of Khwaja Khizr, the water-god, and 
hence has become a sort of totem of the Siah Mussalmans. 


That the fish was also closely associated with the social 
activities of the ancient Indians can be seen from the fact, that 
the Mahabharata depicts how Arjuna, to win over Draupad! in 
Svayarhvara, had to hit his arrow against the target consisting 
of the eye of the fish. 


II 
The Matsyūvatāra of Visnu 


In the mythological period various exploits are attributed to 
the Fish-form of Visnu, namely, those of saving Manu from the 
great Deluge; the taking out of the Vedas from the clutches of 
Hayagriva, Madhu and Kaitabha, Sankhagura or other demons, 
who had stolen the same away into the depths of the sea ; 870 of 
the bringing of the conch-shell Pālūcajanya after destroying 
Paficajana. The first exploit consists of the saving of Manu or 
Satyavrata Manu; and it is said to have taken place either in 
Northern or Southern India. The second is described to have 
taken place at Pray&ga or some other location. However, before 
entering into the pros and cons of the various problems arising 
out of these legends we shall first of all make a study of the 
legend of the flood itself. 





! Moses, op, cit, p. 552 
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The story of Manu is related with some variance in the 
various literary works e. 8. the Atharvaveda,’ the 

0 Satapatha Brahmana,” the Mahabharata, and the 
Matsya, the Bhāgavata,* the Skānda,* the Visnu- 

dharmottara, the Agni, the Garuda,” the Naradlya, the Kālikā, 


and the Brahmavaivarta!'? Puranas respectively. 


The oldest account of the story is narrated in the Satapatha 
Brahmana. It forms the nucleus of all the later stories. While 
explaining the value and object of the Idà ceremony the story of 
the Flood is introduced as follows :- 


‘In the morning they brought water to Manu to wash with, 
even as they bring it today to wash hands with. While he was 
washing, a fish came into his hands. The fish said, ‘keep me, 
and I will save thee’. ‘ What will thou save mefrom?’ ‘A 
flood will sweep away all creatures on earth. I will save thee 
from that’. ‘How am I to keep thee?’ ‘As long as we are 
small’, said the fish, * we are subject to much destruction; fish 
eats fish. Thou shalt first keep me in a jar. When I outgrow 
that, thou shalt take me down to the sea, for there Igshall be 
beyond destruction. * 


‘ It soon became a ( great horned fish called a) Jhasa, for this 
grows the largest, and then it said: ‘the flood will come this 
summer. Look out for me, and build a ship. When the flood 
rises, enter into the ship, and I will save thee’, After he had 
kept it, he took it down to the sea, And the same summer, as 
the fish had told him, he looked out for the fish, and built a ship. 


— 
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And when the flood rose he entered into the ship. Then swam up 
the fish; and thus he sailed swiftly up toward the mountain of 
the north, ‘I have saved thee ' said he (the fish). Fasten the 
ship to a tree. But let not the water leave thee stranded while 
thou art on the mountain (top). Descend slowly as the water goe 
down’, So he descended slowly, and that descent of the mountain 
of the north is called ‘the descent of Manu’. The flood then 
swept off all the creatures of the earth, and Manu here remained 
alone.’ Then it is told how Manu begets the race of Mankind 
through his daughter Ida, 


This account forms the basis of all the later stories. Let us 
trace the main aspects of the later additions or deductions made 
in regard to the story itself. 


Main issues of the Legend 


The main issues of the legends occurring in Indian literature 
may be summarised as follows: 


The Matsya P. describes that Manu was the son of Vivasvata, 

and that he renounced his kingdom in favour of 

Manu his son, and went to the forest of Malaya for 

practising penance. The Bhāgavata states that, 

* He who is by name Satyavrata, is a Rajarsi and the Lord of 

Dravidas (Dravide$vara) It is heard that he was Manu the 

son of Vivasvat, He was one devoted to Narayana’. All the 
other Puranas agree in calling ' the hero of the flood’ as Manu. 


The Agni and the Bhāgavata describe that the small fish 

jumped into the hands of Manu, when he was 

Manu and offering a libation of water on the banks of the 

the Fish Krtamāli, which, as Father Heras points out, is 

the same River that joins the Vaigai at Madura, The Mahā- 

bhārata states that the scone took place on the banks of the 
Cīriņi. 


The various Purāņas relate how the fish foretold Manu of the 
forth-coming danger ( flood). The Agni P. describes it as being 
snowy. Further, the fish is in every case a horned fish. 
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The ship in which Manu sailed was tied to the horn of the 

fish. Some of the versions say that the rope with 

The Ship ^ which the ship was tied consisted of a serpent. ! 

and Fish ‘The Visnudharmottara describes that Sat! (Siva’s 

consort ) herself had become the ship. The Brahmavaivarta desə 
cribes that the ship was Amrta herself. * 


Some of the Puranas describe the place where the ship was 
Ship and Mountain tied down and where Manu descended. Further 
the Atharvaveda states: 


“ Where is the sinking of the ship the summit of the hill of 
snow, 


There is the embodiment of life that dies not °, 

The Mahabharata while endorsing the same account, relates 
that the place, where Manu descended, is situated on the Hima- 
layas, and that itis known as‘ Naubandhana' even now. The 
Brahmavaivarta P. clearly states that Manu got down on the 
Trikūta mountain. 

These are the main issues of the story. 

The Fish and its proto-Indian character 


It has already been observed how the fish played an important 
role in the socio-religious life of the Minas, and how it was 
closely associated with An in those times. Father Heras observes 
that the horn-fish ( Kombu Mina) also was identified with An 
during that period. The following inscriptions may be cited in 
this connection : 


()'flag of the two fishes of the imprisoned Mina of the year 
of the hoisting of the flag of the horn-fish ’, * 


( 2)‘ That An of the horn in the living fish-eyed one’. * 


Agni P. 2, 3. 

Visņudharmottara P., Khanda i. 75, 9, 

Brahmavaivarta P. iv. Adh. 3, 308. 

Atharvaveda, xix, 39, 
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(3)‘ That is the judgment of the horn of the fish who is the 
house. ’ ! l 

In this connection, Father Heras refers to a tradition, which 
is found to be current among the Paravas in later times. ‘ They 
used to plant the ‘horn’ or the ‘sword’ of the sword-fish in the 
sand in the midst of their houses; and when they went a~fishing 
they garlanded it and worshipped with ceremony and pomp, the 
spirit behind it. '? 

Location of the Origin 


Thus if the above conclusion be correct, namely, that the 
worship of the fish-emblem of God An-Siva was prevalent in the 
country of the Minas, then we should be really in a position to 
prove that the version of the exploits of the Fish-God also must 
have arisen in this land alone. 


The version of the Satapatha Brahmana, which is the earliest 
in Indian literature, must really help us in solving the above 
problem. The Šatapatha narrates that the fish saved Manu from 
the flood (aughah ) and that it took him to the northern mountain 
( uttaram girim). 


As has been observed above, both the Atharvaveda and the 
Mahabharata agree in describing that the spot where the bark 
was tied down is situated in the Himalaya Mountain, The 
Brahmavaivarta P. clearly states that Manu got down on the 
summit of the Trikūta mountain. The Trikūta mountain is 
generally described as ‘a triple-peaked mountain situated in 
the outer Himalaya, south of Chanani, held sacred by the Hindus, 
It is a curious three-peaked hill the last culminating point of the 
range separating Chenab from the Ravi. It is also a mountain 
in Kashmir’. Further as Das rightly observes it, there is some 
indication in the Satapstha-Br&hmana of the situation of the 
region named Ilā, There it has been stated that Manu at the 
great deluge sailed in his ship northward from the shores of the 
southern ocean, and his bark having been stranded on the 
‘Northern mountain’, ie. the Himalaya, he disembarked and 
landed on firm ground on the mountain. Here he met a beautiful 
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damsel, named [la who described herself as his daughter. It is 
very probable that this was the region (situated in Kashmir ), 
called Iļā in the Rgveda, and if our surmise be correct, it was 
situated on the Himalaya and regarded as one of the best 
countries’, ! 


The exploit of the fish refers to the oceanic activities. And 
if we take into consideration the near distance of the spot where 
Manu is supposed to have landed from the original habitat of 
the Minas, namely, Harappa and other sites, then it becomes 
absolutely evident that the legend must have originated first in 
the land of the Minas alone. This shows evidently the Indian 
character of the fish legend. 

III 


Age of the Flood and the Atharvaveda 


Surprisingly enough, the problem of the age of tbe Flood is 
directly interconnected with that of the Atharvaveds, and con- 
sequently of the close of the Indus Valley civilization and the 
early beginnings of the Mahabharata, In our opinion, the Flood, 
which was really responsible for wiping off all the belongings of 
the whole of humanity in India at one-time, must have been a 
reality-and the importance of which cannot be so easily 
ignored. 


The tradition is preserved amongst many peoples and nations 
e. g. the Bhils,* the Tamils etc. The Babylonian legend has 
acquired a peculiar fame by itself. 


The Babylonian account has many similarities with those of 
the Indian. ‘The Fish-God Ea gives a warning of the coming 
danger to Uta Napishtim, the Babylonian Noah, It also 
acts as the saviour and announces the doom to Napishtim. It 
appears after the flood to Napishtim, as fish does to Manu and 
reveals its identity." ? 


Probably, it is on account of all this that some scholars have 
opined or proposed that the story is of foreign origin, and that it 


i Das, Rgvedic India, p. 59. 
2 Das, Ķgvedic India, I, p. 59. 
3 Peak, The Fiood, p. 25. 
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must have travelled from the Babylonian region to India through 
the trading Phoenicians,’ or even earlier Max Müller expressed 
the view that the story ig of Aryan origin, it being absolutely 
independent from that of the Babylonian account? Vaidyanatha 
Ayyar ‘seems to suggest’ that the Dravidians must have 
carried away the legend to Babylon after having adopted it 
from the Aryans. Tilak proposed an Indo-Iranian origin to the 
legend. 


The occurrence of the Flood itself is indicated in the early 
literature. It is said, that the land to the west of the Western 
Ghats which was once covered by the ocean was, after the retreat 
of the waters, being called as Parašurāma-bhūmi. Various 
accounts are related how Parašurāma darted his arrow at the sea 
and asked it to go back. The most important legend of historical 
significance is the one related in connection with the over- 
flooding of Dvārakā immediately after the death ot Krsna, the 
main political hero of the epic. This was evidently after the 
Bharata war was over. In regard to the Flood legend itself, we 
have said that it could have arisen somewhere near the 
land of the Minas alone e. g. the Indus Valley zone. 


The Dvārakā legend somehow seems to hit at the point very 
notably. We know that the Bharata war must have taken place 
after the Rgvedic period was over. Veda-Vyāsa is said to have 
arranged the Vedas- & fact which must have taken place before | 
the happenings of the Bharata war. So that, it must have taken 
& period of about two or three centuries for all these incidents 
e. g. the close of the Rgvedic period, the Bharata war, and the 
over-flooding of the sea and rivers respectively. 





i Kennedy, ‘Early commerce of Babylon with India,’ J. R. A, S, 3898, 
pp. 260ff. 

3 Regozin, Vedic India, p. 345, 

8 Maz Müller, India, What can it teach us? pp, 488-489, 

4 Vaidyanatha Ayyar, ‘The flood legend of the Hast,’ J, B. H. S. II, 
p. ii. 

5 Tilak, The Arctie Home inthe Vedas, pp. 385-87. 
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The whole of the Rgveda shows a keen knowledge of the 
civilization of the Mohenjo Daro people. To quote a few 
instances: the Matsyas or Minas, the Siénadevas, the Mūradevas 
(equivalent to Müruga or Kārttikeya), the three~headed and 
six-eyed Dasa, the Panis-as being Mrdhravāc and Grathins 
(composers), and other factors in regard to the forts, etc. of 
the Asuras. But the Rgveda has in no way referred to the fact 
of flood or the fish as having saved Manu. In fact the story for 
the first time occurs in the Aiharvaveda (to a slight extent), the 
Mahabharata, and the Satapatha Brahmana, The absence of it in 
the Rgveda must clearly “and logically point out that both the 
flood and the formation and currency of the legend must have 
taken place in the post-Rgvedic period alone. 


If this be ao, then our conclusion shall assume a definite 
correctness, namely, that the incident of the flood, which took 
place immediately after the Bharata war, must have taken 
about a century or two for its formation into a legend, And 
thus, with slight variations, we see the first depiction of the 
legend in the three early writings: the Atharvaveda, the Satapatha 
Brahmana and the Mahabharata. 


We do not feel inclined to say anything more in regard to the 
unique non-Aryan character of the Atharvaveds. The references 
to the cult of the Ekavr&tya, the Ašvattha tree, the divine 
nature of the Serpent, Kama, exorcism, magie and folklore, all 
these point to its non-Aryan character. We know for certain 
that the Bhrgus were men of letters par excellence. They played 
their róle in the formation of the Bharata into the Mahabharata. 
They have almost become gods among the Dravidian population 
in India (now especially Southern). Sukra is known to have 
been the Head-priest ( Purohita ) of the Asuras. ParaSuràma and 
Renuka are well known divine figures in Purāņic literature. 
. It is not surprising that these Bhrgus, who were also the authors 
of the Bhrgu Samhita (now Manu), must have been also the 
people, who picked up the art and craft of the Dravidians and 
assimilated the same into their own works. 


If this be so, then it is not impossible that. the Bhrgus, while 


imbibing the best of the traditions, legends and folklore of the 
8 [Aanals, B, O, R, I. ] 
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country, tried also to Brahmanize them. The Atharvaveda is a 
clear document of this kind. The Fish-legend itself gives another 
clue, namely, that iis introduction shows the last stage of its ' 
compilation - though the beginnings of the same must he 


‘eoterminus with the early portions of the Rgveda itself. This ` 


must also be the period of the Satapatha Brahmana and the early 
beginnings of the Great Epic: the Mahabharata. 

The flood itself must have caused the close of the Indus 
Valley civilisation. And during the later centuries we learn 
about it only in the form of traditions both in the east and 
Babylon. In India the Fish is identified first with Brahma as in 
the Mahābhārata, and with Visnu in the Purāņic period. 


THE CONCEPT OF STHAYIBHAVA 
IN INDIAN POETICS 
( A Psychological Scrutiny ) 
BY 
D. D. VADEKAR 


The classical doctrines of Indian poetics have, most of them, 
their origins in the work of Bharata, the Nafyasüsira. Among 
such doctrines is the famous Rasa Doctrine of poetical apprecia- 
tion, in connection with which Bharata lays down the following 
eryptic aphorism 


“as विभावातुभावब्यमिचवारिसंयोगाद्रसनिष्पत्तिः ॥ '' 
An expositor has explicated it as follows: 
“ स्थायिनः विभावान्ुुभावव्यमिचारिभेः संयोगात्‌ स्थायिनः रसत्वेन Pena; ।” 


Its purport kas thus been rendered: ** when the wbhavas, anu- 
bhdvas and the vyabhicdribhavas combine to awaken the sthūyi- 
bhāva, the awakened sthayibhüva finally develops into Rasa.” 

Bharata has said again: 


“ विमावानुभावव्यमि'चारिपारिवृत्त: स्थायीभावो रसनाम लभते ( नरेन्द्रवत्‌ ) । ” 
( Nātyašāstra, p. 7l ) 

This means: " Tha sthayibhava, when acted on (stimulated) 
by wibhüvas, anubhūvas and vyabhicGribhavas, obtains the title of 
Rasa.” 

It is obvious that the sthayibhava is here presumed to be some 
fact or phenomenon connected with the mental life of the Rasika, 
or the appreciator of a work of art. 

The passages cited above are the locus classicus of Bharata’s 
famous Rasa doctrine, which became afterwards the central text 
for the development of the various theories and explanations in 
the hands of the Sanskrit Sahityakaras or literary critics. It is 
obvious that the whole Rasa doctrine hinges upon the central 
concept of sthäyibhäva, which is the core of that doctrine. It is 
this sthāyibhūva ( whatever its nature ), which, when acted on or 
appealed to by certain factors called the vibhüvas, anubhāvas and 
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vyabhicGribhavas, is said to develop into Rasa ( poetical apprecia- 
tion or aesthetic enjoyment) of a work of art. A sound under- 
standing of the Rasa doctrine, therefore, depends in the first 
instance upon a clarification of this central concept of sthayibhava 
in that doctrine. 

A reference to recognised writers on this subject reveals a 
remarkable lack of any consensus of opinion regarding the exact 
psychological nature of the sthayibh@va. Here are a few 
representative views: 

Dr. S. K. De ( Studies in the History of Sanskrit Poetics, Vol. II) 
has used a variety of expressions to render sthadyibhadva into 
English: “the principal or permanent mood,” ( p. 27); ^ more or 
Jess permanent mental states,” ( p. 28) ; " permanent mood or senti- 
ment," (p. 68, footnote 68); “ dominant emotion, " (p. 326); 
“ dominant feeling, '' ( p. 343) ; etc. 

Pandit P. P. Sastri (The Philosophy of Aesthetic Pleasure) 
uses these phrases: “potential conditions of mind, '' (p. 8, foot» 
note); “a permanent mental condition, ” ( p. 39, p. I7i ); etc. 

Prof. P. 8. Naidu (The Rasa Doctrine and the Concept of 
Suggestion in Hindu Aesthetics, in the Journal of the Annamalai 
University, Vol. X, No. ll, September, 940, p. 8) opines: “ The 
sthāyibhāvas are the propensities of Western psychology. ” 

Dr. K. N. Watave ( The Psychology of the Rasa Theory, in the 
Silver Jubilee Number of the Annals of the Bhandarkar Oriental 
Research Institute, Vol. XXIII, 942, p. 670) writes: “The 
sthayibhava is the ‘Sentiment’. Our Sanskrit sthāyibhāva is 
neither an instinct, nor an emotion, nora mood; although it has 
got an instinctive base and is a primary emotion in character. ” 

It is obvious that these scholars have sought to identify the 
concept of sthāyibhāva in Indian poetics with some ( correspond- 
ing) concept in Western psychology, as e. g. mood, mental state 
or condition, emotion, feeling, sentiment, primary emotion, prapensity, 
etc. Now, if a concept of some mental fact or phenomenon as 
described by the Sanskrit literary critics is to be identified with 
the corresponding concept of some allied fact or phenomenon 
described by modern psychology, then this can be done in any 
decisive sense only after 8 direct and close, comparative scrutiny 
of the descriptions of both the concepts given by competent and 
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relevant witnesses, with a view to bringing out whatever 
essential similarities (and differences) there might exist between 
them. Similarities, then, if substantial, will make for their 
identity (and differences, if any, will have to be satisfactorily 
‘explained ). The writers quoted above, apart from the thought- 
provoking suggestions that they have made, cannot be said to 
have done this, at least in a way that would satisfactorily decide 
the question regarding the exact psychological nature of sthdyi- 
bhava. It is accordingly proposed, in this paper, to re-examine criti- 
cally the descriptions of the sth@yibhava in the Sanskrit works on 
literary criticism, with a view comparatively to ascertaining 
more definitely what fact or phenomenon as described in our 
modern psychology it approaches most in its essential nature. 


II 


Dr. K. N. Watave ( Rasa-Vimarsa, Doctorate Thesis in 
Marathi, published by New Kitabkhana, Poona, pp. L36-l38 ) has 
very usefully brought together the principal representative 
passages in the various Sanskrit treatises, which are meant to 
describe, though not to define always and strictly, the nature of 
the sthūyibhāva. On a close scrutiny of these, it appears that they 
can be classified under five or six main heads, emerging out of 
that scrutiny, of the dominant characters of the essential nature 
of the sthāyibhūva, as it was envisaged by these writers. Below 
are given these heads and the passages that would appear to fall' 
under them : 

(I) Innate Inclination or Disposition : 

(i) * जात ga हि जन्तुः इयतीमिः संविद्रिः परीतो भवति । ' or ¦ नहि एत- 
वित्तवृत्तिवासनाशून्यः प्राणी भवाति ।' or “ बासनात्मना सर्वजन्तूनां 
तन्मयत्वेन उक्तत्वात्‌ |” ( अभिनवभारती of अभिनवगुप्त ) 

(ii) * सामाजिकानां वासनारुपेण स्थितः स्थायी भावः ।' ` 

( काव्यानुशासन of हेमचन्द्र ) 

(ii)... ...स संस्काररुपेण स्थायितां गतः ।? ( संगीतरत्नाकर of शाङ्गदेव ) 

(iv) ' वासनारूपतया अतिसूक्ष्मरुपेण अवस्थिताः अविच्छिन्नम्रवाह्मः स्थायिभावाः ।' 

( काव्यप्रकाश टीका of झळकीकर ) 
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(2) Prevailing Predominance : 
(i) ` यथा नराणां नृपतिः शिष्याणां चच यथा गुरु d 
एवं हि सर्वभावानां भावः स्थायी महानिह ॥? (aama of भरत) 
(i)  सकलप्रधानों मनोविकार इति वा स्थायी भावः ।' (रसतरङ्गिःणी of भानुः 
(iji) ९ एकः कार्यों रसः स्थायी रसानां नाटके सदा । ' 
( संगीतरत्नाकर of शाङ्गदेव ) 
(iv) “ सुराजेव विराजेत सः स्थायी भाव उच्यते । ' (साहित्यकौसुदी of Fray 
(3) Capacity not to be eclipsed by other factors: 
(i) ' विरुद्धेरविरुद्धैवां भावेर्विच्छिद्यते न यः। 
«० = ... सः स्थायी ... «०. ॥ › ( दशरूपक Of धनंजय ) 
(ii) ' सजातीयविजातीयभावानभिभाव्यः ... ... परानाभिभाव 
AAEM वा ... . स्थायी भावः । ( रसतरङ्गिणी of भानुदत्त ) 
(ii) ` विरुद्धा अविरुद्धा वा यं तिरोहिदुमक्षमाः। 
vee -.. असो भावः स्थायीति संज्ञितः ॥ ' ( साहित्यदर्पण of विश्वनाथ 
(iv) * सजातीयविजातीयेरतिरस्कुतमूरतिभान्‌ | 
araga वतमानः स्थायीभावः उदाहृतः ॥ ' ( रसगङ्गाधर of जगन्नाथ ) 
( ४) ¦ न तिरोधायते स्थायी ... ... ॥ ' ( साहित्यदुर्पण टीका ) 
(4) Capacity to attract, subdue or assimilate other factors : 
( ¡ ) ¦ अन्ये भावास्तान्‌ ( स्थायिनः ) गुणतया आश्रयन्ते । ? 
( नाम्यशाख of भरत ) 
(ji) ' आत्मभावं नयत्यन्यान्‌ सः स्थायी लवणाकरः lt ! 
( दशरूपक of धनंजय ) 
(ii) °... ... ते ( अन्यभावेः ) रसो ( स्थायी ) पुष्यते परम्‌ t? 
( साहिद्यदर्पणटीका ) 
(iv) ' अविरुद्वान्‌ Regia भावान्‌ यो वशतां नयेत्‌ । 
e. 5e सः स्थायी भाव उच्यते ॥ ? 
( साहिद्यकोमुदी of विद्यामुषण 
(5) Endurance-Stability- Permeation : | 
(i) Fat चित्तेऽवतिष्ठन्ते संबध्यम्तेऽनुबन्धिमिः । 
Tad ये प्रपद्यन्ते प्रसिद्धाः स्थायिनोऽत्र ते ॥ ? ( सरस्वरतीकण्ठाभरण of मां 
(ii) ` खकसूत्रङृत्त्या भावानामन्येषामडुगामकः । 
e. = स्थायी ... ... dp ( साहित्यदर्पण टीका ) 
(ii) ` तत्र amai स्थिरत्वादमीषां भावानां स्थायित्वस्‌ । ' 
( रसगङ्गाघर of sura 
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(iv)... अविच्छिन्नप्रवाहाः स्थायिभावाः । ! 
( काव्यप्रकाश टीका of झळकीकर ) 
(6) Enjoyability- Delectability : 
(i) ` स्थायी एव तथा चर्वणापात्रम्‌ ।” ( अमिनवमारती of अभिनवगुप्त ) 
(म ) आनन्दाइन्कुरकन्दोध्सो भावः स्थायीति संज्ञितः । * 
( साहित्यदर्पण of विश्वनाथ ) 


The following appears to be the braad upshot of the passages 
quoted above: The sthāyibhāvas are the innate, predomtnant or 
prevailing, uneclipsable, assimilative, enduring and permeating, 
enjoyable, conative-dispositional factors in human nature. In brief, 
the sthàyibhàva are the prevailing, innate, conative-dispositional 
factors in human nature, 


I 


If this upshot extracted from & scrutiny of the descriptions 
of the sthàyibhüvas in the works of the Sanskrit Sāhityakāras is 
representative and correct (as it is hoped it is), then it directly 
suggests ( and invites) a prima facietcomparison of the sthayi- 
bhüvas with the Inetincts or Propensities of western psychology 
to the students of that science. Below are accordingly given a 
few representative passages from the works of McDougall and 
Drever, the well-known British psychologists, who have done so 
much in recent times to secure a proper recognition for Instincts 
or Propensities, as the prime, innate factors or the original basic 
constituents of human nature: 

(l) MeDougall defines Instinct as follows: 

“We may, then, define instinct as an inherited or innate 
psycho-physical disposition, which determines its possessor to 
percéive, and pay attention to, objects of a certain class, to 
experience an emotional excitement of a particular quality upon 
perceiving such an object, and to act in regard to it in a particular 
manner, or, at least, to experience an impulse to such an action.” 
( An Introduction to Social Psychology, 23rd Edition, p. 23. ) 

(McDougall has also defined Instinct almost in similar terms 
in his later work, An Outline of Psychology, 4th Edition, p. 0. 
And he has defended the same general position in regard to 
Instinct inhis The Energies of Men, 3rd Edition, pp. vi, 26, 64 
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and ii8; but he has used in this book the term propensity, 
instead of instinct, to avoid certain controversial difficulties. ) 


(2) McDougall describes the significance of Instinct iu 
human life as follows: , 


“We may say, then, that directly or indirectly the instincts 
are the prime movers of all human activity; by the conative or 
impulsive force of some instinct (or of some habit derived from 
some instinct ), every train of thought, however cold and passion- 
less it may seem, is borne along. towards its end, and every 
bodily activity is initiated and sustained. The instinctive im- 
pulses determine the ends of all activities and supply the driving 

“power by which all mental activities are sustained; and all the 
complex intellectual apparatus of the most highly developed mind 
is but a means towards these ends, is but the instrument by which 
these impulses seek their satisfactions, while pleusure and pain do 
but serve to guide them in their choice of the means,” (Op. 
cit, p. 38. ) 


(3) McDougall also describes the relations of Instinet and 
Emotion,—especially how emotions inevitably appear in the wake 
of the operation of the instinctive impulses as the affective 
reflection of them,—as follows : 


“ Emotion is regarded as a mode of experience which accompa- 
mies the working within us of instinctive impulses. It is assumed 
that human nature ( our inherited inborn constitution ) comprises 
instincts; that the operation of each instinct, no matter how 
brought into play, is accompanied by its own peculiar quality 
of experience which may be called à primary emotion; and that, 
when two or more instincts are simultaneously at work in us, we 
experience a confused emotional excitement | secondary or blended 
emotion], in which we can detect something of the qualities of 
the corresponding primary emotions. The human emotions are 
then regarded as clues to the instinctive impulses, or indications of 
the motives at work within us." ( An Outline of Psychology, 
pp. 2%-28.) 


(4) A passage from Drever, quoted below, focusses most of 
the points in the passages quoted from MeDougall above: 
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"१ When we seek the motives for the man’s acts, we find that, 
they reduce themselves on analysis to certain motives more ur less 
characteristic of human nature in general. ... ... Moreover, these 
motives are tnnafe, .....The human being comes into the world 
with certain active tendencies, ...... These active tendencies.,....may 
be designated instincts. ......These instincts are experienced as 
impulses, each accompanied by a feeling or interest, evoked by 
certain particular objects, situations, or other experiences, and 
manifesting themselves in more or less definite kinds of 
behaviour." (The Psychology of Everyday Life, 6th Edition, 
p. 20.) 


The following appears to be the main upshot ol these passages 
from McDougall and Drever: Instincts are the innate prime' 
movers, the dominant conative-dispositional factors in human 
nature. These are the enduring motive forces behind all activities 
of man-bodily and mental, intellectual, emoticnal and volitional, 
They are stimulated by some concrete thing, aspect of environ- 
ment or experience; and out of this their stimulation come into 
_ play all the emotions and feelings of men, All thought, activity 
or feeling arises only in connection with and is subordinate to 
‘one purpose,—the satisfaction or fulfilment in some way or sense 
of these native dispositions of man’s nature, which is the grand 
udtimaie value, the most delectable, of our human existence, in 
relation to which alone everything derives its value and 
enjoyability. 


IV 


If we now carefully compare the main trend of the desorip- 
tions of the ‘sth@yibhdea’ in the Sanskrit works on poetics, of 
which we have given a broad upshot towards the end of Section 
II of this paper with that of the definitions and descriptions of 
Instinct in the works of McDougall and Drever, of which also 
we have extracted the main upshot towards the end of the last 
Section, it will be seen, I hope, that the two concepts, the sfh@yt- 
bhūva and Instinct, seem to offer surprising similarities of their 
essential natures, so that we may almost recognise them as 

4 essentially, though broadly, identical concepts in psychological 


theory. The two, the sthāyibhūva and the instinct, are the (4 ) 
9 [| Annals. 3, 0. R, L] 
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innate, (2) conative, (3) dispositional factors of the original 
endowment of the human nature. They are the (4) prime ( non- 
secondary ) movers behind all human activities, to (5) which all 
other activities in human life, intellectual, emotional and veli- 
tional, are subordinate and contributory, and (6) which are the 
ultimate source and basis of all the human emotions and feelings, 
which are the main stuff and content of our aesthetic life and 
enjoyment, It is for the readers of this paper to realise this broad 
identity for themselves. I, for one, feel convinced about it. The 
* sthāyibhāvas ' of Indian poetics are the ‘instincts’ or ‘ propen- 
sities’ of Western psychology. * 


* Paper contributed to the Psychology Section, Indian Philosophical 
Congress, 48th Session, December, I943, Lahore. 








THE SYMBOLIC DEER 
By 
DOROTHEA CHAPLIN, F.S.A., Scot. 


The Deer does not appear to have received much attention in 
the West, as regards its symbolic aspect, and there may be 
considerable scope for research in this direction. It was probably 
conveyed in allegorical form from India to America, from thence 
by the early tribes and their priests to the British Isles, being 
taken afterwards with many other religious symbols, to the 
Western mainiand of Europe. Among the earliest monk 
missioners from these islands to Western Europe were St. Kilian 
(brought up in Iona); St. Gallen, a Seoto-Irish monk, and St. 
Albert of Regensburg, a Scottish king. 


Augustinians, Benedictines and their pre-Christian pre- 
decessors, founded establishments and created centres of religion 
and learning in these parts. But it looks as if the results of pre- 
Christian missionary work had been rather glossed over; in con- 
sequence, leading to some confusion of thought among excavators 
and antiquarians in regard to the direction from which the 
settlers came. 


These missionaries, in pre-Christian, and also in Christian 
times, made their way to Switzerland and many other countries, 
possibly making the Abbey of St. Gallen in the North of 
Switzerland 8 base for their activities in that region. This 
ancient Benedictine settlement was connected with the Irish 
ecclesiastical centre of Bangor. There is a Deer Park near this 
Swiss monastery which, in ancient times, may have been a 
preserve for sacred Deer. The St. Gallen library, still in 
existence, " surpassed all the other Benedictine establishments in 
science and literature,” ! 


St, Nicholas is closely associated with the Deer, and is much 
revered in Switzerland. Combe St. Nicholas, in Somerset, (Sumer- 


7. The Book of Dimma, 
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seate ), Englend, where excavations have taken place, and the 
chambered tumulus of St. Nicholas, in Glamorganshire, Wales, 
bear witness to his pre-Christian origin. He appears to be 
identical with Hercules ( 8 Swiss hero). Hercules became the 
fsbulous ancestor of the Swiss. He built a palace on the heights 
above Lausanne ( Lousonna) for his son Fielvetia! who was the 
tribal . deity of the Helvetians the first inhabitants of the Canton 
Vaud. It is plain that St, Nicholas, Hercules ( of Switzerland) 
and Eochu are identical with Kartikeya of India, In Umbria, 
Italy, St. Nicholas is known as the Fire Father; Hercules 
dissppears from Switzerland in Flames, Eochu presides over 
Fire ceremonies at the famous Druidie settlement of Tara, in 
County Meath, Ireland, and Kartikeya " sprang from Fire, " St. 
Nicholas, as Santa Claus drives a team of Reindeer, his counter- 
part in Switzerland being St. Nikolaus, or Brother Klaus. The 
consort of Hercules of Herakles, is the Deer goddess Meriga; 
the consort of Eochu is Etain or Elan ( Sanskrit, Eta or Etan 
Deer )?; and Kartikeya receives a Leerskinfaom Brahmi, the 
Creator. The  Deerskin, as the garb of Brahman ascetics, 
betokens Sacrifice as represented by the allegorical Deer. 


St. Nicholas is the patron Saint of Children and Kürhkeya, 
with his consort Devasena, is Guardian deity of New-born Babies. 


In Swiss legend /du makes her appearnce accompanied by 
a white Doe, with blue eyes. She does not seem to be Ida, consort 


of Budh, but rather St. Edburga, of Wales and Scotland. and in 
the far-distant background, Sarasvati, the white goddess. 


In old records, Edinburgh, the capital of Scotland, is some- 
times called Hityn, and is manifestly the Borough ( Pura) of 
Etain or Edburga Etain is the White Phantom, in Keltic mytho- 
logy, and in one of her incarnations, she is the consort of Eochu. 
A Maiden clothed in Red, the colour of Kartikeya, or sometimes 
in Blue and White, the Pictish colours of Scotland, appears 
with a Doe beside her, in the coat-of-arms of that city. Etain, 
Edburga, Morrigu ( sister of King Arthur ) and Ida and Meriga 
of Switzerland are evidently the same character as Modwen, 





3 Contes et Legendes, de la Suisse Heroique. 
है. See Max Mueller and the Rgveda, Mandara I, Hymn, 468, Verse 5, 
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St, Modwen and St. Etain are honoured on the same day, the 
fifth of July, in the Christian Calendar. Morrigu is the wife 
of the Dagda, ( Agni, or one of the Agni-dagdhas connected with 
him. The Dagda is the Keltic god of Fire. Tha names of 
Morrigu and Meriga suggest that of the Indian Mrīgi, " Mother 
of all the Deer". Morrigu is Morgan le Fay, and was probably 
the tribal goddess of the Clan Morgan mentioned in the Book 
of Deer. 


St. Nicholas is Patron Saint of a church at Sevenoaks, in Kent 
and of St. Nichclas~at- Wade-with-Sarre, in the same county. The 
Oak is the sacred Tree of the Druids, and this saint is also patron 
of Abbots Bromley, in Staffordshire the parish of which includes 
Bagots Bromley, famed for its Oak-irees. St, Modwan presided 
over the Benedictine Abbey of Burton to which the church of 
St. Nicholas belonged, and thus, in earlier times it would seem 
that Eochu and his consort Etain were the principle allegorical 
characters of this neighbourhood, The Horn Danes, old beyond 
remembrance, takes place annually in Abbots Bromley, and the 
Reindeer Horns are given out from’ the church by the Vicar on 
this occasion. 

Near to Abbots Bromley! and the site of Burton Abbey i 
Bentilee or Benelleyhurst. These names suggest that there was a 
sacred Field dedicated to Benet or Benedict here. In pre-Christian 
form, St. Benedict may have been Finn or Bind, allegorical 
Hunter of the Gael, corresponding to Bibhandaka, an anchorita 
who lived in a great forest. Finn, of the Kelts, is the father of 
Ossian ( Roscrana ) who seems to be the Keltic counterpart of 
Isyašrūga, son of Bibhandaka, The mother of Ossian was a 
mythical Doe, and Rsyasriga was “ born of a Hind”. Reyasriga 
was born with a congenital Horn on his forehead, and is 
the Unicorn ( Narayana ), aud, probably, so was Ossian, Winn 
or Bind may have become St. Benedict, This saint, Father of the 
Monastic Orders, is said to have been born in Umbria, Italy. 
Monasticism, of course, was in existence centuries before the 
Christian Era. The inhabitants of Umbria ars of Keltic descent, 
and are quite different to their neighbours. They adhere to many 





3 See Abbots Bromley, by Marcia Rice. 
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of their old religious customs, notably the ceremony at Gubbio, 
near Ancona, 


St. Benedict led the life of a hermit, so did Bibhündaka, Accord- 
ing to legend, St. Benedict established Twelve monasteries; 
Twelve is the sacred number of Visnu, and the son of Bibhāņ- 
daka is Narayana ( Visnu Y. 


The Swiss town of Sarnen possesses a coat-of-arms in which 
are a pair of Stags’ Horns in Silver ( White). The White Book of 
Sarnen is an old chronicle dating from the twelfth century, but 
much of its contents may have appeared in earlier versions, not 
at present extant, or may have been handed down by oral tradi- 
tion, The Mother church of Sarnen is dedicated to Si. Peter 
who, in Western Europe certainly has a Keltic origin and emer- 
ges from Peder or Peredur, the Indian Purtravah. In the coat-of 
~arms referred to above there is also a Six-pointed Star. This 
symbol was a Hindu emblem before it became Judaic, because 
the religion of the Aryas preceded that of the Jews, One 
Triangle laid over another, in reverse order, produces a Siz- 
pointed Star and, according to Hindu allegory, the Triangles in 
these respective positions represent the Masculine and Feminine 
elements of Creation. Peredur (Puriravah ), the son of Lugh 
( Budh ) and Ila or Arionrhod ( Ilā ) are the Parents of Creation. 

Peredur is the grandson of Ethne ( Tara, the Blue Sarsvatī ); * 
and Purūravah is the grandson of Tard, one of the Manifestations 
of the Mother Goddess. Apparently, in Keltic spheres, Tara is 
the daughter of Bran or Vran; Tara of India, in one of her incar- 
nations, is the daughter of Varuna (the Ocean ), who is one of 
the Twelve Adityas or Shining Ones. 


The termination “ mas " as a Sanskrit syllable or word shows 
the liaison between some of the mythic figures of Druidic times 
and of India, For example, Candramas is the Feast of Can, 
Moon-god of the Kelts (Can or Candra); Georgemas is the 
festival of George or Gwarg: ( Garga); Peder or Peredur 
( Puriiravah ) was honoured at Petermas, Lugh ( Budh) at Lammas 
` or Lughnasad, the name Lammas being converted by the 
Anglo-Saxons, at a much later period, into Hlafmaessz, The 


१ See The Déstruction of Da Derga's Hostel. 
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Feast of Micheil ( Mahākāla ), of the pre-Christian Kelts, was 
Michaelmas, at which season St. Michael is now revered. The 
Feast of Andrew, Ander or Adr (Narada) was observed at 
Andermas. 

Tt is written of Sf, Serf in the Book of Saints * that “ the 
traditions concerning him are very vague and contradictory. ” 
In Ancient Church Dedications in Scotland, the author describes 
him as “a most perplexing hagiological figure. To make him 
fit in to our early ecclesiastical history we have to postulate 

. the existence of two saints of that name!” But why try to fit 
him in where he does not belong? This saint is the spiritual 
Father of Kentigern. It is probable that Serf. (Cf. French, 
Cerf = Stag), who received the infant Kentigern from his 
Mother Themis (the Cosmic Waters) was, himself, the emblematic 
Stag of Kentigern. In 53, St. Serf’s Hill, in the parish of 
‘Abercorn, on the south side of the Forth, near Edinburgh, is 
referred to in the Dundas Deeds as Sant Sarffis Law (the Hill of 
St. Serf). There are Antelope supporters to the heraldic arms of 
the Duchy of Abercorn, 

It may be noticed that the " I" in " Saint ”, as in “ Sair " and 
“Etain”, is an innovation, also the second “A” in “Saar”. 
Sargans and Saarbriicke are in the Canton of St. Gallen. Saar 
(a name sometimes given to the mother of Ossian ), Sarre, Sarine 
(the name of a river in Switzerland ) and Sarnen, Sair and Serf 
are obviously derived from Sar, a contraction of the Sanskrit 
word Saranga (Deer). The various Deer Forests of ancient 
times in the West, such as that on Pen Arthur, near Si, David's, 
South Wales, are reflections of the renowned Deer Forest of 
Sarnath, near the holy city of Benares, in India. 


The name Hiain is manifestly derived from the Sanskrit word 
Eta or Etan, meaning “Deer”, and many place-names beginn- 
ing with the syllable Ht appear to be associated with the Deer 
goddess Etan. Ettenheim, in the Black Forest, is said to have 
been founded by Etto. According to tradition, the abbey was 
built by Scottish monks and dedicated to St. Landolinus, a 
Scottish saint. The Staff which was placed on the spot where 


M Ed ~ ~. 








3 By the Benedictine Monks of Ramsgate, 
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the abbey was to be built, threw out green sprouts, and grew 
into an Oak-iree.! Eltesberg, the Mountain of Elte or Etain is 
in the Canton of St, Gallen, Switzerland. 

The father of Eochu is Breas or Bress, Priest-king at Tara, in 
Eire; the father of Hercules is Jupiter; Kartikeya’s father is 
Brhaspats ( Jupiter), a form of the Fire spirit Agni. Brhaspati 
( Brhas = Fire; Pati = Lord) is Preceptor to the gods. " His 
genius and learning were profound, and he had a great reputa- 
tion as a Counsellor 

The Book of Deer probably recedes backwards into the mists 
of antiquity. Inthis ancient tome there is mention of Bede, 
the -Picl. Bede or Beda may have emanated from the Sanskrit 
Beda or Veda (knowledge). Lossio Veda is inscribed on a 
tablet found at Colchester, Essex. This personage describes 
himself as a Caledonian Pict. As Veda is a character in the 
Mahabharata, Bede, of the Book of Deer, has a name well suited 
to become that of the learned figure who appears in Christian 
form as the Venerable Bede | 

St. Kenneth, as Abbot of Kilkenny, (the Shrine of Kenneth) 
in Ireland, is honoured on the eleventh of October, the season 
of “the greatest of Full Moons”. He is Kian, Cainnech or 
Can, Moon-god of the Kelts. Cainnech is mentioned in the 
Preface to the Book of Deer as Chief of the Clan Canan. The Keltic 
Can corresponds to Chan of the Mayas of Central America, and 
to Can or Candra, the Moon god of Hindu Indis. Lugh 
( Mercury ) is the son of Can;. Votan, of the Mayas, is “ of the 
line of Chan" and Budh or Vudhan (Mercury) is the son of 
Soma ( Can) of Indie, 

The name of the Abbey of Deer is not supposed to bear any 
relationship to the animal of that name, but never the less, there 
is much to suggest that the allegorical Deer was actually associa- 
ted with this ecclesiastical establishment, and with the famous 
pre-Christian Keltic monastery which wa$ situated within two 
miles of the site of the future abbey. There are Pictish and 
Druidic remains in the parish of Old Deer. The abbey stood 
above the River Ugie. The name Ugieis probably derived from 8 


i Das Benediktiner = Kloster Ettenheimmiinster, by Ludwig Heizmann, 
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feminine variant of Ugra, who is Sive, in the form of Vayu, who 
rides an Antelope or Indian Buck, a species of Deer. Vayu is 
Air, one of the Five Elements, and thus merges into Siva, the 
Container of all Five. As the vehicle of Vayu, the Anielope 
represents tha Swiftness of Winds. 


On the oldest piece of ground in Peterhead, Aberdeenshire, 
is the church of St. Peter. In 560, Peterhead was only a small 
village, and the land on which it stood belonged to the 
Abbey of Deer. Peterugie is a parish containing a town of the 
same name, and the Ugie forms part of the boundary of this 
parish. 

The founder and first abbot of Deer was Drostan ( St, Dunstan ). 
His original name seems to have been Dristan. According to 
Professor Watson, Trostan is “a distinctly Pictish name ”. 
Dristan or Trostan became Sir Trystan of Arthurian legend. In 
the earliest versions of Tristan and Isolde, Tristan is associated 
with a White Deer. Professor Golther gives a list of variants of 
the Tristan legend which he gathered from widely different 
sources. He traces it to India. ' There can be very little doubt 
but that Dristan or Drust-agni is Dhrstadyumna of India. 
Dristan is the son of Alisaunder ( St, Alexander ) of the Kelts, and 
Dhrstadyumna is the son of Skanda of India, Field-marshal to 
the Army of the gods. Sir Trystram is one of “the crowned and 
laurelled warriors of the Island of Britain”. He was a Warrior- 
Priest! St. Alexander is described by Mackinlay as “ a shadowy 
figure”. St. Alexander’s Hill and Weil in Stirlingshire point to a 
pre-Christian origin. Mackinlay classes Alexander among 
obscure saints. Skanda is a form of Kartikeya who, in the form 
of Mangala is the planet Mars. 

The most ancient church in Stirling is that of the Holy Rude. 
The Cross or Holy Rood is closely connected with the sacred 
Deer, The Cross represents both Death and Life, and is a flowering 
Staff. The arms of the Canongate, now included in Edinburgh, 
consist of & Stag’s Head with a Cross between the Horns. The 
Stag is the emblem of St. Giles, Patron Saint of Edinburgh, 
according to the present civic division of this city. St. Giles 





J Die Sage von Tristan und Isolde, p. 28. 
720 [ Aanals, B. O, R, IL] 
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may be one with St. Gal or St. Gallen, who is sometimes depicted 
in art clad in the black habit of & Benedictine monk. 


Apparently, David L, of Scotland, was one of “the sainted 
king Davids”. On one occasion when he went hunting “ near 
the present site of Holyrood, one Roodmas Day '' his horse took 
fright at a Stag which suddenly made its appearance, and the 
horse ran away, separating David from his companions, where- 
upon he found himself alone, as in many similar tales. The Stag 
had come on a definite mission, although it is said to have 
gored the king with its antlers. A Well came into being 
on the spot where this adventure took place and Holyrood Abbey 
was built over it. David, otherwise Devi Sant of Dewisland, 
South Wales, was evidently a Warrior-Priest. According to 
Professor Loth, “ St. David’s Life is certainly one of the most 
legendary we have,"  Sanddhe ( Sanditiya ) appears to be father 
of Hu ( Huta$ana), not of David, and his vision might equally 
apply to Hu, also connected with the sacred Deer which enters 
into this vision. Hutāšana of India is the son of Sandiliya. Esus, 
god of the Oak, may be the forbear of Dowd; Esus is equated 
with Hu, and may be compared to Jesse, ancestor of the Judaic 
David, They may have sprung from the same source, although 
coming from a different direction. Esus is god of the sacred 
Tree and Jesse isthe Tree of Life. Hu and Tristan, originating 
respectively from Hutāšana and Drstadyumna, are both. equa- 
tions of Esus, and, at their source, they are parts of Agni, the 
allegorical High Priest who impersonates the generic Tree of 
Hindu India. 

The emblem of St. Hubert is a Stag, between the Horns of 
which isa Cross. Apparently, he is the Christian form of Hu, 
the Mighty, Hu or Huan probably reached Britain from America 
where he was known as Hurakan, god of the Winds. The English 
word "Hurricane" is derived from this deity. Hutasana may have 
been brought by the Toltecs, the earliest settlers in Mexico 
( with such a wonderful civilization ), from India to America, 
there to become Hurakan, the Wind-god. The Mixtecs of South- 
west Mexico had a Deer cult. There were sacred Deer in Nica- 
ragua and Guatemala, and in California they are held to be the 
abode of deceased ancestors, Among the Cherokees of North 
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America the Deer is prominent “in myth, folklore and cere. 
monial. ” } 

St. Brendan, as Bran or Vran of the pre-Christian Kelts, is 
Triple-faced, suggesting that he originates from Varuna, of 
Siva’s family, who has the same characteristics, and sometimes 
has a Deer as his vehicle. Three is the priestly number of Agni. 
Vran is the Keeper of the Holy Grail with the same significance 
as the Cosmic Ocean, of which Varuna is Guardian, 

The British Coronation service appears to be the oldest cere- 
mony in the world extant at the prssent time, and originally to 
have been designed for the consecration of a Priest-King. The 
most ancient and solemn part of the ritual is the Sacring or 
Hallowing, and affords evidence of the priestly aspect. West- 
minster Abbey, where it is usually held, is dedicated to St. Peter. 
It is thought that the Abbey may stand on the site of a temple 
to Apollo, although this is quite possible, itis also possible that 
long before the Romans set foot in England there was a temple 
to Peder on this spot, Purtravas of India, the original of Peder, 
is a Sun-god, and is thus contained in Brahmi, the Creator, 
Sun and First Person of the Hindu trinity, which is entirely 
allegorical. Temples dedicated to Brahma must have a door on 
all four sides, the Four Doors of the Sky; and this may explain 
the mystery ( as it seems to be at present) of the visit by the 
King to the Four Corners of the Thestre in the Abbey, during 
the Coronation service for British Kings. S 

In India, the Paurava line was descended from Purūravas, and 
the founder was King Dusmanta “ gifted with great energy. 
And he was the protector of the earth bounded by the four seas. 
And that king had full sway over the four guarters of the world. 
And he was the lord also of various regions in the midst of the 
gen.” 

Thus it would seem that Peder ( Purūravas ) was the first 
ethereal being to receive homage on this sacred ground of 
Westminster, beside the holy waters of the Thames ( Tamasü), 
a river allegorically represented by Themis, the mother of 
Kentigern, whose emblem was a Stag | 





! See Annual Report, Bureau of American Ethnology, Part I, p. 263, 
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OUR CORDIAL GREETINGS TO THE 
GANGANATH JHA RESEARCH INSTITUTE 





On the 4009 of November, I94I, Mahāmahopādhyāya Dr. Sir 
Gangenath Jha passed away, and on the second death- 
anniversary there was ushered into existence by the pupils, 
friends, and admirers of that great Pandit and Philosopher, 
the “Ganganatha Jha Research Institute” at Allahabad to 
carry on the great life-work of the savant; and as the first fruit 
of the Institute there was published, on the same day, & Journal 
of the Institute, to which we sincerely wish & long and fruitful 
career. No memorial of the Mahāmahopādhyāya could have 
been apter; and as the writer of these lines was privileged, 
twenty-five years ago, to play a part in the founding of a 
Research Institute named after another eminent Orientalist—Sir 
R. G. Bhandarkar—he may be permitted here to recall a casual 
conversation that he had with Dr. Ganganath regarding the 
essentials of a " Research” Institute. This was in I9I9, on the 
occasion of the First All-India Oriental Conference held in 
Poona under the auspices of the B. O. R, Institute. 

The first requisite of a ' Research” Institute, Dr. Jha said, 
has to be a first-class library of books and Mss. As regards the 
former, both the B. O. R. and the G. J. R. Institutes seem to be 
equally well-favoured, as both have acquired the splendid 
collection of books belonging to the scholars after whom they 
are named.’ It is, however, necessary to keep the library 





३ The writer has to do here the painful duty of recording that the library 
which Sir R. G. Bhandarkar actually donated to the B. O, R. I. by stamping 
his own autograph on the individual volumes, has not, after his death, come 
to the Institute in tact. One important lacuna—the Petersburg Lexicon— 
was subsequently recovered; but other.lacunae remain, For instanse, it is 
unthinkable that Dr. Bhandarkar did not possess in his private library a 
single edition of the Sākuntala: none however has come to the Institute. 
It is no use guessing as to the fate of the missing volumes—they are between 
3 to 5 hundréd! Few however know tho facts: the writer may be almost the 
last, and he avails himself of the present opportunity, as it is necessary 
that there be a recorded expression of the loss somewhere, Will the 
volumes be ever restored ? 
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up-to-date by annual purchases for which an endowment fund 
was suggested. As to the Mss. library, Dr. Jha said that it may 
not be very difficult to get Mss. from private owners, once a 
sense of confidence is generated amongst the public. But random 
collections to swell the number are worse than useless. We 
must have the eye and the acumen of our friend here—meaning 
the late Mahāmahopādhyāya Kuppuswami Sastri, who was 
present during the conversation—to run the quarry home. 


The second requisite was declared to be a band of research- 
students working under the guidance of experts in several fields. 
As the Ganganath Jha Institute is working in close .association 
with the Allahabad University, it is likely to prove more 
fruitful in this matter than has been the case with the B. O. R. 
Institute, which has appointed its first "^ Research Fellow ” after 
25 years of work without any ear-marked scholarship or 
fellowship. The word of caution was at the same time uttered 
that Orientalia is such a vast field that specialisation has to be 
early resorted to: न हि सवः wa जानाति, ज्ञातुं प्रभवति वा । 


The third requisite was publications, including a Journal; 
and as to this, Dr. Jha sincerely congratulated the B. O, R. 
Institute for having been entrusted with the administration of 
the Publication Grant for the Bombay Sanskrit and Prakrit 
Series. This wasa stroke of good fortune: it was tantamount to a 
permanent endowment of more than 25 lacs. It is good that 
the organisers of the G. J. R. Institute have set up this as a 
definite ideal before tham. As an elder sister who has experien- 
ced both the shady and the sunny sides of things, the caution 
may be uttered that the younger Institute should think twice 
before undertaking, in a moment of sudden inspiration, any 
extensive work involving large liability, like the B. O. R, Insti- 
tute’s critical edition of the Mahabharata, which is hanging very 
heavy upon it all these twenty-five years. 


Finally, Dr. Ganganath laid particular emphasis upon the 
necessity of every worker placing early before him some definite 
life-objective to which he should resolve to dedicate all his time 
and energy. “My own ambition has been to translate the 
standard philosophical and other treatises, I have done much 
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in that line: more yet remains.’ I have been dubbed as the mere 
translator; I do not mind. When I find a passage particularly 
difficult, I begin to translate it. My knowledge gains in preci- 
sion as I advance, and by the time finish it, find that my diffi- 
culty also has disappeared. ” 


The Ganganath Jha Research Institute has, in the name of 
the scholar after whom it is named, onecf the noblest ideals of 
patient, fruitful scholarship to inspire and guide it in its work 
in the incoming years. The Bhandarkar Oriental Research 
Institute extends to it its cordial welcomefand promises its whole- 
hearted cooperation in its undertakings.’ India is a vast country, 
and Orientalia is a vast and limitless field which can give ample 
pabulum for half a dozen “ Research " Institutions. "Krta-kāšitā” 
is an insiduous disease that is likely to make early depredation ; 
but so long as there is enough work ahead, and willing hearts to 
carry it on, fired by Ganganath Jha’s spirit and example, the 
future for the Institute should be well-nigh assured, 


~ 


8~4-944 , 8. K. Belvalkar 


| This was said 25 years ago. Since then Jha has translated so many 
important texts that he may be said to have amply fulfilled his. life’s 
amoition, 


SOME RARE WORKS IN THE ANUP 
SANSKRIT LIBRARY 


BY 
K. Madhava Krishna Sarma, 
Curator, Anup Sanskrit Library 
(i) The Rajaprasniyanatyapadabhanjika of Padmasundara 

The Anup Sanskrit Library hes one of the best collections of 
. Mss of Jaina literature and is sure to fill in many a gap in our 
knowledge of some important Jaina authors. One such author 
is Padmasundara. Aufrecht does not mention him in his Cata- 
logus Catalogorum. He was & contemporary and protégé of 
Akbar. In his History of Classical Sanskrit Literature, p. 294, 
. Krishnamachariar mentions only two of his works, namely the 
Rāyamallābhyudaya and the Pāršvanāthakāvys. <A third and 
interesting work of his, namely *Akbarsāhisrhgāradarpaņa was 
discovered by me in the Anup Sanskrit Library some time ago 
and a notice of this is in the course of publication in the 
Karnataka Historical Review, Dharwar. A little later I found 
in the same Library a fourth work of Padmasundara. It is called 
Pramàanasundara. As the title indicates, it deals with the valid 
means of knowledge. This work proves that the author was not 
only a poet but also a first rate philosopher, My note on this is 
in the course of publication in the Jaina Antiquary. I have now 
found yet another work of this author, namely Rājaprašnīya- 
nātyapadabhalijikā. It is a running commentary on the Jaina 
work Rajaprasniya, and as the title indicates, explains some diffi- 
cult words of the text which have been omitted by a previous 

commentator. 

The Ms contains only two folia 0fll46"K546" with 52 lines 
of 60 letters each. The last page is blank. The script is Deva. 
nagari. It is about 300 years old and injured. The gloss is 
complete. The present number of this in the Library is 9936. 


* Thave now eeited this as No.l in the Ganga Oriental Series. The 
Note is also now published in the J, Antiquary. 
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It begins:- अथ राजप्रश्नायर्टाकाछुता नाव्याधिकारें कातिचित्पदानाम- 
व्याख्यानात्तआख्या च व्युत्पत्तिसान्न दृश्यते | 
Ends- अंत्रान्यापे व्युत्पत्तिर्बहुधुतेरुच्षेया | 
राजप्रश्नीयटीकायामनुक्त सुरनाटके | 
vé तद्वा्जिकामात्रं निर्ममे पद्चसुन्दरेः ॥ 
इति श्रीराजप्रश्नीयनाट्यपद्भश्जिका पूर्णा ॥ श्रीः ॥ 
(2) Jahāngiravinodaratnūkara of Raya Paramānanda 
This is an astronomical treatise (a Karana) by Raya Parama- 
nandarāya, son of Vasudeva. He was a protégé of Jahangir. The 
work is not noticed by Aufrecht. The author says that he wrote 
it at the instance of Itbar Khan. ‘ 
There are 8 leaves of i07§” x 5367 with 0 lines per page and 
40 letters per line. The script is Devanagari. The Ms is nearly 
300 years old. It was procured in the time of Maharaja Anup- 
singhji whose name is written at the end. It is in good order, 
being numbered 4484 in the Library. 
Begins:- औसूर्याय नमः । 
जयति तराणिमूर्तिविश्वमाभाति यस्मा- 
त्कमलसुदयमेति ध्वान्तमायाति ATA | 
ड्राहिणहरसुराद्वेडन्यमानाख्रिकालं 
शशधरमनुघस्त्न॑ Ta, पातु चास्मान्‌ ॥ १ N 
यो बाबरात्मज att प्रथयज्निजानां 
प्रादुर्बभूव वसुधाधिपतिहुसाऊं i 
सत्कीर्तिमम्बुनिधिमेखछितां धारित्रीं 
पूर्वागतामथ विजित्य रिपुन्शशास ॥२॥ 
तस्यात्मजः समभवन्तृपातिश्चगत्ता- 
नाम्ना ह्यकब्बरवरो वसुधावरश्च | 
गोविप्रदीनसरणौ नुपधमंगोप्ता 
दुष्टान्तकृद्बविपदान्जरातेः ge: ३॥ 
P ऐश्वर्य नाकनाथादमृतमयकरात्कान्तिमम्भोजासेत्रा- 
THAT गणेशान्सतिमतिसुरभाकल्पवृक्षाच दानम्‌ | 
गाम्भीर्ये वारिराशेधनसापे धनदात्सवमादाय यत्ना- 
च्छी सच्छीनूरदान्म्रो ह्यकबरतनयों निर्मेतः सिद्धिधात्रा 4 0 
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`` ¬~ `. जलपथवसंतियों बासुदेवः पुराभू- 
त्सकलशणानेधानस्तत्सुतो TITA | 
पिशुनजनदुरापं तोषदं सजनार्ना 
व्यरचयदनुमानात्पुस्तकं रत्नकाख्यम्‌ i 
ala श्रीजहाङ्गीराविनोद्रस्ताकरे इतबारखानेन कारिते श्रीज्योतिषराय- 
परमांनन्दकृतोः -परिलेखाधिकारः सप्तमः ॥ Yo महाराजकुवार श्री ४ अनूप- 
tiesi. रो छे ॥ < 


E (3) The Hanumangarh Fort inscription 


. . This inscription on a stone of 24" x 24" in Persian script and 
: language is found in the Anup Sanskrit Library. It says that 
the fort wüs built by Raya Manohsraràya in Hijra I009 during 
the reign of Jahangir. Hanumangarh is in Bikaner State. 

बादशाहे जहाँ जे AA इछाह। 

स्युद जहांगीर नूर अकवर साह ॥ १॥ 

हम जे इकवाछ साह EUR खदाह | 

राये हिन्दोस्ताँ मनोहर राय ॥२॥ 

vd वेहतर झाख्ता पामाळ | < 

Fe वायक. हजार मो द्र शाल db ३ ॥ 

ताम wa जींह शान दुश्मन होल d 

o झाख्त द्रवाजाह मनोहर लाळ ॥ ४ tl 

वाद्‌ अजींह हाकमा वसा कर Fz | 
कू असले आदिल व मरदंद्‌ ॥ ५॥ + “य 
जुमला तामीर š मकान वे PAT | 
अजींह हरय के निशां वे कुनंद ॥ ६॥ . 
हरके साजत खराव ई बुनियाद | 
VI तला को हजार लानत वाद्‌ ॥ ७ ॥ 


(4) Bhairavabhattopüdkyaya's Kannada Vrtti 
on the Rgvéedasarvanukramani 
T 


As attested by the names of scribes and owners, a large part 
of the collection in the Anup Sanskrit Library was brought by 
Maharaja Anup Singhji from Deccan which was part of 
greater Karnataka, The find of a Kannada commentary on the 
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Revedasarvanukramani in a Library of Upper India need, there- 
fore, occasion no surprise. | . 
The Ms of this consists of 36 folia of 8'x4' with I0 lines in a 
page and 20 letters ín a line. It is in Devanāgarī script and 
nearly 300 years old. The condition is fairly good, On the 
obverse of the first folio there is wrongly written: 
te महाराष्ट्रभाषायां ऋग्देदाचुक्रमणिकाटीका । 
The text is here called Paribhāsā also. The commentator 
Bhairavabhattopādhyāya was the son of Devana of Hārītakula, 
The commentary begins with a few defective Sanskrit verses. 
It is a mere paraphrase. 
^ Begins:—" श्रीगणेशाय नमः ॥ 
उद्यत्त्वत्पादृपद्ध ... ... -- भ्रोणिसर्यात्मभाभिः 
संसारागाढगच्छत्पवरातिमिर ... ...हतुमच्छ | 
कालिन्दीशखस्रवन्ती रुविरहारेहरा त्वामनन्या ...ते 
त्वच्छाक्तिः पञ्चमी मां जलूधिपरिगतां भूमिनादाविवाया ॥१॥ 
लम्बोद्रं लम्बितचारुहारं 
हिरण्यगर्भा दिभिरच्यमानम्‌ | 
नमामि नूनं तव वाहनस्य 
सख्युत्तरं विष्ननिवारणं स्यात्‌ ॥ 
इदु गणाधिपातिय मेळणडु | है 
(wr वीतरागेषु विबद्धवासा 
सुरप्रवेशिरसभाषेता शिवा! 
at भारतीं न्यक्कृतचन्द्रशोभां 
सुंखश्रियादेव सिद्धये जगत्‌ ॥ (१) 
इदु सरस्वातिय Aang | 
Ends--ewag छन्दस्साहेलिद्दीग ब्रहदनुकमणिके वचनगलु | इवे- 
रडुबगेयागि कन्नडस्थभाष्य संपूर्णवायितु ॥ . 
श्रीसदाशिवापेणमस्तु ॥ श्रीकृष्णापंणमस्तु ॥ 





“ JOHAR” 
BY | 
Narayanrao Babasaheb Ghorpade, Ichalkaranji, e 

There has appeared in the Annals of the Bhandarkar Oriental 
Institute, Silver Jubilee Volume, January 49438, an interesting 
article by Mr. Powar on the employment of the term ‘ Johar’. 
Thus one more popular belief, viz. that the tise of the term ‘Johar’ 
has been superseded by Ram-Ram, at the command of Shivaji at 
the instance of Saint Ramdas, is exploded. Sometime ago, the 
belief that the colour of the standard of Shivaji the Great was 
adopted because of the red-ochre colour of his Guru’s garments, 
was shown to be incorrect. 

The custom of using the word ‘ Johar’ by the depressed 
classes has continued into recent times, and I invite attention to 
the fact that Ekanath and other ancient Maratha poets have 
written a number of poems recited ia Kathis and Klrtanas, 
beginning with the phrase ‘ Joharji Mayabapa  'जोहारजी मायबापा” 
a term ofsalutation used by these low-caste village servants, 
when admonishing, in their simple language, the big-wigs of the 
village, and delivering them a spiritual sermon couched in 
allegorical terms.’ These abhangas, also throw a flood of light 
on the customs, manners and usages of the village people in 
Maharashtra some three or four hundred years ago, Even at 
that time, it can be established, that the village Maharas used 
this form and therefore it would seem that although the term 
“ Johar ’ fell into disuse and was superseded by the more fashiona- 
ble phrase * Ram-Ram ’, the more conservative and the lowly 
village folk, still retained the old phrase. lt may also be noted 
that in bidding his last adieu, the Shudra Saint Tukaram uses 
the term ‘Ram-Ram’ in his well-known verse ‘ Amhi jato 
amuchya gava, amucha Ram-Ram ghyawa’ ‘आम्ही जातो आसुच्या 
गांवा | आमुचा रामराम घ्यावा. It would seem fair to say therefore that 
even then Higher castes generally employed the term 'Ram-Ram' 
while ‘ Johar’ was current amongst the low castes, 

In Northern India, the Rajputs and certain of the higher 
classes use the term ‘Jaya Ramjiki' जय रामजीकी , while the | 
Vaishyas and the trading element generally prefer the phrase 
' Jaya Gopal ’‘ जय गोपाळ ', as a mode of salutation. It is, I 
imagine, doubtful whether the word “ Johar’ was discarded. in 
the Deccan as a result of a decree issued by Shivaji at the in- 
stance of the Saint Ramdas, whose tutelary deity was Ram, but 
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it is by no means. unlikely that in Maharashtra, the impulse 
to the change iii fashion gained weight in Shivaji’s time, and. 
that the very High respect in which Ramdas was held, perhaps 
otiginated or at least stimulated the process of the change. The 
present vogue of saying is ‘Namaste’ “duwa” or ‘ Jayadeo 

जयदेव '. Other familiar words of greeting are ' Kase Kaya 

कसे काय ' or ‘ How do you do? ’ or How are you?’, probably 
borrowed from the English practice, So also when going on pili- 
grimages in the Deccan, the present mode is to utter the namé of 
* Janba Tukaram or Pundalik varda Hari Vithal ? ' जानेंबा gum! 
पुंडलीक वरदा हरी विठल „ But the older style was’ ‘ Ohangbhala 

amar’ and it is still used during pilgrimages to older 
Maratha gods. Thisterm was, I believe, in universal vogue 
before the Pandharpur cult took a firm hold on the people, during 
the Maratha revival period. So also the custom of using: 
* Belbhandara ’‘ बेलभंडारा for the purpose of a solemn oath has. 
been out of date and the Ganges water or the Book of the Gita . 
has taken its place. But such changes get an impetus at some 
stage in the history of. a country and come fo stay and ‘this - 
' Johar’ is being relegated to the Limbo of forgotten things. 

To sum up, the word “Johar ' was used by respectable classes 

in Hindu Society at the time of Jüane$vara.! It gradually fell 
into disuse among theni but was retained by the lower classes 
who are more conservative as is evident in Ekanath’s songs. 
That the change was gradual is beyond doubt for three centuries 
after Jü&ne$vara, Tukaram again uses it.2. Probably he uses it 
there to mean an humbler submission than Ram-Ram. The 
change' T infer, must be gradual and was accentuated by the in- 
fluence of Ramdas who was held.in great regard by Shivaji and 
his followers 





? मग तैसाची भेणमेण | पुढती जोहारूनी चरण | 
HA म्हणे जी आपण | ऐसे बोलिलेती ॥ 
i i- Jfānešvarī Chap. XT, 490 
A दोही बाही आम्हां वास । असो कास. घालुनी | १:॥ | 
बोल बोलो उभयतां । स्वामी सत्ता सेवेची lt 2 ॥ 
एकसरे आज्ञा केली | असो चाळी ते नीति ua ll 
तुका म्हणे जोहारितो | आहे होतों ते ठायीं ॥ ४ ॥ 
Tukaram Gatha Part IT, Abhahga 2305 


RAGHAVA-BHATTA. AND HIS TITHINIRNAYA- 
cf... SARODDHARA | 
l T By’: 
G. V. Devasthali, Nasik 


MM. Kane in'his monumental work on Dharma-šāstra notices 
the Nirnaya-sara, ( NS. ), the Nirnayoddhêra(N), | also called the 
Tithi-nirhayoddtāra (TN.:)-] and the Tithi-nirnaya (T) as 
three different works.'. -Of these again:the last.two he ascribes to 
the same author Raghava-bhatta? who according to him is later 
than L640 A.D. Ofthese two again the former namely N. or TN. 
is according :to him later. than’ 650 A.D * while the latter 
namely T. is later than. 640, Ho also notes. that a Ms. of T 
is ‘ copied in Sake L68I.(766 A.D. )’, -Here obviously there is 
some discrepancy bétwéen the dates given by the two eras. The 
author of NS., however, he seems to distinguish- from the author 
of N. and T. ‘This NS, and its. author, Raghava, he dates later 
than i6i2 A. D. and earlier than I900 A, D5 | >. 

In the Bhadkamkar Memorial Collection of Mss. (B. M. C.) 
presented by Prof. H; D. Velankar:to the. University Library, 
Bombay, there.are five Mss, of af work called the Tithi-nirnaya 
From the introductory. stanzas’ of this work it is quite clear that 
the name that the author wanted to give to this work is not T. 
but N, The name TN. and even the name Tithi-nriņaya-sārod- 
dhara (TNS) can find some justification in the. first line of the 





See Hist. Dh. I, pp. 574a, 575a and 552b 
See Hist. Dh., I, p. -728a 
See Hist. Dh., I, 9. 575a. 
See Hist. Dh. I, p. 532b 
See Hist. Dh., I, pp. 574a and 723a 
6 B. M.C. 9. 6; 3-2; 57-2; 24-24; and lÍl-4, These I have described 
in my catalogue (in press ) under Nos, I053-57 respectively. 
d स्मृत्यर्थसारहेमाद्रिं माधवं निर्णयामृतम्‌ | 
वीक्ष्य निर्णयसिन्धु च स्पातिदर्षणमादरात्‌ ॥ १॥ 
' निर्णयोचचनः ( 7, निर्णयोदन्वनः ) सारं grig करोम्यहम्‌ | 
राघवो विदुषां प्रत्यि निर्णयोद्धारनामकम्‌ ॥ २ ॥ 
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second introductory stanza. Thus there is no doubt that T., N., 
TN., and TNS. are only different names of one and the same work, 
more popularly called the T. The same can ba said about the 
name N8.; for we do find the words Nirnaya and Sāra in the 
stanza referred to above. But fortunately enough we have Ms. 
evidence to show that NS. also is only another name of T. One 
of the Mss. in the B. M. C.'actually designates this work as NS.! 
and on going through the work we find that the work is the same 
as T. ` 

The NS, noticed by MM, Kane? also seems to be’ identical 
with the work under discussion. For according to his informa- 
tion the author of the NS. ‘ mentions Ràma-kautuka, Madhava, 
Nirņaya-sindhu, and Hemādri. *” But in our Ms, where this 
work is given the name NS. in the colophon, we find that the 
author refers to these very authorities in the introductory 
stanzas.’ Again referring to the introductory stanzas in the 
other Mss.’ that we have, we find that they are identical but 
for the substitution of Smrtyartha-sara for Ramakautuka, The 
only other difference noticeable in the stanzas as we find them 
in these Mss. is that in them we are given the. name of. the 
author in the second stanza which we do not find in the other 
Ms. But these differences are not enough to justify an attempt 
to show these as two differenent works mE 

Now, therefore, we are in ५ position tosay that NS..is only 
another name of N. which is also popularly known 88 T., TN., 
TNS., or simply N. If this view be justified it will not do to dis- 
tinguish between the authors of NS. and N, and place one earlier 
than (१00 and the other presumably earlier than 4766 A.D, An 
attempt must, therefore, be made to.fix the limits for the date of 





! B, M. C. 3-2 described under No. 054 of my Catalogue. 

2 See Hist, Dh. I, p. 574a and 728a. 

3 - ` रामकोतुकहेमाद्रिमाधर्व निर्णयामृतम्‌ । 
aigu निर्णयसिन्धुं च स्मृतिदर्षणमादरात्‌ ॥ १ ॥ 
नि्णयोद्न्वतः सारं मुक्तो जातं(?) करोम्यहम्‌ | 
फककिकाभिविव्यिञारभिनिणयोद्धारनामकम्‌ Mo» ॥ 

4 See note 7 above on p. 233. 


5 “array विदुषां प्रत्यि ?' is bere substituted by * फुक्किकामिविचित्रामिः* 
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"this Rāghava and his work which is thus called by various 
names, 

As for the upper limit there can be no doubt, since our author 
has in no ambiguous terms referred to not only Smrtyartha-sāra, 
Hemadri., Madhava, and Nirņayāmrta, but also to the Nirnaya- 
sindhu which was composed in I6i2 A. D. He has also referred 
to the Smrti-darpana which presumably is later than the Nirnaya 
-sindhu, but which it is not possible to identify. The work nnder 
discussion must, therefore, be later than i6i2 A, D. This limit, 
however, can be pulled down by at least several decades for two 
considerations. Firstly our author in the very first stanza tells 
us that he looks upon the Nirnaya-sindhu along with others 
with respect. This means that some period must be understood 
as separating our author and his work on the one hand and the 
Nirnaya-sindhu on the other. But more important still is the 
statement which our author has made in the second stanza! 
There in clear terms he has told us that he is giving out the gist 
of the Ocean of Nirnaya which is only a paraphrase of Nirnaya- 
sindhu. If then Raghava is trying to present to the reader only 
8 summary of the decisions arrived at in the Nirnaya-sindhu we 
may feel justified in supposing that this latter work, at the time 
of the composition of the work under discussion, had attained a 
high popularity. There would be nothing wrong, therefore, if 
it is said that our author and his work are separated from the 
Nirnaya-sindhu by several decades, or that they must be later 
than the middle of the 7th century A. D. 

The lower limit as stated by MM. Kane in the case of the 
author of the NS. isli700. But it is not clear as to how he arri- 
ves at this date. The limit for the date of the author of the 
other works is apparently suggested by him to ba 766 A. D. 
But even this is rather ambiguous. For he states that a Ms. 
of the T. is copied in Sake 68 which he equates with 4766 
A.D. There is, therefore, some uncertainty as to which of 
these is the correct date. But fortunately enough we have in 





! निर्णयोदन्वत्‌ is obviously निर्णयसिन्थु. राघवभट्ट undertakes to make the 
decisions of the निर्णयेसिन्धु easily accessible to his readers, मुक्तद्वार would have 
been better than हुक द्वारम्‌, 
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' the B. M. C. a Ms! which. is dated‘ Saka 68l (७. 759.), If, 
* therefore, the date of copying of a Ms. of the work under l 
discussion is पृ॥59 we may reasonably suppose that the work 
. itself was composed a few years earlier. The lower limit for 
: the date of this work may thus be put down at I750 approxima- 

"ely.^ 0 
The results of the above discussion may now be stated in 
brief as-:followa : 

‘i. Nirpayarsira, Nirnayoddhàra, Tithi-nirnyoddhara, Tithi- 
nirņay8-sāroddhāra and Tithi-nirnaya are the different names 
of one and .the-same work and not of different works 

It is, therefore, impossible to think of one Raghavabhatta 
as the author of.the NS.. and another one as the author of the 
T, andthe N. - > l 

III. The limits for the date of Raghavabhatta and his work | 
are 650 and 750,.^ The former is fixed by our author's reference 
to the Nirnayasindhu and the fact. that the work under discu- 
ssion: is an attempt to. presént in brief the results arrived at in 
the Nirnayasindhu; while "the latter is determined on the 
strength of a Ms. in B. M. C. in the University Library, Bombay 
which was copied in the year i68} of the Saka era 





B. M. C. 24-4 described under No, 4086 in my catalogue, 


r. 


GITA AS POST-BUDDHIST 
BY 
K. M. Bedekar 


In A. B.O. R.I. (XXIV pages 99-00 ) Mr. M, V, Kibe has 
produced evidence in support of his view that the Gita is 
post-Buddhist. The argument is based upon stanzas 32 and 33 
of Chap, IX of the Gita. It is presumed that the püpayonayah 
mentioned are the women, Vaišyas, and Südras. If stanza 32 is 
read properly with stanzas 30 and 3 it would appear that the 
papayonayah meant are the Sudurācāras mentioned in those 
stanzas. A Sudurācāra should mean one whose physical actions, 
because of the social status, are dirty or objectionable, but who is 
at heart good, whose ācāra is duşta or papa but whose mind is 
punya, In the latter half of stanza 30, such a person is consider- 
ed good because he is behaving meritoriously. Such a person, 
a Cāņdāla ora Vyādha or the like, if compelled to do dirty 
actions as a matter of duty, or for the sake of his subsistence, 
need not necessarily be called bad, if he has a good heart. An 
instance would be that of the vyGdha in the vyādhasatī samwüáda. ` 
Such a person who is pūpayoni but a puņyātmā becomes a dharmatmá 
very soon, and attsins bliss, because, says the Lord, his bhakta 
never perishes, 


The same theme, from stanzas 30 and 3l, is carried over to 
stanza 32 and here the Lord says that even the pūpayonayah who 
place absolute reliance in him, along with women, Vaisyas and 
Südras, attain the highest bliss. This should not mean that 
these latter three are püpayonayh. Women are specially mentioned 
because they have not, on account of their physical disabilities, 
the same status in respect of attaining paragali, as men can 
claim to possess. They are the weaker sex, and cannot therefore 
expose themselves to the same rigours of tapas as men can do, 
and can not pass their lives independently and in seclusion: 
viviktadesa-sevitvam, But this does not mean that they are püpa- 
yonis, In company with man, the father, the husband, or the son, 
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the woman may do tapas and attain jūāna, and live the life of 
righteousness, Slie is weak, but may not be called wicked, 

The vaišya ( paņih) is not also a pāpayom. His calling which 
he must not forsake ( sve sve karmanyabluratah samsiddhit labhate 
narak ) will not help him in doing Tapa or attaining Jūāna, but 
even then if he resigns himself wholly to the Lord’s will, and 
does his duty assigned to him by the Dharma, he will surely 
attain the highest bliss (svakarmand iamabhyarcya siddhi vindati 
mānavah ). The same may be said of the Sidra. The Religion 
which assigns to each Varnaan honourable placein the Cosmic 
body of the Virāža purusa will not condemn any member of these 
Varnas to the grade of papayoni in the sense in which this word 
is understood at present. This word should mean a person whose 
birth or station in life requires him to do a dirty job, as a physi- 
cal necessity only. Surely the women, Vaišyas, and Šūdras 
cannot be ineluded in such a category. 


The note further says that in stanza 33 for the ksatriya a 
necessary qualification is mentioned that ha should be a Bhakta, 
This is wrong, The ordinary ksatriya is not mentioned here. The 
mention is of the Kājarsi. And the qualification of Bhakta need 
not be appropriated to the Ksatriya or the Rajarsi; it should 
also go to the Brahman along with the qualification of punya, 
It is thus that Punya and the Bhakta, Brahman and Rājarsi, who 
can attain the highest bliss, not:the Brahman by birth, as is 
attempted to be suggested in the Note as the view of the Gita, 


; MIR KHUSRAW OR FARRUKHFAL 
BY 
G. H, Khare, Curator B. I. S. Mandala, Poona 


In the Lat volume;of the Bharatiya Vidya (pp. 7i-72 ) is pub- 
lished & note by Rai Krishnadas, the well-known art-eritiec, 
philonthrophist and the director of the Bharata Kalābhavana, 

. Benares, in which he has described the paintings of the so called 
Mir Khusraw with three reproducticns of the same: one reclining, 
the other sitting with his legs crossed and the third standing. in 
profile, After describing the paintings, he has raised the question 
as to who this Mir Khusraw could be. My society possesses a 
painting of this very person, whosoever may he be, which is pra- 
ctically identical with the above mentioned reclining figure (No.]). 
Unfortunately this painting bears neither any inscription nor 
any other evidence that might have helped us to identify this 
person. But I describe below five paintings and photographs 
most probably of this very person which enhance the difficulty 
in the solution of this question. The details of descriptions are 
based on my notes taken down in my visits to the respective 
museums. 

(I) Exhibit No.H 205 from the Delhi Fort Museum is a paint- 
ing in which is depicted a standing person with a corpulant 
belly and identical with portrait No.3 of the so called Mir 
Khusraw mentioned above. It bears in Persian characters the 
inscription JG g Jj rhs 

(II) Photograph No. C 98/246a from the photo-albums in 
the same museum. In this is portrayed a person reclining on his 
big belly and indentical with the foregoing reproduction No.l. 
It bears the Persian inscription Jb e? as well as the Nagari 
inscription सवीह फरषफाल आसफखांरो बेटो. - 

(IIT) Photograph No. C 99/246b from the same album, in 
which we find a standing figure with a protrudent belly and the 
Persian inscription ,,U. iol ळ JG cj më 
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(IV) Exhibit No, i4436 from the fine arts section of the 
Indian Museum, Calcutta, which has a standing figure in profile 
with a big belly but without any inscription. It, however, bears 
the museum label Mirza Farrukhfal. 


(V) Exhibit No. 442/l80 from the same section depicts a 
standing person with a protrudent stomach and bears the Persian . 
inseription Jl e) ge pee 


Now the question naturally arises as to who this Farrukhfal 
could be. Mah Chüchük Bagum, a wife of the Mughal emperor 
Humāyūn bore from him a son who was named Farrukhfal and ' 
against whom Akbar, the great, his step-brother, led an expedi- 
tion. But in two of the five portraits described by me Farrukhfal 
has been mentioned as the son of Āsafkhān which precludes the 
` possibility of his being the son of Humāyūn also, unless he is 
supposed to be the Begum's son from her former husband which 
in its turn presupposes that the Begum was married to some 
other noble before she became the wife of Humayiin. 


In Ma,athiru'l-umarā are given the lives of four Āsafkhāns 
viz. () Khwaja ' Abdu’l-majid Āsafkhān Hirwī, (2) Khwaja 
. Ghiyathu’d-din ‘ Ali Āsafkhān Qazwinl, (3) Mīrzā Qawamu'd- 
: din Jafar Beg Āsafkhān and (4) Asafkhan Āsafjāhī YamInu'd- 

dawla. ' But as faras I know, nobody among these. four had 
any son bearing the name Farrukhfal. 

Who, therefore, was this Harrukhfal and who that Mir Khusraw 
whose portraits are identical? Were they related to each other 
in any way? Why are their portraits identical? Whom do they 
really represent and how ? 





८ Vol, I, pp. 77, 90, 407, १.8. 


CULTURAL INDEX OF THE PURANAS 


By instituting at the time of its Silver Jubilee, which was 
celebrated in January 4940, a Fellowship for Indological 
Research, the Bhandarkar Oriental Research Institute has created 
another useful field of activity. The first Silver Jubilee Fellow- 
ship has been awarded to Dr, A. P. Karmarkar for preparing a 
Cultural Index of the Puranas under the supervision of a Board 
consisting of Rao Bahadur Dr, S. K. Belvalkar, Dr. S. M, Katre 
and Dr. R, N. Dandekar. i 

` It cannot be gainsaid that the Puranas are pre-eminently the 
carriers of cultural traditions of the ancient Indians, The efforts 
of eminent scholara like Kirfel, Pargiter, Hazra, and others 
have clearly indicated the fact that the Puranas, if carefully 
explored, are capable of yielding valuable materials both to the 
archaeologist and to the historian. In fact the Puranas have 
dealt with topics of varied interest e. g. Religion and Philosophy, 
Polity, Art and Architecture, Astronomy, social and economic 
institutions, and others. 

AJl the eighteen Puranas and some of the Upa~Puranas are 
already published. Dr. Karmarkar has already started his work 
in this direction. He will certainly have achieved a great thing 
when he goes through all these works and prepares a systematic 
Index containing all the topics of Indian culture. The matter 
may be sifted out in various ways, It is just possible that a 
piece of myth may contain matter on society, geography, or even’ 
on polity. In fact the story of Savitri, while indicating the 
custom of tree worship, may also show the unflinching devotion 
which women in ancient India were expected to show towards 
their husbands,, The brief sketches of the doings of Rama or 
Krsna have at the same time given the details regarding matter 
of geographical and political interest. 

It is hoped that the work shall be carried on with the utmost 
zonl and energy required for carrying out this heavy task. 


ee 


REVIEWS 


THE EARLY MUSLIM EXPANSION IN SOUTH INDIA, 
by N. Venkataramanyya, M.A., Ph.D., Madras University 
Historical Series No. ॥8, Pages 26 + vi, 942 


Under the very able general editorship of Professor K. A. 
Nilkanta Sastri, the University of Madras has in recent years 
produced several valuable works, among others, bearing on the 
medieval history of South India. The monograph under notice, 
by Dr. Venkataramanyya (Reader in Indian History and Archaeo- 
logy, University of Madras), is an invaluable addition to the 
series that already includes solid contributions to the study of 
Hindu and Muslim history of the South. Apart from Source- 
books such as Sewell's Historical Inscriptions of S. India ( ]932) 
and Prof. Sastri's Foreign Notices of S. India (7939), among its 
recent publications are Dr. Venkataramanyya's Studies in the 
History of the Third Dynasty of Vijayanagar (4935) and Veluge- 
tuvari Vamsavali (4939 ),. Readers of S. Indian history, while 
congratulating Dr. Ramanyya on his excellent treatment of his 
theme, will also feel thankful to him for the fresh and authentio 
light he has shed on a very critical and momentous period of the 
history of the peninsula. Though the writer’s purpose is to 
investigate the circumstances under which the great Hindu 
empire of Vijayanagara came to be established, his material 
covers a wider field including the Daccan. From this point of 
view the value of the work is considerably augmented. Though 
he has drawn copiously from the Muslim contemporary sources, 
such as Amir Khūsrau, Barni, Isamy, etc, he has ignored 
neither epigraphic evidence nor the Telugu and Kannada 
materials. His citation, in the foot-notes, of excerpts from the 
original texts in their respective languages is very much to be 
appreciated for the convenience it affords for immediate veri- 
fication. The treatment is both rigorously scientific and matter- 
of-fact, in keeping with the principles enunciated by the general 
editor whose Historical Method in Relation to Problems of S. Indian 
History was reviewed in the last number of the Annals, 
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The book is divided into eight chapters successively dealing 
with the four Hindu Kingdoms ( Séunas, Kākatīyas, Hoysalas, 
and Pandyas ), the Khaljis, the Tughlags, their Administrative 
Arrangements, the movements for Liberation, and the New 
Kingdoms (Hindu and Muslim). The work has’a good Index, 
but neither & Map nor a'Bibliography. These latter appertainances 
should be considered indispensable in works of this character. 
The conclusions drawn by Dr. Ramanyya are sober and 
suggestive though there may be room for differences of opinion. 

S. R. Sharma 


or masan me 


ANNUAL BIBLIOGRAPHY OF INDIAN HISTORY AND 
INDOLOGY, Vol II for 939. edited, by Brag A. 
Fernandes, Bombay Historical Society, Bombay, 94, 
Price Rs. 5 M 

The Editor has spared no pains in bringing out this interest- 

ing volume which deals with all the aspects of Indian History 
and Indology. Especially the brief notes, that are added below the 
main article or work, are of immense importance. As the editor 
expresses his desire, all the Institutions devoted to Oriental 
Studies, learned societies, authors and publishers shall supply him 
with their publications, so that it would be possible for him to 
bring out more up-to-date volumes in future, 
l A. P. K. 





A GLOSSARY OF PHILOSOPHICAL TERMS ( Sanskrit- 
English) by Shankar Rau, M.A., Sri Venkatesvara Oriental 
Series, No. 3. Madras, L94l. Pp. viii + 85. Price Rs, 3 or 
48, 6d, 

Having been drawn from works dealing with all the systems 
of Indian Philosophy, the glossary will be found useful to all 
those who are interested in the field of Indian Philosophy. 

^ APK. 
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ISAVASYOPANISAD-BHASYA OF SRI VENKATA- 
NĀTHA, edited and translated iby Dr. K. 0, Varada- 
chari, M.A., Ph.D., and D, T. Tatacharya, Esq., Siromani, 
M.O.L., Sri Venkatesvara Oriental Series, No, 5. Tirupati, 
I942, Price Rs. 2 

Venkatanatha ( 268-369 A. D, ) was a lineal descendant óf a 
personal disciple of Sr) Rāmānuja through his father. He was a 
famous follower of the Višistādvaita school. Among his many 
other excellent productions, is his commentary on the Isavasyo- 
panisad of the Kanva school. The Editors have given an 
excellent introduction, 8 correct text and translation. 

A, P. K. 





SAMURTARCANADHIKARANA ( ATRI-SAMHITA), 
edited by P. Raghunathachakravarti Bhattacharya, Esg., 
Vaikhānasa Agama and Sahitya Pandit, and Prof, Rama- 
krishna Kavi, M.A., Sri Venkatešvara Oriental Series, No. 
6. Tirupati, L943. Pp. xv + 560 + l2, Price Rs, 8 

The Šrī Venkateévara Oriental Research Institute has been 
doing, among other things, a unique service by publishing the 
rarer and still unpublished manuscripts of Oriental texts. The 
present treatise on samūrtārcanā according to Vaikhānasa 
‘conceptions, treats with the subject in six sections, viz., Karsana, 
Pratistha, Pūjā, Snapana, Utsava and Prāyascitta”. The work is 
of immense importance to both the architect and student of 


ancient Indian culture 
APE, 





SRI RAMANUJACAMPU of Rāmānujācārya, with commen- 
tary by Pandit V. Krishnamacharya, edited with 
Introduction by Prof, P. P, Subrahmanya Sastriyar, 
B.A. (Oxon) M.A, (Madras), Bhūratakalānidhi Vidyā- 
sügara Vidyāvācaspats. Madras Government Oriental 
Manuscript Series, No. 6. Madras, I942. Pp. xx + 208 
Price Rs. 3 

The present work, which is published for the first time, is 8 

historical biography of the ‘ great Vedanta teacher Sri Ramanuja 
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(A, D. 0l7 to 87)*. Though there are other works like the 
Yatirājavaibhavam, the Yatirājaspati and the Yatirājavimšati - 
written in connection with the biography of Rāmānuja, still, as 
the Editor says it, the Rāmānujacampū is ‘the first great syste- 
matic biography with all historical incidents in their full detail 

' in Kavya style in Sanskrit’. Without entering into the other 
details, we may say, that the present work throws a new light on 
the life and doings ofthe great Ācārya. The Editor is to be 
congratulated upon bringing out this most important work, - 
which would probably be ransacked by all those scholars who 
are interested in the field of Indian philusophy. 

A, P, K. 





l VEDANTA-PARIBHASA. edited with an English Transla- 


tion by Prof. S. S. Suryanarayana Sastri, M.A., B.Sc. 
(Oxon), Bar-at-Law, Adyar Library Series No. 34. 
Adyar, 942. Pp. XL + 28. Price Rs. 2-2 
All students of Indian philosophy in general and scholars in 
particular will find this work, which contains the Sanskrit text, 
introduction, and sn accurate English translation and notes, 
to be of immense importance. 
A, P. K. 


THE BHAGAVAD-GĪTĀ AND MODERN SCHOLARSHIP 
by S. C. Roy, M.A. (London), LES. Luzac and Co, 
London, i94l. Pp. XLVIII + 263, Price: paper cover, 
Rs. 7-6; cloth bound, Rs. [0-6 


* Once more the Bhagavad-Gītā', as Dr, Betty Heimann says 
it in the Preface. The author in his ‘ Apology’ asserts that, 
‘the present volume is the first attempt at a comprehensive and 
systematic review of the results of researches on the Gita and the 
Epic Mahābhārata, made during the last three-guartersjof a century 
by such competent scholars of the West as Max Müller, Hopkins, - 
Barth, Wilhelm von Humboldt, Weber, Holtzmann, Dahimann, 
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Schraeder, Deussen, Gerbe, Winternitz, Macnicol and others, 
as well as eminent Indian Scholars like Bhandarkar, Bankim- 
chandra, Telang, Tilak, Subba Rao, Vaidya and others.’ The 
work is divided into three Parts and twelve chapters: Part I 
deals with the theories of interpolation in the Gita; Part II deals 
with the general relation of the Gita and the Great Epic of 
India; and Part IIL gives a survey of the inter-relation between 
the Gita and the Bhagavata religion. 


The Gita has assumed a unique place in the history of Indian 
literature. This is much more so on account of the fact that it 
forms part of the Prasthana-trayi-with the aid of which alone 
the various Aoiryas have enunciated their philosophical tenets. 

In our opinion, the Indus valley discoveries should throw 
light on the problem of the development of Indian philosophy 
also. As the various representations show it, the Indus Valley 
people seem to have been theistic in their philosophical, notions. 
The various representations of Siva and his devotees, and all that 
is contained in the inseriptions, indicate the existence and vogue 
of the doctrine of Monotheism, Further, as we have observed it 
elsewhere, the Abhiras also were one of the early Dravidian 
tribes, who must have followed this doctrine. 


Immediately after the immigration of the Aryans in India, 
we find that a regular fusion of the races and their culture 
begins to take place, And in our opinion the end of the Upa- 
nisadic period marks the age of the perfect mixing up of these 
races even culturally. By thistime the Aryans imbibed and 
assimilated into their own religion all that was best in the 
culture of the Dravidians-and the prefect outcome of which is 
the Gita. The first attempt towards the Brahmanization of the 
theistic doctrine of the Dravidians seems to have been made in 
the Svetāšvatara Upanisad. The welding together of the various 
elements of the Sankhya and the Yoga, Maya, God as Bhagavat, 
the theistic Rudra and the pantheistic Brahman, ia made for 
the first time in the above work. Eventually the author of the 
Gītā went one step further and placed before us the logical out- 
come of the philosophical tendency that was in vogue in his 
time. The unique feature of the Gita is that it happens to be 
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both & moral code and a handbook of philosophy of the Indians. 
The system of the Cāturvarņya, the four Āšramas, the Sānkhya 
and the Yoga, the theistic Krsna and the pantheistic Brahman, 
the subordination of Rudra and other Gods to Visnu-a deity of 
the Vedic pantheon, and a regular call to follow the Dharma 
preached in his work rather than any other, all these indicate 
the outcome of a mind which wanted to rise above-above a plane 
already occupied by the best of the Dravidian thinkers in India. 
The Buddhistic and Jain doctrines also must have been a product 
of this age, they perhaps acting as a direct revolt against this 
tendency of the Brahmans. 


Sir R. G. Bhandarkar has specifically shown the various 
stages of the development of Vaisnavism. And if we just add 
to it the element of the gradual process of the Aryanization of 
the Dravidian doctrine of Monotheism, then the solution of the 
problems regarding the following problems would become 
easier: the theistic and the pantheistic, the relation of the Gita 
with the Mahabharata, the probable interpolations in the Gita on 
the ground of the theistic and the pantheistic elements contained 
in it, the place of the Gita in the Bhāgavata religion, and the 
inter-relation of the Gita and the Brahma-sütras respectively. 


The author of the present volume has taken a comprehensive 
survey of the work done by the various scholars up-till now. 
Especially the portions dealing with the refutation of Garbe’s 
theory, the Nàr&yanlya section, the relation of the Gītā with the 
Brahma-sūtras, the Gita and Bhagavatism, and others, are of an 
outstanding interest. One would naturally wait for his proposed 


next publication in the same connection, 
A. P. K. 


KALIDASA, A STUDY, by Prof. G. C. Thala, M.A., Padma 
Publications, Bombay, I943, pp. ॥78, Price Ra. 3-4 

Prof. Ryder has of old already paid a foreigner’s tribute 
to the genius of our national poet in his very elegantly written 
book in the Everyman’s Series. Prof, Jhala’s study is an 
Indian’s approach to the poet, breathing the worshipful admira- 
tion in which the poet is universally held by generations of the 
elite in the land of his birth. And the worship we thus offer is 
not mere blind adoration, not mere partisan fervour, but .is 
grounded in reason, fortified and reinforced by the judgment of 
critios and poets of great eminence from East and West. Laborious 
without being laboured, scholarly and well-informed without 
being pedantic, Prof. Jhala’s book appeals to the general reader as 
well as to the scholar. The problem of the poet’s date is discussed 
at the outset, and the traditional view that the poet lived at 
the court of king Vikrama of the Istcentury B. C.is upheld 
against the rival Gupta theory, by demonstrating that there did 
live before the dawn of the Christian era a king of that name des- 
pite the lack of any literary, epigraphic or numismatic evidence. 
Next comes an appreciation of his life and character, followed by 
two chapters in which his poems and dramas are critically 
studied. Last of all, the author studies the poet’s conception of 
love, which runs as the one unifying motif through all his works. 
It is in this final synthesis of the poet's work that Prof. Jhala 
shows his originality, and the study assumes a purposefulness 
which lifts it from the mere critical to the creative sphere, 

"C. R. Devadhar. 





| 
SCULPTURE INSPIRED BY KALIDASA, C. Sivarama- 
murti, M.A., with a Foreword by tha Rt. Hon'ble M. R, 
Jayakar, M.A., LL.D., D.O.C., P.C., the Samskrta Academy 
Madras, L942, pp. xxii+ 58, Price Ra, 2. 

In his small brochure on “Sculpture inspired by Kali- 
dasa " Mr. C. Shivaramamurti tries to illumine many a text 
from Kalidasa’s works by sketches of sculptured and painted 
figures in many rock~cut temples and caves, and it is astonish» 
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ing to find how close is the parallelism between the poetry in 
word and the poetry in stone and pigment. But“ it’ is perhaps 
a more true theory to hold that the sculptures reproduced in this 
treatise are only instances of an unintentional parallelism rather 
than that they represent a deliberate design to reproduce Kali- 
dāsa's ideas in rock and stone. " This furnishes a remarkable 
illustration of the universal truth of the unity of all arts what- 
ever the medium of expression. The author deserves our warm 
congratulations on his opening up 8 new vista in the field of our 
study of the Classies, which is sure to lead us to a more vivid 
appreciation of their manifold beauty and charm. 


C. R. Devadhar 





AN INTRODUCTION TO CLASSICAL SANSKRIT, by G. B. 
Sastri, M.A., Modern Book Agency, Calcutta, 943, 
pp. 237 + xxvii, Price Ra. 2 


The merit of Mr. Gaurinath Bhattacharya Shastri’s hur- 
ried survey “ An Introduction to Clagsical Sanskrit” of the 
entire field of Sanskrit Literature lies in its power to enkindle 
the curiosity of the earnest student of classical literature who 
will find, in the select bibliography on each topic, ample scope 
for enlarging his knowledge and getting a firm grip on the parti-" 
cular topic which may be of interast to him. The book is neces- 
sarily sketchy as it aims in less than 250 pages at dealing with 
over twenty-two branches of Sanskritic studies, and it may 
perhaps be objected that the title is a misnomer, since it assumes - 
' that whatever is written in Sanskrit whether Algebra, Astrology, 
or Astronomy, all the abstruse sciences under the sun, is litera- 
ture. However, the tradition of Sanskritic studies isin favour 
of including all these subjects under classical literature, and the 
book under review is an excellent guide to a proper study of 
that literature. * 


C, R. Devadhar 


SOME CONCEPTS OF ALAMKARA SASTRA, by V. 
Raghavan, M.A., Ph.D, Adyar Library, Adyar, 942, 
pp. 3i2, Price Rs, 4 


In “Some Concepts of the Alarnkārašāstra, ” Dr. Raghavan 
has laid under contribution all available Alarhksra works-both 
in print and manuscripts, and has traced the growth and evolu- 
tion of each concept in a very lucid and convincing manner. 
The treatment is historical, and the various stages inthe evolu- 
tion of & concept have been thoroughly investigated and correla- 
ted in the general scheme of Aesthetics. Dr. Raghavan impresses 
us with his easy mastery of the subject, although behind every 
sentence he writes, “ one feels the weight of an unseen shelf of 
books. ” His study demonstrates how already in the early cen- 
turies of the Christian Era, literary critisism in India had evolved 
those universal principles of Aesthetic evaluation which find 
their echo in the laborious attempts of modern European Critics. 
It is a very refreshing and original contribution to the subject, 
and the author’s claim that some of the topics form the first 
exhaustive study of them is amply justified. 

0, R, Devadhar 





KAVYAPRAKASA Ullāsa X, by S. S. Sukthankar, M.A., 
Karnatak Puulishing House, Bombay, i94l, pp. xv+ 

244 + 44 + 3875, Price Rs, 4-4 
The Kāvya-Prakāša of Mammata, Ullasa X, edited by Prof. 
S. 8, Sukathankar together with five Sanskrit commentaries, two 
of which the Sanketa of Rucaka (Ruyyaka) and the Bālacittā- 
nurafijant of Narahari Sarasvatītīrtha are for the first time 
brought to light, is a very valuable edition of that much edited 
text-book. Itis accompanied by an Introduction, translation 
and notes, the last of which are very critical and to the point, 
and attempt more to elucidate the view of the author and explain 
his standpoint rather than rush impatiently into an indiscrimi- 
nate and unhistorical fault-finding in a work whose weight and 
authority have inspired a mass of exegetical literature compāra- 
ble to the work which Shakespeare or Milton has inspired in the 


west. 
C. R. Devadhar 


RASAGANGADHARA with the commentary of Nagesa 
Bhatta and commentary named Saralà of Mathuranath 
Sastri, edited by Mm. Pandit Dugaprasad and published 
by Niraya Sagar Press, Bombay, pp. 56 +7%5, Price Rs. 4, 


“The Rasagangādhara " published by the Nirnaya Sagara 
Press is a thoroughly revised edition of that text, wherein many 
of the faults of the previous edition have been removed, a new 
commentary is added which, unlike the so-called commentaries, 
really helps to elucidate rather than obscure the difficulties of 
the text. It will prove of very great use to scholars, who have 
hitherto struggled with the text unaided, or with the doubtful 
aid of the very learned but difficult commentary of Nāgojibhatta, 


0, R. Devadhar 





“THE DOCTRINE OF KARMAN IN JAIN PHILO- 
SOPHY "—by Dr. Helmuth Von Glassenapp, translated 
from the original German by Mr. G. Barry Gifford, and 
revised by the author: Edited by Prof. H. R. Kapadia, 
M.A., and published by the Trustees, Bai Vijibai Jivanlal 
Panalal Charity Fund, Bombay, .942:; Price Rs. 2/8 


Here we have a very neat and handy treatise on the Doctrine 
of Karman by Dr. Glassenapp, who has‘ already given an 
exhaustive survey of Jainism ( Der Jainismus) in German. 
The- Law of Karman is one of the cardinal principles on 
which the Jain metaphysics is based. In fact next to the 
doctrine of Ahimsa, Jainism lays the greatest stress on this 
doctrine. True, we come across many passages in Brahmanical 
Literature where this doctrine is propounded, as e.g. कर्माइुगो गच्छति - 
"a एकः । but then they are also contradicted by others where 
we are told that Fate, or Personal God is all in all. Accord- 
ing to Jainism, the Law of Karman is inexorable and knows no 
exception. Whatever you do, you cannot escape the fruit of 
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your Karman. But that does not, at the same time mean that 
there is no scope for effort or Free Will. The contact of.karman 
particles with the soul is regarded as Anādi, but it can be 
terminated by the soul if it makes effort in the right direction. 


The author has mainly based this treatise on the five Karma- 
granthas, Palicasamgraha, and Karmaprakrti. This is, therefore, 
the first work of its kind, which deals with this subject in such a 
thorough manner. We have a work on ' Karma Philosophy’ in 
English, by Mr. Virchand Gandhi but it does not enter into the 
techincal details, The Jain writers are noted for their fondness 
for division, and thus we get ‘Karman’ divided into various 
subdivisions. Naturally, the work becomes less and less interest- 
ing and the author is, therefore, to be congratulated upon his 
patience as well as labour in putting together so neatly such dry 
matter, and particularly upon his pioneer efforts. The trustees 
and the Chairman of the above Charities also deserve our 
warmest thanks and gratitude for having undertaken the 
publication of such a work in these hard times, Let us hope that 
the enlightened Trustees of the above charities will undertake 
more and more such works, especially a Series of Critical 
‘Editions of Jain Agamas, on lines similar to the Pali Text 
Society. 


There have crept in a few ‘Germanisms’ in the translation. 
They are, of course, very minor and can be easily understood, 
But one wonders, how they escaped the scrutiny of the learned 


Editor. i 
N. V, Vaidya 


AKARA HANUMANTASI HITAGUJA ( Marathi by S K. 
Phadke, published by K. B. Dhavle, Girgaum, Bombay, 
Price Rs. 4/- : 

The author of this voluminous work has to his credit a 
number of books dealing with the various religious systems and - 
movements in India. He has treated them historically and 
examined them from the doctrinal and practical points of view. 
The present work which covers about 900 pages is an exhaustive 
and ‘intimate study’ of the great Deity Hanumanta in ‘ eleven 
forms’. It consists of two parts of which the first describes the 
nature of Hanumante end the second the different ways of 
knowing his nature. Each of the eleven chapters in which the 
volume is divided contains eleven sections; and they give a de- 
tailed account of eleven Marutis. The number ‘ eleven’ has, for 
the author, a mystical significance. He believes that Hanumanta 
is an intermediary between Jiva and Siva, and that devotion 
to him helps the Sadhaka in his spiritual life. The author isa 
man of faith and devotion, and he has come in contact with 
men of high spiritual experience. His writings reveal not only 
learning and industry but also ardent devotion to God. The 
author has spared no pains in collecting material bearing 
direstly or indirectly on his subject from every available source, 
His volume is indeed encyclopedic in character and it will be 
found indispensable by students of the subject. It bristles with 
quotations from the Upanisads and the Bhagavadgītā, from the 
writings of the great saints of India, and also from the books of 
many modern writers. Some of these quotations are in themselves 
beautiful and illuminating and they serve like a beacon light for 
the Sādhaka in his spiritual progress. Religion is not accumu. 
lation of learning but illumination of spirit. It is realisation of 
god through proper discipline and Upāsanā. From that point of 
view the volume may prove useful to many readers. 

This is a short notice of a big volume; and the writer of this 
notice regrets that he has not found it possible to contribute a 
longer and & more critical review which the volume undoubt- 
edly deserves, He however hopes that the author's labour will 
be amply rewarded by an adequate response from the reading 


public of Maharastra, 
N. G. Damis 
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DANDANITIPRAKARANAM ( or Criminal Jurisprudence ) 


of Kešava Pandita ( XVIIth century ) edited by V.S. 
Bendre, Lele's Bungalow, Poona 4, I943 (B. L S. Mandal, 
Poona, Svīya-Granthamālā, No, 59) pp. 76+64; Size: 
54" x 84" 


The editor of the work under review is one of those silent 
but serious students of Indian history and chronology in general 
‘and of Maratha history in particular, who have been labouring 
hard during the last quarter of a century not in writing text- 
books on history but in studying the known sources of history 
and at the same time discovering unknown sources and making 
them available tu brother-researchers in the field. As many of 
the works published by the present editor are in Marathi they 
are not much known to readers outside Maharastra. I shall, 
therefore, mention a few of them for the information of students 
of history outside Maharastra. Mr. Bendre’s Sādhana-Cikitsā 
( Marathi ) is an admirable exposition of the sources of history 
and the manner and method to be followed by a student of 
history in dealing with these sources. His Tarikh-i-Iiahi 
(English ) fully explains Emperor Akbar’s Divine Era and 
records tables of correspondence, which are very useful for the 
students of the history of the reigns of Akbar and Jehangir. 
The Qutbshahi of Golcondah ( Marathi-English ) published by Mr. 
Bendre is a scholarly and competent sketch of the history of this 
dynasty, fully illustrating the author’s passion for meticulous 
accuracy in recording facts and interpreting them in plain 
unvarnished language. The  Aüjürüma-Caritam of Kešava 
Pandita edited by Mr. Bendre is an account of Chatrapati 
Rajarama’s journey to Jingee recorded in the form of a poem by 
Kešava Pandita, his protege, who is also the author of the 
Dandanitiprakarana under review. In i938 Mr. Bendre went to 
England as Bombay Government Research Scholar and after a 
year’s stay there he has brought back to India a representative 
collection of microfilms of sources of Indian history and other 
materials bearing on this subject available there. This material 
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needs to be fully exploited for the benefit of the researchers in 
Indian history after the completion of the present world war. 


For a correct understanding of the dynastic history of a 
period we must have a detailed knowledge of the entire web of 
culture in which kings and potentates struggled for supremacy. 
To the modern readers this web has remained almost invisible 
for want of contemporary. evidence sufficient to illuminate. its 
broken threads and consequently the so-called history of a period 
is an assorted jumble of antiquarian remains not in sifu but 
displayed piece-meal in the shop of the historian, the great 
magician of the modern world, who at times tells absorbing 
stories about these remains on the strength of his constructive 
imagination. These stories may make good reading but owing 
to the ardent desire of the artist to create living persons out of 
some bones, complete or fragmentary we get successive pictures 
of the same period of history. | No genuine lover of historical 
research finds satisfaction in these coloured views of history for 
he is thirsting for new facts of history and not after garbled or 
coloured accounts of persons or events based on a grain of truth 
and bushels of imaginative rubbish. 

Objectivity in the presentation of historical material can 
alone advance the cause of historical research and the greater 
the degree of objactivity attained by a scholar in his writings 
the more correct and factual stands his presentation of historical 
material. Mr. Bendre has tried to maintain this element of 
objectivity in all his. writings so far and hence they are very 
useful to the students of historical research. 

Without plenty of sources bearing on a specific problem or 
field of history it is impossible to reconstruct any, history 
pertaining to this problem or field. Mr. Bendre has accordingly 
utilised every moment of his leisure in gathering new souroes 
of history and though not destined to be a professor of history 
he has given a more satisfactory account of his own life than 
many of his friends more fortunately circumstanced and enjoying 
more leisure and ease for their research work. His edition of the 
Dandanitiprakaranam of Ke$ava Pandita with its masterly 
Critical Introduction fully illustrates my remarks about Mr. 
Bendre’s methodical studies, as Mr. Bendre puts this work in its 
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proper historical perspective by giving us all available informa- 
tion about its Mss, its date of composition and an elaborate 
account of the life of the author, his professional activities, his 
contact with three royal patrons, Shivaji the Great, and his 
sons Sambhaji and Rajaram. Besides this valuable material 
Mr. Bendre paints the back-ground of this author’s life by his 
chapter on the Maharastra of the Šivašāhī period in Political 
Economical, Social and Religious aspects, together with other 
allied matter. 

There was a time when the historians ignorant of the sources 
of Maratha history described Shivaji the Great as a mountain rat 
and his son Sambhàji as a mere voluptuary but the recent 
discoveries of literary works like the Rüdhaümüdhava- Vilüsa- 
Campi, the Sivabhūrata, the Rajavyavahürakosa, the Budhabhūsaņa, 
the Sambhurüjacarita, the Haihayendracarita, the Rūjārāmacarita 
and the Dandanitiprakaranam fully illustrate the administrative 
and cultural advance fostered by the great Maratha Kings while 
they busied themselves in intrepid struggles and heroic conquests 
for the establishment of their political and territorial supremacy 
in India, 

In our appreciation of the heroic achievements of Shivaji the 
Great on the battle-field and the brandishing of his Bhavani 
Sword in the hills and dales of the Maharastra against all 
foreign encroachments, we are likely to forget his capacities as a 
rigid though diplomatic administrator illustrated by Kalidasa's 
verse “न खरो न च भूयसा मृदुः पवमानः प्रथिवीरुहानिव । स पुरस्छतमध्यमक्रमो 
नमयामास नपानतुद्धरन |”. The manual of criminal jurisprudence or 
Dandanitiprakaranam as also the various decisions.given by 
Shivaji’s court in religious disputes will, however, convince us 
about his efforts and achievements in the matter of sound 
administration with the help of learned Panditas like Kesava- 
bhata, Gagabhata and others. These efforts fostered in no small 
way the national spirit on the right lines, so necessary for the 
solidarity of his rule. 

According to Mr. Bendre Kešava's Nitümafjari and his still 
greater work Dharmakalpalatā are yet to be discovered. His 
Rūjārāmacarita was composed in A. D. 7697 while the Dandanitt- 
prakaranam appears to have been composed “sometime between 
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20th July 2060 and 22% March 2668. ” The life-period of Kesava’s 
father Dāmodara is fixed by Mr. Bendre between A, D, 590 and 
I664.. Kešava's early life and attainments are unknown. His wife's 
name was Ánnapürnà and “she survived him till after i8th March 
{725.” „He visited Benares sometime before A, D, I67% in order 
to secure the sanction of Benares Pandites like Gāgābhata to the 
coronation of Shivaji. He was with Rājārāma in his journey to 
Jingee in i689 A. D. and he stayed in Rājārāma's Camp in 
Karnataka till after I2th May i694, According to the evidence 
analysed by Mr. Bendre in detail KeSava’s death took place 
“sometime between May I694 and August 708, ” All thi 
chronology enables us to assign Košava tothe period c, A. D. 
१680 and १700 or so, By his family profession Kešava was 
Rājapurohita or Purohita. This Purohita family of Karhade 
Brahmans of Kaušīka Gotra were also practising Upadhyaya 
vrtti, as vouched by a nivādāpatra of A. D. [600. Kešava himself 
is styled as “ Upadhyaya” in the Syenavijatinirnaya arrived at 
Rajapur by an assembly of local and Benares Panditas in A. D. 
I664, These facts show that Kešava had attained a respectable 
status in society by this time and that this status enabled him to 
maintain his contaet with his three successive royal patrons for 
more than 30 years of the latter part of his life. Such in brief are 
the life and activities of Kesavabhata Purohita, a native of Purye 
near Sakharpa in the Sangameshwar Taluka of the Ratnagiri 
District. 

In conclusion let me congratulate Mr. Bendre for his pains- 
taking scholarly edition of the Daņdanītiprakaraņam and also the 
authorities of the Bharata Itihāsa Sarnshodhaks Mandala, Poona, 
for publishing it in their own Series, which has already laid the 
solid foundation of historical research in Maharastra, on which 
younger scholars can walk with a confident step and contribute 
their mite to the future reconstruction of the edifice of Indian 
history on strictly scientific lines. 

P. K. Gode 





THE NAYAKS OF TANJORE, by V. Vriddhagirisan, M.A., 
M. Litt., L.T., edited by Rao Bahadur Prof. C. S. Srinivasa- 
chariar, M.A,, Annamalai University Historical Series 
No. 3, Annamalainagar, i942, pp. xv; I79--44, a map. 


This new work on the Nayaks of Tanjore supplies a much felt 
want in South Indian History. Ever since the publication of a 
source book of Vijayanagar History by Dr. 8. Krishnaswamy 
Aiyangar, the world of scholars unacquainted with the South 
Indian languages was looking forward to such studies based on 
the material pointed out in that source book. This volume fills 
in one gap in the delailed history of South India. Still it cannot 
be taken as a complete history of those times pertaining to 
Tanjore, because the material on which it is mainly based is 
literary and epigraphic, which naturally circumscribes the field 
to certain personal and social topics. In fact, local political 
material of the right type is still a desideratum in South Indian 
history with the result that this history smacks of early and 
mediaeval times. However, within its own compass it gives all 
the available imformation culled from those jsources. How far 
poems and plates represent the real condition of affairs, how far 
the opinions on personalities expressed therein are to be taken as 
correct and how far the superlative tones and superfluous adjecti- 
ves smelling of fulsome eulogy are to be treated as displaying 
the correct degree of virtues, must always form a moot point in 
historiographical procedure. There are poets and poets, some 
writing like the Shiva Bharata of Paramananda a minutely 
correct contemporary history and others indulging in imagina- 
tive flights having nothing to do with history proper. Where 
there are other possible sources for checking the truth in these 
literary sources, the truth may be ultimately found out in some 
manner. Otherwise it must bo treated as only a stop-gap of 
history. 


Tt is not possible in this small notice to ssy much of the 
contents. But Tanjore forms a glorious part of Maratha history, 
in the lfth and l8th centuries. In fact, the small Tanjore 
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Prinicipality represents the ideals of Shivaji’s Maratha State 
better than its original in the Maharashtra country itself. A 
wrong impression of the aims of the ‘Maratha State has been 
formed from its actual working in the हया century. But what 
the sons of Shahaji intended is correctly represented by the 
Tanjore activities. We are happy to note that Mr. Vriddha- 
girisan has very fairly pointed this out in this study of the 
earlier times. He quotes with approval, “ And the change of rule 
from the Nayaks to the Marathas did not, as is usual with alien 
invasions, produce any serious unsettlement in the existing 
social and other conditions of the people of the land. Military 
sūecesses have always meant a full stop, for a temporary period 
at any rate, of al! lines of progress, particularly in belles letters, 
art and other non-political activities of the vanquished. This 
was never the case with Tanjore; and the Maratha rulers seem 
to have been greater and more enthusiastic patrons of literature 
and art than their predeccessors.” (9, 7 ), As expressed in this 
quotation, Shivaji never intended his Marathas to live as aliens 
in other lands. He wished the Government to live in the tradi- 
tions of its localities never cutting asunder the stream of 
centuries of earlier progress these had achieved. The main 
original ideal of Shivaji’s State was nurtured in the best tradi- 
tions of the old Hindu Kingdoms particularly that of Vijaya- 
nagar, a fact we have pointed out in an essay we contributed to 
the “ Vijeyanagar sex-centenary Commemoration Volume” in 
I936. The state is meant and exists for the fulfilment of the 
ideals of the people. Shivaji’s father Shahaji from Bangalore 
and his half-brother Venkoji or Ekoji from Tanjore tried to fulfil 
this role of the state to the best of their ability. For resuscitat- 
ing .and continuing the best in the Hindu life the Maratha State 
had come into existence. Ekoji ended the weak Nayak Rule in 
Tanjore no doubt, but “ He restored peace and order and tried to 
make amends for the defect in his title by increasing the material 
welfare of his subjects. Fr. Andre Freire adds ( in his letter 
dated I676 ) that ‘justice and wisdom of his government begin 
to heal the wounds of the preceding reign and develop the 
natural resources of this country.......” (७.765). Martin, the 
French Governor of Pondicherry, has expressed similar opinion 
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about the lands occupied by Shivaji at that very time, in the 
same area. Marathi Drama began its career in Tanjore and not- 
be if noted-in Maharashtra, a proof to the cultural superiority of 
the south in those days due to the rich heritage of Vijayanagar 
Rule. Before ending this short review we take the opportunity- 
to point out one small deficiency in the use of original material. 
The author seems to have missed the Dutch Dagh-register in his 
treatment of Shahaji’s invasion of Tanjore and his relations . 
with Madura. Had he consulted this source, more light would 
have been thrown on the part of Lingam Nayak of Vellore and 
Antaji Pantole, the Diwan of Ambarkhan of Gingee, in the 
South Indian affairs, Finally we strongly recommend this 
volume to the students of Maratha history in particular ag it 
will supply a proper back ground to the later Maratha activities 
‘in that quarter. The general get up of the book, its faultless 
printing, its arrangement, .its appendix of inscriptions chrono- 
logically arranged and exhaustive index of 44 pages with a map 
at the end, leaves nothing to be desired in the art of book- 
making. 
T. 8. S. 





THE SPIRIT OF GITA—by Santokh Singh, B.A., Diwan: 
Bahadur, Sikar, Jaipur. 


"This is an effort to present the philosophy of the Gita, in a` 
systematic form and the learned author has it to his credit that 
bis effort has been successful. The ‘Foreword’ contains a long list 
of the different works connected with the Gita, and & glance at 
this last would show that the list is exhaustive and includes 
both the ancient ācāryas and modern thinkers. 

The actual thesis is divided into ten chapters and the system 
je well elaborated under.appropriate headings. The first chapter 
“ Dharmaksetra '' gives, in brief, the story of the quarrel 
between Pāņdava and Kaurava brothers, which is ‘the back 
ground of Bhagavadgita,’ according to the author. The next 
chapter reveals to us Lord Krsna, the supreme God-head, while 
the third called ‘ Arjuna's trial’ explains, the अजुनविषादयोग. The 
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chapter about the ‘Great Secret’ gives us what in the Gita is 
called TAS, ज्ञानानां ज्ञानप्रत्तमं, परमं Ba, zd तु Baar etc. viz, "the 
Supreme Lord abides in and above all. He is the main spring 
of our actions. Meditate on Him and listen to His voice, before 
you act. At all times, seek only His shelter (p. 5). In explain- 
ing the Visvarūpa in the next, 6th chapter, the author gives 
“the four principles or postulates, which are taken for granted, 
in one form or the other, in almost all systems of philosophy," 
and states in the details, what the Gita has to say about each of 
these principles. This is, aptly enough, the largest chapter and 
forms, as it wera, the nucleus of the author’s thesis. 

In treating of “the Jivatma or the Human Soul," the next 
chapter, the author states how the dual spirit—the soul and the 
supreme Lord dwell together, quoting the famous dualistic mantra 
द्वाउपर्णा, 88 also the different activities—physical and mental—of 
the Jīvātmā, and finally says that ' the Lord is the Supreme 
Goal "’(p.l0¢). Naturally, the way to approach this Lord, is 
given in the next chapter, as ‘a course of rigid self-discipline, * 
which of course, may be given a general name of Yoga, com- 
prehensive of the different systems which one may follow 
according to one’s taste and power. ‘ The first lesson’ is, in this 
connection, that ‘Divine Grace makes one’s effort or Yoga 
sovereign and therefore complete.’ ज्ञान, भक्ति and कर्म are said to 
be the three requisites of this Yoga, and these are subsequently 
explained in terms of the Bhagavadgītā. In treating of the 
Divine Grace in the last chapter, we have Arjuna's prayer given 
in the llth Adhyāya of the Gita, which is addressed to the Lord 
when He revealed His विश्दरूप. 

The whole book is instructive, in as much as, it gives in a 
good form, the whole teaching of the Gita, and we are sure the 
book would be a welcome addition. to the library of any serious 
student of the Gita, 

S. N. Tadpatrikar 


en MIE ad 


l5 [Annals B, O, R, I,] 


KHULĀSATU'T-TASANĪF (also called NASIHAT NAMA) 
of Imam al-Ghazzāli, edited with an Introduction and 
Translation in Urdū by Prof. B. D. Varma, M.A. M.F., 
A.F., Professor of Persian, Fergusson College, Poona, 
॥934, pp. l-l4, ~98 and two maps. 


Professor Varma has prepared the text of the work under 
review from the Two manuscripts, one from the private library 
of the Chief of Aundh and the other from the Punjab University 
Library, Lahore. The first mentioned copy was brought to his 
notice by the late Principal Balkrishna of the Rajaram College, 
Kolhapur. After the discovery of this manuscript Professor 
Varma carried out a diligent search for other Mss. not only in 
India but also in Europe ( through correspondence ) and ultimate- 
ly succeeded in finding out another copy in the Punjab Univer. 
sity Library, Lahore. 

The work consists of Ghazzall’s counsels offered to a favourite 
disciple who had made a special request for the same, and as 
such, deserves careful study. 

The learned Professor has tried in the introduction to tackle 
the problem of the authenticity of the work, and has adduced 
internal as well as external evidence in support of his con- 
clusion. He has also tried to help the reader by giving useful 
notes and two maps, which indicate the state of the Islamic 
world during the time of al~Ghazzali. 

It is a pity that Professor Varma could not print the work in 
movable type, and had to transcribe a major portion of the work 
himself, as no good scribe was to be found in Poona, 

In view of the simple and unambiguous style of the work 
and its valuable contents, it would deserve, in my opinion, to be 
prescribed as a. text for the First year in Arts examination of 
this and other universities. I congratulate Professor Varma for 
his excellent work, and request him to utilise the movable type 
if and when the second edition is to be prepared. 

Shaikh Chand Husain 


-VASANTAVILASA: An old Gujarati Phagu, edited with a 
Critical Introduction and Notes by K. B. Vyas, M.A., 
published by N. M. Tripathi & Co., Bombay 2; 4942. 


Vasantavilāsn is a small lovely poem of about 84 stanzas in 
the Doha metre, composed in the Old Gujarati language which 
still bears ample traces of the influence of the Apabhraméa 
language, by an unknown author towards the close of the l4th 
century A. D. It is a sort of a Love Lyric describing the state 
of a young maiden both before and after her meeting with her 
lover, at a sylvan spot where King Cupid had established hi 
rule, It belongs to a class of poems which has received the 
nickname Phagu, probably owing to its connection with the 
vernal month of Phalguna. 

Prof. हू, B. Vyas of the Elphinstone College has edited the 
poem with a learned introduction in which all important points 
connected with the poem, such as its language, metre, form, date 
and authorship are ably discussed in detail. The English notes 
at the end are equally learned and disclose a close acquaintance 
of the editor with Prakrta grammar and philology. As regards 
the text of the poem however, Prof. Vyas has made no attempt 
to give us a critical edition of it, but has merely given a faithful 
reproduction of one of his Mss., which he considers to be the 
most reliable. This is a little unjustifiable, but he has given his 
reasons for this at p. XVIII (cf, also Appendix IV, pp. 73-74), 
On the other hand, it is to be remembered that for preparing a 
critical edition of a text, i. e. for arriving at the original form 
of the text which the author himself had written, it is not 
merely the manuscripts that can be used as evidence. They are 
only a part of ib and constitute the external evidence together 
with the manuscripts or editions of commentaries of that text as 
also the quotations from it found in other literary works and the 
like. But more important than this is the internal evidence which, 
is supplied by its language, metre and other peculiarities like 
Yamaka etc. especially in the case of a metrical composition, 
like the Vasantavilasa. The poet must be generally assumed to 
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have known his metre very well and to have been generally 
careful about what he introduces as special features of his 
composition. It is of course not impossible that he may have been 
guilty of negligence in this respect here and there; but this can 
be assumed only as 8 last resort and that too when there exists 
an overwhelming evidence proving such a negligence. And 
when we look at the Vasantavilāsa from this point of view, 
three special features of it stand out prominently before us and 
they are:— (4 ) The Doha metre of the poem; (2) the Antar- 
Yamaka according to which the last three letters of the odd lines 
rhyme with the first three letters of the even ones; and (3) the 
Antya Yamaka according to which the two halves of the stanzas 
rhyme with each other. We shall attempt to show how each of 
these three is helpful in making a selection of a reading for the 
reconstructed text and it will ‘be seen how this selection is 
supported even by the external evidence of manuscripts. 

Tho normal stanza of the Dohā metre contains 5 Mātrās in 
the odd and li Mātrās in the even lines (or, sometimes, l4 in 
the odd and i2 in the even lines when the last letter in a line is 
considered always long) In our poem, sometimes the odd lines 
contain only il Mātrās (cf, vv. 4c ; 55c ; 840; also, cf. I560 and 65o.), 
but here the last letter which should have appeared at the end of 
the odd lines, is tacked on to the following even line as a sort of 
variation. But this is very rare and as a rule our author is 
rather scrupulous about his metre. For this reason, it is better 
to read & short iin place of the long one which is sanctioned by 
the Mas.. in the following words :- puhatiya ( v. 2a); taniya (2b); 
panthiya (5d); kamiya (6d); jāliya ( 9b); jhariya (१%) , nari yu 
miliya (L2b ) ; baliya coliya (28b; 38b); vihasiya naviya mwaliya 
baliya ( 89ed ) etc. Those who sing the Dohā can easily see how 
in spite of the Mss., we must sing all these iküras as short and 
not as long ones; and we have to assume that the scribes of 
early vernacular poems were unscrupulous in the correct re- 
presentation of Hrasva and Dirgha letters. So far as Marathi is 
concerned this distinction is totally neglected in the Modi script 
which does not use the short ikdra at all. 

Coming next to the Antar-Yamaka, we find that though the 
author generally sticks to it, he enjoys a little freedom in the 
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following cases: samarati-havaritu ( v. 2); mavanti-vasanti (3); 
gahagahyā-mahamahyā ( 4): küámani-kümini ; mānani-mūnini (22 ); 
kāraņa-tāruņa ( 24 ) ; virahiya-hiai sa ( 33); bharumü-sayari ( 40); 
dūlasa-ūlasiya (54); prakatiya-bhrkutiya (58); tūm dhari-mīū sira; 
a dakū-ava hū (77); guna karai-agaru ji; varāsai-vāsa vi ( 79 ) and 
guņavanta-vasanta (84). In the following cases, a slight varia- 
tion is introduced by the introduction of re in between the rhy- 
ming letters :- vv. 7; 9; 49; 56; 57; 62; 66; 69; 76. But in 
general, I think we should accept the reading from the Ms. B, 
when it is supported by the Antar-Yamaka ; thus we should read 
dāhaņi (v.4); vesa racai (L4) ; daksana (3) ; jalasai (4): moha racau 
(24); ūdampati (27); candana ( 40) ; pasala-sasala (43 ) ; ceta nahi 
(45); harasiya (50); ti sukha (52) ; ketaki (53); sarovari ( 67, see 
ms. 0); upalambha (70) ; kisya mara ( 8). It will be seen that most 
of these are supported by the Ms. C also. 

The Antya Yamaka on the other hand, seems to be more scrupu- 
lously observed by our author. According to the authority of the 
Mss. that are now before us, he seems to have neglected this only 
in three cases i.e,, vv. 53,55 and 63. Here the readings bhūra, bhāla 
and mūnjithī which are demanded by the Antya Yamaka are 
neither supported by Mss, nor by sense, so far as I can see at 
this stage. But in the following cases, the readings in B are 
clearly supported by the Antya Yamaka and also in most cases, 
by the Ms. C:- avatüra (v. 8); mana (0); višrūma (9); surangu 
(6); mana (27); vūna (3 see C); bhangu (38); pūpu (42); 
vaira (43); lahesa (48); nahi (56); caAgu or anaga (60); 
sathsara (6L); jala (62%); upamāna (64); jali eki (64); angu 
(7) and bhew (8L). It will be seen that in many cases, it is a 
question of selecting one of the two optional forms used for the 
Nom. and Accu. singular by our author in strict conformity 
with the practice of the Apabhramsa grammar in the matter of 
nouns ending ina, We will therfore not be wrong in supposing 
that the poet must have used that one of the two forms which 
was more suitable for his purpose, namely the Yamaka. 

In the matter of interpretation, we proceed to make a few 
suggestions, without in any way detracting from the learned 
labours of the editor. Thus in v. 3, muhariyd is rather mukharitah 
‘humming’ than ‘are happy with; enjoy’. In v. 4, pikürava is 
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one word and CD is one sentence:-‘The endless notes of the 
cuckoos proclaim victory (of Vasanta ) to the three worlds’. In 
v. 5, bahakai is intransitive and means ‘spreads far and wide’; 
padaminiparimala is one word and the subject of it. Cf. Marathi 
bakakalā or bhakalā ‘ has gone astray’. CD :~ ‘ The travellers rush 
here and there impatiently (on the road), where Madana himself 
is acting asa highwayman’. jiham"' where’; ef. tihüm in v.l. 
In v. 6, vüulà is vāu-dā( là ) ; cf. bhamarulā ( v. 20). In the second 
half, read with C, xidhuvanakelikalāmiņga =nidhuvanakeliklānta 
‘fatigued by the amorous sports’; suh@i is sukhūyate ‘is felt 
agreeable’ and not scbhate. In v. 9, read jala with B and C and take 
pūriht as pūryate ( of, pūriya of C); * Water is filled with abundance 
of musk and camphor’. In v. 20, sajakāriya, jhāriya, sindhiya and 
būndhiya are best taken as Past Passive Participles used as finite 
verbs. If taken as Absolutive forms, v. i0 must be construed 
with v. ll. Inv. 22 Jāmuka is perhaps a ‘watchman’; but the 
regular form would be jūmika. Has it changed under the 
influence of kamuka? alavesara is another difficulty. I think it is 
right to connect this with alabela which is probably the same as 
alavilla ‘possessed of alawas”. alavelā is ‘gay’ or‘ coquettish ^ 
and alava is very likely 'coquetry?. The word occurs again in 
v. 69 alavihi and means ‘with alavas i. e, with coquetry’. Of. 
Marathi nakharā, V, 24: aliala cannot be alikula; ala is probably 
svārthe, See v. 72 (tam aliala ) dnc is anya. A correspondence 
is meant between the yuvāna and the aliala, V. 98 is spurious. 
It properly would belong to v. 8१; while 27, 29 and 30 belong 
together. Besides v, 2860 is a reproduction of v. 387°, Ms, C 
rightly omits this. V. 30: kaivdra is ‘ partisanship’, hence 
‘praise’, bandina cannot mean‘ panegyric’. It is either Nom. 
Plural or gen. sing. CD: ‘They are as it were (kiri) the bards 
of Madana continuously singing praise to him’. In the reading 
of C, Gnandina is Instru. of Gnanda and not = ünaadana (adj ). 
V. 27: In sovrana, r is not adventitious ( cf. Intro. p. LXX ), but 
occurs as a result of Transposition. V. 38: In the latter half, 
supply saranikara from v.32 after dhūmavarāla: ‘The God of 
Love (Maru) is as it were dropping ( mūkai ) smoking arrows on 
the hearts of the separated’. Cf. mūkai sara sukumala ( v. 20). V. 
38: trnatolat is trņatulayū ; tolai cannot be tolita. D:* She began 
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to speak in various ways (bahu bhaūga)'. Not‘in a curious 
vein’, The baku bhangu address is contained in vv. 39-46, 
which are respectively addressed to Kokila, Sayari, Mai, Nisa- 
kara, Bhamarulà and Cāndulā, Bahinuā and Sakhi. Y. 99: syüm 
bahu vasa * Why do you warble so much?’ is correct; visa is a 
free verbal form having the sense of the present tense. How can 
Imperative 2nd sing. be construed with the Interrogative particle? 
In v. 42 similarly sontüpu is clearly a noun as the term. 4 shows; 
it cannot be a verbal form by any stretch of philological imagina- 
tion, Besides why 2nd Plural when tuya, re and masi are Singular 
forms in the same verse? $ya kara is similar to syur vasa ( v. 39) 
in construction. It means ‘why do you cause me santāpa” ? sayari : 
(cf. sayara in v. 43 and 40). Is it svairam ‘ wilfully’? hiva is 
rather a particle; cf. v. 46. Perhaps Saiki bhyā of B and C ig 
correct: bhyū is bhayā ‘has become’. Cf. thya equal to thayū :- 
*Doubting that sin is committed, do not kill a woman, 
oh Stained One’, V. 43: pamkhali is a ‘tiny wing ':— 
‘Oh bee, do not drop i. e., move your tiny wing; we cannot 
enjoy it. For everything has become painful to us’. iam is 
tvayū or tūvat; of, v. 46. In v. 46 bihumis Nom. ‘the couple’. 
- The throbbing of the thigh suggests union. For ja ghadi-tāru 
ghadi ; cf. v.68. V.49‘To me your beak is ( as if) made of gold 
and both wings are made of silver, (though they are black):' 
not ‘I shall get your beak etc.’ Adjective nirupama suggests what 
it is and not what it is going to be. V. 52 tī sukka Kahana na 
„jāi * Those pleasures cannot be mentioned °; az is a particle of 
emphasis. See v. 8l, and Dictionary. anai is different. V. 54: 
lavanisayarisu rāsu or rangu is lāvaņyasadršam rdsam or rangam ‘A 
dance in keeping with her Loveliness’. sayarisu cannot mean ‘with 
lady friends’; su is not saha. V. 55 kana ig better taken as Nom. 
‘the ears are as it were the flashes of lightning’. vijanaiim is geni- 
tive =vijanum like bijanawh=bijanum, ki means ‘ as if’; of. vv. 
29, 33, 36, 58, 59, 60, 6L, 65, ete. In v, 60, the idea of ratha is promi- 
nent and not of ananga ; so rather take ratha as Nom. and ananga 
as Geni, with termination dropped. ' The face is as if the chariot 
of Cupid moving about (for world-conquest) and the earrings 
appear as if they are the wheels used for it’, V. 67. Rather guna 
hiyavara tanu hara : the delicate necklace on her bosom is as if 
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the string’. The string is varņya and tanu would be a proper 
adjective for the kāra which corrosponds to it. varatanu would be 
apustārtha, V. 68. What islünku? Evidently ‘ waist’; deriva- 
tion? V. 69. alavihi is Instrumental ; alava is ‘ coquetry ' ; see on 
v.li above. V.72: murukulai is‘ plays coquettish’; Compare 
murakaņe or murakā marane in Marathi. V. 74: sampati is 
‘the wealth of her charms’; ‘She has become ianumūla 
or sukumāla without her wealth of charms.’ V. 87 mai is a par- 
ticle; see on v. 52. Read bheu for nehu ‘there is no (na vi) 
difference between them’. kisydi mara is to be taken like syam 
vasa (v. 39) and syūr kara (v. 42) above. This idiom is 
still preserved in Marathi ‘ hem kara tem kara; ka$ala kara’; I 
suppose also in Gujarati. 7. 88 Like a Padmini woman, the 
lotus-plant has become over-besring (matiya) owing to her 
honey ; the bee with fresh love (navanehw as one word) receives 
her juice in time, but abandons her and makes no mistake about 
it. See’. dehu is dehau (3rd sing Imperative) or deha ( 2nd 
sing ) देख, V. 89. what is bula? valia not likely ; perhaps budia, 
bulia i.e. = magna; or is it bholi (bulā ) ‘simpleton’? In the 
second half why is the Karuņī tree compared with a Taruņī who 
is laden with fruit owing to her breasts ? Are the flowers compar- 
ed with breasts, which in their turn with fruits? Or, does the 
2nd half, addressed to the lover, mean, ‘This young maiden is 
laden with fruit by her breasts; why then do you make love to 
that poor woman i. e., an elderly woman? V. 84: mufijavayana = 
Mafijuvacana? It is rather müjha vacana * My words i.e, the 
poem has come to an end here ( इणि atg ). 

These suggestions, however, are not intended to suggst any 
want of labour or ability on the part of the editor, who has evi- 
dently taken all possible care in handling his difficult text. Be- 
sides, the introduction bears ample evidence of the thoroughness 
with which he discusses the intricate problems connected with 
the poem. His observations on the calligraphy and orthography 
of the Mss. of the poem as also on its phonology and morpho- 
logy are very instructive (the differentiation of the Y-stems and 
the a-stems of nouns on p. LXXI is evidently an over-sight as 
a reference to p. XXX para 2 will show ). On the whole the per- 
formance is highly creditab!e, 

H. D, Velankar 


e^ 


L TIBETAN WORD BOOK, 2. TIBETAN SYLLABLES, - 
3. TIBETAN SENTENCES by Sir Basil Gould, C.M.G., 
C.I.E., Indian Civi Service, and Hugh Edward Richardson, 
Indian Civil Service. 


These books bave been published by the Oxford University 
Press, ( I943 May ) and printed in India. The latter two have 
been printed in Sikkim Durbar Press, Gangtok, Sikkim, India: 
and en the Titaghur Mill paper. These books will be found 
very helpful by the Beginners of Tibetan studies, especially 
of Colloquial Tibetan. Sir Aurel Stein bas written a Foreword 
from Camp Bhavalpur ( lst Jan. 4943 ) in which he testifies to 
the helpfulness of these books for those who do not know Tibetan. 
It has been said in the General Preface ( p. ix) that the object 
of this Series of books and pamphlets is to help ordinary people 
to learn to speak Tibetan as it is spoken to-day in Lhasa ( the 
Place of God). About 2000 Key Syllables are arranged in 
Tibetan alphabetical Order in the first book together with pro- 
nunciation and meaning and compound words formed from them 
are also given in the following lines. The second book arranges 
the same syllables in the English alphabetical order. The third 
book introduces sentences of colloquial use, giving them in 
Tibetan script with English pronunciation. 

The authors, Sir Basil, Political Officer in Sikkim and British 
Political Representative in Tibet and Bhutan, and Mr. Richard. 
son, formerly British Trade Agent at Gyantse, Tibet, and in 
charge of the British Mission at Lhasa, both members of the 
Indian Civil Service, have indeed taken great pains to bring out 
these books, which are expected to be followed by other helpful 
books of the same nature. They, indeed, deserve our warmest 
thanks. 

P. V. Bapat 
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TILOY APANNATTI, by Jadivasahs, Part I edited by Profs. 
A. N. Upadhye and Hiralal Jain, with the Hindi para- 


phrase ; published by Jain Sanskrit Samrakshaka Samgha, 
Sholapur, i943, Price १४/- 


This is the first volume of the Jīvarāja Jain Granthamālā, 
which has been very lucky in obtaining the two professors 
as the general editors of the Series. The work is an ancient 
Prākrit text, dealing mainly with Jain cosmography, as the 
very title of the work suggests. Incidentally the author has 
found occasions to introduce other items of Jain dogmatics, 
without which the understanding of the cosmogrsphy is not 
easy. 


Looked from the orthodox point of view, no religion has 
preserved such a minute, detailed and extensive descriptions of 
the cosmography, as the Jains have done. It is a debatable point 
—and we are glad that the editiors are also conscious of the fact— 
how far these are trustworthy or for the matter of that, even 
valuable for us. But the use of such works is not to be judged 
from this single point of view. Works of such type have 
incidentally preserved much material on language, social 
history, folklore and contemporary history; hence we are grate- 
ful to the editiors for having brought out the first volume of this 
extensive work ( the lst vol. contains only the first four chapters, 
the second is to contain the next 5 chapters ). 


The two Mss on which the editors have based the edition are 
extremely corrupt and their editing and paraphrasing has been 
a very difficult task for them; but judged from the presentation 
of the work and the number of stanzas, which ars even 
unintelligible to the editors (and which the editors have 
frankly admitted at the end) we think that they have practi- 
cally achieved the impossible. Only one point we should like 
to point cut; we cannot easily see eye to eye with the editors 
when they give freely their emendations in the text itself and 
relegate the readings of the Ms in the foot-notes. This is a highly 
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objectionable practice and although the editors have tried to 
take wind out of the sails of the critic by fresly admitting and 
justifying their course, we are not much convinced thereby. Ib 
would have been a good procedure to correct end emend the 
original in brackets introduced in the body of the text itself. 

We would be eagerly waiting for the publication of the second 
volume, to which the editors are going to prefix their introduc- 
tion. 

R. D. Vadekar 





DECCAN COLLEGE POSTGRADUATE AND RESEARCH 
INSTITUTE, CALENDER FOR FIFTH SESSION 
(3943-44 ), 943. Price Re. One 


The Institute has issued its Calendar for Fifth Session (i943- 
44), with a foreword written by Mr. B.J. Wadia, the Vice- 
chancellor of the University of Bombay. It is divided into four 
sections: the first contains general information concerning ¢he 
Institute; the second gives a consolidated Report of the 
Academic Work of the Institute for the four sessions ending March 
I943 ; the third deals with the special features of Research work 
for the fifth session : and, finally, the fourth furnishes details in 
regard to the Rules and Regulations of the Institute. 


Since the date of its inauguration the Institute has done 
commendable progress in the field of research. Not to refer to 
the important work achieved in the past, the whole staff of the 
College headed by the Director’ Dr. S, M. Katre, has putin very 
valuable work during the current year. Especially the follow- 
ing new projects undertaken by them are of immense importance : 
A Dictionary of Inscriptional Sanskrit, Dialect Geography, a 
new Dictionary of Rgveda, Archaeology of the Decsan, Deccan 
School of Painting, A History of the Maratha Navy, Anthropo- 
metric measurements of Marāthās, and others. All these projects, 
when carried into perfection, shall bring immense credit to the 
Institute in near future, 


A. P. K. 


श्रीदृववोधकृतमंहाभारततात्पर्यदीका ज्ञानदीपिका ( आदिपर्व ): 
[Edited by R, N. Dandekar, Bhandarkar Oriental Research 
Institute, Poona, pp. iv+i07, Price Rupees four ] 


The commentary of Devabodha is of prime importance for 
Mbh. studies as it is the oldest and the best comm. on the Epic. 
Unfortunately if is known to be available only for a few parvans 
viz. the Sabha, Udyogya, Bhisma and Drona besides the Adi, and 
that too, only in manuscript form. The better known commen- 
tary of Nilakantha which standardized the vulgate text and is 
responsible in some measure for contamination of different 
versions of the Epic from one another, has practically eclipsed 
older commentaries, as a bad coin drives the good out of 
circulation. We should be therefore grateful to Dr. Dandekar 
for the editing and publication of this commentary of 
Devabodha,— a real need which he has supplied very efficiently. 
The numbering of adhyāyas and stanzas are according to the 
Critical Edition, which adds to its utility, as the commentary 
itself does not give these, having merely a few colophons. The 
Mss. here do not contain the Epic text as also in the case of 
Udyoga, but we may not reckon it a loss, as the Mss, of Sabha 
which do have the text show no relationship between the text 
and the comm. 


About the date and personality of Devabodha we are in the 
dark, except his priority to later commentators who extensively 
plagisrize from his work. Devabodha is not the personal name 
of the author, but his name qua samnyasi, as appears from his 
guru's name which also ends in bodha, He must have been a 
pontiff of some mutt as the title Bhattāraka in both his and his 
guru's names show, and we may sometime learn more about him 
if succession lists in the archives of these mutts, especially from 
Kashmir become available. It may be presumed that he belonged 
to Kashmir as his comm. presents essentially a Kashmirian text 
of the Epic. He seems to refer to the Kashmirian doctrine of 
pratyabhijiia, commenting on I. . 37 ( p. 7 ). Devabodha generally 
does not name the sources of his explanations; and therefore the 


Reviews 273 


additional matter marginally inserted in Ms. C, though it 
contains references to the lexicon Anekārtha, an author Sri-Bhoja, 
Kanthalamkaravidah, | Parasarasamhità, | Brahmavaivaria-purüna, 
Amara etc., these are useless for fixing his date as they are clearly 
not genuine. However, this question may safely be left for con- 
sideration by scholars like, Prof. P. K. Gode, working in the field 
of Indian chronology. x 


It is interesting that Devabodha pointedly refers to the 
number of many un-Pāņinian forms in the Epic, and he seeks 
to justify them on the authority of Mahendra’s grammar ( p. 2 ). 
He has given us figures for the number of adhyāyas and Slokas 
for each parvan ( p. 6. ), which come very near to those of the 
Crit. Ed. He seems to know two recensions of the Harivamša, 
viz. the Mathura and the Parijata. The latter narrates according 
to Devabodha, the divine incarnations in an expanded form and 
may therefore have been the basis of the vulgate text of Hari. 


In his comm. on }. l. 50, मन्वादि भारतं केचित्‌ etc., where three 
commencements of the Epic are recorded, Devabodha under- 
stands by Wa a king { आदिराजः ); and not a mantra as Nil. does, 
and which is also the common supposition. This interpretation 
is plausible as it is in keeping with the other two proper names 
Astika and Uparicara. These latter two commencements of the 
Epic can be located, but we do not get any trace of its beginn- 
ing with an account of king Manu. This must be due to the 
shuffling of text caused in the final diaskeuasis, when the frame- 
setting and list of contents (Parvasathgraha ) were appended to 
the Epic. 

These remarks may indicate the graat importance of the 
comm. for a oritical exegesis of the Epic not only from the 
interpretative but also from a formal point of view. It is to be 
hoped that the remaining portion of the comm. on other parvans, 
also will be soon made available to the public which will be an 
invaluable aid in Epic studies. 


M, V. Vaidya 
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PRIN, VINAYAK GANESH APTE 
( 866 - 943 ) 





उर पर उमा आ 

It is painful to record the sad death of Prin. Vinayak Ganesh 
Apte on 2lst October ]943. 

Prin. Apte was a resident of Poona. He passed his Matricula- 
tion examination form the New English School, Poona and took 
his B. A. degree in the Second Class with Languages as his optional 
subjects. He was profoundly impressed by his revered teacher 
Vaman Shivaram Apte the great Sanskrit scolar of the last 
century and the first Principal of the Fergusson College, Poona. 
In i895 he took his pledge as a Life-Member of the Shikshana 
Prasarak Mandali, .It is well known to the Poona literary 
public how efficiently and honourably he carried out that solemn 
pledge. He served the Nutun Marathi Vidyalaya of the Mandali 
in the capacity of the Superintendent for 2] years. He won the 
admiration of the public by his solicitude to turn out his students 
to be good citizens in their after-life. Ho never allowed 
his domestic calamities, which befell him so often, to inter- 
fere with his task. The motto of the Mandali, ‘Raig: प्रतिपन्नवस्तुणु ' 
seems to have its origin in Prin. Apte’s selfless zeal 
towards the cause of the Mandali. The Mandali started its 
New Poona College (now S. P. College) in 96 of which Prin. 
Apte was unanimously appointed the first Principal, He retired 
from that office, in I922, In appreciation of his devoted services, 
the Silver Jubilee Commemoration Volume of the S. P. College 
was dedicated to him in 94]. 

He occupied the responsible post of the Trustee of the 
Anandashram of Poona for many years and edited several 
Sanskrit works in Anandashram Sanskrit Series. 

He served on the Executive Board of the Bhandarkar Orientsl 
Research Institute, Poona, as its Chairman for 785 years 
(924-39 ) He guided the affairs of the Institute ably and thua 
laid the Institute under deep obligations. He also worked on the 
Mahabharata Working Committee that was formed to carry on 
the Mahabharata work prior to the appointment of Dr. V.S. 
Sukthankar, as the Chief Editor in ]925, 

In Prin. Apte the Institute as well as the literary public has 
lost a selfless and devoted worker. May his soul rest in peace. 


G. N. 8. 
WW [ Annals, B. O, R. I, ) 














| SHRIMANT NARAYANRAO BABASAHEB GHORPADE, 
Chief Saheb of Ichalkaranji 


( 2872 -943) 


In the sad demise of Shrimant Narayanrao Babasaheb 
Ghorpade, the enlightened Chief Saheb of Ichalkaranji, on 2ist 
October I943 the B. O, R, Institute has lost one of its staunch 
supporters, the Maharashtra has lost & great patron of learning, 
art and culture and ths country has lost one of its noblest sons, 
There was no educational or cultural activity in Maharashtra 
during the last half a century which has not profited by his 
generosity directly or indirectly. The springs of his liberality 
were not actuated by any thirst for personal fame or aggrandize- 
ment but by s spirit of renunciation and sense of duty, the most 
dominant motive force behind every thing that he said and did 
for the amelioration of his countrymen in social, educational 
and intellectual spheres. His religious temperament, spirit of 
humility, spotless character coupled with dignity of manners 
and sn affable disposition endeared him to every one who came 
into contact with him in all the walks of life both in the 
principality over which he ruled and outside it. The sentiments 
of good will and affection engendered by this noble soul were 
markedly in evidence when the Goiden Jubilee of his rule was 
celebrated at Ichalkaranji a year ago. The Special Volume 
published in commemoration of this unique event is a permanent 
souvenir of the good work done by Shrimant Babssaheb for the 
betterment of his fellowmen in and outside his principality. 


Though not a research scholar himself Shrimant Babasaheb 
was a well-read man and maintained his interest in literary 
matters to the moment of his death. The writer of this note came 
into direct contact with him more than twenty years ago. This 
contact deepened during the last ten years owing fo the exchange 
of views with Shrimant Babasaheb on many matters of mutual 
interest pertaining to the researches of the writer in the field of 
Maratha history and the history of Indian Culture. Several 
letters in the possession of the writer received from Shrimant 
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Babasaheb show not only a careful perusal of the writer’s 
articles on these subjects but his geniune appreciation of all new 
points discovered by the writer and recorded in’ these articles. 
Some of ihe observations made by Shrimant Babasaheb on these 
points have been found to be very critical and valuable for 
purposes of further research. It was only on 3rd October 4948 
that Shrimant Babasaheb sent to the writer his last literary 
letter from Wai and it is 2 pity that Shrimant Babasaheb should 
pass away in a fortnight after this date! Shrimant Babasaheb 
had sent an article to the Editor of the Annals some days before 
his death. If is published in the present issue of the Annals. 
There are a few enlightened rulers in the Bharatavarga at 
present but fewer still aro rulers who take live interest in 
research and Shrimant Babasaheb of revered memory was one of 
this latter class. May his soul rest in peace. 


P. K. Gode 










MAHAMAHOPADHYAYA 


PROF. S, KUPPUSWAMI SASTRI 
( 4880 -4948 ; 






In the passing away of Mm. Prof, 8, Kuppuswami Sastri on 
the 5th of September i943, Sanskrit learning has lost one of its 
best supporters and the world of oriental learning has lost a 
brilliant scholar who influenced both his juniors and seniors 
alike by the depth of his learning and scholarly achievements. 
Prof. Sastri began his academic career as the Principal of the 
Sanskrit College, Mylapore, Madras, as early as 4906, In 90 
he became the Principal of Rajah’s Sanskrit College, Tiruwadi, 
He was appointed Professor of Sanskrit in the Presidency College, 
Madras १94 and continued in this post for over twenty~one 
years till his retirement in December 935, As Curator of the 
Government Oriental Manuscripts Library at Madras during 
the above period he was responsible for the continuance. of. the 
-valuable Daseripišuē Catalogue of Government manuscripts in 
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several volumes and the publication of a few books on behalf of 
this library. The title of Mahāmahopādhyāya was conferred 
on him by Government in 0927. After his retirement from the 
Indian Educational Service he served as Professor of Senskrit 
in the Annamalai University for a few years and then retired to 
his village. 

He was a prominent member of the All India Oriental Con- 
ference ever since its inception at the B. O. R. Institute in 929. 
He was also closely connected with the Indian Philosophical 
Congress and presided over different sections of this Congress as 
also of the Oriental Conference at various sessions. In l92 he 
started the Journal of Oriental Research Madras and the ‘ Sanskrit 
Academy ’, Madras. 

Prof, Sastri rendered yeoman’s service to the cause of sanskrit 
research in this country by instituting a regular search for new 
Manuscripts throughout the Madras Presidency and the large 
number of rare Manuscripts thus collected were catalogued by 
him in several volumes designated as Triennial Catalogues. It 
redounds to the credit of Prof. Shastri that during his C sratorship 
of the above library nearly sixty Volumes of this Manuscripts 
Catalogue both Descriptive and Triennial were prepared and 
published. Besides these Catalogues Prof. Sastri published 
several Sanskrit texts and a Primer of Indian Logic (i932). 


Prof, Sastri was connected with many Universities in India, 
besides the Madras University itself, where he was & member of 
the senate, a member of the Academic Council and Chairman of 
the Board of Studies for different periods His contact with the 
Madras University has fostered in no small way tho cause of 
oriental learning. In I935 the Madras University undertook 
under his editorship the preparation of a New Caialogus Catalo- 
gorum df Manuscripts and though Providence has not spared him 
to see the completion of this monumental undertaking, his wisdom 
and foresight in starting this work will be ever remembered by 
the succeeding generations of Oriental scholars in the same 
manner in which they remember the immortal work of Theodor 
Aufrecht erishrined in his Catalogus Catalogorum which was the 
marvel of cataloguing in his own days and which remains still 
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unmatched in point of accuracy of record, not to say the 
wideness of its range and the meticulous care for details. 


Prof. Sastri was a versatile scholar and a preeminent 
teacher. The impress of his scholarship on his students has 
been very great as will be seen from a band of brilliant 
scholars at the Madras University who had the | good 
fortune of studying under him and who like their eminent 
guru have made good reputation in the field of Sanskrit 
learning. A master of Shastric debates, Prof. Sastri was a 
master in the debates of his University as we learn from 
some of his contemporaries. (n 936, the Bhandarkar Institute 
invited Prof. Sastri to deliver the anniversary address and at 
the time of the Silver Jubilee of the Institute last year the Insti- 
tute honoured him by conferring its Honorary Membership on 
him along with some eminent scholars of the land in token of 
its high regard for Prof. Sastri’s scholarship and learning. We 
understand that a movement is set afoot for continuing and per- 
petuating the work of this eminent scholar by establishing a 
Research Institute in his name and trust that it will be started 
before long. 


To many of the Professors of Sanskrit in this country, 
Indian philosophy and religion are only matters of academic 
interest. It was not so to Prof. Sastri, strongly steeped in 
Advaita Philosophy, and consequently ho maintained the Advaita 
outlook on the affairs of the world even at the cost of popula- 
rity. He knew no philosophy of compromise on principles which 
he believed to be right and true. This, I believe was the master- 
key of hie impressive personality. It is a pity that such a devout 
Advaitin should take our final leave before he reached the venera- 
ble age of three score and ten. 


P. K. Gode 









DR. HEINRICH LUDERS 





( 869~943 ). 


Death has taken rather a heavy toll of Indologists in. recent 
times, News has reached us of late that the doyen of the present 
generation of German Indologists, Professor Dr. Heinrich Liiders, 
has passed away. The very valuable contributions made by 
Lüders to almost all branches of Indic studies, particularly to 
Indian drama and epigraphy, will for ever stand out as evidenos 
of the critical acumen, the amazing industry and the remarkabie 
insight of that great Sanskritist. At the beginning of this war, it 
was announced that all his scattered writings, which are quite 
numerous, were being collected and published in several volumes. 
These: volumes wil undoubtedly prove to be a great boon to 
students of Indology. The relations of Liiders with the 
Bhandarkar Oriental Research Institute however were of a more 
intimate character. Professor Lüders was the teacher of the late 
Dr, Sukthankar, the first General Editor of the Critical Edition 
of the Mahābhārata. As a matter of fact the latter's main inspira- 
tion in the matter of the text-critical study of the Epic was 
derived from the former. In the Prolegomena of the Adi- 
Parvan, Dr. Sukthankar has paid a glowing tribute to Lüdors , 
in the following words: 


“ Wha; little merit there may be in the present work is due 
wholly to that excellent though somewhat rigorous and exacting 
training in philological methods which I had the benefit of 
receiving at his (Lüders's) hands in the Indogermanisches Seminar, 
as a student in the University of Berlin. It is my firm convic- 
tion that there is no living scholar who has a deeper insight into 
the history of the Indian epic and ihe complicacies of its tradi- 
tion than Geheimrat Lüders. ......His early Mahābhārata studies, 
Ueber die Grantharecension, Die Sage von Rsyašrūga and the 
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Druckprobe have been to me lik» beacon lights in the perilous 
navigation of the Mahābhārata Ocean. May this work be io bita 
a small recompense for the great trouble he has taken to initiate 


me in the mysteries of textual criticism 


Professor Lüders and Frau Lüders paid a visit to ths 
Bhandarkar Oriental Research Institute in tho year 928. It was 
indeed very gratifying for the writer of this note to hear from 
Liiders himself, at Berlin in i93%, that the great expectations 
which his visit to this Institute had created in his mind ten 
years ago were substantially fulfilled by the published portion of 
the Critical Edition of tha Mahabharata. Prof, L'üders served on 
the Advisory Committee of the Critical Edition and was elected 
an Honorary Member of this Institute in 928 


Professor Lüders all along enjoyed the privilege of having to 
work under him quite 9 distinguished band of students, Is is 
indeed a painful irony that he should have died so soon after the 
premature death of his two eminent pupils, Dra Sukthankar 
and Zimmer. 


R.N.D. 





We deeply mourn the recent loas through death of two inore 
Sanskritists, Carlo Formichi ( I87i-]943 ) and Stanislaw Schayer 
( 899-943), The Italian Indologist, Formichi, has several pub- 
lications to his credit, the prominent among them being .i$va- 
ghosa, poeta del Buddhismo and Ii Nepal. In I925-26 he visited 
Indis and worked for some time as Guest-Professor at the Vi$va 
bhāratī University, Santiniketana. Formichi was a profound 
student of Indian philosophy, which fact is amply borne out by 
his several articles on the subject, such as, “On the real mesu- 
ing of the Dialogue between Yàjüsvalkya and Maitreyi” 
( Lanman Comm. Vol., !929 ). Stanislaw Schayer was a Professor 
of Indian literature and philosophy at the University of Warsaw 
in Poland. One of his works of great merit, besides his excellent 
treatise on the Conception of Time, is Indische Philosophie als 
Problem der Gegenwart, 

R. N. D. 











FEDORE IPPOLITORICH oa | 


News has now been allowed to escape after nearly two years, 
of the sad death of Prof. Stcherbatsky during the winter of 
94I-42 when Lenningrad passed through the deadly German: 
siege heroically. 


Prof. Stcherbatsky was born in |866 in Poland at Keltse, 
where his father was a Government official , though his ancestral 
property was near St. Petersburg. After his school education, 
he joined the University of St. Petersburg where he attended 
lectures on philosophy and Indology by Minayeff and Oldenberg. 
From 888, he studied in Vienna. He studied Alamkàrs with 
Bühler and after the Inter-national Congress of Orientalists in 
Rome in 899, he studied Indian philosophy with Jacobi at Bonn. 
He made a journey to Mongalia where the Buddhist Lamas 
greatly impressed him with their deep studies in Buddhist Logic 
and Buddhist Philosophy. He began to think of Dharmakirti as 
an “Indian Kant”. His Theory of Knowledge and Logic was pub- 
lished in Russian in I903. ‘Later, he began his Tibetan studies. 
He visited India in i9l0-44, where he also read atthe feet of 
Indian Pandits. Inthe Revolution of 9i7, he lost his estate, 
but he with all courage bore it and went to Lenningrad where 
he worked at the Academy of Sciences, for a number of years. 

His giant figure with amiable temper attracted several friends, , 
young and old, to the Asiatic Museum of the Academy which form- 
ed as it were a ineeting-place for Oriental scholars. His name 
will remain associated with those of Radloff, Oldenberg, Staél 
Holstein, Rosenberg, while younger collaborators like Dr. Ober- 
miller and Dr. Tubiansky were always proud to work in colle 
boration with him. 

Prof. Stcherbatsky’s books on Buddhist Logic (two vols. 4930- 
32 ) proved his acumen for understanding and unravelling sub- 
tleties of Indian Logic, Though he did not much avail himself of 
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the Pali sources for the study of Buddhist Philosophy, it may 
safely be said that he was considered as the greatest European 
exponent of Buddhist Sanskrit works on philosophy. His Central 
Conception of Buddhism ( I923), and the masterly introduction to 
his Conception of Nirvana ( i927) have proved his ability to in- 
terpret to the West the Buddhist philosophy as expounded in 
Sanskrit books. His work on the Sanskrit text of the Abhi- 
dharmakoša of Vasubandhu as welljas on Abhisamayalamkêra with 
Obermiller are other evidences on the point. 

The death of Prof, Stcherbatsky has caused a void which will 
be difficult to be filled for years to come. 


P. V. Bapat 


SIR AUREL STEIN 


News has recently reached us of the death of Sir Aurel Stein. 
Sir Aurel Stein was born at Budapest in 862. After his 
education at Budapest'and Dresden and in the Universities 
of Vienna and Tübingen, he went to England for further study. 
Then he went to India, as the Principal of the Oriental College, 
Lahore. He became the Registrar of the Punjab University in 
888. He was admitted to the Indian Education Service and 
after being the Principal of Calcutta Madrasah ( 899-]90} ), he 
was made Inspector-General of Education of the North-West 
Frontier Province ( 904 ). But his love of explorations attracted 
the attention of the Govt. of India for whom he carried on 
explorations in Chinese Turkestan or Central Asia in general, 
at various times (2900-0, 906-08, and i9I3-I6. From १90, 
he was the Superintendent of the Indian Archeological Survey, 
Frontier Circle, but was always on special duty carrying 
explorations on behalf of the Govt, of India. He was on sucha 
work in Baluchistan in 926-28. Later in 932-36, he was also 
in Persis. 


His discoveries of a mass of treasures including paintings, 
manuscripts eto, in Central Asia kept several European Scholars 
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busy deciphering the script and contents of those manu- 
scripts which included several written in Buddhist Sanskrit, 
Prakrit, Tibetan, Chinese, Sogdian, Kutchean or Uigurish 
languages. His work on RGjatarangini, the Chronicles of 
Kashmir, is well-known to Indian scholars. Other works 
incorporating the results of his explorations such as Ancient 
Khotan (907 ), Ruins of Desert Kathay (lvi2), Thousand Buddhas 
(I92I), On Alexander's Track ( 929 ), On Ancient Central Asian 
Tracks { 933), Archeological Reconnaissances (l937) appeared 
from time to time, The five volumes of his wonderful Ser-India 
will alone be the fittest monument to Sir Aurel’s genius and his 
contributions to our knowledge of Indian Culture outside the 
present limits of India will always he remembered with grate- 
fulness by all students of Indian culture. 
P. V. Bapat 


M eremo A OE 


Às we go to press we have to perform the painful duty of 
reporting the sed demise of Mahāmahopādhyāya Dr. R. 
Shamasastri, which occurred early this month. 'The discovery 
and the publication by him, in I909, of the Kautiliya Arthašāstra 
was undoubtedly one of the epoch-making events in the. history 
of Indology. His English translation of the Kautilīya Arthašāstra 
and his other studies dealing with that subject may properly be 
regarded as the pioneer work in the field of Ancient Indian 
Polity. He served as the Curator of the Government Orienial 
Library for a long time, during which period, that library 
published, under his able direction, quite a large number of 
excellent Sanskrit texts, Lately he had been taking keen interest 
in Vedic Studies, particularly in Vedic astronomy. In Dr. 
Shamasastri India has lost & veteran Sanskritist, whose devoted 
services to the cause of Indic studies will prove a great source of 
inspiration to the younger generation. 


R. N. D. 
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We reproduce below an appeal published at Madras in connec- 
tion with the Kuppuswami Sastri Memorial. The late Mm. Prof. 
S. Kuppuswami Sastri dedicated his whole life to the cause of 
Sanskrit learning and culture. It is needless to dilate upon the 
unforgettable contributions made by the late Professor to Sanskrit 


_ Stidies. Suffice it to say that his name will for ever prove a 


veritable source of inspiration to the future generations of students 
of Indology. In his presidential address at the last session of the 
All India Oriental Conference held at Benares, Rao Bahadur Dr. 
S. K. Belvalkar paid a glowing tribute to the services of the late 
Mahāmahopādhyāya and suggested that, in order to commemorate 
and continue his work, a Research Institute named after him 
should be started at Madras, on the model of the Bhandarkar 
Oriental Research Institute of Poona. It is gratifying to note that 
the suggestion has appealed to Prof. Sastri’s friends, admirers and 
pupils and that an influential committee, with the Rt. Hon’ble 
V. S. Srinivasa Sastri as Prsident, bas been formed to devise ways 
and means for the foundation of such an Institute. We heartily 
commend to all lovers of Sanskrit learning and culture the following 


appeal issued by the Committee. 
—R. N. D. 


, THE KUPPUSWAMI SASTRI MEMORIAL 
o AN APPEAL 


The immense services of the late Mahāmahopādhyāya Prof. 
S. Kuppuswami Sastri to the cause of Sanskrit learning and 
edficatjon are very well known. He wasa profound scholar in 
all the Sastras and a litterateur of rare excellence. He combined the 
depth of knowledge of the old style of learning with the width 
and critical outlook of the modern scholar in a remarkable 
measure, First as Principal of the Sanskrit Colleges in Mylapore 
and Trivadi, and then as Professor of Sanskrit and Comparative 
Philology in the Presidency College, Madras, he played for many 
years the most decisive part in the designing and the working of 
the courses of study in Sanskrit, and Indian languages in general, 
in the University of Madras. He started the Sanskrit Academy in 
926 in collaboration with Sri V. V. Srinivasa Ayyangar and others 
and the Journal of Oriental Research in :927 with Sir P. S. Siva- 
swami Ayyar as the President of the Executive Committee and 
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himself as the Chief Editor; and as the Curator of Government 
Oriental Manuscripts Library, he organised an intensive | campaign 
of manuscript collection and got together what is to-day one of 
the finest collections in the world, of which the province is rightly 
proud to be the owrer. During the thirty years of his work as 
Professor, he trained a number of eminent panditas and young 
men in the critical methods of the study of Sanskrit works, and 
brought into being a school of research the members of which are 
now carrying on research work in the several institutions in and 
outside Madras. He planned the revision and amplification . of 
Aufrecht’s Catalogus Catalogorum of Sanskrit Manuscripts and 
was Chief.Editor of this work for some years. His work as 
member of the various academic bodies in the Universities of 
India and in the University of Madras in particular, was always 
characterised by a thoroughness and high academic perfection 
which earned for him the deepest respect of his colleagues. 


The Public meetings held in the city and elsewhere when the 
news of his passing away was reported last September and the 
speeches that were delivered by many scholars and publicists on 
those occasions gave clear proof of the high esteem in which his 
work was held and the love and affection his personal qualities evoked, 


At the last All India Oriental Conference held at Bemares 
( December 37, 943 and January t and 2, T944), the President of 
the Conference, Dr. S. K. Belvalkar, himself a great Sanskritist, made 
an eloquent appeal for starting a Kuppuswami Sastri Research Insti- 
tute at Madras on the model of the Bhandarkar Oriental Institute at 
Poona, and the new Ganganath Jha Institute at Allahabad. Such an 
Institute would be a fitting memorial to the great Professor and it 
could take under its protecting wings the Samskrita Academy and 
the Journal of Oriental Research that were so dear to the Professor 
during his lifetime, undertake the publication of the unpublished 
works of the Professor and continue the useful work of research 
started by him. 


Liberal contributions are solicited towards the realisation of this 
project which would require a lakh of Rupees as a minimum, and 
they may be kindly sent to Sri Rao Bahadur K. V. Krishnaswami 
Aiyar, Advocate, 6 VAIO Mylapore. 
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